Although often depicted as the Divine Mother, Binah is also described
as “World of the Male,” encompassing the entire configuration of sefirot from
Hesed through vesod. Together they constitute a masculine entity ready to join
Shekhinah.

See Zohar 1:96a, 147a, 149a, 160b, 246a, 248b; 2:127b; ZH 72b (ShS).
Cf. 1:17b, 46b, 163a; 2:4a.

205. water intermingled with water Aramaic and Hebrew, 0°1 0’1
M7 (havo mayim be-mayim). See Tanhuma, Vayaghel 6: “When the blessed Holy
One created His world, 0°n2 0°n 192 0207 7°7 (hayah ha-olam kullo mayim be-
mayim), it was entirely water intermingled with water.”

See JT Hagigah 2:1, 77a; Pesigta Rabbati 1; Shemot Rabbah 50:1;
Zohar 1:56b, 68a.

206. these are D’1®X (Elohim), God, and these are 17X (Adonai),
Lord... Binah is Elohim and the first i1 (he) of M> (YHVH); Shekhinah iS Adonai and
the second 17 (he).

See Bahir 20 (29); Zohar 1:62a; 2:177a (SdTs); 3:74b, 89b; ZH 82c
(MhN, Rut).

207. this expansion took this name... The emanation proceeded from
Binah, first to Hesed and then to Gewurah, which took the name Elohim,
previously associated with Binah, the upper waters.

208. the name Elohim extended over all Once Shekhinah completed the
array of sefirot, the name Elohim was extended to Her as well.

209. the third day Tiferet.

210. that it was good is not written of the second day... In the biblical
account of Creation, the statement God saw that it was good (or a variant) is
included in the description of each of the six days except for the second.

See Bereshit Rabbah 4:6: “Why is that it was good not written concerning



the second day? Rabbi Yohanan said..., ‘Because on that day Hell was
created....” Rabbi Hanina said, ‘Because on that day conflict was created:
that it may separate water from water.’.... Rabbi Shemu’el son of Nahman
said, ‘Because the work of the water was not completed. Therefore that it
was good is written twice on the third day: once for the work of the water
[see Genesis 1:9—-10] and once for the work of the [third] day [ibid., 11].””

In the Zohar, the second day marks the emergence of Gevurah,
characterized by strict justice, which conflicts with Hesed, divine love. On
the third day, these polar opposites were balanced and synthesized.

See BT Pesahim 54a; Pirgei de-Rabbi Eli’ezer 4; Midrash Konen (Beit
ha-Midrash, 2:25); Ezra of Gerona, Peirush Shir ha-Shirim, 506; Zohar
1:17a-b, 33a; 46a; 2:149b; Moses de Leon, Sheqgel ha-Qodesh, 41 (49).

211. the name engraved with the engravings... In the name 7
(vHVH), the letter 1 (vav)—whose numerical value is six— symbolizes Tif’eret
together with the five sefirot surrounding Him (Hesed t0O Yesod). Tif’eret
harmonizes Binah and Shekhinah, the upper and lower waters, symbolized by
the first and second 77 (he), respectively.

212. This is the sign... See Joshua 3:16, describing Israel’s crossing
the Jordan: The waters coming down from above [upstream] rose in one
heap a great way off, at Adam, the town next to Zarethan; and those flowing
down [downstream] toward the Sea of the Aravah, the Dead Sea, ran out
completely. So the people crossed near Jericho. Here the waters from above
symbolize Binah, those flowing down toward the Sea symbolize Shekhinah, and
the people (of Israel) symbolize Tif’eret.

213. Five expanses... The word Wp7 (ragi’a), expanse, appears five
times in the description of the second day (Genesis 1:6-8), alluding to the
five sefirot from Hesed through Hod. See Moses de Leén, Shegel ha-Qodesh, 11
(14).



214. Vitality of the Worlds... Yesod, the river of emanation, flows
through these five sefirot and, drawing on them, conducts the lower worlds
by means of Shekhinah.

On various senses of the title “Vitality of the Worlds,” see Daniel 12:7;
Mekhilta, Pisha 16; Bereshit Rabbah 1:5; Schéfer, Synopse zur Hekhalot-
Literatur, §275; Zohar 1:4b, 132a, 135b, 167b.

215. all comprising... Each sefirah reflects the entire array of sefirot.

216. There are five hundred years... See Bereshit Rabbah 15:6:
“Rabbi Yehudah son of Rabbi I1’ai said, ‘The Tree of Life extends over a
journey of five hundred years, and all the waters of Creation branch off
beneath it.””

The five hundred years symbolize the five sefiror from Hesed through Hod,
which channel the emanation from Hokhmah (known as M’WX7 [Reshit],
“Beginning” or “Creation”) and nourish Yesod, the Tree of Life.

See Zohar 1:35a, 78b (ST); Moses de Leon, Shegel ha-Qodesh, 56
(69).

217. King David... David, the ideal king, symbolizes Shekhinah, who is
often called Malkhut (“Kingdom™). Shekhinah receives the flow of emanation
from Yesod and distributes it to the lower worlds.

218. He distributed among all the people... After defeating the
Philistines.

219. Colonel Ember X027 X207 (Hurpila de-tifsa). Hurpila derives
from the Aramaic X2°917 (rufila) and Latin rufulus, a military tribune
appointed by the general. See BT Bava Metsi’a 49b, 107b; Shevu’ot 6b;
Avodah Zarah 33b, 61b. Tifsa means “ember” in Zohar 1:242a; 3:111a. See
DE; Bei’ur ha-Millim ha-Zarot, 176, 178-79.



Here the demonic Colonel Ember is empowered and enflamed by the
harsh conflict.

220. congealing... The male and female demonic forces unite.
Congealing typifies the second day, according to Bereshit Rabbah 4:2: “Rav
said, ‘The works of Creation [i.e., the heavens] were fluid, and on the
second day they congealed. Let there be an expanse [in the midst of the

',”

waters]! (Genesis 1:6), Let the expanse be firm!’” See above, page 124.

221. mystery of foreskin The foreskin, removed in the ritual of
circumcision, symbolizes the demonic. See Zohar 1:13a; Moses de Leon,
Shegel ha-Qodesh, 55 (68).

222. viper and serpent... See BT Bekhorot 8a: “A viper bears at
seventy years;... a serpent at seven years.” Cf. Bereshit Rabbah 20:4; Zohar
2:220a. The gestation period of snakes is actually several months.

223. Hell, called by seven names See BT FEruvin 19a: “Rabbi
Yehoshu’a son of Levi said, ‘Hell has seven names: Sheol, Ruin, Pit of
Destruction, Tumultuous Pit, Miry Clay, Shadow of Death, and
Netherworld.”” Cf. Zohar 2:150b.

224. The evil impulse... seven names See BT Sukkah 52a: “Rabbi
Avira, or some say Rabbi Yehoshu’a son of Levi, expounded, ‘The evil
impulse has seven names. The blessed Holy One called it Evil...; Moses
called it Uncircumcised...; David called it Impure...; Solomon called it
Enemy...; Isaiah called it Stumbling Block...; Ezekiel called it Stone...; Joel
called it Hidden One.’” See Zohar 2:262b—263a.

225. cultivation of the world The world is maintained through a
rhythm of light and darkness, good and evil. Human choice and action
determine which power will manifest on earth: the divine or the demonic.

The demonic forces, too, serve a sacred function by punishing human evil.



226. engraved name of eighteen letters Apparently referring to the
six different permutations of the three letters 177> (yod, he, vav), which
compose the name M7’ (YHVH): 177, 7177, 11, >7, 7171, >,

227. Let the waters under heaven be gathered to one place The verse
continues: and let the dry land appear! And it was so.

228. 17 (qav), a line... The flow of emanation, proceeding in a line,
referred to elsewhere in the Zohar as 707 12 (qav ha-middah), “the line of
measure.”

See Jeremiah 31:38; Azriel of Gerona, Peirush ha-Aggadot, 89-90;
Jacob ben She-shet, Meshiv Devarim Nekhohim, 113; Zohar 1:15a; 2:233a—
b, 258a; ZH 56d-58d (QhM); TZ 18, 37b.

See Bereshit Rabbah 5:1: “0°11 M?° (Yiggavu ha-mayim). Rabbi Berekhiah
said in the name of Rabbi Abba son of Yama, ‘Let a measure be made for
the waters, as is said: 1?1 (Ve-qav), And a line, will be stretched out over
Jerusalem (Zechariah 1:16).””

229. the primordial point Hokhmah, the point of light issuing from Keter.

230. the supernal palace Binah, the divine womb.

231. Vitality of the Worlds Yesod, who channels the entire flow of
emanation to Shekhinah, thereby uniting male and female. See above, note
214.

232. upper 73 (he) Binah, symbolized by the first 77 (he) in the name M7
(vHVH), and perhaps alluded to by the i1 (he) of 0’117 (ha-mayim), the waters.

233. small 1 (vav)... Yesod, which emerges from, yet remains joined to,
Tiferet. Whereas Tif’eret is known as heaven and is symbolized by the large 1
(vav), Yesod is under heaven and symbolized by the small 1 (vav). Together
they spell out the name of the letter, 11 (vav), as well as the double 1 (vav) in
the word 112’ (yigqavu), let [the waters] be gathered.



See Zohar 1:119a; 2:9b; 3:11a, 53b, 74b. On the question of the small
(vav), see Minhat Shai on Psalms 24:4.

234. lower 11 (he) Shekhinah, symbolized by the second i1 (he) of the
name M (YHVH), and perhaps alluded to by the 71 (he) of W2 (ha-
yabbashah), the dry land. Without the waters of emanation, Shekhinah is dry
land. Of all the sefirot, She is the one revealed, the one who reveals the
others.

235. mystery of blessings revealed and concealed The Hebrew
formula of blessing begins by addressing God directly in the second person
(revealed): “Blessed are You, YHVH,” but then it switches to the third person

(concealed): “... who has hallowed us by His commandments....”

See Bahir 125 (184); Scholem, Das Buch Bahir, 134—-35; Nahmanides
on Exodus 15:26; Todros Abulafia, Otsar ha-Kavod, Berakhot 12a; Zohar
1:158a-b; 3:271b, 289a (IZ) (NZ, n. 6); TZ 39, 79b; Kolbo 1.

236. From this one, let it appear!... By contemplating the revealed

sefirah Of Shekhinah, one is able to perceive concealed realms.

237. the nexus of unity... In Yesod all the higher sefirot are united in
preparation for joining Shekhinah.

238. one of the upper world... The six sefirot from Hesed through Yesod,
centering on Tif’eret, who is symbolized by the name YHVH.

239. one of the lower world... Shekhinah and the powers accompanying
Her. She is called His name because through Her revealed nature YHVH

becomes known and recognized. See Zohar 2:133b—134b.
240. till here To Yesod.

241. limbs D”W (Shaifin), from a root meaning “to smooth, rub, slip.”

In the Zohar, the word signifies “limbs,” perhaps based on the Talmudic



expression (BT Sotah 7b) X2W? i1°712°K P4 (al eivreih le-shafa), “each limb
entered its socket”—*“slipping” into place—or “... the chest.”

See Arukh, s.v. shaf, Rashi, ad loc., and on Job 33:21, citing BT Hullin
42b; Zohar 3:170a.

242. in a single desire As Yesod verges on union with Shekhinah. See
Zohar 2:128b, 133b.

243. the revealed world joins the concealed Shekhinah joins the more
hidden sefirot.

244. I saw YHVH The verse actually reads I saw °17X (Adonai). See
Zohar 1:60a; 2:81b. The key root in each of the following verses is X7
(r’h), “to see,” or, in its passive conjugation, “to appear.” All these
theophanies are linked by the Zohar with the command of Genesis: XN
(Tera’eh), Let it appear!, which is taken to mean: “Let the divine appear
through Shekhinah!” Shekhinah is often referred to as >17X (Adonai), “Lord,” and
1122 (kavod), presence.

245. I have set My bow in the cloud... God’s declaration to Noah after
the Flood, assuring him of the divine covenant with humanity. According to
M Avot 5:6, the rainbow was one of the ten things created at the end of the
week of Creation, “at twilight on Sabbath eve.”

See Ibn Ezra and Radak on Genesis 9:13; Nahmanides on 9:12; Judah
ben Barzillai, Peirush Sefer Yetsirah, 139; Zohar 1:71b; Kasher, Torah
Shelemah, Genesis 9:13, n. 81.

In the Zohar, the bow often symbolizes Yesod, the divine phallus and
site of the covenant (the sign of circumcision). vesod comprises the various
colors of the sefirot, set in the cloud of Shekhinah since the beginning of time.
Bow is a euphemism for phallus in rabbinic literature (e.g., Bereshit Rabbah
87:7; BT Sanhedrin 92a) and also refers to the Divine Presence. See BT

Hagigah 16a: ““Whoever shows no concern for the glory of his Maker, it



were better for him if he had not come into the world’ (M Hagigah 2:1).
What does this mean? Rabbi Abba said: ‘It refers to one who gazes at the
rainbow,’... for it is written: Like the appearance of the bow in the cloud on
a rainy day, so was the appearance of the surrounding radiance—the
appearance of the image of the presence of yHvH (Ezekiel 1:28).”

See BT Berakhot 59a; Isaac ben Jacob ha-Kohen, Commentary on the
Merkavah, ed. Scholem, Tarbiz 2 (1931): 200; Nahmanides on Genesis
9:12; Zohar 1:71b; 2:51b, 66b, 99a; 3:84a, 215a; TZ 30, 74b; Scholem,
“Colours and Their Symbolism,” 69-71; Wolfson, Through a Speculum
That Shines, 336-40.

246. On a cloudy day... On a day when judgment prevails. See
Nahmanides on Genesis 9:12; he identifies the rainbow (NP [geshet]) as the
quality of Judgment (Din) or Gevurah—which is harsh (7P [qashen]). Cf.
Bahya ben Asher on Genesis 9:13. According to BT Ketubbot 77b, the
rainbow appears when no righteous human is present. See Zohar 1:225a;
3:15a, 36a, 215a.

247. and she had hard labor The full verse reads: They set out from
Bethel; but when they were still some distance short of Efrat, Rachel went
into childbirth, and she had hard labor. Rachel dies giving birth to
Benjamin. The word wpM (va-teqash), and she had hard [labor], indicates
harsh judgment, and it also contains the letters of the word NWwp (geshet),
“rainbow” (cf. TZ 69, 99b). Shekhinah, symbolized by Rachel, transmits
divine judgment; She shares the symbol of the rainbow with Yesod,
displaying the colors of the sefirot.

248. Michael... Gabriel... Raphael... These angels (together with
Uriel) are the angels of the Presence, surrounding the divine throne. In
Kabbalah these angels of the Presence are identified with the four holy
creatures seen by Ezekiel (1:5-14). Here the Zohar indicates that they



accompany Shekhinah, displaying the spectrum of colors: white (associated
with the right side), red (the left), and green (the middle). See Zohar 1:98b—
99a (ST).

249. revolving the vision of the eye An allusion to a technique for
seeing the concealed colors of the sefiror. By closing one’s eye and pressing a
finger on the eyeball until it is moved to one side, one gains a vision of
colors (white, red, and green), symbolizing Hesed, Gevurah, and Tif’eret. See
Zohar 2:23b: “The secret is: close your eye and roll your eyeball. Those
colors that shine and sparkle will be revealed.”

See 1:42a, 43a, 97a—b (ST); 2:43b, 247a; Moses de Leon, Shegel ha-
Qodesh, 96-97 (123-24); KP on Zohar 1:18b; Scholem, “Colours and Their
Symbolism,” 66-67; Liebes, Peragim, 291-93; Wolfson, Through a
Speculum That Shines, 380-83.

250. the lower unity...the unity above The unity of Shekhinah
(presence) with Her powers, and the unity of Tifreret with the sefirot
surrounding Him.

251. M 1WASX M’ (YHVH Eloheinu YHVH)... The opening line of the
Shema (Hear O Israel! YHVH is our God, YHVH is one) contains these three
divine names, symbolizing the colors of the triad of sefirot: Hesed, Gevurah, and
Tif’eret, which band together in yesod. See Zohar 2:43b.

252. The colors of the rainbow... On the rainbow’s colors, see Sefer
Hasidim, ed. Wistinetzki, par. 1445 (ed. Margaliot, par. 484); Moses of
Burgos, Commentary on the Merkavah, ed. Scholem, Tarbiz 5 (1934): 183;
Bahya ben Asher on Genesis 9:13; Zohar 1:71b, 98b (ST), 136b; 3:215a.

253. another unity, mystery of His name is one... The unity of
Shekhinah, who “names” or reveals the divine. She is often called Malkhut
(“Kingdom”).



254. six words here, six words there The first line of the Shema
contains six words in Hebrew: InX i’ WhPX mMi® X UNW (Shema

Yisra’el YHVH Eloheinu YHVH ehad), Hear O Israel! YHVH is our God, YHVH is one.
These six words symbolize the unity above: Tif’eree and the five sefirot
surrounding Him (Hesed to Yesod). The second line of the She-ma (a

nonbiblical response) also contains six words:741 02142 1M2%n 722 DWW
72 (Barukh shem kevod malkhuto le-olam va-ed), “Blessed be the name of His

glorious kingdom forever and ever.” These six words symbolize Shekhinah
(known as Malkhut [“Kingdom”]) and Her accompanying powers. The two
realms correspond and eventually unite.

See Zohar 1:12a; 2:133b—134a; 3:264a.

255. surveying by 7 (qav)... As the waters of emanation flow, the
various sefirot take shape, assuming size and dimension. See above, page
137: “MP> (Yigqawu), Let [the waters] be gathered—in 12 (qav), a line,
following a straight path,” and note 228.

256. plumb of dark brilliance XM¥>*7IP7 XI1°X12 (Botsina de-qardinuta),

“Lamp of impenetrability.” See above, page 107: “a spark of impenetrable
darkness,” and note 4; ZH 56d-58d (QhM). Liebes (Peragim, 14649, 162—

63) notes the connection between gardinuta and measurement and, citing an

early Zohar dictionary, suggests the translation: “a plumb of darkened
light.”

257. Who measured the waters with the hollow of His hand The verse
continues: gauged the skies with a span, meted the dust of the earth with a
measure, and weighed the mountains with a scale and the hills with a
balance?

258. the measure of the Creator of the worlds... The sefiror constitute

the limbs of the divine body and represent the full articulation of the divine



name. The Zohar sees the divine anatomy alluded to in both Genesis 1:9
and Isaiah 6:3.

NMUW (Shi'ura), “Measure,” recalls 1P MUW (shi’ur qomah), “the
measure of the stature,” a term describing the vision of the divine form in
early Jewish mysticism. P74 X (Yotser almin), “Creator of the worlds,”
recalls the early mystical term N>WX72 XV (Yotser Bereshit), “Creator of the
Beginning.” See Schéfer, Synopse zur Hekhalot-Literatur, index, s.v. shiur,
yotser; 3 Enoch 11:1; Seder Rabbah di-Vreshit, 17 (Battei Midrashot, 1:28);
Sefer ha-Temunah, 71b; Zohar 2:175b—176a; Scholem, Major Trends, 65.

259. Holy, holy, holy!... Let the waters... The beginning of the verse in

Isaiah refers to the emanation flowing from Binah through the triad of Hesed,
Gevurah, and Tiferet.

260. YHVH of Hosts—to one place... Yesod is called MX2¥ M’ (YHVH
Tseva’ot), YHVH of Hosts (see above, page 126), and as noted above, page 137,

one place—the place where the entire flow of emanation gathers before
streaming into Shekhinah.

261. The whole earth is full of His presence Shekhinah is known as the
Divine Presence (7122 [kavod]), as well as earth and dry land. Her more
mysterious name is 112 7021722 M2 (Kuzu be-mukhsaz kuzu), an encoded version
of M WYX M (YHVH Eloheinu YHVH), formed by replacing each letter of
this triple divine name with the following letter in the alphabet. Whereas
M 12X M (YHVH Eloheinu YHVH) denotes the triad of sefiror culminating in
Tif’eret, 12 102122 MD (Kuzu be-mukhsaz kuzu) denotes Shekhinah. See Zohar
1:23a (TZ). As noted in Zohar 2:134a, “the letters of the female are
transposed.”

The formula M2 1021722 M2 (Kuzu be-mukhsaz kuzu) is written on the back

of the parchment in the mezuzah, opposite the words on the front: M7 1°717X



M7’ (YHVH Eloheinu YHVH). See Asher ben Yehiel, on Alfasi, Hilkhot Mezuzah
(end); Tur, Yoreh De’ah 288; Ta-Shma, Ha-Nigleh she-ba-Nis-tar, 31, 121,
n. 58.

262. Let the earth sprout vegetation— seed-bearing plants The verse
continues: fruit trees of every kind on earth bearing fruit with the seed in it.

263. Now Earth generates... Shekhinah receives the flow of emanation
from vesod (one place) and transmits it in the form of angels who accompany
Her. See above, page 138.

264. arrayed in an array.. The angels are arrayed and adorned
through the human act of prayer, as performed by the kabbalists—the
“scions of faith,” Aramaic XM1372°7171 °12 (benei meheimanuta).

265. behemoth crouching on a thousand mountains... See Vayiqgra
Rabba 22:10: “Rabbi Yohanan said, ‘It is one beast [interpreting the
apparent plural, M2 (behemot), beast, in Psalms 50:10], crouching on a
thousand mountains—and a thousand mountains grow all kinds of herbs for
her and she eats.’”

See Pirgei de-Rabbi Eli’ezer 11; BT Bava Batra 74b; Zohar 1:223a;
3:189a, 217a, 240b; Moses de Ledn, Sefer ha-Rimmon, 201. Here the beast
symbolizes Shekhinah.

266. created on the second day The angels created on the second day
of Creation are angels of Judgment, deriving from the side of Gevurah.
Consisting solely of strict Judgment, they cannot survive. See above, page
133.

267. fire consuming fire See BT Yoma 21b, where Shekhinah is called
“fire consuming fire” because of God’s burning the angels who opposed
human creation (as related in Sanhedrin 38b). Here the fire of Shekhinah
consumes the angels created on the second day, who consist of “flashing

fire” (Zohar 3:217a) and derive from the fire of Gevurah.



See Psalms 104:4; BT Hagigah 14a; Zohar 1:50b, 69a; Moses de
Ledn, Sefer ha-Mishqgal, 65.

268. 0’1DIX (ofanim), whirling angels... Various families of angels. The
term D’1DWX (ofanim), “wheels,” derives from Ezekiel’s vision of the throne-
chariot (Ezekiel 1:15-21), where it refers to “wheels” rimmed with eyes,
moving in perfect unison with the N1 (hayyot), “living creatures, animals™
(1:5-26) and together transporting the throne, turning it into a chariot.

The 0°2172 (keruvim), “cherubs,” modeled on human-animal-bird figures
of the Fertile Crescent, are the only pictorial representation permitted in
biblical religion. They guard the path to the Tree of Life (Genesis 3:24).
Two golden keruvim with outstretched wings covered the ark in the
Tabernacle in the wilderness (Exodus 25:18-22), and from between them
issued the divine voice speaking to Moses (Numbers 7:8-9). Ezekiel
identifies them with the hayyot (Ezekiel 10:20). In the Zohar, all three types
of angels emanate from Shekhinah and are here symbolized by plants.

269. to be arrayed... Through human prayer, the angels are arrayed
and adorned.

270. the work... 77124 (Avodah) means both “work” and “worship.”

271. from the earth From Shekhinah.

272. the holy fire Shekhinah, the “fire consuming fire.” See OY.

273. All the tending... Human worship ensures the continued flow of
divine sustenance and blessing.

274. male and female Shekhinah is the fruit tree, conveying the
fructifying power of Yesod, known as bearing fruit. See Zohar 1:33a, 238a.

275. Those ascending in the smoke... Angels accompanying the
offering in the Temple. See Zohar 3:307a.

276. through the work of humanity The act of human worship adorns

the angelic columns of smoke.



277. male and female Yesod and Shekhinah.

278. The image of their face was a human face The opening of

Ezekiel’s description of the faces of the hayyot, which include also the faces

of lion, ox, and eagle. Here the human face alludes to the divine couple. See
Liebes, Studies in Jewish Myth, 76-77.

279. differ from those cherubs... large faces... small faces... See BT
Sukkah 5b: “Rabbi Aha son of Ya’akov said, ‘We have learned that the face
of the cherubim was no less than a handbreadth....” What is a 2172 (keruv),

cherub? Rabbi Abbahu said, ‘X>272 (Ke-ravya), Like a child, for in Babylon
they call a child X277 (ravya).” Abbaye said to him, ‘If so, how do you

explain the verse: The face of one was the face of a cherub, and the face of
the second the face of a human (Ezekiel 10:14), seeing that [the faces of] a
cherub and a human are the same?’—‘A large face and a small face [i.e.,
The face of a human is large, while the face of a cherub is small].’”

See Zohar 1:228b; 3:60b, 217b. Cf. 3:201a, where Rabbi Shim’on and
his son Rabbi El’azar are called “the large face and the small face.”

According to BT Yoma 54a, the cherubs in the Temple were depicted
in sexual embrace: “Rabbi Katina said, ‘When Israel ascended [to
Jerusalem] for the Festival, the curtain would be rolled open for them and
the cherubs revealed, their bodies intertwined. They [the people] would be
addressed: “Look! You are beloved by God [as intensely] as man loves
woman.”’”

280. All images are comprised... Identical language appears in the
Zohar’s section on physiognomy. See 2:73a (RR); cf. 74a.

281. the explicit name The Ineffable Name, yHVH. See Devarim
Rabbah 3:8; Midrash Tehillim 114:9; Zohar 2:48a.

282. Michael... the South Michael, one of the hayyot, is associated with
the South, the side of Hesed. See Bereshit Rabbah 1:3; Zohar 2:254a; 3:118b.



283. A human is male and female... The human face seen by Ezekiel
was complete, combining male and female characteristics, reflecting the
union of Yesod and Shekhinah. See BT Yevamot 63b: “Rabbi El’azar said, Any
07X (adam), man, without a woman is not an adam, as is said: Male and
female He created them... and He named them adam (Genesis 5:2).””

284. XY (Shin’an)... This word from Psalms 68:18, of uncertain origin
and meaning, is interpreted here as an acronym alluding to the four faces of
the hayyot: M (shor), 0x; W1 (nesher), eagle; 7>IX (aryeh), lion; and finally
07IX (adam), human, symbolized by the last letter, | (final nun), whose
extended length implies the fullness of male and female.

See Bahir 56 (83); Zohar 1:147a—b (Tos), 149b (ST); 2:118a (RM);
3:66b, 155a, 156b, 285b.

285. All those thousands and myriads Of angels.

286. included in one another The hayyot have four faces each. See
Ezekiel 1:5-11.

287. Ox ascends... A name ascends... The ox symbolizes Gevurah, the
left side (see Ezekiel 1:10), yet its name is ?X (EI), symbolizing Hesed, the
right. As the ox ascends to gaze, the two opposite forces harmonize in a
pattern of two colors: white (symbolizing the right side) and red
(symbolizing the left).

288. Then it turns back... After gazing at the human face, the ox
returns and is engraved on the throne, shekhinah. Thereafter it is guided by the
name ?X (1), “God.”

289. Eagle ascends... Another name ascends... The eagle symbolizes
the middle (see Zohar 2:80b), and its name is 217} (Gadol), Great,
symbolizing Hesed, the right. The colors are white (symbolizing the right

side) and green (symbolizing the middle).



290. Lion ascends... Another name ascends... The lion symbolizes
the right side (see Ezekiel 1:10); its name is M2} (Gibbor), Mighty,
symbolizing Gevurah, the left. The two colors are white and red. For “aligned
in power” (XDPIN2 X NXD1 [ul-ityashshara be-tugpa]), the parallel in Zohar
3:274a (as well as Recanati) reads: 7’9102 XIWPNX? [ul-itqashshara be-
tugpeih], “to be bound in its power.”

291. X7 (Nora), Awesome Associated with Tif’eret, who is symbolized
by the humanlike figure seated on the throne of Shekhinah. See Ezekiel 1:26;
Zohar 2:78b-79a, 261a.

292. The image of their face... The hayyot all combine into the human
face.

293. the great, mighty, and awesome God Designating Tif’eret (the
blessed Holy One, awesome), who harmonizes the qualities of right (great)
and left (mighty).

294. the supernal chariot... The sefirot, specifically Hesed, Gevurah, Tif eret,
and Shekhinah, which constitute a throne for Binah. See Tishby, Wisdom of the
Zohar, 2:588-89. The name M1 (YHVH) represents both Tif’eret and the
entirety of the sefirot: > (yod) symbolizing the primordial point of Hokhmah; the
feminine marker 7 (he) symbolizing Binah, the Divine Mother; 1 (vav), whose
numerical value is six, symbolizing the siX sefirot from Hesed through Yesod;
and the final 7 (he) symbolizing Shekhinah.

295. These images... The images of the hayyot are engraved in the
throne of Shekhinah.

296. The throne, ascending... To unite with Tif’eret.

297. These four supernal names ?X, P17, 1123, XM (El, Gadol, Gibbor,
Nora), God, Great, Mighty, Awesome.



298. as it grasps and gathers souls... As Shekhinah unites with Her
partner (Tif’eret OT Yesod), She gathers in the ecstatic flow of new souls.

299. it descends... Shekhinah descends, now filled with the fruit of new
souls.

On souls as fruit, see Bahir 14 (22); Ezra of Gerona, Peirush Shir ha-
Shirim, 489, 504; Zohar 1:15b, 33a, 59b—60a, 82b, 85b, 115a-b; 2:223b;
Moses de Leon, Sefer ha-Mishqal, 51; idem, Shegel ha-Qodesh, 56 (69). Cf.
Ibn Ezra on Psalms 1:3.

300. embracing all images See Zohar 1:44a; 2:73a (RR), 74a; 3:241b;
Liebes, Peragim, 50-51.

301. It emits seed... Yesod channels its flow to Shekhinah, known as earth,
in order to engender new life.

302. Precisely!... The wording of Genesis (in it) implies that Yesod
retains its flow, channeling it only on earth, i.e., to Shekhinah. Similarly,
human seed should remain within the male except when fulfilling the mitsvah
of procreation. According to the Zohar, masturbation is a heinous sin.

See Kallah Rabbati 2; BT Niddah 13a; Zohar 1:56b-57a, 188a, 219b;
Moses de Leon, Shushan Edut, 353; Tishby, Wisdom of the Zohar, 3:1365—
66.

303. The vegetation here The angels created on the second day, who
rule momentarily and are then consumed by Shekhinah. Above, page 142, they
are referred to as grass.

304. and so on every day See BT Hagigah 14a: “Shemu’el said to
Rabbi Hiyya son of Rav, ‘O son of a lion! Come, I will tell you one of those
fine words said by your father: Every single day ministering angels are
created from the fiery stream, chant a song, then cease to be, as is said: New
every morning, immense is Your faithfulness! (Lamentations 3:23).””
See Bereshit Rabbah 78:1; above, pages 133, 142.
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05. an image and figure A soul.

6. The figure and image above Of the angels who endure.

(S (OF)

07. in a garment In a body.

D

308. the spirit strips itself... The spirit divests itself of the body and
ascends to Shekhinah. See El’azar of Worms, Hokhmat ha-Nefesh, 4b.

309. New every morning... In BT Hagigah 14a, this verse is applied to
the angels. See above, note 304; Zohar 2:213b-214a, 247a; ZH 18b (MhN).
Here the reference is to the daily miracle of human rebirth.

310. faithfulness... One of the many names of Shekhinah. See Zohar
2:214a; 3:35b.

311. All the rivers... Each night souls stream into the sea of Shekhinah,
each morning they reemerge. See Zohar 1:235a.

312. Of this day is written... The phrase God saw that it was good
appears twice in the account of the third day of Creation.

313. this day united two sides... The third day symbolizes Tif eret, third
of the lower sefiro, who mediates the extremes of Hesed and Gevurah. See
above, page 128.

314. So it includes... God gives two commands (He said) on the third
day (Genesis 1:9, 11), each of which is followed by the phrase God saw
that it was good.

315. the four-letter name M7’ (YHVH), the divine name associated
with Tif eret.

316. ascending to twelve... Formed into twelve letters. A name of
twelve letters is mentioned but not identified in BT Qiddushin 71a. It was
later associated with the three occurrences of yHvH in the priestly blessing
(Numbers 6:24-26). See Bahir 80 (111): “...numbering three, numbering

twelve.”



Cf. Zohar 1:16a; 2:58a; 3:78a-b, 172b; Trachtenberg, Jewish Magic
and Superstition, 92, 290, n. 32. Zohar 2:201b refers to “the holy name of
twelve letters that... rules the air. This is the name with which Elijah flew,
ascending to heaven [see 2 Kings 2:11].”

KP interprets the twelve-letter name as the full spelling of >17X (Adonai):
M9, N7, M3, T (alef, dalet, nun, yod). Adonai (“My Lord”) is the traditional,
circumlocutional pronunciation of M> (vHvH) and a name of Shekhinah, the
throne. Scholem provides a conceivable diagram of M (YHVH) written four
times in a square using twelve letters.

317. spelled deficiently: NIXR (me’erat), curse... In Genesis 1:14, the
word NIXN (me’orot) is written without vavs, the vowel letters. This deficient
spelling is interpreted to mean that something was missing on the fourth
day of Creation: the light of Shekhinah—symbolized by the moon—
diminished; and this lack represents the potential for evil or “curse”: 7IXn
(me’erah).

See JT Ta’anit 4:4, 68b: “On the fourth day [of the week, Wednesday]
they would fast for infants, so that diphtheria not enter their mouths. God
said, ‘Let there be NXN (me’orot), lights’—spelled NXN (me’erat), curse.”

Cf. Proverbs 3:33; BT Ta’anit 27b, Hullin 60b; Pesiqgta de-Rav
Kahana 5:1; Soferim 17:4; Rashi and Minhat Shai on Genesis 1:14; Zohar
1:1a, 12a, 33b; 2:167b, 205a.

Diphtheria here alludes to Lilith, the female demon who strikes
children with this dread disease. See BT Berakhot 8a; Zohar 2:264b. In
Zohar 2:267b Lilith and diphtheria appear as two distinct but kindred
spirits.

318. After the radiance of primordial light... The primordial light of
the first day of Creation was hidden away. See BT Hagigah 12a: “Rabbi
El’azar said, “With the light created by the blessed Holy One on the first



day, one could gaze and see from one end of the universe to the other. When
the blessed Holy One foresaw the corrupt deeds of the generation of the
Flood and the generation of the Dispersion [the generation of the Tower of
Babel], He immediately hid it from them, as is written: The light of the
wicked is withheld (Job 38:15). For whom did He hide it? For the righteous
in the time to come.’”

See Bereshit Rabbah 3:6; 41:3; Shemot Rabbah 35:1; Tanhuma,
Shemini 9; Bahir 97-98 (147); Zohar 1:12a, 31b—32a, 45b—46a, 47a;
2:127a, 148b—149a, 220a-b; 3:88a, 173b.

319. a shell was created... Surrounding, concealing, and protecting the
kernel of light. This shell is the demonic realm of Sitra Anra—or, according to
KP, shekhinah.

320. another shell Lilith, the female demon, wife of Samael. See
Zohar 1:34b; 3:19a; ZH 16c (MhN); Scholem, Kabbalah, 356-61.

321. the small faces The cherubim, guarding the heavenly gates. See
above, page 142; Zohar 1:228b; 3:60b, 217b; and BT Sukkah 5b: “Rabbi
Aha son of Ya’akov said, “We have learned that the face of the cherubim

was not less than a handbreadth’.... What is a 2172 (keruv), cherub? Rabbi
Abbahu said, ‘X*272 (Ke-ravya), Like a child, for in Babylon they call a child
X°27 (ravya).” Abbaye said to him, ‘If so, how do you explain the verse: The
face of one was the face of a cherub, and the face of the second the face of a
human (Ezekiel 10:14), seeing that [the faces of] a cherub and a human are
the same?’— ‘A large face and a small face [i.e., The face of a human is
large, while the face of a cherub is small].’”

322. She desired... The demonic seeks to assume higher form. See
above, pages 144-45, where the four faces of the hayyot are engraved on the

divine throne.



323. so that this would be perfected in this world Through
overcoming evil, Lilith herself is perfected (see OY, Sullam, YN).
Alternatively, Adam is perfected (Scholem, MmD), or the world is perfected
by Adam (KP; Tishby, Wisdom of the Zohar, 2:540). See Moses de Leon,
Sefer ha-Mishqal, 157.

324. As soon as she saw Eve... According to Alfa Beita de-Ven Sira,
232-34, Lilith was Adam’s first wife, created from the earth. Insisting on
her equality, she refused to lie beneath Adam; uttering the name YHVH, she
flew away. Here Lilith flees once she sees Eve. Adam’s beauty reflects that

of the sefirot, Primordial Adam. Together, he and Eve constitute an image of
the divine couple, Tif’eret and Shekhinah.
325. children... who deserve... See Qohelet Rabbah on 4:1: “I further

observed all the oppression that goes on under the sun.... Rabbi Yehudah
says, ‘These are the children who are hidden away [taken away early] in life
through the sins of their fathers in this world....”” Adam and Eve’s sin
empowers Lilith to kill.

326. cherubs... These cherubs are lower than the ones mentioned
above. According to Genesis 3:24, cherubs along with the flaming, ever-
turning sword guard the Garden of Eden and its path to the Tree of Life. See
Zohar 3:167a.

327. she emerged from the side of that flame Lilith emerged from
the left side, Judgment, symbolized by fire. See Bereshit Rabbah 21:9:
“Ever-turning—changing: sometimes male, sometimes female; sometimes
spirits, sometimes angels.”

328. As the flame revolves... As the flaming sword revolves,
Judgment and Love manifest alternately. When Judgment prevails, Lilith
strikes. Or, according to MM, when Judgment prevails, Lilith abides by the

flame; when Love prevails, she flees. See Zohar 1:221b.



329. in the waning of the moon... When Shekhinah, symbolized by the
moon, is weakened, the power of the demonic grows dominant. See Zohar
1:70b, 146a.

330. NIRN (me’orot), lights, deficient See above, page 148.

331. Until Cain was born... Until then, Lilith could not cling to
Adam, who was united with Eve. Once Cain killed Abel, Adam saw no
reason to have any more children, so he separated from Eve, whereupon
maleficent spirits copulated with him.

See Tanhuma (Buber), Bereshit 26; Bereshit Rabbah 20:11; BT Eruvin
18b; Zohar 1:34b, 54b-55a; 2:231b; 3:76b.

According to various sources, Cain himself was engendered by the
union of Eve and the serpent. See Targum Yerushalmi, Genesis 4:1
(variants); Pirgei de-Rabbi Eli’ezer 21; Zohar 1:36b—37a, 54a; Stroumsa,
Another Seed, 38-53.

332. Later she drew close to him... to Adam.

333. For 130 years... Referring to Genesis 5:3: Adam lived 130 years
and engendered a son in his likeness, after his own image. See Bereshit
Rabbah 20:11: “Rabbi Simon said, ‘Throughout all 130 years that Adam
separated himself from Eve, male spirits heated themselves from her and
she gave birth, while female spirits heated themselves from Adam and gave
birth.’”

See BT Eruvin 18b: “Rabbi Yirmeyah son of El’azar said, ‘During all
those [130] years that Adam was under the ban [for having eaten from the
Tree of Knowledge], he engendered spirits, demons, and °>°% (lilin), female
demons, as is said: Adam lived 130 years and engendered a son in his
likeness, after his own image (Genesis 5:3), from which it follows that until
that time he did not engender after his own image’.... That statement refers

to semen that he emitted accidentally.”



See Tanhuma (Buber), Bereshit 26; Zohar 1:34b, 54a—55a; 2:231b;
3:76b; Trachtenberg, Jewish Magic and Superstition, 51-54.

334. Na’amah Na’amah, whose name means “lovely,” was the sister
of Tuval-Cain and the great-great-great-great-granddaughter of Cain
(Genesis 4:22). According to rabbinic tradition, the fallen angels were
attracted by her beauty. See ibid. 6:1-4; Tanhuma (Buber), Hugqat, add. 1;
Midrash Aggadah and Midrash ha-Gadol, Genesis 4:22.

According to the Zohar, she is the mother of Ashmedai, king of the
demons, and she generates demons by seducing men in their sleep. See
Nahmanides, ad loc.; Zohar 1:9b, 55a; 3:76b—77a; ZH 19d (MhN)).

335. Uzza and Azael These two angels opposed the creation of Adam
and Eve, fell from heaven, and were attracted by the daughters of men
(Genesis 6:2), here specifically Na’amah. They were punished by being
bound in chains of iron in the mountains of darkness, from where they still
manage to wreak havoc, teaching sorcery to humans.

See 1 Enoch 6-8; BT Yoma 67b; Aggadat Bereshit, intro, 39; Midrash
Avkir, 7 (cited in Yalqut Shim’oni, Genesis, 44); Pirqei de-Rabbi Eli’ezer
22; Zohar 1:9b, 23a, 37a, 37a (Tos), 58a, 126a; 3:208a-b, 212a-b; ZH 81a—
b (MhN, Rut).

336. they Na’amah and her demonic offspring.

337. sleeping alone in a house... seize desire from them... The spirits
and demons are succubi, who were created without bodies and are eager to
be impregnated by the seminal emission of males sleeping alone.

See Tanhuma (Buber), Bereshit 17; Zohar 1:55a; 2:264a;
Trachtenberg, Jewish Magic and Superstition, 51-54; Scholem, On the
Kabbalah, 154-57; Tishby, Wisdom of the Zohar, 3:1366-67. See BT
Shabbat 151b: “Rabbi Hanina said, ‘One may not sleep alone in a house



[or: in an isolated house], and whoever sleeps alone in a house is seized by
Lilith.”” Cf. Zohar 3:45a; Orhot Hayyim, par. 60.

338. the waning of the moon As the light of Shekhinah diminishes.

339. letters were rearranged... When the light returned, Shekhinah
regained Her fullness, manifesting as the divine word.

340. quaestors 7"71’VOPR (Qastirin). The rabbinic term TWOIP (qustor)
derives from Latin quaestor, a Roman official or prosecutor. See JT Eruvin
6:2, 23b; Zohar 1:53b; 2:58b, 208b; 3:13a. Bei’ur ha-Millim ha-Zarot, 188
relates the Zoharic term to the rabbinic 71°001? (qustinar), which derives from
the Latin quaestionarius, “torturer, executioner.” Cf. 0% (qalastor), from
the Greek kolaster, “torturer, executioner.”

341. descended to the depth of the nut Solomon explored the nature
of reality by examining the structure of the nut, which is composed of a
kernel symbolizing divinity surrounded by layers of shells (’2°2p [qelippin]),
symbolizing demonic forces. In the writings of El’azar of Worms, the nut
symbolizes the merkavah (the divine chariot-throne).

See Scholem, Major Trends, 239; Altmann, Studies, 172—79; Pope,
Song of Songs, 574-79. Cf. Moses de Leon, Sefer ha-Mishgal, 156-60;
Zohar 1:44b; 2:15b (MhN), 140b, and 233b: “Just as a nut has a shell
surrounding and covering the kernel, the kernel resting within, so, too, with
everything holy: holiness within, the other side without.” The nut also
appears as a cosmic symbol in the Orphic mysteries. See FEisler,
Weltenmantel und Himmelszelt, 2:521-25.

342. The delights of the sons of men... Interpreting the verse to mean:
The delights of demons are the sons of men.

343. Further... Interpreting the verse hyperliterally: The delights of the
sons of men (i.e., their seminal emissions) impregnate the succubi, thereby

generating demon after demon.



344. had to create everything... Both the shells and the kernel play a
role in existence. The ultimate kernel is Ein Sof, surrounded, as it were, by
the shells of the sefiror, which clothe and filter the intense light emanating
out. See Zohar 2:131a.

345. the head of the mystery... Hokhmah, the first ray of emanation.

346. all is this within that... Each layer of existence is simultaneously
the kernel of the shell surrounding it and the shell of the kernel within it.
See Maimonides, Mishneh Torah, Hilkhot Yesodei ha-Torah 3:2, who
describes the many spheres within the eight celestial spheres as arranged
“like the skins of an onion.”

347. until an expanse... Until the circle of Binah expanded from the
point of Hokhmah. See above, pages 109-12.

348. radiance unknowable... Apparently the radiance of the point of
Hokhmah, though some commentators specify the palace of Binah, also
unknowable.

349. primordial light Hesed, symbolized by the light of the first day of
Creation.

350. kernel and shell, spirit and body The human being, fashioned in
the image of God (Genesis 1:27), manifests the structure of kernel and shell.
See Moses de Leon, Sefer ha-Mishqal, 159.

351. When the moon shared... When Shekhinah and Tiferet were united,
She was radiant. Originally the moon and the sun were equally radiant. See
BT Hullin 60b: “Rabbi Shim’on son of Pazzi pointed out a contradiction. ‘It
is written: God made the two great lights (Genesis 1:16), and it is written
[in the same verse]: the greater light... and the lesser light. The moon said
before the blessed Holy One, “Master of the Universe! Can two kings

y»

possibly wear one crown?” He answered, “Go, diminish yourself!”....



352. Shells upon shells... The shells conceal the kernel of light, yet
also filter it. Even the outermost shells, the demonic forces, serve this
function by testing and punishing humanity.

353. NIXN (me’orot), lights, is spelled deficiently As noted above (page
148), in Genesis 1:14, the word NIXN (me’orot) is written without vavs, the
vowel letters. This deficient spelling alludes to the diminished light of
Shekhinah, the moon, now surrounded by shells, which culminate in evil or
“curse”: 1IXN (me’erah).

354. to shine upon earth The arrayal of the kernel within a series of
shells actually benefits the world; now the light is filtered, shining with a
bearable intensity.

355. The two great lights... Originally, Tif’eret and Shekhinah, symbolized
by the sun and moon, were united. Their union is indicated by the full
name: D°71?X i (YHVH Elohim). In rabbinic literature these two names
represent, respectively, the divine qualities of compassion and justice. See
Sifrei, Deuteronomy 26; Bereshit Rabbah 12:15; 33:3; and 13:3, where
YHVH Elohim is called “a complete name.”

In Kabbalah the two names often designate Tif’eret and Shekhinah, who
were originally one and whose reunion represents the goal of religious life.
See Zohar 1:4a, 20a, 48b; 2:161a, 229a; 3:138b (IR); ZH 70d (ShS).

356. in a manner concealed Concealed within divine thought prior to
emanation (KP), or concealed by not appearing in this verse in its full form
but only as D°712X (Elohim), God. An encoded form of the other half of the
name follows.

357. yDX¥n yuxn (M1sPTs, MTsPTs)... An encoded form of the name M’
M’ (YHVH YHVH), according to the system of letter substitution known as
w”1 N"”X (at bash), in which the last letter of the alphabet is substituted for
the first, the penultimate for the second, etc. See Zohar 2:132a-b. The



double name Mm> M’ (YHVH YHVH) appears at the beginning of the thirteen
qualities of compassion, derived from Exodus 34:6-7. See BT Rosh ha-
Shanah 17b; Zohar 1:1a. According to Kabbalah these qualities originate in
Keter, the highest sefirah, the realm of total compassion untainted by
judgment.

358. these were enhanced... Tif’eret and Shekhinah return to their source
in Keter, the mystery on high, and draw down a flow of emanation to the

worlds.

359. The moon was uneasy... See BT Hullin 60b: “Rabbi Shim’on son
of Pazzi pointed out a contradiction. ‘It is written: God made the two great
lights (Genesis 1:16), and it is written [in the same verse]: the greater
light... and the lesser light. The moon said before the blessed Holy One,
“Master of the Universe! Can two kings possibly wear one crown?” He
answered, “Go, diminish yourself!” She said before Him, “Master of the
Universe! Because I have suggested something proper I should make
myself smaller?” He replied, “Go and rule by day and night.” She said,
“But what is the value of this? What good is a lamp at noon?”... Seeing that
her mind was uneasy [that she could not be consoled], the blessed Holy One

)

said, “Bring an atonement for Me for making the moon smaller.”” As was
said by Rabbi Shim’on son of Lakish: “Why is the goat offered on the new
moon distinguished by the phrase to [or: for] YHVH (Numbers 28:15)? The

blessed Holy One said, “Let this goat be an atonement for My having made
the moon smaller.”’”

See BT Rosh ha-Shanah 23b; Zohar 1:146a; ZH 70d-71a (ShS);
Moses de Leon, Sefer ha-Rimmon, 189; idem, Mishkan ha-Edut, 35b.

360. Where do you pasture... Where do you let them rest.. OY
suggests the rendering: Where will she pasture... Where will she let them

rest..., referring to the moon herself (the pronominal prefix N [tav] denotes



either you or she). See MM; and ZH 71a (ShS), where the verse is addressed
by the moon to the blessed Holy One.

361. How can a little lamp shine at noon? The moon is ashamed to
reveal its own meager light in the face of the sun’s light. See the moon’s
complaint cited above, note 359: “What good is a lamp at noon?” Cf. ZH
71a (ShS).

362. head of those below Of the angelic forces beneath her and of the
lower worlds.

363. she has light only from the sun Reflecting its light. Similarly,
Shekhinah reflects the light of Tif’eret, lacking light of Her own. The expression
derives from a medieval astronomic description of the moon.

See Radak on Genesis 1:16; Moses de Le6n, Shushan Edut, 338; idem,
Sod Eser Sefirot Belimah, 381; Zohar 1:31a, 132b, 181a, 238a; 2:43a, 142a,
218b.

364. The greater light... and the smaller light... Tif’eret, whose name is
YHVH, and Shekhinah, kKnown as Elohim. As the final sefiran, She is the
culmination of divine thought.

365. inscribed above among the letters... Shekhinah is symbolized by
the final letter in the name M’ (YHVH).

366. Nevertheless she ascended... Shekhinah, symbolized by the letter 77
(he), regained union with the higher sefiror, symbolized by the first three
letters of the name M7’ (YHVH).

367. Rungs expanding... Both Tif’eret, who rules the day, and Shekhinah,
ruling the night, generate angelic forces.

368. other forces and camps... Of angels.

369. that expanse of heaven... Yesod, who encompasses the angels. He
is also known as “Vitality of the Worlds,” since He channels the flow of

emanation, animating all of existence. See above, note 214.



370. On this day the kingdom of David... Shekhinah, who is known as
Malkhut (“Kingdom™), is symbolized by the ideal kingdom of David and by
the fourth day of Creation, on which the sun and moon were fashioned. She
together with the sefirotic triad of Hesed, Gevurah, and Tif’eret (symbolized by
Abraham, Isaac, and Jacob) constitute the four legs of the divine throne
upon which sits Binah. See Zohar 1:5b, 82a, 89b (ST), 154b.

See Bereshit Rabbah 47:6: “Resh Lakish said, ‘The patriarchs
themselves constitute the [divine] Chariot.”” Cf. Azriel of Gerona, Peirush
ha-Aggadot, 57; Zohar 1:60b, 99a, 150a, 173b, 248b; 2:144a; 3:38a, 99a.

On the relation between David and the patriarchs, see Acts 2:29;
Mekhilta, Pisha 1; BT Berakhot 16b; Pesahim 117b; Sanhedrin 107a;
Midrash Tehillim 18:8, 25; Moses de Leon, Shegel ha-Qodesh, 45 (54);
Jacob ben Sheshet, Ha-Emunah ve-ha-Bittahon, 396; Bahya ben Asher on
Genesis 32:10; Ginzberg, Legends, 6:265, 94. Cf. Zohar 1:82a and note 164
there.

371. The letters were arrayed... The letters of the name M7’ (YHVH)
were arranged, no longer encoded, with the final 7 (he) symbolizing
Shekhinah.

372. until the sixth day... The creation of the human being on the
sixth day symbolizes the full emanation of the sefirot, envisioned as the limbs
of Primordial Adam. Only at this point did Shekhinah stabilize.

373. the upper throne and the lower throne... Here the upper throne
symbolizes Tiferet and the sefirot around Him, enthroning Binah, while the
lower throne symbolizes Shekhinah, enthroning Tiferet.

374. arrayed in their wheels The letters of the alphabet, by which the
world was created, were arrayed in correct order. See Sefer Yetsirah 2:4:
“Twenty-two elemental letters. God set them in a wheel with 231 gates,

turning forward and backward.” Cf. Liebes, Peragim, 293.



375. scribal matrix of the nexus X71pP7 X709 (Tufsira de-qutra). In
the Zohar, wfsira (or tufsera) means either “mold, form, configuration” (based
on X0DW [tufsal, derived from the Greek tupos), or “royal dignitary” (based
on X109V [tafsera], derived from biblical 7021 [tifsar], “marshal, scribe™).

See Jeremiah 51:27; Nahum 3:17; Zohar 1:30b, 96b, 157a, 241b, 242b,
243b; 2:235b (Tos); 3:120a, 270b; Bei’ur ha-Millim ha-Zarot, 178-80, 185;
KP; Scholem. Here the letters are linked in a creative pattern.

376. a day rejected... When Shekhinah, symbolized by the fourth day of
Creation, diminished Her light, She excluded Herself from the brilliance of
the builders, the triad of sefirot (Hesed, Gevurah, and Tif’eret) symbolized by the
first three days of Creation who together construct the pattern of the sefirot.
See Bahir 131 (190); Zohar 1:89b (ST). Shekhinah refers to them as My
mother’s sons, the offspring of Binah, the Divine Mother.

377. shells were arrayed... Concealing the light. See above, pages
151-52.

378. All those radiant lights... The lights of the sefiror (from Hesed
through Hod) converge in Yesod in order to adorn Shekhinah, the throne of
David.

379. all those included in the category human... Those creatures (0x,
lion, eagle) comprised in the human face of the hayyot. See above, page 145:
“The image of their face was a human face (Ezekiel 1:10). They are all
comprised in this image, an image comprising them.”

380. You are human... See BT Yevamot 60b—61a: “Rabbi Shim’on son
of Yohai said, “The graves of Gentiles do not impart impurity by a tent [i.e.,
one who stands on or bends over such a grave, thereby constituting a tent
with his body, is not rendered impure], as is said: You, My sheep, sheep of
My pasture, are human [and I am Your God] (Ezekiel 34:31). You are called

human; Gentiles are not called human.’”



Rabbi Shim’on assumes a connection between human and “impurity
by a tent,” based on the wording of Numbers 19:14: When a human dies in
a tent, whoever enters the tent and whoever is in the tent shall be impure
seven days.

See Zohar 1:131a, 220a; 2:25b, 86a.

381. the spirit of the holy side Emanating from the world of the sefirot.

382. body... is a garment... The body clothes the soul. See Zohar
2:75b—76a; ZH 78c (MhN, Rut). The identical teaching appears in Moses de
Leon’s Sefer ha-Mishqal, 44: “They have said in Secrets of the Torah ” Cf.
ibid., 159.

383. Specters 1’00 (Tesirin), a neologism appearing several times in
the Zohar (1:17b, 178a [“tesirin without a body”]; 2:29a). See Tanhuma
(Buber), Bereshit 17: “It is not written here: [He ceased from all His work]
that [God] created and made, but rather [that God created] to make
(Genesis 2:3), for the Sabbath came first and their work was not completed.
Rabbi Benaya said, ‘This refers to the demons, for He created their souls,
and as He was creating their bodies, the Sabbath day was hallowed. He left
them, and they remained soul without body.’”

Cf. Bereshit Rabbah 7:5; 11:9; Zohar 1:14a, 47b—48a, 178a; 2:155b;
3:142b (IR); and M Avot 5:6: “Ten things were created on Friday eve at
twilight.... Some say, ‘Also the demons.’”

384. melted in the smelting of this spirit As the spirit (called human)
is refined, lower spirits (“specters”) are produced, which are then clothed in
the form of ten pure animals, permitted to be eaten.

385. who desire to be interwoven... To be included in the category of
human.

386. the other side... The demonic realm, source of other nations’

souls. The claim that the souls of the nations derive from the demonic is



supposedly based on the rabbinic source cited above (note 380), but is
amplified far beyond its original context. For parallel medieval Christian
views of the demonic nature of the Jews, see Trachtenberg, The Devil and
the Jews. Cf. Zohar 1:47a, 131a; ZH 10c (MhN).

387. it is called Impure The body shares the impurity of the spirit.

388. Once the spirit emerges... Once that person dies, the garment
(“it”), that is, the body, is no longer called Impure, which explains why “the
graves of Gentiles do not impart impurity” (BT Yevamot 61a, cited above,
note 380).

See Zohar 1:131a, 220a; ZH 78d (MhN, Rut); Moses de Leon, Mishkan
ha-Edut, 48a.

389. Specters 1’01 (Tesirin). See above, note 383.

390. this spirit The spirit of impurity.

391. that side The side of impurity.

392. Each kind follows its own... See BT Bava Qamma 92b: “It was
taught in the Mishnah: ‘Anything attached to something subject to impurity
is itself subject to impurity. Anything attached to something that remains
pure will itself remain pure.’ It was taught in a baraita [a tannaitic tradition]:
Rabbi Eli’ezer said, ‘Not for nothing did the starling follow the raven, but
because it is of its kind.””

See Bereshit Rabbah 65:3; Zohar 1:137b, 167b.

393. The radiant lights above shine... The sefirot emanate through
Yesod.

394. greater light... smaller light... Tif’eret, symbolized by the sun, and
Shekhinah, by the moon.

395. The rule of the male... The sefiror function as a traditional

household: the male, Tif’eret, gathers the flow of emanation from left and



right, while the female, shekhinah, channels this flow, thereby nourishing the
world.

396. commands Her household... Once Shekhinah arranges the powers
under Her and retires with Tiferet.

397. the maidens who remain... Angels serving Shekhinah.

398. God made the two great lights... The verse is taken to mean:
Binah, known as D°712X (Elohim), God, gave birth to Tif’eret and Shekhinah, the
two great lights. See above, page 153.

399. “luminaries of light” A phrase appearing in the morning liturgy:
“May You be blessed, YHVH our God, for the exquisite work of Your hands,
for the luminaries of light You fashioned; they glorify You.” See Ezekiel
32:8. Here the phrase refers to the emanation flowing between Hesed and
Shekhinah.

400. “luminaries of fire”... The ritual of havdalah, marking the end of
Sabbath, consists of blessings over wine, spices, and the light of a candle
(here, a lamp). The blessing over the flame concludes: “... who creates the
lights of the fire.” Here “luminaries of fire” are the forces dominating the
weekdays and sustained by Shekhinah, who is symbolized by fire. See Zohar
1:14b; 2:207b-208b.

401. for they have been granted... The weekday forces have been
empowered by Shekhinah, the divine lamp. The ceremony of havdalah
symbolizes and actualizes this transition of authority.

402. fingers of a human being... The ten fingers of the human hand
symbolize the ten sefirot.

See Sefer Yetsirah 1:3; Midrash Tadshe 10 (Beit ha-Midrash, 3:174);
Bahir (87) 124; Nahmanides on Exodus 30:19; Zohar 2:67a, 208a; 3:143a
(IR), 186a, 195b.



403. front and back The fronts of the fingers (adjoining the palm)
symbolize the sefirot, while the backs of the fingers symbolize the forces
beneath Shekhinah who rule the weekdays.

404. permitted to gaze at the fingernails... As one recites the
blessing over the flame, one bends the fingers in toward the palm and gazes
at the light reflected off the fingernails, which symbolize the weekday
forces illumined and empowered by the fire of Shekhinah.

See Pirgei de-Rabbi Eli’ezer 20, and David Luria, ad loc., n. 20;
Teshuvot ha-Ge’onim, Sha’arei Teshuvah, 104; Zohar 2:208a-b; S.
Finesinger, in Hebrew Union College Annual 12—-13 (1937-38): 347-65; D.
Noy, in Maha nayim 85-86 (1963): 166-73; Ginsburg, The Sabbath in the
Classical Kabbalah, 272-74; Hallamish, Ha-Qabbalah, 322-23.

405. the inside of the fingers may not be viewed... The fronts of the
fingers, symbolizing the sefirot, should be concealed.

406. This rules on Sabbath... On Sabbath the sefirot rule through
Shekhinah, while the rest of the week is dominated by the forces beneath
Shekhinah.

407. the blessed Holy One... His throne of glory Tif’eret and Shekhinah.

408. “a people unique on earth” See 2 Samuel 7:23: Who is like Your
people, like Israel, a nation unique on earth...?

409. the side of the right The side of Hesed.

410. primordial light... See BT Hagigah 12a: “Rabbi El’azar said,
‘With the light created by the blessed Holy One on the first day, one could
gaze and see from one end of the universe to the other. When the blessed
Holy One foresaw the corrupt deeds of the generation of the Flood and the
generation of the Dispersion [the generation of the Tower of Babel], He

immediately hid it from them, as is written: The light of the wicked is



withheld (Job 38:15). For whom did He hide it? For the righteous in the
time to come.’”

See Bereshit Rabbah 3:6; 41:3; Shemot Rabbah 35:1; Tanhuma,
Shemini 9; Bahir 97-98 (147); Zohar 1:12b, 31b-32a, 45b—46a, 47a;
2:127a, 148b—149a, 220a—b; 3:88a, 173b. According to Zohar 1:1a, this
primordial light was concealed in the covenant, a name for Yesod, also
known as the Sabbath day.

411. From the departure of Sabbath... All week long.

412. by that lamp Shekhinah.

413. The creatures darting to and fro The verse continues: with the
appearance of sparks. This is from Ezekiel’s vision of the N1’I (hayyot),
“living creatures, animals,” who carry the divine throne. The long passage
that follows soon refers to the expanse of heaven (Genesis 1:15)
encompassing the hayyot and concludes with the same verse.

414. wheel 191X (0Ofan), one of the D’191X (ofanim) described by Ezekiel
(1:15-21). There the wheels are rimmed with eyes and move in perfect
unison with the hayyot, transporting the throne together with them. Here the
ofan is identified with Metatron.

415. Metatron The chief angel, variously described as Prince of the
World, Prince of the Presence, celestial scribe, and even jWp M’ (YHVH
Qatan), “Lesser YHVH” (3 Enoch 12:5, based on Exodus 23:21). In Heikhalot
literature Metatron is also identified with Enoch, who ascended to heaven
(based on Genesis 5:24). See BT Sanhedrin 38b; Scholem, Kabbalah, 377—-
81; Margaliot, Mal’akhei Elyon, 73—108.



