358. Whoever does not consummate... Whereas the
kabbalist who unifies the upper realms is inscribed above,
one who does not is recorded as childless. One who fails to
unify the halls and the sefirot robs his father and mother, i.e.,
deprives the blessed Holy One and the Assembly of Israel—
the male and female aspects of divinity, respectively—of
sexual union and divine flow. On the verse from Proverbs,
see Zohar 2:250a (Heikh; above, p. 89 and n. 107), citing
BT Berakhot 35b.

See BT Hagigah 11b and Qiddushin 40a: “Whoever
does not care about the glory [or: honor] of his Master,
better for him had he not come into the world.” See Tishby,
Wisdom of the Zohar, 3:954.

359. yoxn yoxn (Mtspts Mtspts)... An encoded form of the
name M M7’ (YHVH YHVH), according to the system of letter
substitution known w72 n”X (at bash), in which the last letter
of the alphabet is substituted for the first, the penultimate
for the second, etc. See Zohar 1:20a; 2:92a (Piq), 132b. The
double name M M (yHVvH YHVH) appears at the beginning of
the thirteen attributes of divine compassion (Exodus 34:6-
7). See BT Rosh ha-Shanah 17b. According to Kabbalah,
these qualities originate in keter, the highest sefirah—the
realm of total compassion, untainted by judgment.

Following the worship leader’s repetition of the
morning Amidah is the 7anhanun (Supplication) prayer, in which
the thirteen attributes of compassion (or mercy) are
recited. According to the Zohar here, when recited in a
quorum, the divine names yHvH YHVH are proclaimed and the
attributes are recited normally; but when recited by an
individual, the encoded name wtspts mMtspts is used, and the
attributes are recited according to the at bash method. Cf.
Jacob ben Asher, Tur, Orah Hayyim, 565. The confession
portion of 7ahanun is recited standing (see Jacob ben Asher,
Tur, Orah Hayyim, 607). Hence one rises after the leader’s
repetition. See BT Yoma 87b. See also Zohar 3:120b.



“Open mouth” renders X197 XD (pitra de-fuma), modeled
after the Hebrew expression 1o nnna (pithon peh), “pretext,
opportunity for fault-finding.” See Zohar 1:89a (ST7); 2:14b
(MhN), 41a (Piq); 3:296b (12).

360. Your father and mother will rejoice... Namely,
the blessed Holy One (7ireret) and the Assembly of Israel
(shekhinah). On the verse from Proverbs, see Zohar 1:45b
(Heikh); 3:55a, 119a, 156a, 240b; Moses de Leon, Sefer ha-
Rimmon, 217, 349 (and Wolfson’s notes). In M Ta’anit 3:8,
this verse is applied to Honi ha-Me’aggel, who brought rain
in a time of drought.

On abolishing decrees, see 2 Samuel 23:3: The God of
Israel has said, to me the Rock of Israel has spoken: He
who rules humanity, Dn>X NX7 2w P78 (tsaddiq moshel yir'at
Elohim), just, who rules [in] the awe of God. According to a
midrashic interpretation, the conclusion of the verse
means: The righteous one rules the awe of God. See BT
Mo’ed Qatan 16b, where Rabbi Abbahu conveys this sense
of the verse and quotes God as saying: “I rule over
humanity. Who rules over Me? The righteous one. For I
issue a decree and he abolishes it.” See Midrash Tanna’im,
Deuteronomy 33:1; Tanhuma, Ki Tavo 1; Devarim Rabbah
10:3; Shemot Rabbah 15:20; Zohar 1:10a, 45b (Heikh);
2:15a (MhN); 3:15a, 242a. Cf. BT Shabbat 63a, Bava
Metsi’a 85a; Rut Zuta 2:19; Bemidbar Rabbah 14:6; Zohar
1:209a; 3:68a.

On prayer as not returning unfulfilled, see Isaiah 55:11;
BT Berakhot 32b; Kallah Rabbati 3:1; Devarim Rabbah
2:12; Zohar 1:43a, 45b (both Heikh).

361. a portion to her maidens... Filled with divine
bounty, malkhut bestows the flow on the halls (her maidens)
and even to the Other Side (as explained in what follows).

The verse from Esther describes the continual stream
of maidens coming to King Ahasuerus in the contest to be
crowned queen. The following verse describes Esther, so
this verse is sometimes applied specifically to her and to



the divine feminine, Shekhinah. See Zohar 1:106a, 202b;
3:220b.

On the verse from Proverbs, see Zohar 1:18a, 20Db,
107a, 189a, 229b, 250a; 2:18b (MhN), 204b; 3:58b-59a,
249a. On Genesis 49:27, see 1:161b-162a, 247b-248a.

362. confessed by that person... Presumably
referring to the confession in 7ahanun, following the Amidan.
The Other Side needs its “share,” so as not to interfere in
the unification. See below, note 364.

363. mystery of the goat... The confession of sins
after the amidah serves the same function as the scapegoat
offered to Azazel in the Yom Kippur ritual. See Zohar 1:64D,
138b, 142b; 2:184b-185a; 3:63a-64a, 102a.

Leviticus 16:21-22 read: Aaron shall lay his two hands
on the head of the live goat and confess over it all the
iniquities of the Children of Israel and all their sins,
according to all their offences, and he shall put them on the
head of the goat and send it off in the hand of a man for the
hour to the wilderness. The goat will bear upon itself all
their iniquities to a remote region, and he shall send off the
goat to the wilderness.

364. granting a share to the one who needs... By
providing a portion to the Other Side, one ensures that the
demonic force will be occupied, assuaged, and deterred
from interfering in the realm of holiness. Thus, both the
king (the side of holiness) and Haman (the Other Side)
come to the feast.

On this theme, see Sifra, Shemini, millu’im 1:3, 43c;
Pirgei de-Rabbi Eli’ezer 46; Nahmanides on Leviticus 16:8;
Moses of Burgos, Ammud ha-Semali, 158-59; Zohar 1:11a,
64a-65a, 89b (ST7), 113b-114b, 138b, 145b, 174b, 190a,
210b, 247b; 2:33a, 111b, 130a, 141a, 152b, 154b, 157a-b,
169a, 181b, 184b-185a, 203b, 227a-b, 237b-239b, 242b,
255b (Heikh), 266b (Heikh), 269a, 271b (Piqg); 3:60b, 63a-
64a, 63a-b (Pig), 79b, 101b-102a, 202b-203a, 224a-b,
258b-259a; ZH 20c, 46¢, 86b-c (MhN, Rut), 87b-c (MAN,



Rut); Moses de Ledn, Sefer ha-Rimmon, 165-67; idem,
Sefer ha-Mishqgal, 124-27; idem, She’elot u-Tshuvot, 49;
Tishby, Wisdom of the Zohar, 2:453-54, 3:890-95, 959.

The simple sense of the verses from Psalms is that
treating one’s enemy well actually ensures his subsequent
torment or puts him to shame. See Zohar 1:174b; 2:185a4;
3:102a, 259a; Moses de Ledén, Sefer ha-Rimmon, 167. Cf.
Sifrei, Deuteronomy 45; Bereshit Rabbah 54:1; Pesiqta de-
Rav Kahana 11:1; and parallels.

365. from within thought, desire of the heart,
voice and word of lips... Just as the descent of the divine
flow passes from thought (Hokhmah) to desire (Binah) to voice
(7ireret) and finally on to word (malkhut), so the ascent of
prayer must involve the perfect union of thought, desire,
voice, and word—in order to effectuate peace (unification
among the sefirot) on high. See Zohar 2:250a (Heikh; above,
page 88); Tishby, Wisdom of the Zohar, 3:954. See also
Zohar 1:99b-100a, 161a; 2:180b, 200b; 3:184a; Tishby,
Wisdom of the Zohar, 3:952-53.

“Perfect peace” renders Xn>w (shelama), literally “peace,”
though some of the manuscripts read 5w (shelimu),
“perfection.”

366. a single chariot that shekhinah might alight
upon them... Human psychological and physiological
processes reflect (and thereby have the capacity to impact
upon) the divine realm. By means of the kabbalist’s prayer
—aligning thought, desire, voice, and word—the halls are
united and become a chariot and throne (“four supports”)
for shekhinah.

367. Thought engenders desire... Hokhmah
(“Thought”) produces Binah (“Desire”), which in turn
produces Tireret (“Voice”). Just as Tireret ascends to bind
bonds and unite the extremities of the sefirotic realm, so its
counterpart, human voice in prayer, draws blessings below
and unites Hokhmah, Binah, and Tiferet—which culminate in
Malkhut (“Word”).



On prayer “in a whisper,” see above, note 327.

368. King Solomon offered prayer... The following
passage, extending until the end of the halls of holiness, is
absent from Mantua, Cremona, Or Yagar, and some of the
manuscripts. It is, however, extant in five manuscript
witnesses: CT1, V23, MS1, M3, and N47. See Wolski, “An
Unpublished Conclusion.”

The verse from Kings describes the conclusion of
Solomon’s prayer at the inauguration of the First Temple.
On this verse, see JT Berakhot 1:4, 3c; BT Berakhot 34D,
Megillah 22b, Shevu’ot 16b; Bereshit Rabbah 39:12; Zohar
3:24b, where the altar of yHvH signifies Shekhinah.

On the idea that the house above was arrayed when the
house below was arrayed, see Bemidbar Rabbah 12:12, in
the name of Rabbi Simon: “When the blessed Holy One told
Israel to erect the Dwelling [or: Tabernacle], He hinted to
the angels that they too should construct a Dwelling. When
it was erected below, it was erected above.”

See Tanhuma, Naso 18; Pesiqgta Rabbati 5, 22b; Zohar
1:35a; 2:143a, 159a (standard editions), 235b, 239b-242b;
3:3b, 74b. On the heavenly and earthly temples, see
Mekhilta, Shirta 10; JT Berakhot 4:5, 8c; BT Hagigah 12b;
Tanhutma, Vayaqghel 7, Pequdei 1-3; Shemot Rabbah 33:4;
Midrash Tehillim 30:1. On the various earthly and celestial
Dwellings and Temples, see Tishby, Wisdom of the Zohar,
3:869-78. Here the arraying of the Temple below arrays the
sefirotic house above—aligning Binah, Tiferet, and Shekhinah.

On prolonging prayer, see Zohar 2:244b, 259b-260a
(both Heikh).

369. kneeling on his knees... As is explained below,
the kneeling prayer posture pertains to 7iferet, symbolized
by “Heaven.” In dedicating the Temple, Solomon sought to
fill 7ireret, the divine male, with blessings from above, which
in turn would descend upon the divine female, Maikhut
(Shekninah). Accordingly, he addressed heaven and spread his
thighs and kneeled. Apparently, the spreading of the thighs



alludes to wetsah and Hod, which are the sefirotic thighs
supporting the divine body (i.e., torso), Tiferet.

In its simple sense, the phrase onwi unwn ANX1 (ve-attah
tishma ha-shamayim), rendered here as Hear You, O heaven
means Oh hear, You in heaven. The Zohar reads the verse
hyperliterally, with Solomon addressing “Heaven,” namely
the sefirah Tiferet. The phrase appears numerous times in
Solomon’s prayer in 1 Kings 8. On this phrase and on
heaven as the blessed Holy One, see Bahir 68 (100). The
second phrase, onwn nun (ve-shamatta ha-shamayim), Hear, O
heaven, is usually rendered Oh hear in heaven. Again, the
Zohar opts for a hyperliteral reading.

370. entire configuration of the First Temple
pertains to Heaven... Just as kneeling pertains to T7iferet
(Heaven), likewise Solomon’s hands were also directed
toward Heaven. Furthermore, his open palms mirrored the
opening of the sefirotic realm, poised to pour forth divine
bounty below from Binah—the source of all—on to 7ireret and
ultimately maikhut.

Solomon’s spread palms recall Moses’ raised hand in
the battle against Amalek. The full verse from Exodus
reads: When Moses would raise his hand, Israel prevailed;
when he would let down his hand, Amalek prevailed. Here,
Israel prevailed alludes to the augmentation of 7iferet,
whose full name is Tiferet visra’el, the rung of Moses.

See Bahir 92 (135), 94 (138); Nahmanides on Exodus
17:11; Todros Abulafia, Otsar ha-Kavod, 29b-c; Zohar
1:244b; 2:57a, 65b-66a; Moses de Ledn, Sefer ha-Rimmon,
57 (and Wolfson’s n. 5), 254-55. Cf. M Rosh ha-Shanah 3:8.
On the spreading of hands (or palms), see also Zohar 1:44D,
45a (Heikh).

On the difference between the Dwelling (the portable
Tabernacle) erected by Moses and Solomon’s Temple, see
Zohar 2:241a, 242a. In the latter passage, the Dwelling
(signifying Shekninah) is understood as having been arranged
by Moses (whose rung was Tireret), whereas the Temple was



constructed by Solomon—representing the river of vesoq,
thereby granting greater satisfaction to Shekhinah.

Elsewhere in the Heikhalot the First Temple is depicted
as corresponding to Binah. See Zohar 1:39b; 2:257b-258a
(both Heikh). See also Zohar 2:9b.

371. Kneeling... Prostration... Bowing with one’s
face... These three prayer postures are correlated with
Tiferet (“Heaven”), Binah (“higher world,” “chamber of the
holy”), and wmaiknhut (“lowest rung,” which receives the
images of the higher sefirot) respectively. The “one who
settles upon” Heaven refers to Binah. “Will of thought”
signifies keter, the will of Hokhmah (often designated as
“thought”). Binah contains the flow of both of them. Together
these three sefirot constitute the divine head or brain, and
thus prostration with the head is directed to them.

In Heikhalot Bereshit these prayer postures are
associated with various halls, though the schema here
differs. See Zohar 1:42b (on kneeling), 43b (on prostration),
44a (on bowing with one’s face to the ground), 44b (on
prostration and spreading of hands), 45a (kneeling,
prostration, bowing, spreading of palms, and falling on the
face) (all Heikh).

On the various prayer postures, see BT Berakhot 34a-b;
Megillah 22b; Shevu’ot 16b; Maimonides, Mishneh Torah,
Hilkhot Tefillah 5:10, 12-14. See also Avraham Maimuni,
Sefer ha-Maspiq le-Ovdey Hashem, 117-47.

On falling on the face (nefilat appayim), often associated
with the 7mhanun (Supplication) prayer recited after the
Amidah, see JT Ta’anit 2:4, 65d; Avodah Zarah 4:1, 43d; BT
Megillah 22a-b, Ta’anit 14b, Bava Metsi’a 59Db;
Maimonides, Mishneh Torah, Hilkhot Tefillah 5:13-14;
Zohar 2:129a, 200b, 202b; 3:120b-121a, 176b, 241b; ZH
42a-b; Tishby, Wisdom of the Zohar, 3:969-71; Hallamish,
Ha-Qabbalah, 474-85; Fishbane, The Kiss of God, 104-120.

Psalms 5:8 reads in full: As for me, through Your
abundant love I will enter Your house; I will prostrate at



Your holy sanctuary in awe of You. See Zohar 1:11a where
the verse is interpreted as follows: “As for me, through
Your abundant love I will enter Your house—Abraham; I will
prostrate at Your holy sanctuary—Isaac; in awe of You—
Jacob.” See also Zohar 3:8b. Though the phrase I will
prostrate at Your holy sanctuary is associated with Isaac,
signifying Gewvurah, here the same phrase is interpreted as
alluding to Binah, reading holy sanctuary as “chamber of the
holy,” namely Binah, chamber of Hokhmah; hence prostration
correlates with Binah. According to a Spanish custom, this
verse is to be recited upon entering the synagogue. See
Kolbo, 87; David Abudarham, Sefer Abudarham, 349. See
also Psalms 138:2.

372. Whoever knows to sequence the arrangement
of his Lord... On the phrase “to sequence the
arrangement,” a key concept in the Zoharic Heikhalot, see
Zohar 2:244b, 259b, 261b (all Heikh).

On first expressing praise before proceeding to prayer,
see BT Berakhot 32a, in the name of Rabbi Simlai: “One
should always array the praise of the blessed Holy One and
then pray.” In that statement, according to Rashi (on BT
Avodah Zarah 7b, s.V. yesadder adam), “praise” refers to the
first three blessings of the Amidah, while “prayer” refers to
various requests that follow. See Zohar 1:169a, 243b;
3:195b, 260b, 285a. On the primacy of the first three
blessings, see 2:261b (Heikh).

In rabbinic literature the phrase 5x7w” nNo0ID (Keneset
visra’el), “Assembly of Israel,” nearly always denotes the
people of Israel. The Midrash on the Song of Songs
describes an allegorical love affair between the maiden (the
earthly community of Israel) and her lover (the blessed
Holy One). In the Zohar, keneset visra’el can refer to the
earthly community but also (often primarily) to Shekhinah—
the divine feminine counterpart of the people, the aspect of
God most intimately connected with them. The lovers in the



Song of Songs are pictured as a divine couple, Tiferet and
Shekhinah.

Thus the verse from Song of Songs alludes to Shekhinah
embraced by Hesed and Gewurah, the divine right and left
hands or arms, south and north respectively, through Her
union with 7ireret. On this verse, see Zohar 1:49a-b, 1334,
136a, 151a, 163b, 244a, 245a, 250a; 2:30a, 138b, 154b,
169b, 238b; 3:26a, 55a; Moses de Lebn, Sefer ha-Rimmon,
63.

In the daily morning liturgy, the blessing “Blessed are
You, vHvH, who has redeemed Israel” immediately precedes
the Amidah—the “standing prayer” that is so central that it is
known simply as Prayer. It is considered meritorious to join
the blessing of Redemption to the Amidah without any
interruption or pause. Here, this joining symbolizes the
union of the divine couple, T7iferet and Shekhinah, which is
consummated during the Amidanh.

On the importance of joining Redemption to Prayer, see
BT Berakhot 4b, 9b, 10b. On its kabbalistic significance,
see Zohar 1:132b, 205b, 228b; 2:128b, 138b, 156a, 216b;
3:195b; Moses de Ledn, Sefer ha-Rimmon, 78-79; idem,
Sheqgel ha-Qodesh, 75-76 (96).

373. Aspiration of prayer must ascend...
“Aspiration,” “intention,” and “desire” all render Xmu-
(rewta). The opening sentence might also be construed:
“Aspiration of prayer must ascend, binding Her above unto
Infinity”—with “Her” signifying Shekhinah.

On the expression “unto Infinity,” see Zohar 1:45b
(Heikh); 2:244b, 259b, 260b (all Heikh). See also 2:213b;
Valabregue-Perry, Ba-Nistar u-va-Nigleh, 161-166.

On intention, see Zohar 1:99b-100a, 161a; 2:180Db,
200b, 250a (Heikh), 262b (Heikh); 3:184a; Tishby, Wisdom
of the Zohar, 3:952-53.

The phrase “All is in mystery—revealed and secret”
might mean that whereas the word (the words of prayer for
example) is revealed, the mystical intention is secret.



374. crowning him with favor... The righteous who
fulfill God’s will [Aramaic: Xmun (re’vta)] are rewarded with
favor [Hebrew: 11¥7 (ratson), also meaning “will”].

375. Rabbi Shim’on opened... Here begins the
account of the seven halls of impurity, paralleling the halls
of holiness. The shorter version of the Heikhalot found in
Parashat Be-Reshit does not contain these halls. At the
beginning of the halls of holiness in Pequdei (Zohar 2:245a;
above, page 55), Rabbi Shim’on likewise begins by
addressing Adam.

On Adam’s failure to fulfill the one commandment with
which he was enjoined—namely not to eat from the tree of
knowledge of good and evil—see Bereshit Rabbah 21:7;
Vayiqra Rabbah 25:2; Tanhuma, Shemini 8. On the phrase
“Who will uncover the dust from your eyes,” see also M
Sotah 5:2; Scholem, “Parashah Hadashah,” 433; Zohar
1:41a (Heikh). The sense of the phrase here is: would that
you were still living to witness the effect of your actions!

On the verse from Hosea, see BT Sanhedrin 38b; Rashi,
ad loc.; Zohar 1:56a; 3:122a. The verse is cited in Zohar
1:38a, at the beginning of Heikhalot Bereshit.

As becomes clear below, the serpent signifies the
demonic Other Side. On the verse from Genesis, see Zohar
1:35b, 49b, 52a; ZH 18c (MhN). On the wicked words or
evil speech of the serpent in the Garden of Eden, see
Bereshit Rabbah 19:4; 20:1-2; Devarim Rabbah 5:10;
Tanhuma, Huqgqgat 19; Tanhuma (Buber), Huggat 4b5;
Bemidbar Rabbah 19:22; Midrash Tehillim 1:9; Shemot
Rabbah 3:12; Zohar 2:148b; 3:46b.

376. there is but a step between me and death... In
Kabbalah, David symbolizes maikhut, whose realm borders
the demonic realm of the Other Side. Even as David was
banished from the holy land (signifying malkhut) and
descended from his rungs, he did not enter the Other Side.

The verse from Samuel is spoken by David to Jonathan.
David’s having been “banished” refers to his flight from




King Saul. See 1 Samuel 19-21. On David outside the holy
land, cf. BT Ketubbot 110b. See also Zohar 1:8b, where
David describes the gap separating himself from the Other
Side as “a thread as fine as a filament of hair.”

The description of David’s being “thrust in the font of
flowing waters” refers to David (malkhut) as being rooted in
the divine flow above. See Matoq mi-Devash; Sullam. Cf.
the account of David and the primal waters of the deep in
BT Sukkah 53a-b.

377. seven names corresponding to the seven
rungs of the halls... The evil impulse and Hell each have
seven names, which are bestowed in turn upon the seven
halls of impurity.

See BT Bava Batra 16a: “Resh Lakish said, ‘Satan, the
evil impulse, and the Angel of Death are one and the same.”
See also Zohar 1:35b, 52a, 178b, 202a; Moses de Leodn,
Sefer ha-Rimmon, 394-5. On the writhing serpent, see
Isaiah 27:1; Zohar 2:265a, 266a (both Heikh); ZH 18c
(MhAN).

On the seven names of the evil impulse, see BT Sukkah
52a: “Rabbi Avira, or some say Rabbi Yehoshu’a son of Levi
expounded, ‘The evil impulse has seven names. The blessed
Holy One called it Evil...; Moses called it Uncircumcised...;
David called it Impure...; Solomon called it Enemy...; Isaiah
called it Stumbling Block...; Ezekiel called it Stone...; Joel
called it Hidden One.”” See Zohar 1:18a; ZH 79b (MAhAN,
Rut), employing the same names as in the Heikhalot
passage; Moses de Ledn, Mishkan ha-Edut, 42b.

On the seven names of Hell, see BT Eruvin 19a, in the
name of Rabbi Yehoshu’a: “Hell has seven names: Sheol,
Ruin, Pit of Destruction, Tumultuous Pit, Miry Clay, Shadow
of Death, and Netherworld.” See also Midrash Tehillim
11:6; Zohar 1:18a; ZH 79b (MhN, Rut), employing the same
names as in this passage; Moses de Ledén, Mishkan ha-Edut,
42Db.



378. just as there are rungs and halls on the Side
of Holiness... See Zohar 2:244a; Tishby, Wisdom of the
Zohar, 2:450-51.

379. One who comes to purify himself... See BT
Shabbat 1044a, in the name of Resh Lakish: “... If one comes
to defile himself, he is provided an opening; if one comes to
purify himself, he is given assistance.” See also BT Yoma
38b-39a. “Mystery of Faith” may designate either maikhut or
more generally the side of holiness. See Zohar 1:54a, 56D,
62a, 76b, 88b, 169b, 198b; 2:50a, 125b; 3:47a, 207a.

380. will not see death... Namely, the Angel of Death.
On seeing the Angel of Death just before departing the
world, see BT Avodah Zarah 20b; Kallah Rabbati 3:1;
Hibbut ha-Qever, ed. Higger, 257-58; Beit ha-Midrash,
1:150; Zohar 3:126b; Moses de Ledn, Sefer ha-Rimmon,
393. On the verse from Psalms, see ZH 91d (MhN, Eikhah).

381. Twelve Months... On the sentence of Hell as
lasting twelve months, see M Eduyyot 2:10; BT Rosh ha-
Shanah 17a; Seder Olam Rabbah 3; Zohar 1:68b, 106b
(MhN), 130b; 2:245b (Heikh); ZH 25b (MhN).

Apparently, the “twelve months” on the side of holiness
allude to the twelve camps of angels or supernal powers
that accompany Shekhinah. See Matoq mi-Devash for a
different interpretation.

On the seven abodes of Hell, see BT Sotah 10b;
Midrash Tehillim 11:6; Midrash Konen (Beit ha-Midrash,
2:30, 35); Zohar 1:40a (Heikh), 62b, 237b; 2:150b; 3:178a,
285b-286a; ZH 25b (MAhN), 79b (MhN, Rut); Massekhet
Geihinnom (Beit ha-Midrash, 1:149); Ginzberg, Legends,
5:20, n. 56. See also Pirgei de-Rabbi Eli’ezer 53.

382. First hall... The counterpart of the first hall on
the side of holiness, which corresponds to Yesod and Malkhut.
Hence, this hall is an empty pit lacking support—as
opposed to maikhut, which is the well of living water and
Yesod, the support of maikhut. On the empty pit, see Genesis
37:24, describing the pit into which Joseph was thrown by



his brothers. See also ZH 79b (MhN, Rut). Cf. Zohar
1:185a.

383. Dumabh... Tohari’el... On Dumah’s receiving the soul
rejected by mnhari’el, see Zohar 2:245a-b (Heikh; above, page
59). On the angel 7hari'el, whose name derives from the root
Iw  (thr), “pure,” see Sidrei de-Shimmusha Rabba (ed.
Scholem), 123; [Moses de Leodn?], Seder Gan Eden, 268
(131); Moses de Leon, Sefer ha-Rimmon, 403; Zohar 1:40a
(Heikh), 108a (ST); 2:245a (Heikh); ZH 68c (ShS). Cf.
Schafer, Synopse zur Hekhalot-Literatur, §427.

o7 (buman), literally “silence,” is a name for the
netherworld in the Bible. See Psalms 94:17: Were not YHVH a
help to me, my soul would have nearly dwelled in dumah. In
rabbinic literature, Dumah is the angel in charge of the
souls of the dead (BT Berakhot 18b, Shabbat 152b,
Hagigah 5a, Sanhedrin 94a; Tanhuma, Ki Tissa 33). See
Zohar 1:8a-b, 62b, 94a, 102a (MAN), 121a (Tos), 123b
(labeled as Tos, but in fact MhN), 124a (MAhN), 130b, 218D,
237b; 2:18a (MhN), 150b, 207a. Dumah also appears in the
first abode of Hell in ZH 79b (MAhN, Rut). Dumah presides
“above and below” because he is stationed here in the first
hall of impurity, and because the third hall is named after
him (see Zohar 2:264Db).

“Wardens of judgment” renders pow: 1771 (gardinei
nimusin). Gardinei derives from the Castilian guardian,
“guardian.” See Corominas, Diccionario, 3:246-48.

384. *mnp (Fatoti)... A person’s wandering eye is
attributed to the activity of ratoti and his minions, who—as
his name suggests—seduces people to look upon
inappropriate matters.

385. smashes its eyes... they belong to him! The
eyes that fell victim to ratoti’s seduction belong to him. On
Fatoti as agent, see Bemidbar Rabbah 17:6: “The heart and
the eyes are the agents for the body.” See also Rashi on
Numbers 15:39 (You shall not stray after your heart and
after your eyes): “The heart and the eyes are the spies for



the body. They are its agents for sinning; the eye sees, the
heart covets, and the body commits the transgression.” See
also Bemidbar Rabbah 10:2.

On judgment or punishment of the grave, known as
hibbut ha-gever, see 3 Enoch 28:10; Hibbut ha-Qever, ed.
Higger, 258-61; Beit ha-Midrash, 1:150-52; 5:49; Sefer
Hasidim, ed. Margaliot, par. 30; Zohar 1:185a, 225a;
2:151a, 199b, 211b; 3:53a, 126b.

386. snakes and scorpions... See Targum Yerushalmi
on Genesis 37:24; Bereshit Rabbah 84:16; BT Shabbat 22a;
Tanhuma, Vayeshev 2; ZH 79b (MhN, Rut). Here, the
“snakes and scorpions” signify forces of torment.

387. &nany (Gamgima)... The chief spirit of the first hall
of impurity. The verse from Job alludes to Gamgima
cryptically via the word gam. Thus Gamgima works with Satan,
the ultimate impure spirit of all. On the verse from Job, see
Zohar 2:32b; 3:231a. On the rejection of prayer in the first
hall of holiness, see 2:245b (Heikh).

388. a filthy word that a person utters... See Zohar
2:249b (Heikh; above, page 86). “To taint the holy site”
means to impair Shekhinah.

On the radical idea of weakening holy power or
weakening God, see Eikhah Rabbah 1:33, in the name of
Rabbi Yehudah son of Rabbi Simon: “When Israel enact the
will of the Omnipresent, they strengthen heavenly power,
as is said: In God we generate strength (Psalms 60:14).
When Israel do not enact the will of the Omnipresent, they
weaken, as it were, the great power above, as is written:
The Rock that bore you, °*wn (teshi), you weakened
(Deuteronomy 32:18).” The word teshi derives from the root
w1 (nshh), “to forget,” and the simple meaning of the verse
in Deuteronomy is: The Rock that bore you, you forgot.
However, according to this midrashic meaning, the word
means you weakened, based on the root wwn (tshsh), “to be
weak.” On this theme, see also Sifrei, Deuteronomy 319;



Vayiqra Rabbah 23:12; Pesiqgta de-Rav Kahana 25:1; Zohar
1:57b; 2:32b, 64a, 65b, 155b.

389. objects that a person throws... in a fit of
rage... On the relation between anger and idolatry, see BT
Shabbat 105b, in the name of Rabbi Yohanan son of Nuri:
“One who tears his garments in anger or breaks his vessels
in anger, or scatters his money in anger—regard him as an
idolator.”

See also Avot de-Rabbi Natan A, 3; Maimonides,
Commentary on the Mishnah, Avot 2:9; idem, Mishneh
Torah, Hilkhot De’ot 2:3; Zohar 1:27b (TZ2); 2:182a-b;
3:179a (RM), 234b (RM); ZH 2l1a (MhN); TZ 56, 89b;
[Moses de Leon?], Orhot Hayyim, 33; Tishby, Wisdom of the
Zohar, 3:1333-34. See also Zohar 3:43a.

The name safsirita is attested in Cremona and Mantua.
Other witnesses read x°11090 (7afsarinya).

390. strayed after a foreign god and worshiped
another god... On the phrase “foreign god,” see Psalms
81:10: There shall be no foreign god 71 (vekha), among you—
which can be read hyperliterally: There shall be no foreign
god within you. On the hyperliteral reading of the verse as
referring to the evil impulse, see JT Nedarim 9:1, 41b; BT
Shabbat 105b; Zohar 2:182a, 243a; 3:106a-b; ZH 2la
(MhN). On “another god,” see Exodus 34:14.

391. Second hall... Just as the second hall of holiness
is more concealed than the first, the second hall of impurity
is darker than the first. Like its counterpart on the side of
holiness, this hall also has three openings. See Zohar
2:246b (Heikh; above, page 67). On the names of the halls
and the names of the evil impulse, see 2:263a (Heikh;
above, p. 179 and n. 377). See also ZH 79c¢ (MAhN, Rut).

392. fornicate with their hands... Masturbation. On
this idiom, see BT Niddah 13b (“committing adultery by
hand”). In the world of the Zohar, masturbation is a
heinous sin. See BT Niddah 13a-b; Zohar 1:56b-57a, 62a,
69a, 100b, 188a, 219b; 2:214b; 3:90a, 158a; Moses de



Leon, Shushan Edut, 353; idem, Sefer ha-Rimmon, 230;
Tishby, Wisdom of the Zohar, 3:1365-66.

On not seeing the shekhinah, see BT Niddah 13b, in the
name of Rabbi Ammi: “Whoever brings himself into the grip
of lustful fantasy is barred from the domain of the blessed
Holy One.”

“Spilling seed on the ground” refers to withdrawal, as
exemplified by Onan in Genesis 38:9: Onan knew that the
seed would not be his and so when he came to bed with his
brother’s wife, he would waste [ his seed] on the ground, so
to give no seed to his brother. See Ongelos, ad loc. In
Bereshit Rabbah 85:5, this mode of sexual practice is
described as “threshing within, winnowing without.” The
precise meaning of “eject seed unnaturally” is not clear,
though presumably it refers to some forbidden sexual
practice.

393. Boiling Seminal Emission... The phrase derives
from BT Gittin 57a, where it describes Balaam’s eternal
punishment. Here it is the name of the aforementioned
minions of Astirya. The drops of semen invigorate the powers
of the Other Side, who subjugate the “covenant”—the sefirah
Yesod, the divine phallus—to the demonic realm.

394. discharging seed in animals... On My (arayot),
“forbidden sexual relations,” and the prohibition on
bestiality, see Leviticus 18. In his gloss to this passage,
Scholem specified: “Sodomy.”

395. Cup of Staggering... See Zohar 2:246b-247a
(Heikh; above, page 68) in the description of the second
hall of holiness. The wicked who had been sentenced to
death drank the cup administered by the court through
which their sins were absolved; as for the remainder of the
wicked, they now imbibe from the Cup of Staggering.

See BT Sanhedrin 43a, in the name of Rav Hisda: “One
who is being led out to execution is given a grain of
frankincense in a cup of wine to benumb his senses, as is
said: Give strong drink to the hapless and wine to the



embittered (Proverbs 31:6).” See also Tanhuma, Pequdei 2;
Radak on Isaiah 51:17.

Isaiah 51:17 reads: Rouse, rouse yourself! Arise, O
Jerusalem—you who from yvHvH’s hand have drunk the cup
of His wrath, you who have drained to the dregs the qubba‘at,
bowl—the cup of staggering. See also ibid., 51:22. The
phrase “the bitter day” derives from Amos 8:10.

All the witnesses read “prince called Cup of
Staggering” though this would appear to be an error, for in
the Heikhalot the halls’ “princes” are never otherwise
given such a name. Following Margaliot and other printed
editions, I have emended “prince” to “cup.”

396. three bitter drops ooze... See BT Avodah Zarah
20b: “In his [the Angel of Death] hand is a drawn sword
with a bitter drop suspended. When the sick person sees
him, he is frightened and opens his mouth. The angel flings
the drop inside. From this drop he dies; from this drop he
turns putrid; from this drop his face turns green.” On the
motif of three drops (as opposed to one as in the Talmudic
account), see the description of the Angel of Death in
Hibbut ha-Qever, ed. Higger, 258: “His knife has drops:
from one [the person] dies, from one he turns putrid, from
one his face turns green.” See Zohar 2:267a (Heikh);
3:126b; Moses de Leén, Sefer ha-Rimmon, 393. Cf. Zohar
1:148b (ST); 3:231b.

On Hatsats, see Proverbs 20:17: Bread gained by fraud
may be tasty to a man, but later his mouth will be filled
with yxn (hatsats), gravel. On Mar ha-mavet, see 1 Samuel 15:32:
Samuel said, “Bring forth to me Agag king of Amalek!”
Agag went to him with mincing steps, and he thought “Ah,
MmN N (mar ha-mavet), death’s bitterness, is turned away!” On
Qubba’at, “bowl, goblet,” see Isaiah 51:17 cited in previous
note.

397. insert this holy covenant into another
woman... Namely, the covenantal sign of circumcision, into
a non-Jewish woman.



The reference to an “alien god” may derive from
Malachi 2:11: Judah has broken faith; an abhorrent act has
been committed in Israel and in Jerusalem. For Judah has
desecrated the sanctuary of yHvH, which He loves, and has
married the daughter of an alien god. See also Psalms
81:10: There shall be no foreign god among you, and you
shall not bow to an alien god. In the Zohar, the prohibition
against bowing down to another god includes a warning not
to lie down with a foreign woman.

See BT Eruvin 19a; Zohar 1:93a, 131b, 189b; 2:3b, 7a,
57b, 61a, 87b, 90a, 243a; 3:13b, 57b, 90a, 142a (IR), 266a;
ZH 21a (MhN), 78c (MhN, Rut); Moses de Ledn, Sefer ha-
Rimmon, 212-13; idem, Sheqgel ha-Qodesh, 51 (63).

The Zohar's concern with sexual purity reflects the
promiscuity prevalent in the Jewish community in
thirteenth-century Castile. See Moses de Leén, Shegel ha-
Qodesh, 51-54 (63-67); Baer, in Zion 2 (1937):31-33, 36-
44; idem, History, 1:250-63; Tishby, Wisdom of the Zohar,
3:1371-72; Assis, “Sexual Behavior in Medieval Hispano-
Jewish Society.”

On the images of the impure women subsequently
defiling the spirit of the deceased, see BT Sotah 3b: “Rabbi
Shemu’el son of Nahmani said in the name of Rabbi
Yonatan: ‘Whoever performs one commandment in this
world, it precedes him and goes before him to the world to
come.... Whoever commits one transgression in this world,
it clings to him and goes before him to the Day of
Judgment....” Rabbi El’azar says, ‘It attaches itself to him
like a dog, as is said: ne [Joseph] would not heed her to lie
by her, to be with her (Genesis 39:10). To lie by her—in this
world; to be with her—in the world to come.”” See also
Tanhuma, Vayeshev 8.

On sangadiel, see Zohar 2:248a, 264b (both Heikh). The
reading Sangadi’e/ is found in Or Yagar, Cremona, and
Mantua. Other witnesses read &0 (Sangri‘el), [cf. Spanish



sang real, “royal blood,” and san greal, “Holy Grail”], on whom
see Yakov Zvi Yules, Sefer Qehilat Ya’akov, entry 10.

398. semen that he discharged into animals... On
Balaam’s bestial sorcery practices, see BT Sanhedrin 105a-
b; Avodah Zarah 4b; Zohar 1:125b-126a; 3:207a; Moses de
Ledn, Shegel ha-Qodesh, 14-15 (18); idem, She’elot u-
Tshuvot, 75. On his punishment in boiling semen, see BT
Gittin 57a; Zohar 3:194b.

399. false material See BT Berakhot 55a, in the name
of Rabbi Shim’on son of Yohai: “Just as there cannot be
wheat without straw, so there cannot be a dream without
nonsense.” According to BT Berakhot 55b, angels convey
prophetic dreams, while demons convey false ones. See
Zohar 1:83a, 130a-b, 183a, 199b-200a, 238a; 2:130a,
195b, 248a (Heikh), 267a (Heikh); 3:25a, 156b.

400. were he not to convey a truthful matter... Like
the deceiver who combines truth with falsehood, so the
demonic forces of this hall mingle their deceptions with
words emanating from the holy side. See BT Sotah 35a;
Rashi on Numbers 13:27; Zohar 1:2b; 2:215b; 3:161a.

401. titillate human beings... On demonic seduction,
succubi, and incubi, see Zohar 1:19b, 54b-55a, 169b;
2:130a; 3:76b-77a; Trachtenberg, Jewish Magic and
Superstition, 51-54; Scholem, On the Kabbalah, 154-57;
Tishby, Wisdom of the Zohar, 3:1366-67. Cf. BT Shabbat
151b, in the name of Rabbi Hanina: “One may not sleep
alone in a house; and whoever sleeps alone in a house is
seized by Lilith.” Cf. Tanhuma, (Buber), Bereshit 17. See
also BT Ketubbot 46a. On spirits that are “sometimes male,
sometimes female,” see Zohar 1:44a (Heikh; above, p. 43
and n. 96).

Later printed editions append a clarifying statement to
this paragraph: “Likewise, to women they appear as men.”

402. strange woman... The demonic Other Side. See
Zohar 1:38b (Heikh).



403. Third hall... Just as the third hall on the side of
holiness is more radiant than all the preceding and
contains four openings (see Zohar 2:248a; above, page 77),
so this hall is gloomier than the preceding halls of impurity
and also contains four openings.

On the names of the halls and the names of the evil
impulse, see Zohar 2:263a (Heikh; above, p. 179 and n.
377) Dumah, literally “Silence,” designates the netherworld
in the Bible. See Psalms 94:17: Were not yHvH a help to me,
my soul would have nearly dwelt in dumah. Cf. Psalms
115:17. In rabbinic literature Dumah is the angel in charge
of souls of the dead (BT Berakhot 18b, Shabbat 152D,
Sanhedrin 94a). In the Zohar he retains this role and
oversees Hell. On Dumah as a name of Hell, see Midrash
Tehillim 11:6. See also ZH 79c (MhN, Rut).

404. takes up weapons and stores them... See BT
Bava Qamma 60b: “Our Rabbis taught: ‘A plague in town?
Keep your feet indoors.’... Our Rabbis taught: ‘A plague in
town? One should not walk in the middle of the road
because the Angel of Death walks there, for as soon as
permission has been granted him, he strides brazenly.'...
Our Rabbis taught: A plague in the town? One should not
go alone to the synagogue because the Angel of Death
stores his tools there.”” See Zohar 1:63a, 69a, 101b-102a,
107b, 182b, 197b, 204b; 2:36a; 3:54a-b; ZH 81c (MAhN,
Rut).

On the dangers of walking alone, see also M Avot 3:4;
JT Shabbat 2:6, 5b; Tanhuma, Vayishlah 8; Zohar 1:69b,
169b, 230a; 2:205a. See also BT Berakhot 43b: “To one
person, [a demon] shows himself and causes harm; to two,
he shows himself but does not cause harm; to three, he
does not show himself at all.”

405. sangadi’el... See Zohar 2:248a (Heikh; above, page
78). Some witnesses read >x>7:1 (Hangadi‘el).

406. Anagriyon... Cf. BT Pesahim 112a, where the word
11X (Anigron), perhaps designating the name of a demon,



appears in an incantation against thirst. On “trembling
fever” and “fire in the bones,” see BT Berakhot 32a; Gittin
70a; Kallah Rabbati 1:18.

407. Diphtheria, presiding over the killing of
children... See Zohar 2:248b (Heikh; above, p. 80 and n.
76). On Lilith (who 1is associated or identified with
Diphtheria) as variously playing and toying with, or
laughing at victims, see also 2:96b, 111a; 3:77a, 234a.

Presumably, the awkward phrase “the woman of the
child” means “mother of the child,” which is the wording
found only in later editions. In his gloss on “mother of the
child,” Scholem suggests that it alludes to the Arabic name
for Askara, “umm al-sibyan,” literally “mother of lads,” a term
referring to the female demon responsible for infant death.

408. Agirison... See Zohar 2:248b-249a (Heikh; above, p.
81 and nn. 78 and 79).

409. Wrath and Rage... See Zohar 2:249b (Heikh;
above, p. 85 and n. 95).

The phrase “but do not trust him and are jealous of
him” is a conjectural emendation. The manuscripts and first
printed editions seem garbled here; they read: “but they
trust him and are not jealous of him.” Cf. Margaliot, Matoq
mi-Devash, Sullam, Edri.

410. that they will be saddened and find no delight
therefrom... Wrath and Rage and their minions act to
deprive one of the joy of fulfilling a commandment. See BT
Berakhot 31a: “One should not stand to pray while
immersed in sorrow or laziness or laughter or chatter or
frivolity or idle talk, but only in the joy of [fulfilling] a
commandment.”

The verse from Deuteronomy continues: with which
YHVH was furious with you to destroy you.

411. evil tongue... gossip... Both of these render xv2
X1w% (lishana bisha), “evil tongue; evil speech; gossip, slander.”
On evil speech as arousing the demonic realm, see Zohar
3:46b-47a, 53a. Cf. Numbers 21:4-6; Tanhuma, Huqgqgat 19;




Bemidbar Rabbah 19:22. See Zohar 2:265b (Heikh; below,
page 194).

On the general kabbalistic principle “arousal above
depends on arousal below,” see Zohar 1:35a, 77b, 82b, 86D,
88a, 156b, 164a-b, 233a, 235a, 244a; 2:31b, 35b, 47b,
125a, 256b (Heikh); 3:31b, 40b, 47a, 47b, 92a-b, 105a,
110b, 112b, 145a (Pig); Moses de Ledn, Sefer ha-Rimmon,
144.

412. writhing snake, elusive snake... Signifying the
demonic realm. See Zohar 2:266a (Heikh; below, page 195).
Cf. 2:35a-b, 244b. The “scales” of the snake (and its “coat”
of skin) are the forces through which it is active in the
world.

The full verse in Isaiah reads: On that day yHvH will
punish—with His fierce, great, mighty sword—Leviathan
the elusive snake, Leviathan the writhing snake, and He
will slay the dragon in the sea. See also Job 26:12-13.

413. Even though there is a fixed time... According
to Pirgei de-Rabbi Eli’ezer 14, snakes shed their skin once
every seven years. See also ibid., 34: “The voices of five
[objects of creation] go from one end of the world to the
other, and their voices are inaudible.... When the serpent
sheds its skin, its voice goes from one end of the world to
the other, and its voice is not heard.” See Zohar 3:168b.

On the separation of the male snake from his partner,
cf. BT Bava Batra 74b: “God created the great sea serpents
(Genesis 1:21).... Rabbi Yohanan said, “This is Leviathan,
the elusive snake, and Leviathan the writhing snake, as is
said: On that day vyHvH will punish—with His fierce, [great,
mighty] sword—| Leviathan the elusive snake, Leviathan the
writhing snake] (Isaiah 27:1).” Rav Yehudah said in the
name of Rav, ‘Everything that the blessed Holy One created
in His world, He created male and female. Even Leviathan
the elusive snake and Leviathan the writhing snake He
created male and female, and if they mated with one
another, they would destroy the entire world. What did the




blessed Holy One do? He castrated the male and killed the
female, salting her for the righteous in the world to come,
as is written: He will slay the serpent of the sea (ibid.).”” On
Leviathan and his mate, see Targum Yerushalmi, Genesis
1:21; Isaac ben Jacob ha-Kohen, Ma’amar al ha-Atsilut ha-
Semalit, 262-63; Zohar 1:34b, 46b; 2:34a-b, 108b, 176b
(SdTs), 244b; 1del, “Livyatan u-Vat Zugo.”

414, site called Pit... See Zohar 2:263a (Heikh; above,
p._ 182 and n. 386). On the serpent’s cry, see Pirqgei de-
Rabbi Eli’ezer 34, cited in the previous note.

415. holy tongue... Tongue of Holiness... As “evil
tongue” (gossip) stimulates the demonic forces, so words of
Torah empower angelic potencies known as “holy tongue,”
who in turn stimulate wmaikhut, who is described here as
“Tongue of Holiness,” insofar as She gives expression to
“holiness above”—namely Hokhmah. On Tongue of Holiness
as Malkhut and Hokhmah, see Zohar 3:61a. On Hebrew as Holy
Tongue, see Nahmanides on Exodus 30:13.

“Holiness above and holiness below” may indicate Binah
and Mmalkhut respectively.

416. first waters, upper waters... lower waters,
called final waters... See BT Berakhot 53b: “Sanctify
yourselves—these are the first waters; and be holy—these
are the final waters; for holy (ibid.)—this is oil; am I, YHvH
your God (Leviticus 20:7)—this is blessing.”

“First waters” refer to the laving of hands before
eating; “final waters” to washing one’s hands with
“fingerbowl water” after the meal.

Here, first waters are associated with “upper waters,”
the flow of bounty originating in Binah through the divine
masculine below into wmalkhut, whereas final waters are
associated with “lower waters,” the arousal of the divine
feminine to the masculine. Food is “in the middle” insofar
as the meal comes between both waters, though it is
understood here more symbolically as designating the fruit
of union between the masculine and feminine. Ultimately,



“food” derives from the upper waters—from the upper
reaches of the sefirotic realm.

On “final waters” (or “fingerbowl water”), see also
Tosefta Berakhot (Lieberman) 5:13; BT Eruvin 17b, Hullin
105a-106a; Tanhuma Balaq 15; Tanhuma Balaqg (Buber) 24;
Rashi, s.v. she-melah sedomit yesh and Tosafot, s.v. mayyim aharonim
hovah on Eruvin 17b; idem on Hullin 105a, s.V. mayyim rishonim;
Maimonides, Hilkhot Berakhot 6:3; 7:12; Zohar 2:154b,
169a, 266b (Heikh; below, page 200); 3:186b, 246a (RM),
273b (RM); ZH 86d, 87b-c (MhN, Rut); Joseph of Hamadan,
Sefer Ta’amei ha-Mitsvot, 87; Bahya ben Asher, Shulhan
Shel Arba, 463, 475-6; Jacob ben Asher, Tur, Orah Hayyim
181; Joseph Caro, Shulhan Arukh 181:1; Ta-Shma, Ha-
Nigleh she-ba-Nistar, 62, 80-87.

The phrase “holy ones of the Most High” derives from
Daniel 7:18-27, where it refers to Israel. Here it designates
the kabbalists.

417. Fourth hall... The fourth hall of holiness is known
as Mo (zekhut), “Merit,” which also means “innocence” in a
forensic context. See Zohar 2:251a (Heikh; above, page
94); 1:43b (Heikh). Its counterpart is therefore the Hall of
Guilt. The Hall of Guilt also appears in 2:6a.

On the names of the halls and the names of the evil
impulse, see 2:263a (Heikh; above, p. 179 and n. 377). See
also ZH 79c (MhN, Rut). On Miry Clay, see Psalms 40:3.

418. they are weighed together... If merits outweigh
sins, the side of holiness prevails; conversely, if sins
outweigh merits, the Other Side prevails.

On weighing sins and merits, see Maimonides, Mishneh
Torah, Hilkhot Teshuvah 3:1-4, and see next note. Cf. BT
Qiddushin 40a-b. On the verse from Ecclesiastes, see BT
Hagigah 15a; Qohelet Rabbah on 7:14. See Zohar 2:252a
(Heikh).

419, inscribed for either life or death... See BT Rosh
ha-Shanah 16b, in the name of Rabbi Yohanan: “Three
books are opened on Rosh Hashanah: one for the



completely wicked, one for the completely righteous, and
one for those between. The completely righteous are
immediately inscribed and sealed for life. The completely
wicked are immediately inscribed and sealed for death.
Those in between remain pending from Rosh Hashanah
until Yom Kippur. If they prove worthy, they are inscribed
for life; if not, for death.” See also Zohar 2:33b; 3:100b; ZH
20c.

420. other gods... Demonic forces. “Other gods”
appears in Exodus 20:3 and frequently.

421.5x (en, god, corresponding to the other one in
the side of holiness... Namely, the spirit zekhut'e/ in the
fourth hall of holiness. See Zohar 2:251a-b (Heikh; above,
Rage 94).

Alien god derives from Deuteronomy 32:12; Malachi
2:11; Psalms 81:10.

422. Boiling XX (7s0’ah), Excrement, as is written:
‘XY (15e), Out!” you will call to it... See Zohar 2:252a
(Heikh; above, p. 98 and n. 139) in the description of the
fourth hall of holiness. Here, the phrase from Isaiah is
construed as ‘Out!’ you will call to him, i.e., “Get out of the
study house!”

423. Scaly Plague... defile all those masters of evil
tongue... “Scaly Plague” renders nuiXx ull (nega tsara‘at);
alternatively, “scaly affliction.” On the term tsara’at, often
translated imprecisely as leprosy, see Milgrom, Leviticus,
1:774-76, 816-26.

See Leviticus 13:2-3: If a person has on the skin of his
body an inflammation or a rash or a shiny spot and it
becomes a scaly affliction on the skin of his body, he shall
be brought [or: it shall be reported] to Aaron the priest or
to one of his sons the priests. The priest shall examine the
affliction on the skin of his body, and if the hair in the
affliction has turned white and the affliction seems deeper
than the skin of his body, it is scaly affliction; when the
priest sees it, he shall declare him impure.



On evil speech as causing scaly affliction, see Numbers
12:10; Tosefta Nega’im 6:7; Sifra, Metsora 5:7, 73a; Sifrei,
Deuteronomy 275; Midrash Tanna’im, Deuteronomy 24:9;
Mishnat Rabbi Eli’ezer, 9, pp. 172-75; Avot de-Rabbi Natan
A, 9; B, 16; JT Sotah 2:1, 17d; Vayiqra Rabbah 16:1-7; 17:3;
18:4; BT Shabbat 97a, Arakhin 15b-16a; Qohelet Rabbah
on 5:5; Devarim Rabbah 6:8, 10; Tanhuma, Shemot 23,
Metsora 1-2, 4; Tanhuma (Buber), Shemot 20, Metsora 1-7,
10; Midrash Tehillim 52:1; Shemot Rabbah 3:13; Bemidbar
Rabbah 7:5; Zohar 2:122a; 3:46b-47a, 53a, 183b, 206a-b.
Many of these sources interpret umxnii (ha-metsora), the one
afflicted with scales, according to the method of notarigon
(shorthand) as u1 Xxmn (ha-motsi ra), “the one who utters
evil,” or un aw XX (ha-motsi shem ra), “the one who defames
a person.”

On nNega, see Zohar 2:252b (Heikh) in the description of
the fourth hall of holiness. On “evil tongue,” see 2:264b-
26b5a (Heikh; above, page 189) in the description of the
third hall of impurity.

424. Nega is appointed over all tables... See Zohar
2:252b (Heikh; above, pp. 102-3 and nn. 148 and 150) in
the description of the fourth hall of holiness.

425. [holiday] meals follow this pattern See Zohar
3:94a.

426. children, life, and sustenance inversely... See
Zohar 2:252b (Heikh; above, pp. 103-4 and n. 153) in the
description of the fourth hall of holiness.

427, XX (Arirya)... The name is connected here with
the root 717x ('), “to curse; damn.” Curses are seized by
demonic forces that activate Leviathan to arouse curses of
his own.

On the danger of cursing oneself, see Zohar 1:14b;
3:155b, 246a (RM). Cf. M Shevu’ot 4:13; BT Shevu’ot 36a.
On the demonic effects of wrong or evil speech, see BT
Berakhot 19a; Zohar 1:175a, 195b; 2:47b; 3:46b, 47a, 534,



85a, 155b. On arousing the writhing snake, see 2:265a
(Heikh; above, page 190).

In chapter 3, Job curses the day of his birth. Verse 8
reads: Let the day-cursers damn it; those skilled to stir
Leviathan. The Zohar connects P2 (levvatin), “curses,” with
the similar-sounding jn”% (l/ivyatan), “Leviathan.”

428. Job cursed himself... Job’s curse arouses the
day-cursers. On the Day-Cursers as presiding over
moments and hours, cf. the description of Balaam in BT
Berakhot 7a, where his sorcerous power is described as
knowing how to tap the one moment of divine anger each
day.

In place of "19,nm (u-me-togpoi), “and from its power,”
some witnesses read °m1ponn1 (u-me-tasquppei), “and from [its]
ploys” or “from false accusations.” See Targum Ongelos,
Deuteronomy 22:14; Radak on Judges 14:4; Zohar 1:169b,
179b; 2:65a; 3:172b, 266b; ZH 18d (MAN).

429. Fifth hall... Whereas the fifth hall of holiness is
called 1anx (Anavan), “Love,” its counterpart on the side of
impurity is known as 72°X (Eivah), “Enmity.” Like the Hall of
Love, this hall also has one opening and one prince above
it. However, whereas the prince in the Hall of Love acts as
Israel’s advocate, the prince here acts as accuser. See
Zohar 2:253a (Heikh; above, pages 104 and 105).

On the mystery of the foreskin, see Zohar 2:244b, 258a
(Heikh; above, pages 139 and 141). On foreskin and the
demonic realm, see also 1:13a, 18a, 35b, 91b, 103b; 3:44a-
b (Piq); Moses de Leon, Sheqgel ha-Qodesh, 55 (68); idem,
Mishkan ha-Edut, 13a. On Eivah, see Zohar 2:111a (standard
printed editions).

On the names of the halls and the names of the evil
impulse, see above, Zohar 2:263a (Heikh; above, p. 179 and
n. 377). See also ZH 79c (MhN, Rut).

The verse from Genesis continues: and between your
seed and her seed. He will strike you at the head, and you



will strike him at the heel. This constitutes the conclusion
of the divine curse delivered to the serpent.

430. 1M (Shoded)... Meaning “bandit, robber.” The
name of the spirit 7w (shoded) might be interpreted as the
counterpart of the “breasts” [Heb. singular 7w (shad), 77
(dad)] of the fifth hall of holiness. See Zohar 2:253a (Heikh;
above, page 107).

The phrase wrack and ruin appears in Isaiah 59:7,
60:18; Jeremiah 48:3; cf. Isaiah 51:19.

On the connection between Sheol and pillaging in
mountains, see Pirgei de-Rabbi Eli’ezer 43 and Luria’s note
44. On the flame of the ever-turning sword, see Zohar
1:444a; 2:253a (both Heikh) in the description of the fifth
hall of holiness, where the phrase designates forces of
judgment. See also Bereshit Rabbah 21:9: “Ever-turning—
changing: sometimes male, sometimes female; sometimes
spirits, sometimes angels.” See also BT Yoma 75a, where
demons are said to “turn many colors.”

431. You will laugh at plunder and famine... See
Zohar 2:253b (Heikh; above, page 108) in the description of
the fifth hall of holiness.

432. driving these two spirits away... The
significance of the verse from Job is now apparent. The
virtuous have the capacity to banish these two spirits;
hence they can laugh at them.

On the charitable practices of the nations who perform
kindness only that they might be made strong—and so
subjugate Israel—see BT Bava Batra 10b: “Rabban Yohanan
son of Zakkai said to his disciples, ‘My sons, what is the
meaning of the verse: Charity exalts a nation, but kindness
iIs a sin for the peoples (Proverbs 14:34)?’ Rabbi Eli’ezer
answered and said, ‘Charity exalts a nation—Israel, as is
written: Who is like your people Israel a unique nation on
earth? (1 Chronicles 17:21). But kindness is a sin for the
peoples—all the charity and kindness performed by the
peoples of the world [i.e., the heathens] is counted to them



as sin, because they do it only to magnify themselves, as is
said: That they may offer pleasing sacrifices to the God of
heaven, and pray for the life of the king and of his sons
(Ezra 6:10)...." Rabbi Eli’ezer ha-Moda’i says, ‘... All the
charity and kindness performed by the peoples of the world
is counted to them as sin, for they do it only to vilify us....””
See also Pesigta de-Rav Kahana 2:5; Tanhuma, Ki Tissa 5.

433. they made me guardian of the vineyards... The
verse is interpreted as being spoken by Shekhinah, who
laments the fact that through Israel’s disdain for kindness,
and the other nations’ practice of kindness, She nourishes
the nations (vineyards) rather than Israel (my own
vineyard). See Zohar 3:45b, 59b, 119b, 209b; ZH 69d
(ShS).

434. Foreskin, Clippings of Foreskin, Branches of
Foreskin... People who delay the circumcision of their
sons, or who do not wait three years before eating new
fruit (“the years of foreskin”), are subject to various
demonic forces—all called Foreskin. Zipporah acted to
avert this demonic danger when she circumcised her son.

See Exodus 4:24-26: At an encampment on the way,
YHvVH encountered him and sought to kill him. Zipporah took
a flint and cut off her son’s foreskin and touched it to his
feet, and she said, “Yes, a bridegroom of blood you are to
me.” He let him go. Then did she say, “A bridegroom of
blood by the circumcising.” Commentators are divided over
the identity of the intended victim: Moses, or his son.

On this extraordinary biblical narrative, see Mekhilta,
Amaleq (Yitro) 1; Targum Yerushalmi, ad loc.; Shemot
Rabbah 5:8; BT Nedarim 31b-32a; JT Nedarim 3:14, 38b;
Midrash Aggadah, Exodus 4:24; Rashi, Ibn Ezra, and
Bahya, ad loc.; Zohar 1:93b; Kasher, Torah Shelemah, ad
loc., nn. 137, 143.

See BT Nedarim 32a, in the name of Rabbi Yehudah son
of Biznah: “When Moses our Master neglected
circumcision, Wrath and Rage came and swallowed him up,



leaving only his feet [a euphemism for phallus].
Immediately, Zipporah took a flint and cut off her son’s
foreskin. Immediately, He let him go.”

The term 14 (orian), “foreskin,” also pertains to fruit.
According to Leviticus 19:23, a tree’s fruit must not be
eaten during the first three years of growth: When you
come to the land and plant any fruit-bearing tree, you shall
treat its foreskin with its fruit as foreskin [or: you shall
leave its fruits uncircumcised]. Three years it shall be
foreskin [or: uncircumcised, forbidden] to you; it shall not
be eaten. See Zohar 2:244Db.

Gezar Dinnaya means “sentence, verdict, decree.”

435. Sheol and Avadon... In the Bible, "xw (she’ol) is
the underworld, abode of the dead—sometimes paired with
N7AX (avaddon), “destruction, ruin,” which may refer to a
distinct area of the underworld reserved for the wicked.
According to rabbinic tradition, there are seven divisions of
Hell, two of which are Sheol and Avadon (see above, note
377). On Avadon, see Proverbs 15:11; Job 26:6; and
Revelation 9:11, where Avadon is the name of the angel of
the bottomless pit.

436. for this entire hall is enmity See Zohar 2:266a
(Heikh; above, page 195). The spirit injecting hostility is
the counterpart of the various forces in the fifth hall of
holiness that “convey love between Israel below and the
blessed Holy One above” (see 2:253b; above, page 108).
The spirit is named below.

437. two-edged sword Alluding to the two worlds in
which the seduced die: this world, and the world to come.
See Midrash Mishlei 5:4. Proverbs 5 warns against the
wiles of the adulteress, here symbolizing the demonic
feminine. Verse 3 reads: For the lips of a strange woman
drip honey; her palate is smoother than oil.

On Proverbs 5:4, see Zohar 2:267a (Heikh; below, page
202) in the description of the sixth hall of impurity. See also
2:244a.



438. X19X (Afra)... ash of ashen cinders... Standard
print editions read X719X (Afrira). See Zohar 1:9b, which
mentions Afrira, though there the name is spelled X770y
(with an ayin rather than an alef). Here the name Afra (with an
alef) derives from 719X (efer), “ash,” rather than 7y (afar),
“dust,” though the Zohar readily connects the two terms.
(So already Genesis 18:27; Job 30:19; 42:6.) Unlike fruitful
dust of gold, signifying malkhut, Afra is barren.

The verse from Numbers describes the purification
ritual required by a person (or object) that has come into
contact with the dead. The dust from the purification
offering was mixed with water and then sprinkled on the
person (or object) with hyssop. According to the Zohar, the
verse contains two secrets: firstly, the spirit Afra is included
in this nattat, “purification offering,” which pertains to the
primordial snake—it is the dust of the offering; and
secondly, one who performs hattat, “a sin,” energizes the
demonic dust. See Genesis 4:7: At the opening hattat, sin,
crouches.

On maikhut as dust, see Zohar 1:49a, 170a, 249b-250a;
2:23b-24a; 3:34b; Moses de Ledn, Shushan Edut, 344-45;
idem, Sefer ha-Rimmon, 171; idem, Sheqgel ha-Qodesh, 57-
58, 62, 93-96 (70-71, 77-78, 118-22). On dust of gold, see
Zohar 1:249b-250a; 2:24a; 3:34b; Moses de Ledn, Shushan
Edut, 344.

The context in Job 28 is the process of mining metals;
the full verse reads: A place whose stones are sapphire and
that has dust of gold. See Zohar 1:170a, where ash
symbolizes Lilith, the demonic feminine: “Ash, residue of
fire, never generating fruit; dust, yielding all fruit, totality
of above and below.” See also 1:80a (ST); 2:254b (Heikh;
above, page 116).

439. This [spirit] is included in the bitter curse-
conveying waters... Just as the spirit Afra is included in the
purification offering, so too is it included in the water
imbibed by the suspected adulteress.



Numbers 5:11-31 contains the law relating to a wife
suspected of adultery. In such a case, the suspicious
husband brings his wife to the sanctuary [Dwelling or
Tabernacle], where she undergoes a trial by ordeal. The
priest makes her drink a potion consisting of sacred water
to which have been added dust from the sanctuary floor
and a parchment containing a curse (whose written letters
dissolve in the water). The curse spells out the
consequences: if she is guilty, her genital area will distend
and she will be unable to conceive. If, however, the water
has no effect on her, she is declared innocent and she will
be blessed with seed. See Milgrom, Numbers, 37.

According to the Zohar's reading here, whereas the
Dwelling symbolizes maikhut, “floor” signifies the realm of
the halls beneath. The dust that is on the floor of the
Dwelling (Numbers 5:17) thus implies the demonic forces
beneath maiknut. On the significance of that dust, see Zohar
3:125a. Cf. 2:6a, where the bitter curse-conveying waters
are located in the Hall of Guilt. See also 1:80a (S7T).

The bitter curse-conveying waters located in the fifth
hall of impurity are the counterpart of the many waters
(Song of Songs 8:7) in the fifth hall of holiness. See Zohar
2:253b (Heikh; above, page 109). The phrase woman of
whoredom derives from Hosea 1:2.

440. final waters are 1271 (hovah), an obligation...
See BT Hullin 105a, in the name of Rabbi Yitshak son of
Ashyan: “The first waters [i.e., washing the hands before
the meal] are mxn (mitsvan), a meritorious act; and the last
[waters, i.e., washing after the meal] are 7211 (hovah), an
obligation.”

In the continuation of the Talmudic discussion (105b),
Abbaye notes, “At first I thought the reason why the last
washing may not be performed over the ground was that it
made a mess; but now my Master has told me: It is because
an evil spirit rests upon it.”



Here, the Zohar plays with Hebrew hovah, “obligation,”
and Aramaic hovah, “sin, guilt.” This dirty water is offered to
the sinful Other Side to satisfy and appease him—and
prevent him from dominating.

On first waters and final waters, see Zohar 2:265a
(Heikh; above, p. 191 and n. 416) in the description of the
third hall of impurity. See especially 2:154b; 3:186b; ZH
87b-c (MhN, Rut). On assuaging the Other Side, see above,
note 222.

“Supernal pure waters” indicates the flow from Binah,
corresponding to “first” or “upper” waters—as opposed to
“final” or “lower” waters, which stem from wmaikhut.

441. Sixth hall... Just as the sixth hall of holiness is
distinct from the preceding halls and marks the site where
unification begins, so this hall is supreme above all. On the
names of the halls and the names of the evil impulse, see
Zohar 2:263a (Heikh; above, p. 179 and n. 377). See also
ZH 79c (MhN, Rut).

442. a conjoined house... The verse from Proverbs
alludes to the unification of the four openings of the hall.
The full verse reads: Better to live on a corner of the roof
than a contentious woman in a shared [or: spacious] house.
See also Proverbs 25:24.

On the four openings (and directions) of the sixth hall
of holiness, see Zohar 2:253b (Heikh; above, page 110).

443, wicked kisses... Whereas the sixth hall of
holiness contains the mystery of “kisses” and “lips,” the
corresponding hall of impurity contains “wicked kisses”
and the lips of a strange woman. See Zohar 2:253b-254a
(Heikh). See also 2:258b (Heikh).

444. Do not lust for her beauty... The verse from
Proverbs describes the woman of evil, which in the Zohar
personifies the demonic realm.

445. Here hang all worldly desires... See Zohar
2:258b (Heikh; above, page 144). Like the woman of evil in
the preceding paragraph, the woman decked out like a



harlot also personifies the demonic realm. Cf. 1:148a-b
(ST7). The encounter with the harlot described in Proverbs 7
is expounded for the remainder of the description of this
sixth hall of impurity. As the sixth hall of holiness
(corresponding to the sefirah Tiferet) is the totality of the halls
beneath it, so too this hall.

446. descends and seduces, ascends and accuses...
The demonic harlot “abides-not-abiding” insofar as she
descends to seduce and then ascends to accuse. Compare
Satan’s itinerary in BT Bava Batra 16a: “He descends and
seduces, ascends and arouses wrath, obtains authorization
and seizes the soul.” See Rashi on BT Shabbat 89a, s.v. ba
ha-satan; Zohar 1:10b, 46b, 125a, 148a (ST), 190a; 2:33b,
196a, 268b (Heikh).

447. sword in hand, three drops within... See Zohar
2:264a (Heikh; above, p. 185 and n. 396) in the description
of the second hall of impurity. On the demonic harlot’s
kisses and transformation into a body of fire, cf. Zohar
1:148a (ST1).

Proverbs 5:3 reads in full: For the lips of a strange
woman drip honey, and her palate is smoother than oil. See
Zohar 2:203b, 244a. On Proverbs 5:4, see 2:266b (Heikh;
above, page 198) in the description of the fifth hall of
impurity.

448. he flings it into the person’s mouth... In this
paragraph the pronoun “he” refers to the Angel of Death,
who is the harlot transformed. On the drops penetrating
the gut, cf. Avot de-Rabbi Natan A, 16: “... the evil impulse
in his intestines”; Zohar 1:52a.

449. soul departs with great difficulty... One who
cleaves to the Other Side during life endures a more
difficult and painful death.

“With great difficulty” renders >nmwwo1 (be-fiturei), an
ambiguous word deriving from an ambiguous phrase in BT
Berakhot 8a, where nun °p1 > 0D (ke-fiturei be-fi veset), “like the
gushing water at the entrance of a canal,” describes death



by diphtheria. Some understand the phrase to denote ropes
being pulled through loop-holes in the boards of a ship. See
Rashi, ad loc., s.v. ke-fiturei be-fi veset. Whatever the precise
meaning, the phrase describes the pangs of a painful death.
In the Talmudic passage, such painful death is contrasted
with death by divine kiss. See Jastrow, 1161. See also BT
Mo’ed Qatan 28b-29a; Tanhuma (Buber), Miggets 15. See
also Zohar 2:256a (Heikh; above, page 128) in the
description of the sixth hall of holiness.

450. grooming and curling Vanity is associated with
the demonic realm. Cf. Bereshit Rabbah 22:6, in the name
of Rabbi Ammi: “The evil impulse does not walk on the
side, but in the middle of the street; and when he sees a
person painting his eyes, smoothing his hair, swinging his
heel, he says, ‘This one is mine!’” See also Bereshit Rabbah
87:3; Zohar 1:189b, 190b.

451. another prince, which that other prince
causes a person to arouse... Apparently meaning that the
activities of segatofa (which rouse a person to vanity) in turn
arouse another demonic force, Asirta. The impulse to look
upon oneself in the mirror also hails from the Other Side.

On 4sirta, cf. Zohar 3:234b. On dreams and their
deceptions, see Zohar 2:264a (Heikh; above, p. 186 and n.
399) in the description of the second hall of impurity.

452. Lilith, mother of demons... Gazing into a mirror
has catastrophic effects, by arousing the spirit Asirta, who in
turn arouses a second spirit—who in turn arouses Lilith,
associated with Askara, “Diphtheria.”

On Lilith, see Alfa Beita de-Ven Sira, ed. Yassif, 231-34,
289-90; Zohar 1:14b, 19b, 34b, 122a-b, 131b, 148a-b (S1),
190b, 204a; 2:60b-61a, 96a-b, 231b, 242b-244a; 3:19a,
69a, 76b-77a, 224a-b, 231b, 266a; ZH 16c (MAhN);
Trachtenberg, Jewish Magic and Superstition, 36-37;
Margaliot, Mal’akhei Elyon, 235-41; Tishby, Wisdom of the
Zohar, 2:464-65, 531; Patai, The Hebrew Goddess, 221-54;
Scholem, Kabbalah, 356-61; Hutter, “Lilith”; Idel, Kabbalah




and Eros, 120-22. On Askara, see Zohar 2:248b (Heikh;
above, p. 80 and n. 76).

“Falling to the ground” may allude to epileptic seizures,
which were thought to be brought on by certain phases of
the moon. See Scholem. See Zohar 3:77a.

On the general kabbalistic principle of “arousal below,”
see note 411.

453. I had to make sacrifices of well-being... The
verse from Proverbs marks the beginning of the
temptress’s speech of seduction to the lad devoid of sense.
She informs him that, having just offered sacrifices (which
have produced much meat for consumption), she has a rich
banquet in store. See Leviticus 7:16.

Well-being renders Dn>w (shelamim), whose precise
meaning is uncertain and which may imply “well-being,
peace, greeting, repayment.” See Levine, Leviticus, 15;
Milgrom, Leviticus, 1:204, 217-25.

Here shelamim is connected with shalom, “peace,” and its
unusual inflection in the plural (the suffix -im) is explained
as pointing to its capacity to generate peace above and
below, the left in harmony with the right. These sacrifices
are thus “for me”—for the Accuser, to pacify her.

On shelamim and shalom, see Tosefta Zeyahim 11:1; Sifra,
Nedavah 16:1, 13a; hovah 4:2, 18c; Vayigra Rabbah 9:9;
Tanhuma, Toledot 1, Tsav 4, 7; Tanhuma (Buber), Tsav 10;
Zohar 3:11a, 12b.

454. As for me—since the day you were born... The
evil impulse appears from the moment of birth; the good
impulse, from the age of thirteen (as signified by on a long
journey).

See Genesis 8:21; BT Sanhedrin 91b; Berakhot 61a;
Qiddushin 30b; Avot de-Rabbi Natan A, 16; B, 16, 30;
Qohelet Rabbah on 4:13; Midrash Tehillim 9:5; Zohar
1:78a-79a (ST), 110b (MAhN), 165b, 179a; 2:72b (RR), 97b-
98a, 113a; ZH 10c, 24b (both MhN).

’



On the temptress’s question “If now you do not delight
yourself, then when?” cf. Hillel’s famous statement in M
Avot 1:14: “If not now, when?”

455. A bundle of desire he took with him... The
phrase tseror ha-kesef means “bundle (or bag) of money,”
though the Zohar is reading 702 (kesef), “money,” as “desire,
longing”—another sense of the same root. Presumably, the
subject “he” refers to the man cited in the previous verse,
in which case the referent is the good impulse—which
departs from a person while he delights in the world,
returning on the day of judgment, Rosh Hashanah. Cf.
Matoqg mi-Devash, who understands the subject of the
opening verse to be the evil impulse—which ascends
empowered by a person’s desire, and leaves a person to
their own evil devices.

The full verse in Psalms reads: Blast the ram’s horn on
the new moon, ba-keseh, on the full moon, for our festival
day. The rare word ba-keseh (and ha-kese) apparently means
on the full moon, but in rabbinic literature it is derived
from the root 10> (kshn), “to cover,” and understood as
referring to the new moon (specifically the new moon of
Tishrei), when the moon’s face is almost totally concealed.

On the word ba-keseh, see Vayiqgra Rabbah 29:6; BT Rosh
ha-Shanah 8a-b, 34a; Beitsah 16a; Sanhedrin 11b, 96b;
Pesiqgta de-Rav Kahana 23:6; Pirqgei de-Rabbi Eli’ezer 7;
Pesiqgta Rabbati 39, 166a; Midrash Tehillim 81:5; Zohar
1:114b; 2:184a; 3:98b, 98b-99a (Piq), 100b, 231b, 275a.

456. Seventh hall... The seventh hall on the side of
holiness pertains to Binah (and Malkhut). Whereas Binah is often
associated with the flow of wine, its counterpart on the side
of impurity is the dregs of wine. Harsh forces of judgment
manifest here—the squeezing of the grapes.

On Genesis 9:21 describing Noah, see Pirgei de-Rabbi
Eli’ezer 23; Zohar 1:73a-b, 76a, 83a, 140b, 192a; 2:245a
(Heikh); ZH 22c (MhN); Moses de Ledn, Shegel ha-Qodesh,
36-37 (43-44). On Eve’s squeezing grapes, see Bereshit



Rabbah 19:5, in the name of Rabbi Aivu: “She squeezed
grapes and offered them to him.” See Zohar 1:36a, 192a.
According to Bereshit Rabbah 15:7 and BT Sanhedrin 70a,
Adam ate from the vine.

The full verse from Psalms reads: There is a cup in
yHvH’s hand with foaming wine fully mixed; from this He
pours; all the wicked of the earth drink, draining it to the
very dregs. See Zohar 2:246b (Heikh).

457. impure souls that descend... Whereas holy souls
and spirits originate from the seventh hall of holiness (see
Zohar 2:259a; above, page 147), impure souls and spirits
(of bastards) originate here.

Jmn (Mamzer), “misbegotten,” technically, the offspring of
an adulterous or incestuous union (not a child born out of
wedlock). Here, the name mamzer is associated with e/ zar,
“alien god,” signifying the demonic realm. As the father
was immersed in the other side, so the child resulting from
the forbidden union is contaminated by the other side. See
JT Qiddushin 3:12, 64c; 4:14, 66b; Kallah 1:16; Nahmanides
on Deuteronomy 23:3; Zohar 1:118a (MAN); cf. 2:113b.

458. Tsofneyah tsafan ruah, Restraining her is like
restraining the wind... The verse from Proverbs refers to
the contentious wife. The word m- (ruah) means both “spirit”
and “wind.”

In its simple sense, the clause from Joel means: I will
drive the northerner far from you. According to BT Sukkah
b2a, ha-tsefoni is interpreted as the hidden one, alluding to
the evil impulse.

On the names of the halls and the names of the evil
impulse, see Zohar 2:263a (Heikh; above, p. 179 and n.
377). See also ZH 79c (MhN, Rut). On Netherworld, see
Ezekiel 31:14, 16, 18.

459. Here is a single point... Compare the “single
point” in the seventh hall of holiness (Zohar 2:259b, 260a;
above, pages 151 and 153). See also 2:184b.



On objects and actions “bequeathed” to the Other Side,
namely filthy words and objects thrown in rage, see 2:263b
(Heikh; above, pages 182 and 183) in the first hall of
impurity.

The significance of the “scintillating sparks” is not
entirely apparent. See Haggahot Maharhu; Matoq mi-
Devash.

On spirits not embodied, see Bereshit Rabbah 7:5;
Tanhuma (Buber), Bereshit 17; Zohar 1:14a, 47b-48a,
178a; 2:155b; 3:142b (IR); and M Avot 5:6. On “seen and
not seen,” cf. BT Berakhot 43b: “To one person, [a demon]
shows himself and causes harm; to two, he shows himself
but does not cause harm; to three, he does not show
himself at all.”

460. these do not remain in such filth of
defilement like the others... Even in the highest hall of
impurity, some of the forces act for good.

See Zohar 3:25a: “Come and see: Among those evil
species are rungs, one above the other. Their highest rung
—those suspended in the air.”

461. appointed below as kings and officers... Over
other spirits below.

462. fire and snow, called n%x (7sa/mon)... According
to rabbinic literature, the yearlong punishment of the
wicked in Hell is equally divided between fire and snow.
See JT Sanhedrin 10:3, 29b; Tanhuma, Re’eh 13; Tanhuma
(Buber), Bereshit 25, Re’eh 10; Pesiqta de-Rav Kahana
10:4; Midrash Mishlei 31:21; Zohar 1:6b, 62b, 68b, 238b.

Black Mountain renders pn%< (tsaimon), which derives
from the root o%x (tsim), “to be dark, black,” and refers in
this psalm to a mountain shrouded in dark clouds, probably
northeast of the Sea of Galilee. In the rabbinic sources
cited above (excluding JT Sanhedrin 10:3, 29b), the verse
When Shaddai scatters kings, it snows on Black Mountain
is understood to mean that the wicked surrender their
souls to final darkness in the snows of Hell—apparently



playing on tsaimon and pn9wn (mashlimin), “surrender.” In BT
Berakhot 15b, tsalmon is associated with mMnb¥ (tsalimavet),
“Shadow of Death,” one of the names of Hell.

463. for the pious of other nations... The pious of
the nations remain in the Side of Impurity, though they
delight in the radiance from the Side of Holiness.

On the pious of the nations in the world to come, see
Tosefta Sanhedrin 13:2; BT Sanhedrin 105a; Mishnat Rabbi
Eli’ezer, 121; Midrash Tehillim 9:15; Maimonides, Mishneh
Torah, Hilkhot Teshuvah 3:5, Melakhim 8:11; [Moses de
Leon?], Seder Gan Eden, 265 (131); idem, Mishkan ha-
Edut, 66b (for a very close parallel); ZH 78d (MhN, Rut).

464. places prepared for the kings of other
nations... Cf. [Moses de Ledn?], Seder Gan Eden, 265
(131). Just as the seventh hall of holiness comprises the
lower six halls, so the seventh hall of impurity comprises its
lower six halls; hence the six openings.

465. Thus concludes the seven halls... So concludes
the account of the seven halls of impurity—and thus the
account of all the halls.

“His charms” renders mmun? (lehishutei). See next note.

On the tail and head of the serpent, see Zohar 2:27b;
3:119a. See Tishby, Wisdom of the Zohar, 2:467-69. Here
the “head” and “tail” refer to the upper and lower halls on
the side of impurity, respectively.

466. Does the snake bite without a whisper?... The
full verse reads: If the snake bites because no wr> (lahash),
charm, was uttered, there is no advantage to the charmer.
Lahash means “whisper, incantation, charm, spell.” Here it is
understood as “whisper,” and the phrase is interpreted as
referring to the divine whisper that commands the snake to
kill someone who deserves to die.

See Vayiqgra Rabbah 26:2; Pesiqta de-Rav Kahana 4:2;
Qohelet Rabbah on 10:11; Tanhuma, Huqgqgat 4; Zohar
2:68b; 3:183b; ZH 54a, 78a (MhN, Rut).



Compare Satan’s itinerary in BT Bava Batra 16a: “He
descends and seduces, ascends and arouses wrath, obtains
authorization and seizes the soul.” See above at note 446.

The material that follows (extending until the end of the
parashah) is not part of the Heikhalot stratum. See Derekh
Emet, ad loc. Most of it also appears in the main body of
the Zohar.



