
247. two mountains… Mount Gerizim … Mount

Ebal… According to Deuteronomy, when the people of

Israel cross into Canaan, blessing and curse are to be

proclaimed on these two mountains, which face each other

north and south of Shechem.

248. harsh judgment… harsh, fierce judgment…

The two brothers issue from the sefirah of Din (harsh

Judgment); from the dregs of this sefirah issues demonic

wrath.

249. from the side of Isaac issued two sons… Isaac,

who symbolizes Din, engendered two sons, Jacob and Esau,

who embody the opposite aspects of their father’s sefirah. In

the Zohar, Jacob and Esau often represent medieval

Judaism and Christianity.

The verse reads in full: The boys grew up. Esau became

a skilled hunter, a man of the field, while Jacob was a mild

man, dwelling in tents. See Bereshit Rabbah 63:9; Zohar

1:138b–139a.

250. This verse has been established See BT

Berakhot 15a, in the context of washing one’s hands in the

morning.

251. tasting a taste of death at night Based on BT

Berakhot 57b: “Sleep is one-sixtieth of death.”

See Zohar 1:36a–b, 53b, 169b; 2:173a; 3:119a; Moses

de León, Sefer ha-Rimmon, 52–53.

252. impure spirit settles… At night, the soul

withdraws and roams above, and an impure spirit reaches

the body, similar to the impurity touching a corpse.

On the soul’s nightly ascent, see above, p. 116 and n.

201. On the spirit of impurity and the sleeping body, see BT

Shabbat 109a; Ḥullin 107b; Zohar 1:10b, 53b, 83a, 130a,

169b; Moses de León, Orḥot Ḥayyim, par. 10.

253. filth of defilement remains on a person’s

hands See the preceding note.

254. one should not pass his hands over his eyes…

Before ritually washing the hands to remove the impure



spirit. Otherwise the impure spirit infects the eyes and

contaminates anything or any person that one sees.

See BT Shabbat 108b; Rashi, ad loc., s.v. yad la-ayin;

tiqqatsets; Kallah 1:19; Kallah Rabbati 2:5; Zohar 1:169b;

Moses de León, Orḥot Ḥayyim, par. 10.

255. one vessel below and one vessel above… One

should pour the water over his hands from one vessel into

another, not onto the ground.

See Beit Yosef and Shulḥan Arukh, Oraḥ Ḥayyim 4:8.

Cf. BT Ḥullin 105a–b; Zohar 1:10b, 198b.

256. within it swarm their flanks… The used water is

contaminated by impure spirits.

257. one should not offer a blessing… See BT

Berakhot 53b: “R. Zuhamai said, ‘Just as a filthy [person or

animal] is unfit for the Temple service, so filthy hands

render one unfit for reciting a blessing [after eating].’”

Cf. Zohar 1:10b; 3:186a; Moses de León, Orḥot Ḥayyim,

par. 12.

258. one should be washed only by a hand already

purified… Ideally, one’s hands should be washed by

another person who has already washed.

See BT Berakhot 51a: “Rabbi Yishma’el son of Elisha

said, ‘Three things were told to me by Suriel, Prince of the

[Divine] Countenance: Do not take your shirt from the hand

of the attendant when dressing in the morning, do not let

your hands be washed by anyone who has not washed his

hands, and do not return a cup of asparagus to anyone

other than the one who has handed it to you. For a band of

demons (some say: a cluster of angels of destruction) lies in

wait, saying: When will a human do one of these things, so

that we can capture him!’”

See Zohar 1:53b, 198b; Moses de León, Orḥot Ḥayyim,

par. 12; Scholem; Lieberman, Tosefet Rishonim, 4:147; Ta-

Shma, Ha-Nigleh she-ba-Nistar, 31; 121, n. 59. The

procedure described in Numbers 19 is a purification ritual

for one who has experienced contact with a human corpse:



water is mixed with the ashes of a red heifer and then

sprinkled on the impure person by one who is pure.

259. not be used in any way, but rather poured

out… See Shulḥan Arukh, Oraḥ Ḥayyim 4:9. Cf. Zohar

3:264a, 265b.

260. witches, who can thereby afflict people… See

ZḤ 81b–c (MhN, Rut).

261. They took him and threw him into the pit…

The full verse reads: They took him and threw him into the

pit, and the pit was empty, there was no water in it.

262. not for her own sake… Not for the sake of Torah

herself, but rather for an ulterior motive. See the following

note, and Beit ha-Midrash, 3:196–97.

263. Length of days in her right hand; in her left…

One who studies Torah for her own sake gains true life in

the eternal world that is coming, but even one who studies

for an ulterior motive finds reward in this world.

See Avot 6:7; Bereshit Rabbah 59:2; BT Shabbat 63a;

Zohar 1:190a.

264. accosting masters of judgment Hostile powers

trying to block the soul’s ascent. See ZḤ 75b–c (MhN, Rut).

265. countless gates are smashed before Torah…

The Torah that one has studied breaks through all barriers

and leads the soul to her heavenly abode.

266. she advocates for him… In the final judgment,

Torah testifies that this person devoted himself to studying

and fulfilling the word of God.

The full verse in Proverbs reads: When you walk, she

will guide you; when you lie down, she will protect you; you

will awake, and she will speak with you. See Avot 6:9; Sifra,

Aḥarei Mot 13:11, 86b; BT Sotah 21a; Rashi, ad loc., s.v. hi

tesiḥekha; Devarim Rabbah (Lieberman) 6:9; Aggadat

Bereshit 46; Zohar 1:175b.

267. When you walk, she will guide you, as has

been said When you depart from this world. Alternatively



(as in the rabbinic sources cited in the preceding note),

when you walk in this world.

268. body is judged in the grave… This judgment,

known as ḥibbut ha-qever (beating in the grave), is

administered by the Angel of Death or other demonic

beings.

See 3 Enoch 28:10; Beit ha-Midrash, 1:150–52; 5:49;

Sefer Ḥasidim, ed. Margaliot, par. 30; Zohar 2:151a, 199b;

3:126b–127a.

269. dead of the world will awake from the dust

Then the soul will be restored, as alluded to by Rabbi

Yehudah’s opening verse: The Torah of YHVH is perfect,

restoring the soul. See above, note 266.

270. She will speak for you—serving as an

advocate This final clause of the verse, היא  תשיחך (hi

tesiḥekha), means she will talk with you, but drawing on

rabbinic sources, Rabbi Yehudah understands it as she will

speak for you. See above, note 266.

271. their Torah will not be forgotten… See Midrash

Mishlei 10:3; Yalqut Shim’oni, Proverbs 945.

272. penetrate their inner being… Literally, “enter

their entrails, intestines.” See Psalms 40:9: Your Torah is

within my inmost parts.

Cf. Radak, ad loc.; Pesiqta de-Rav Kahana 10:6; Seder

Eliyyahu Rabbah 24; Sefer Ḥasidim, ed. Margaliot, par.

1164.

273. pit of desolation… One of the regions of Hell.

See BT Eruvin 19a; Zohar 1:238b; 2:263a.

274. And the pit was empty…no water in him The

full verse reads: They took him and threw him into the pit,

and the pit was empty, there was no water in it. Just as the

pit was empty of water, so is this sinner empty of Torah.

On Torah as water, see Mekhilta, Vayassa 1; Bereshit

Rabbah 84:16.

275. Israel was exiled… solely because they

deserted Torah… See JT Ḥagigah 1:7, 76c; BT Nedarim



81a; ZḤ 8d (MhN).

276. From here… Rabbi Yose offers a different proof-

text. See Avot de-Rabbi Natan B, 5.

277. world is sustained only through Torah,

sustaining pillar… The daily and nightly study of Torah

(My covenant) sustains the world.

See BT Pesaḥim 68b (in the name of Rabbi El’azar);

Zohar 2:46a, 94a, 200a; 3:11b, 73b; Moses de León, Sefer

ha-Rimmon, 111. Cf. M Avot 1:2; BT Shabbat 88a. On the

phrase “sustaining pillar,” see above, note 117.

278. Egypt… totally lacking the mystery of faith

Lacking belief in the oneness of God and therefore morally

corrupt. In the Zohar “mystery of faith” is often a name for

Shekhinah, culmination of the sefirot, which constitute the focus

of faith.

See Vayiqra Rabbah 23:7; Tanḥuma, Lekh Lekha 5;

Zohar 1:81b; 2:161a, 183b.

279. attributed to Reuben… The full verse reads:

Reuben said to them, “Don’t spill any blood! Throw him

into this pit in the wilderness, and don’t lay a hand on

him”—in order to rescue him from their hands, to bring him

back to his father.

280. snakes and scorpions… Infesting the pit. See

Bereshit Rabbah 84:16: “They took him and threw him into

the pit, and the pit was empty, there was no water in it.

Water was not in it; snakes and scorpions were.”

Cf. Targum Yerushalmi, Genesis 37:24; BT Shabbat 22a;

Tanḥuma, Vayeshev 2.

281. Based upon this, they have said… The saying is

cited as if from a traditional source, but it may be invented.

282. For here In a snake-infested pit or in a fire.

283. Simeon and Levi’s collaboration… ruthless…

See the story of the rape of Dinah in Genesis 34; and above,

p. 123 and n. 244.

284. they will not eat him… The snakes and scorpions

will only kill him, not consume his body.



285. So, in order to rescue him… The boy is not…

Reuben had advised his brothers to put Joseph in the pit so

that even if the dreamer died, at least his body would

remain intact and could be returned to Jacob, his grieving

father. When Reuben discovered that the pit was totally

empty—without even Joseph’s corpse—he was shocked. The

context (37:29–30) reads: Reuben returned to the pit and,

look, Joseph was not in the pit, and he tore his clothes. He

returned to his brothers and said, “The boy is not! And I,

where can I go?”

286. how wisely he joined himself with them… By

including himself with his brothers (Let us…), Reuben

conveyed the impression that he shared their desire to

eliminate Joseph—not by murdering him with their own

hands but by throwing him into the pit, where snakes and

scorpions would finish him off.

Cf. Naḥmanides on Genesis 37:22, 26.

287. all of them attended their father… They took

turns going back home to help Jacob. See Bereshit Rabbah

84:15.

288. he did not want Joseph to disappear… Reuben

was anxious about his brother’s fate—especially on the day

he was caring for their father—so he rushed back to the pit,

where he found no trace of Joseph.

289. they made Shekhinah their partner… The

brothers included Shekhinah in the oath they swore not to

reveal Joseph’s true fate, so no one else (including Jacob

and Reuben) knew what really happened to him. See above,

p. 119 and n. 219.

290. his birthright had been taken from him

Because Reuben slept with his father’s concubine Bilhah,

his birthright was taken from him and transferred to

Joseph, Rachel’s firstborn.

See Genesis 35:22; 1 Chronicles 5:1; above, p. 65 and

n. 444.



291. May Reuben live, and not die… See Sifrei,

Deuteronomy 347; BT Sanhedrin 92a; Targum Onqelos,

Targum Yerushalmi, and Rashi on Deuteronomy 33:6.

292. he returned to God, repenting for that deed

For the sin of sleeping with Bilhah.

See above, note 290; Sifrei, Deuteronomy 31; Bereshit

Rabbah 84:19; Pesiqta de-Rav Kahana 24:9; Targum

Yerushalmi, Genesis 37:29.

293. They took Joseph’s tunic and slaughtered a

goat… The context (37:31–32) reads: They took Joseph’s

tunic and slaughtered a goat and dipped the tunic in the

blood. They sent the ornamented tunic and had it brought

to their father, and they said, “We found this. Recognize,

please: is it your son’s tunic or not?”

294. goat’s blood resembles human blood See

Bereshit Rabbah 84:19; Targum Yerushalmi, Genesis 37:31.

295. blessed Holy One deals strictly with the

righteous… See BT Yevamot 121b: “Rabbi Abba said, ‘…

The blessed Holy One deals strictly with those around Him

even to a hairbreadth.’”

See Zohar 1:140a; 2:247b.

296. offering his father a goat… When Jacob

approached his father, Isaac, seeking the blessing of the

firstborn, as related in Genesis 27. The goat symbolizes

Isaac’s sefirah, Din (Judgment). See Zohar 1:142a–b.

297. punished by this—by another goat… Since

Jacob deceived his father by means of a goat, he was

punished by his sons’ similar act of deception.

See the Yemenite manuscript cited by Theodor,

Bereshit Rabbah 84:19, p. 1024, n. 5; Sekhel Tov, Genesis

37:32; Zohar 1:144b; and below.

298. The skins of the kids she put on his hands…

Jacob’s mother, Rebekah, disguised him to look like his

hairy brother, Esau, in order to fool old, blind Isaac. The

context (27:15–16) reads: Rebekah took the precious

garments of Esau, her elder son, which were with her in



the house, and clothed Jacob, her younger son. The skins of

the kids she put on his hands and on the smooth part of his

neck.

299. He caused to be written Isaac trembled…

Jacob caused his father Isaac to tremble upon realizing the

deception, so years later the brothers caused Jacob to

tremble at the thought of Joseph’s death.

The first verse (27:33) reads: Isaac trembled very

violently and said, “Who was it then that hunted game and

brought it to me, and I ate of it all before you came and I

blessed him? Now blessed he will remain!” For the second

verse, see above, note 293.

300. Are you really my son Esau or not?… Isaac’s

question to Jacob, who is disguised as Esau. The verse

reads: Come near, so I can feel you, my son. Are you really

my son Esau or not? The appearance of the identical phrase

or not in both stories in Genesis indicates that Jacob’s act

of deception was punished measure for measure by his

sons’ ploy.

301. confronted Judah and deposed him …Judah

went down… The brothers rejected Judah because he had

suggested selling Joseph.

See Genesis 37:26–27; Tanḥuma (Buber), Vayeshev 12;

Shemot Rabbah 42:3; Leqaḥ Tov and Sekhel Tov, Genesis

38:1; Zohar 1:188b.

The context in Genesis (38:1–3) reads: It happened at

that time that Judah went down from his brothers and

camped near an Adullamite man named Hirah. There Judah

saw the daughter of a Canaanite man named Shua, and he

took her and came to her. She conceived and bore a son,

and he named him Er.

302. seven pillars… one single pillar… The world is

based on the structure of the seven lower sefirot, from Ḥesed

through Shekhinah. Their power is concentrated in Yesod, the

cosmic pillar, who is known as Righteous One, based on

Proverbs 10:25: וצדיק  יסוד  עולם (Ve-tsaddiq yesod olam). The verse



literally means The righteous one is an everlasting

foundation, but is understood as The righteous one is the

foundation of the world.

See BT Ḥagigah 12b; Bahir 71 (102); Azriel of Gerona,

Peirush ha-Aggadot, 34; Zohar 1:82a–b; ZḤ 76b (MhN,

Rut); Moses de León, Sefer ha-Rimmon, 199.

303. from that place… Zion… From Yesod, culmination

and focal point of the sefirot, symbolized also by Zion, the

center of the world.

See BT Yoma 54b; Tanḥuma, Qedoshim 10; Zohar

1:231a; 2:184b; 3:65b–66a; ZḤ 76a–b (MhN, Rut); Mopsik.

304. why: the Most High gave forth His voice? Why

the apparent redundancy?

305. Zion and Jerusalem…  Yesod and Shekhinah, the

divine couple influenced respectively by Tif’eret, also known

as Raḥamim (Compassion), and by Din (Judgment).

See Zohar 3:31a, 296b (IZ); Moses de León, Shushan

Edut, 368.

306. From beyond, beyond, issues a voice that is

heard From the upper reaches of the sefirot, themselves

inaudible, emerges the audible voice of Tif’eret.

See Zohar 1:16b, 50b, 141b; Moses de León, Shushan

Edut, 331, 370; idem, Sheqel ha-Qodesh, 6–7 (9), 42 (50).

307. paths of judgment and compassion radiate…

To the left and the right sides.

308. YHVH thundered in heaven—compassionate

house of judgment Tif’eret (named YHVH and symbolized by

heaven) conveys the thunderous power of judgment

softened by His compassion.

309. The Most High… Binah, inaudible and concealed.

310. water and fire Symbolizing Ḥesed and Gevurah, both

included within the voice of Tif’eret.

311. She ceased bearing… fourth of those four

foundations… Once Leah gave birth to her fourth son,

Judah, she temporarily bore no more children. From a

kabbalistic perspective, Leah symbolizes the divine mother,



Binah, who is enthroned on a chariot supported by the

quartet of Ḥesed, Gevurah, Tif’eret, and Malkhut. Here this quartet

is symbolized by Leah’s first four children: Reuben,

Simeon, Levi, and Judah. (Elsewhere the four symbolic

supports of the chariot-throne are the patriarchs: Abraham,

Isaac, and Jacob, joined by King David, who is descended

from Judah.) According to Rabbi Yehudah, Leah

(symbolizing Binah) ceased bearing because with the birth of

Judah, the divine mother’s throne was now complete,

standing firm on all four supports.

See Bereshit Rabbah 47:6: “Resh Lakish said, ‘The

patriarchs themselves constitute the [divine] Chariot.’” Cf.

Azriel of Gerona, Peirush ha-Aggadot, 57; Zohar 1:60b, 99a,

150a, 173b, 248b; 2:144a; 3:38a, 99a, 146a, 182a, 262b;

Moses de León, Sefer ha-Rimmon, 239–40. The expression

She ceased bearing is interpreted similarly by Jacob ben

Sheshet, Ha-Emunah ve-ha-Bittaḥon, 384, 440. See Zohar

1:155a.

On the fourth leg of the divine throne, see Zohar 1:5b,

20a, 82a, 89b (ST), 154b. On the relation between David

and the patriarchs, see Acts 2:29; Mekhilta, Pisḥa 1; BT

Berakhot 16b; Pesaḥim 117b; Mo’ed Qatan 16b; Sanhedrin

107a; Midrash Tehillim 18:8, 25; Moses de León, Sheqel ha-

Qodesh, 45 (54); Jacob ben Sheshet, Ha-Emunah ve-ha-

Bittaḥon, 384, 396, 440; Baḥya ben Asher on Genesis

32:10; Ginzberg, Legends, 6:265, n. 94. Cf. Vol. 2, p. 23, n.

164.

312. Judah went down… Because Joseph had been

brought down… Judah’s descent from royalty symbolizes

the descent of Malkhut (Kingdom) once She is deprived of the

nourishing flow from Yesod—a lack symbolized by Joseph’s

disappearance. See above, p. 132 and n. 301.

313. There Judah saw the daughter of a Canaanite

man See the context above, note 301.

314. was he really a Canaanite? Rather… Would

Judah have intermarried with a Canaanite? Rather, as



explained by Rabbi Shim’on son of Lakish (BT Pesaḥim

50a), Canaanite here means “merchant.”

See Genesis 24:3; 28:1; Targum Onqelos, Targum

Yerushalmi, Rashi, Ibn Ezra, and Naḥmanides on Genesis

38:2; Bereshit Rabbah 85:4. Cf. Hosea 12:8; Proverbs

31:24.

315. three sons, only one of whom survived… See

the following verses in Genesis 38:4–11. To Rabbi Yehudah,

this tragedy indicates Judah’s decline.

316. Why is it written… He named him … She

named him… Why the change from he (referring to Judah,

the father) to she (referring to Shua’s daughter, the

mother)?

317. moon was concealed… conjoined by a serpent

Judah’s descent symbolizes the concealment of Shekhinah, the

moon, whose diminished state makes Her vulnerable to the

demonic serpent. See above, note 312.

evil… The reverse ,(ra) רע Er—which is ,(er) ער .318

spelling of ער (er)—the name of Judah’s firstborn son—is רע
(ra), “evil,” which indicates Er’s derivation from the

demonic realm, source of the evil impulse.

See Kallah Rabbati 2:7; Leqaḥ Tov, Genesis 38:7; Zohar

1:58b.

319. not ויקרא  שמו (va-yiqra shemo), but ויקרא  את  שמו (va-

yiqra et shemo) Rabbi El’azar emphasizes the tiny word את
(et), which is technically an accusative particle with no

ascertainable independent meaning. In early rabbinic

times, Naḥum of Gimzo and his disciple Rabbi Akiva taught

that the presence of et in a biblical verse amplifies the

apparent meaning.

See BT Pesaḥim 22b; Ḥagigah 12a; Zohar 1:247a;

2:90a, 135b. In the Zohar (see above, note 217), the word

.often symbolizes Shekhinah (et) את

320. Of Jacob is written… The subject He refers to

the blessed Holy One, namely Tif’eret. No further



amplification of meaning is intended, so the word את (et)

does not appear.

See Bereshit Rabbah 63:8; Tanḥuma, Shemot 4; Leqaḥ

Tov and Midrash Aggadah, Genesis 25:26; Rashi on this

verse; Zohar 1:60a, 138a, 234b; Vol. 1, p. 344, n. 36.

321. Here, encompassing another rung… This verse

includes the word את (et): ויקרא  את  שמו  ער (va-yiqra et shemo er),

He named him Er. That tiny, potent word amplifies the

subject He to include another rung: the impure realm of the

demonic, from where Er sprang and by whom he was

named.

On the identical letters of ער (er), Er, and רע (ra), evil,

see above, note 318.

322. until Shelah appeared… Judah’s second son,

Onan, also sinned (see Genesis 38:8–10, and below, note

324). Finally the virtuous Shelah was born, banishing the

demonic powers and restoring purity.

 Er, Judah’s firstborn, was ,(Er) ער .323 evil ,(ra) רע

The full verse reads: ער (Er), Er, Judah’s firstborn, was  רע
(ra), evil, in the eyes of YHVH, and YHVH put him to death.

324. Here is written ra, evil… for he spilled blood,

spilled seed… The word ra (evil) implies the evil impulse,

referred to earlier in Genesis in the aftermath of the Flood

(8:21). According to rabbinic tradition, the generation of

the Flood indulged in spilling semen (masturbation), a sin

tantamount to murder since it wastes potential life.

Although Genesis does not specify the nature of Er’s sin,

tradition maintains that it was identical with that of his

younger brother, Onan, who wasted [his seed] on the

ground (Genesis 38:9).

See BT Niddah 13a: “Rabbi Yitsḥak and Rabbi Ammi

said, ‘[Whoever emits semen fruitlessly] is as though he

sheds blood.’” Cf. Zohar 1:56b–57a, 188a, 219b; Moses de

León, Shushan Edut, 353; Tishby, Wisdom of the Zohar,

3:1365–66.



On the sexual sin of the generation of the Flood, see

Kallah Rabbati 2; Pirqei de-Rabbi Eli’ezer 22; Bereshit

Rabbah 26:4; Rashi on BT Shabbat 41a, s.v. ke-illu mevi

mabbul la-olam; Zohar 1:62a, 69a. On the nature of Er’s

sin, see Bereshit Rabbah 85:4 (and Theodor, ad loc.); BT

Yevamot 34b; Targum Yerushalmi, Genesis 38:7; Moses de

León, Sefer ha-Rimmon, 230.

325. Judah said to Onan… The full verse reads: Judah

said to Onan, “Come in to your brother’s wife and fulfill

your duty as brother-in-law to her and raise up seed for

your brother.” Onan is commanded to marry his deceased

brother’s widow and consummate their new union, thereby

maintaining his brother’s line. This custom of levirate

marriage is legally codified in Deuteronomy 25:5–6. In

Kabbalah it is understood in terms of reincarnation, as in

the following passage.

326. Judah said… The full verse is cited in the

preceding note.

327. I roused one from the north… The full verse

reads: I roused one from the north, and he comes; from the

rising of the sun, one who invokes My name. He comes

upon rulers like mortar, as a potter treading clay.

328. corresponding to the pattern above… Modeled

on the divine archetype, the ten sefirot, which are imagined

and depicted in the form of a divine body.

See Genesis 1:26–27; Moses de León, Sefer ha-

Rimmon, 268. Cf. Zohar 1:134b; and Vol. 2, p. 258, n. 7.

329. expand the image of the supernal King… By

engendering new life in the world, a human being expands

the divine image in which he is created. The expression

“expand the image” derives from rabbinic usage. See

Bereshit Rabbah 34:14: “Ben Azzai expounded: ‘Whoever

abstains from procreation is as though he spilled blood and

diminished the [divine] image.’”

See Tosefta, Yevamot 8:7; BT Yevamot 63b; Mekhilta,

Baḥodesh 8; Bereshit Rabbah 17:2; Devarim Rabbah 12;



Zohar 3:7a; Moses de León, Sefer ha-Mishqal, 140; David

ben Judah he-Ḥasid, The Book of Mirrors, 28, and intro, p.

34, n. 238; Heschel, Torah min ha-Shamayim, 1:220–23.

330. flowing, gushing river never ceases… Just as

the river of Yesod, the divine phallus, flows continually, so a

man should not abstain from procreation. If he follows the

sefirotic model in this world, he will grasp Yesod in the world

that is coming.

The phrase “flowing, gushing river” derives from Daniel

7:10. See above, note 49; Zohar 1:12b–13a; Moses de León,

Shushan Edut, 353–54; idem, Sefer ha-Rimmon, 243; idem,

Sefer ha-Mishqal, 137.

331. blessed Holy One uproots him and replants

him… Through a process of reincarnation, so that he can

try again to engender new life.

On reincarnation in Kabbalah, see the parable in Bahir

135 (195) and in ZḤ 89b (MhN, Rut); Zohar 1:131a; 2:94b–

114a passim; 3:7a; ZḤ 59a–c; Scholem, Major Trends, 242–

43; idem, Kabbalah, 344–50.

This passage (until page 145) exhibits numerous

parallels with Moses de León’s Hebrew writings. See

Shushan Edut, 353–60; Sefer ha-Rimmon, 240–52; Sefer ha-

Mishqal, 136–45; and She’elot u-Tshuvot, 58–60.

332. from the north… arousal of human coupling…

Human desire and passion stem from Gevurah, located on the

left side of the sefirotic tree and associated with the

direction north. See Zohar 1:133a.

333. rising of the sun… flowing, gushing

river… Yesod, whose river of emanation conveys souls to the

world.

The intermingling of water and light imageries includes

a double appearance of the root נהר (nhr): first as נהר (nehar),

“river,” then as אתנהירת (itnehirat), “is illumined,” rendered

above as “flooded with light.”

334. Officials come like matter—forces of the

world… Angels, the cosmic forces, prepare to accompany



the emerging souls. See Zohar 1:12b–13a.

The verse in Isaiah reads literally: He comes upon

rulers like mortar (see above, note 327), but Rabbi Shim’on

turns the object (rulers) into the subject (officials), and

understands the word חומר (ḥomer), mortar, according to its

medieval philosophical sense: matter. Now the verse means

Officials come like matter, i.e., Angels respond to the

stirring of souls as humans are stimulated physically.

335. companionship prevails above and below…

Masculine and feminine souls join on earth, regaining their

original androgynous unity and harmonizing with the male

and female powers above. By uniting on earth, the souls

stimulate the union of Yesod and Shekhinah, which generates a

new influx of souls. See Zohar 1:85b.

336. never cease his source and spring One should

not abstain from sexual union, thereby ensuring that Yesod

will generate new souls ceaselessly.

337. that person does not enter the curtain… He is

not admitted into the inner realms of heaven. Cf. BT Bava

Batra 116a: “Rabbi Yoḥanan said in the name of Rabbi

Shim’on son of Yoḥai, ‘Whoever does not leave a son to

succeed him incurs the full wrath of the blessed Holy

One.’”

See Zohar 1:13a, 48a, 66a, 90a, 115a, 228b; ZḤ 89b–c

(MhN, Rut); Scholem, “Le-Ḥeqer Torat ha-Gilgul,” 146–47.

The printed editions (186b–187a) and OY include here

an Aramaic paraphrase of a passage in Moses de León’s

Sefer ha-Mishqal, 137–38. This material does not appear in

the manuscripts. See DE; Galante; Scholem; above, note

331.

338. blessed Holy One deals kindly with the world

If someone fails to engender new life on earth, God does

not condemn him to eternal punishment, but rather

reincarnates his soul, providing him another opportunity to

perform this essential mitsvah and fulfill his destiny.



See Moses de León, Sefer ha-Rimmon, 244–45; idem,

Sefer ha-Mishqal, 144.

339. Abraham took a wife…mystery of a soul…

Abraham symbolizes the soul who is reincarnated (once

again) in a new body (a wife…Keturah). Cf. Zohar 1:130a

(MhN).

340. that body That failed to engender new life.

341. YHVH delights  …in crushing him ,(dakke’o) דכאו

The full verse reads: YHVH delights in crushing him by

disease. If you make his soul a guilt offering, he will see

seed and prolong his days, and the delight of YHVH will

prosper in his hand.

See Moses de León, Shushan Edut, 358–59.

342. Why delights? So that יתדכי (yitdakkei), he will

be purified Rabbi Shim’on transforms the meaning of the

verse by reinterpreting the Hebrew word דכאו (dakke’o), in

crushing him, according to the similar-sounding Aramaic

word יתדכי (yitdakkei), “he will be purified.” God delights in

purifying a person who has failed to be fruitful, so He

crushes him with disease, removes him from the world, and

reincarnates his soul.

See above, note 338; and page 97.

343. The verse should read… The person should be

referred to as in the rest of the verse, in the third person:

תשים :he makes—not in the second person ,(yasim) ישים
(tasim), you make.

344. word pertains to the soul… goes wandering…

The form תשים (tasim) means here not you make but she

makes, referring to the soul who takes upon herself the

guilt of not having engendered new life in the world. In

order to perfect herself, she wanders in search of a human

couple engaged in the mitsvah of procreation, so that she can

enter human seed and be reincarnated. In her new body,

she will have another chance to be fruitful and multiply,

expanding the divine image.



345. delight of YHVH …this is Torah The newly

reincarnated soul will delve deeply into Torah. Cf. above,

page 128.

346. if his source and spring abides in him in

vain… If he fails to fulfill the command of procreation on

earth, he will not be admitted upon death to the innermost

realms. See above, page 138.

347. well of water, if not fed… The well of Shekhinah

must be fed by the spring of Yesod. One who unites with his

spouse stimulates the union of the divine couple, thereby

ensuring the continued flow of emanation and souls as well

as earning his own eventual entry through the curtain. See

Zohar 1:141b.

348. In vain you rise early… The full verse reads: In

vain you rise early and sit up late, eating the bread of

sorrow; for surely upon His beloved He bestows sleep.

349. every single word contains supernal, holy

mysteries A fundamental principle of the Zohar, here

introducing a radical interpretation of the verse from

Psalms.

See 1:54a, 135a, 145b, 163a; 2:12a, 55b–56a, 59b, 65b,

98b–99b; 3:79b, 149a, 152a, 174b, 265a; ZḤ 6d (MhN). Cf.

Sifrei, Deuteronomy 336; Midrash Tanna’im, Deuteronomy

32:47; BT Menaḥot 29b; Maimonides, Guide of the

Perplexed 3:50.

350. single, not fittingly male and female

Unmarried and thus failing to imitate the divine couple.

See above, note 160.

351. There is one and not a second… The verse

reads: There is one and not a second; he has neither son

nor brother. There is no end to all his toil; his eye is not

sated with riches. “For whom am I toiling and depriving

myself of bliss?”

sit up late See the full ,(Me’aḥarei shevet) מאחרי  שבת .352

verse, above, note 348.



353. for on it שבת (shavat), He rested… The full verse

reads: God blessed the seventh day and hallowed it, for on

it He rested from all His work that by creating, God had

made. Rabbi Shim’on cites the clause for on it שבת (shavat),

He rested, to justify his reading of the word שבת (shevet) in

the verse from Psalms, which he takes to mean “rest.”

Those who postpone marrying fail to find true rest.

354. one whose source is blessed One who has

engendered new life.

355. There is one and not a second… For the full

verse, see above, note 351.

356. not single fittingly but rather, uncoupled Not

outstanding and singular in his reputation (or, not

temporarily alone for contemplation or study), but rather,

unmarried.

357. he has no support No mate. See Genesis 2:18: It

is not good for the human to be alone. I will make him a

fitting helper. See Targum Onqelos, ad loc.; Zohar 1:34b;

3:44b.

358. Nor brother—to bring him to perfection If he

had married and then died without children, his brother

could have married his widow and engendered new life

with her, thereby ensuring that the soul of the deceased

brother would reincarnate in the new embryo.

As mentioned above (note 325), the biblical command

of levirate marriage is understood in Kabbalah in terms of

reincarnation. See Deuteronomy 25:5–6; Genesis 38:8 and

Naḥmanides, ad loc.; above, note 331; Tishby, Wisdom of

the Zohar, 3:1362–63. Genesis 38 provides the background

for Rabbi Shim’on’s exposition; see above, page 136.

359. defective, not completed fittingly Unmarried

and therefore depriving himself of bliss both here and in

the afterlife.

360. blessed Holy One cares for His creatures…

And therefore provides reincarnation as an opportunity to

mend oneself.



361. His deeds and that Torah shield him…

Protecting him from hostile powers who try to block the

soul’s ascent. See above, note 264.

362. such as Rabbi Yoḥanan… or Rabbi Ḥizkiyah…

See BT Berakhot 5a–b; ZḤ 89c (MhN, Rut); Moses de León,

Sefer ha-Rimmon, 250–51; idem, Sefer ha-Mishqal, 141–42;

Scholem.

363. As for the eunuchs… The two verses read: Thus

says YHVH: As for the eunuchs who keep My Sabbaths, who

have chosen what I desire and grasp My covenant—I will

give them, in My house and within My walls, a monument

and a name better than sons and daughters. An everlasting

name I will give them, that will not be cut off.

364. does his wife have to marry his brother or

not?… Being virtuous, he will inherit his place in heaven,

so why should his wife have to marry his brother? How will

this help him?

On levirate marriage, see above, notes 325, 358. See

Moses de León, Sefer ha-Rimmon, 251–52; idem, Sefer ha-

Mishqal, 142–44.

365. whether he acted perfectly or not Whether his

apparent virtue on earth was genuine and sincere. If it was

not, his soul may need reincarnation, so the levirate

marriage is essential. If his life was truly virtuous, the

levirate act is still purposeful, as immediately explained.

366. man in the world who died childless and had

no redeemer… A certain unremarkable, childless man

died, and no one came forward to redeem his soul by

marrying his widow (see above, note 358). Now that this

completely virtuous man has died and his soul abides in

heaven, the other man’s soul can find her redemption by

reincarnating in the embryo formed from the union of the

virtuous man’s widow and his brother. After birth and

maturation, the newly reincarnated soul will have another

opportunity to engender new life and thereby perfect

herself. From the time that the first childless man dies until



the death of the virtuous man, God preserves the

unredeemed soul in a refuge, where she awaits her

deliverance. See immediately below, and Zohar 2:100a,

106a.

367. For he must remain in his city of refuge… The

verse continues: after the death of the high priest, the

slayer may return to the land of his holding.

In the biblical context, if a man has killed another

involuntarily, he can seek asylum in a city of refuge, where

he will be safe from the victim’s vengeful relatives and

where he must remain until the death of the high priest.

For Rabbi Yose, the first childless man is a slayer because

he failed to engender new life. See Bereshit Rabbah 34:14:

“Ben Azzai expounded: ‘Whoever abstains from procreation

is as though he spilled blood and diminished the [divine]

image.’” (See above, note 329.) The slayer’s soul requires

asylum in order to escape harsh powers of judgment

seeking to punish sin, to avenge the “death” of the man’s

potential children. The high priest symbolizes the

completely virtuous man, upon whose death the soul of the

slayer may be redeemed through the process described in

the preceding note.

368. Children are destined for the righteous in

their death… As here, the completely virtuous man finally

attains a child—the reincarnated soul of the first childless

man, born to the virtuous man’s widow and his brother, and

considered as his own child.

See above, note 366; Moses de León, Sefer ha-Rimmon,

252; idem, Sefer ha-Mishqal, 144.

369. compassionate to all Enabling those who have

died childless to be reincarnated in order to have a second

opportunity to engender new life.

370. for the sake of the children they leave after

them… On the theme of children benefiting their parents

in the afterlife, see Kallah Rabbati 2. Cf. ZḤ 89c (MhN,

Rut).



371. blessed Holy One plants trees in this world…

If a soul does not prosper, she can be replanted in a new

body to attain fulfillment.

The parable derives from Bahir 135 (195). See above,

note 331.

372. Come in to your brother’s wife… The full verse

reads: Judah said to Onan, “Come in to your brother’s wife

and fulfill your duty as brother-in-law to her and raise up

seed for your brother.” Since Er, Judah’s firstborn son, died

childless, Judah commands Er’s brother, Onan, to marry

Er’s widow and maintain the line of his deceased brother.

373. Judah and all the other tribes already knew

this They knew the secret significance of levirate marriage:

how it enables the soul of the deceased brother to be

reincarnated.

See above, notes 325, 358; Naḥmanides on Genesis

38:8; Abulafia, Otsar ha-Kavod, 25a; Moses de León,

Shushan Edut, 355; idem, Sefer ha-Rimmon, 246.

374. seed must mend the matter and mold an

embryo… The seed implanted in the womb by the brother

of the deceased must heal the damaged, childless soul by

generating for her a new embryo and another opportunity

to engender life in this world. Once the reincarnated soul

has fulfilled her mission of “expanding the image,” she can

return to her divine root. See above, note 329.

375. When they are later fittingly mended… Having

succeeded in generating children.

376. I praise the dead, who have already died… The

context (Ecclesiastes 4:2–3) reads: I praise the dead, who

have already died, more than the living, who are still alive.

But better than both is one who has not yet been, who has

not seen the evil deeds that are being done under the sun.

For Rabbi Yose, the phrase the dead, who have already

died refers “precisely” to those who died in a previous

lifetime and were then reincarnated and enabled to fulfill

their souls before dying again.



See Zohar 3:182b; Moses de León, Sefer ha-Mishqal,

144–45. For various readings of Rabbi Yose’s explication,

see OY; Galante; KP; MM; Mopsik; MmD.

rejuvenation ,(ednah) עדנה …still ,(adenah) עדנה .377

The word עדנה (adenah), still, is equated with its homograph:

(ednah), delight, or according to a rabbinic interpretation,

rejuvenation. The verse from Genesis records Sarah’s

reaction to the divine prediction that she will bear a son at

age ninety: After I have withered, am I to have ednah,

delight—with my husband so old?

Rabbi Yose’s point is that the dead, who have already

died—and been reincarnated and attained fulfillment—are

more praiseworthy than the living, who are still alive. This

latter category refers apparently to those who have been

reincarnated and rejuvenated but have not yet engendered

new life.

See BT Bava Metsi’a 87a, which turns Sarah’s

rhetorical question into a declarative statement: “After I

have withered, I have had ednah! Rav Ḥisda said, ‘After the

flesh had withered and wrinkles multiplied, the flesh נתעדן
(nitadden), “rejuvenated, became tender,” the wrinkles were

smoothed out, and beauty returned to its site.’”

378. He will return to the days of his youth The soul

will be reborn and begin a new life. See Zohar 2:101a.

379. who has not returned to the days of his

youth… Who succeeded in having children and thus did not

have to undergo reincarnation, which would involve

requital of sins from a previous lifetime.

380. So I saw the wicked buried and coming… The

full verse reads: So I saw the wicked buried and coming,

going from the holy site, while those who had acted

righteously were forgotten in the city.

381. So I saw the wicked buried [and coming], as

has been said… Those who have sinned and been buried

are enabled to come again through the divine gift of

reincarnation. By taking this second opportunity to mend



their ways, they ensure that God will not condemn them or

condemn the world because of them.

On this verse, see Zohar 1:130a (MhN); 3:216a (RM);

ZḤ 59a–b; TZ 69, 99b–100a, 111a; Moses de León, Shushan

Edut, 358; idem, Sefer ha-Rimmon, 246 (and Wolfson’s

note).

382. The righteous will inherit the land Their souls

will return to the source, Shekhinah.

See M Sanhedrin 10:1: “All of Israel have a share in the

world that is coming, as is said: Your people, all of them

righteous, will inherit the land forever—sprout of My

planting, work of My hands, that I may be glorified (Isaiah

60:21).” See Zohar 1:93a, 153b, 227a, 245b.

383. What he did was evil in the eyes of YHVH… The

full verse reads: What he did was evil in the eyes of YHVH,

and He put him to death as well. When Er, Judah’s firstborn

son, died childless, Judah commanded Er’s brother, Onan to

marry Er’s widow and maintain the line of his deceased

brother. See Genesis 38:8; above, page 136. Onan,

however, failed to consummate the marriage and wasted

[his seed] on the ground (Genesis 38:9), incurring divine

punishment.

384. In the morning sow your seed… The full verse

reads: In the morning sow your seed, and at evening do not

hold back your hand; for you do not know which will

prosper, this or that, or whether both are equally good.

385. messengers… roaming around… Angels who

witness everything done by humans.

See M Avot 2:1: “Rabbi [Judah the Prince] says, ‘…

Contemplate three things and you will not come into the

grip of sin: Know what is above you: an eye that sees, an

ear that hears, and all your actions recorded in a book.’”

386. spilling one’s seed fruitlessly… In the world of

the Zohar, masturbation is a heinous sin. See above, note

324; 1:56b–57a, 62a, 219b; Moses de León, Shushan Edut,

353; Tishby, Wisdom of the Zohar, 3:1365–66.



Cf. BT Niddah 13a: “Rabbi Yoḥanan said, ‘Whoever

emits semen fruitlessly deserves death, as is written: What

he did was evil in the eyes of YHVH, and He put him to death

as well (Genesis 38:10).’ Rabbi Yitsḥak and Rabbi Ammi

said, ‘It is as though he sheds blood….’ Rav Assi said, ‘It is

as though he worships idols.’”

On emitting seed by foot, see BT Niddah 13b.

387. He does not enter the curtain… He is not

admitted into the inner realms of heaven. See above, pages

138–39; Zohar 1:57a, 69a; 3:90a, 158a; Moses de León,

Sefer ha-Mishqal, 75–76.

See BT Niddah 13b: “Rabbi Ammi said, ‘Whoever

brings himself into the grip of lustful fantasy is barred from

the domain of the blessed Holy One. Here is written [What

he did] was evil in the eyes of YHVH (Genesis 38:10), and

there is written You are not a God who delights in

wickedness; evil cannot abide with You (Psalms 5:5).’”

In the Talmud, Rabbi Ammi bases his teaching on an

analogy between the word evil in Genesis 38:10 (referring

to Onan’s sin of wasting seed) and the same word in Psalms

5. Here in the Zohar, Rabbi Ḥiyya offers a similar analogy

between the word evil in Genesis 38:7 (describing Er) and

Psalms 5. On Er’s sexual sin, see above, note 324.

The expression “Countenance of Days” refers to the

face of God, Ancient of Days, a title deriving from Daniel

7:9: As I watched, thrones were placed, and the Ancient of

Days sat—His garment like white snow, the hair of His head

like clean fleece, His throne flames of fire, its wheels

blazing fire.

See Bereshit Rabbah 35:2; Zohar 1:83a, 89b (ST),

130a; 3:132b (IR), 201a; ZḤ 19a (MhN).

388. Your hands are full of blood Spilling seed

fruitlessly by hand is tantamount to murder since it wastes

potential life.

See BT Niddah 13a (quoted above, note 386) and 13b

(where Rabbi El’azar cites this same verse from Isaiah);



Moses de León, Sefer ha-Rimmon, 242.

389. In the morning…This verse has been

established… See Qohelet Rabbah on this verse (11:6); BT

Yevamot 62b; ZḤ 89c (MhN, Rut); Moses de León, Sefer ha-

Mishqal, 141.

390. Like arrows in the hand of a warrior… See BT

Ḥagigah 15a: “Shemu’el said, ‘Any emission of semen that

does not shoot forth like an arrow does not fructify.’”

See Zohar 1:6a.

391. obtain a fine reward in the world that is

coming… Children’s good deeds and merit protect their

parent from harsh judgment in the hereafter.

See Zohar 1:115b; Moses de León, Sefer ha-Rimmon,

110. Cf. above, page 143. The full verse from Psalms reads:

Happy is the man who fills his quiver with them; they will

not be put to shame when they contend with enemies in the

gate.

392. For I have known him, so that he will instruct

his children… The verse reads: For I have known him, so

that he will instruct his children and his household after

him: they will keep the way of YHVH, to do righteousness and

justice. The verse indicates that teaching one’s children is

vital to an intimate relationship with God.

393. And at evening… The full verse reads: In the

morning sow your seed, and at evening do not hold back

your hand; for you do not know which will prosper, this or

that, or whether both are equally good.

394. Children are the heritage of YHVH The verse

reads: Children are the heritage of YHVH, the fruit of the

womb a reward.

395. Bundle of the soul…  Shekhinah, source and

destination of all souls. The phrase derives from 1 Samuel

25:29: The soul of my lord will be bound in the bundle of

life. Shekhinah is an aspect and offspring of the divine mother,

Binah, who is often identified with the world that is coming.



See Zohar 1:66a, 224b; Moses de León, Sefer ha-

Mishqal, 77; idem, Sheqel ha-Qodesh, 60–61 (75–76).

396. who entitles one to enter the heritage of

YHVH?… Rabbi Ḥiyya reads the verse: Children are [the

gateway to] the heritage of YHVH, namely, to Shekhinah. The

soul’s reunion with Shekhinah is dependent on engendering

children in this world.

See Zohar 1:115a–b; Moses de León, Sefer ha-Rimmon,

242.

397. She took off her widow’s garments… The full

verse reads: She took off her widow’s garments, covered

herself with a veil and wrapped herself, and sat by the

entrance to Enaim, which is on the road to Timnah, for she

saw that Shelah had grown up and she had not been given

to him as wife.

Tamar had been married to Er, Judah’s firstborn. When

Er died, his brother Onan should have married her,

according to custom (see above, notes 325, 358), but Onan

failed to consummate the act and wasted [his seed] on the

ground (Genesis 38:9). When the youngest brother, Shelah,

grew up, and Tamar saw that she had not been given to him

as wife, she took matters into her own hand.

398. Tamar was the daughter of a priest According

to rabbinic tradition, Tamar was the daughter of Noah’s son

Shem, who is identified with Melchizedek, priest of God

Most High (Genesis 14:18).

See Bereshit Rabbah 85:10 (and Theodor, ad loc., n. 2);

Targum Yerushalmi, Rashi, and Naḥmanides on Genesis

38:24; Moses de León, Sefer ha-Rimmon, 350.

399. set out to whore with her father-in-law… With

Judah. See above, note 397; Genesis 38:12–30. On Tamar’s

modesty, see BT Megillah 10b.

400. she approached him to act kindly and

faithfully… Tamar seduced her father-in-law, Judah,

because she wanted to ensure the reincarnation of the

souls of his childless sons Er and Onan, who were



respectively her husband and brother-in-law. Such

reincarnation is the kabbalistic purpose of levirate

marriage. Since first Onan and now Shelah had failed to

consummate the marital act with Tamar, she enticed Judah

to fulfill this sacred task in order “to act kindly and

faithfully” with the souls of Er and Onan.

See above, notes 325, 358, 383, 397. On acting “kindly

and faithfully” toward the dead, see Genesis 47:29, and

Targum Onqelos, ad loc.; Ruth 2:20.

401. All issued from Him Tamar’s seduction of Judah

was part of the divine plan.

See Bereshit Rabbah 85:12; BT Makkot 23b; Aggadat

Bereshit 64:3.

402. precisely she… was needed for this act Since

she had been married to both Er and Onan, she was the

most appropriate vehicle for their souls to be reincarnated.

See OY; Galante. Cf. Zohar 3:71b–72a.

403. two women… Tamar and Ruth… Tamar gave

birth to Perez and Zerah (the reincarnations of Er and

Onan). Perez was the ancestor of Boaz, who together with

Ruth engendered Obed, the grandfather of King David. See

Ruth 4:18–21.

404. Tamar enticed her father-in-law… Several

generations later, the Torah explicitly forbade marriage

between a man and his daughter-in-law. See Leviticus

18:15. Here, however, Tamar wanted to ensure that the

souls of Judah’s two sons, Er and Onan, would be

reincarnated. Since their younger brother, Shelah, had not

married her, she felt compelled to mate with Judah, who

was next-of-kin.

See above, note 400; Moses de León, Sefer ha-Rimmon,

350–55. “Enticed” renders אשתדלת (ishtaddalat), which spans a

wide spectrum of meaning: “engage, devote oneself, exert

oneself, strive, wrestle, entice.” For this last sense, see

Pesiqta de-Rav Kahana 13:14; Qohelet Rabbah on 1:16.



405. As for Ruth, her husband died… After Ruth’s

husband (Mahlon) died, she approached his relative, Boaz,

who later consummated the act of levirate marriage with

her, thereby ensuring that the soul of Mahlon would be

reincarnated in their offspring.

The full verse reads: Boaz ate and drank, and his heart

was content, and he went to lie down beside the pile of

grain. Then she came stealthily and uncovered his feet and

lay down.

406. Obed Grandfather of King David.

407. precisely she was needed… Since she had been

Mahlon’s wife. See above, note 402.

408. world would later be enhanced By the Davidic

royal line and ultimately by the Messiah. For a similar

justification of the action of Lot’s elder daughter, see Vol. 2,

p. 160, and n. 339.

409. I praise the dead, who have already died… The

context (Ecclesiastes 4:2–3) reads: I praise the dead, who

have already died, more than the living, who are still alive.

But better than both is one who has not yet been, who has

not seen the evil deeds that are being done under the sun.

For Rabbi Ḥiyya, the phrase the dead, who have

already died refers to Er, Onan, and Mahlon. In their

previous lifetimes, all three had failed to engender new life

and were thus unworthy, but later Er and Onan were

reincarnated as the sons of Tamar and Judah (Perez and

Zerah), while Mahlon was reincarnated as the son of Ruth

and Boaz (Obed). In their new bodies, thse souls were now

enabled to fulfill themselves before dying again. See above,

note 376.

410. blessed Holy One assisted in that act… See

above, page 148; Rut Rabbah 7:7.

411. Meditate on it day and night The full verse

reads: Let not this book of Torah depart from your mouth;

meditate on it day and night, so that you may be careful to

act according to all that is written in it. For then you will



make your way prosperous and then you will succeed. Here

the citation emphasizes the profound depths of Torah, such

as the secret of reincarnation hidden within the narrative

of Judah and Tamar.

412. Joseph was brought down to Egypt… The full

verse reads: Joseph was brought down to Egypt, and

Potiphar, courtier of Pharaoh, captain of the guard, an

Egyptian man, bought him from the hands of the

Ishmaelites who had brought him down there.

413. Judah recognized, and said, ‘She is in the

right…’ The full verse reads: Judah recognized, and said,

“She is more in the right than I! For after all, I did not give

her to Shelah, my son.” And he knew her again no more.

The verse describes Judah’s reaction when Tamar displays

his personal belongings, which he had left with her as

collateral for payment. See Genesis 38:16–18.

414. Recognize, please… The verse reads: Recognize,

please: is it your son’s tunic or not? When Joseph’s brothers

sent his blood-stained garment to their father, Jacob, they

posed this disingenuous question. Here, through verbal

analogy, Rabbi Ḥiyya links Judah’s acknowledgment of guilt

in the story of Tamar (Judah recognized…) with his immoral

act of deceiving Jacob in the previous chapter (Recognize,

please…).

See Bereshit Rabbah 84:19; 85:2, 11; BT Sotah 10b.

415. Look, there were twins in her womb!… The

context (Genesis 38:27–30) describes Tamar’s giving birth:

It happened at the time she gave birth that, look, there

were twins in her womb! And as she was giving birth, one

put out a hand, and the midwife took and bound on his

hand a crimson thread, saying, “This one came out first.’’

As he was drawing back his hand, look, out came his

brother, and she said, “What a breach you have breached

for yourself!” And he named him Perez. Afterward out came

his brother, on whose hand was the crimson thread, and he

named him Zerah.



Rabbi Ḥiyya understands the verse: “Look, there are

[now] twins in her womb! But in their previous lifetimes

they were already brothers [Er and Onan].” See above,

note 409.

416. not the implication… The verse should be

understood not in terms of reincarnation but simply

according to its simple sense: Tamar conceived twins.

417. why she exerted herself… Rabbi Abba agrees

with Rabbi Ḥiyya that by seducing Judah, Tamar intended

to bring about the reincarnation of the unfulfilled, “lost”

souls of Er and Onan.

On recovering the lost soul, see ZḤ 89d (MhN, Rut);

Moses de León, Sefer ha-Mishqal, 138.

418. As he was drawing back his hand… See above,

note 415.

419. original, licentious breach… The name of Judah

and Tamar’s firstborn son, פרץ (Perets), means “breach,”

which according to Rabbi Abba, alludes to the violation he

committed in a previous lifetime as Er, wasting his seed

and failing to engender new life with Tamar. This breach

compelled God to initiate the complex process of

reincarnation through Tamar’s holy seduction of Judah.

From their union, King David eventually issued, and he

compensated for Er’s licentious breach with his own bold

act of breaching—piercing the defenses of Israel’s enemies.

On Er’s sin, see above, note 324.

420. how he sold Joseph… See Genesis 37:26–28.

421. demoted him from dominion… See above, note

301.

422. all this came upon him The incident of Tamar.

423. Why was brought down?… The passive

conjugation of the verb implies that a higher power was

responsible. Divine providence intended Joseph’s descent

to Egypt, in order to fulfill the covenantal promise made to

Abraham: Know well that your seed will be strangers in a

land not theirs, and they will be enslaved and afflicted four



hundred years. But upon the nation that they serve I will

bring judgment, and afterward they will go forth with great

substance.

See above, pages 119, 121. Cf. Genesis 50:20; Radak

on Genesis 37:13.

424. Potiphar bought him… The verse reads: Joseph

was brought down to Egypt, and Potiphar, courtier of

Pharaoh, captain of the guard, an Egyptian man, bought

him from the hands of the Ishmaelites who had brought

him down there.

According to midrashic sources, Potiphar purchased

Joseph with sexual intentions. See Bereshit Rabbah 86:3;

Targum Yerushalmi, Genesis 39:1; BT Sotah 13b.

425. seven stars in the heavens… numerous

attendants… The seven planets of medieval astronomy,

based on the Ptolemaic system, include the moon, Mercury,

Venus, the sun, Mars, Jupiter, and Saturn. Each planet

occupies one sphere or heaven; each heaven is populated

by numerous attending angels.

See Maimonides, Mishneh Torah, Hilkhot Yesodei ha-

Torah 3:1; Moses de León, Sheqel ha-Qodesh, 68–69 (86).

426. messengers… appointed… over all human

actions Observing human behavior and occasionally

intervening in the world.

427. no power… fails to praise… All stars, planets,

and angels contribute to the symphony of praise.

See Maimonides, Mishneh Torah, Hilkhot Yesodei ha-

Torah 3:9; idem, Guide of the Perplexed 2:5.

428. three encamped flanks… These three camps of

angels correspond to the three watches of the night.

See BT Berakhot 3a, and Rashi, ad loc., s.v. i kasavar;

Zohar 1:231a; 2:195b–196a; Moses de León, Sefer ha-

Rimmon, 403; idem, Sheqel ha-Qodesh, 70–71 (88–89).

429. one holy living being…  Shekhinah, presiding over

all the angels.



See Schäfer, Synopse zur Hekhalot-Literatur, §406;

Ezra of Gerona, Peirush Shir ha-Shirim, 509; Zohar 1:12b–

13a, 46b–47a, 211a, 242a; 2:48b, 126a; 3:46b.

430. When the morning stars sang… south…

Abraham… The morning is filled with the song of angels

and stars of the south; both morning and south symbolize

Ḥesed, the sefirah of Abraham. See above, page 41.

431. sons of Elohim… on the left… Angels of the left

side, under the influence of Gevurah, known by the divine

name Elohim and symbolized by the north. Now these angels

and their song blend into the forces of Ḥesed on the right.

432. Israel takes up song… three times a day…

Israel’s three daily prayers (morning, afternoon, and

evening) correspond to the singing of the angels during the

three watches of the night. See above, note 428.

433. holy living being…  Shekhinah, who nourishes the

angels above and Israel below. See Zohar 1:107a.

434. Who commands the sun… The verse reads: Who

commands the sun, and it does not shine; who seals up the

stars. See above, page 152.

435. This is Joseph Symbolizing Yesod, who is also

represented by the sun. His light was hidden when he was

thrown into the pit and then sold into slavery.

436. his brothers… eleven stars In his dream

(Genesis 37:9), Joseph imagined his brothers as stars: Look,

I dreamed another dream, and, look, the sun and the moon

and eleven stars were bowing down to me! Their light was

sealed up when they later descended to Egypt.

437. Jacob… Recognize, please… Shekhinah

withdrew… Jacob is symbolized by the sun in Joseph’s

dream (see the preceding note). When Joseph’s brothers

sent his blood-stained garment to their father, they

included a disingenuous message. See the context in

Genesis 37:31–32: They took Joseph’s tunic and

slaughtered a goat and dipped the tunic in the blood. They

sent the ornamented tunic and had it brought to their



father, and they said, “We found this. Recognize, please: is

it your son’s tunic or not?” Jacob was fooled by his sons’

deception because Shekhinah had withdrawn from him,

depriving him of prophetic vision. For many years, he did

not discover Joseph’s fate. Appropriately, the verse in Job

reads: Who commands the sun, and it does not shine.

See Bereshit Rabbah 91:1 (and Theodor, ad loc.);

Tanḥuma (Buber), Miqqets 6; above, pp. 94 (and n. 63), 119

(and n. 219).

For the ,(Uv’ad kokhavim yaḥtom) ובעד  כוכבים  יחתם .438

stars… Understanding the word בעד as “for.” For, or

because of, his sons’ action, Jacob’s light and vision were

sealed.

439. abstained from conjugal union… As an

expression of his intense mourning over his son. In this

sense too, he was sealed.

Cf. Zohar 1:153b. On the good news about Joseph being

alive and well, see Genesis 45:25–28.

440. He will not abandon… The full verse reads: For

YHVH loves justice; He will not abandon His faithful ones.

They are protected forever, while the seed of the wicked

will be cut off.

441. Abraham… חסידו (ḥasido), His faithful one… In

this Psalm, according to Rabbi Yose, the word חסידיו (ḥasidav),

His faithful ones, is spelled without the suffixal י (yod): חסידו
(ḥasido), reflecting the singular sense: His faithful one. The

Masoretic text of Psalms contains no such spelling, but it

does appear in Bereshit Rabbah 86:3, where the singular

sense is applied to Joseph. The same singular spelling in 1

Samuel 2:9 is applied by various midrashic sources to

Abraham, Jacob, or Joseph.

See Tanḥuma (Buber), Vayetse 3; Midrash Shemu’el

5:16; Aggadat Bereshit 46:3; BT Yoma 38b; Zohar 1:112b;

Minḥat Shai on 1 Samuel 2:9 and Psalms 37:28.

442. Though I walk through the valley of the

shadow of death… The verse continues: I fear no evil, for



You are with me; Your rod and Your staff, they comfort me.

443. Wherever the righteous go, Shekhinah

accompanies them… See Bereshit Rabbah 86:6, in the

name of Rabbi Shim’on son of Yoḥai. Cf. Mekhilta, Pisḥa 14;

BT Megillah 29a.

444. if he had something in his hand… Such

miracles are described in midrashic literature. See

Tanḥuma, Vayeshev 8: “What does this mean: and all that

he did YHVH made succeed in his hand? He would pour

spiced wine for his master. He [Potiphar] would say, ‘What

did you pour for me?’ He would reply, ‘Spiced wine.’ He

would say, ‘Absinthe wine is what I want!’ And it became

absinthe wine. ‘Plain wine I want.’ And it was plain.

‘Cooked wine I want.’ And it was cooked. Similarly with

water, and with every single thing, as is said: and all that

he did YHVH made succeed in his hand.”

See Bereshit Rabbah 86:4; Tanḥuma (Buber), Vayeshev

16.

445. by his hand By Joseph’s hand.

446. YHVH blessed the house of Obed-edom… The

two verses are here conflated. When King David recovered

the ark of YHVH from the Philistines, he diverted it to the

house of Obed-edom the Gittite, where it remained for

three months before its arrival in Jerusalem. Rabbi Yose’s

point is that Obed, though otherwise unremarkable, was

blessed because of the presence of the ark brought there

by the righteous King David.

447. Because of the righteous, others are blessed…

See BT Berakhot 17b: “The entire world is sustained by

their merit, while they are not sustained even by their own

merit.”

448. His feet were bruised with shackles The full

verse, describing Joseph’s ordeal, reads: His feet were

bruised with shackles; his neck entered a collar of iron. See

Genesis 39:20.



449. So, He will not abandon  His ,(ḥasido) חסידו

faithful one See above, p. 154 and n. 441.

450. Let all who take refuge… The full verse reads:

Let all who take refuge in You rejoice; let them ever shout

for joy. Shelter them, so that those who love Your name may

exult in You.

451. It happened after these things… The full verse

reads: It happened after these things that his master’s wife

raised her eyes to Joseph and said, “Lie with me.”

452. Bless YHVH, O His angels… The full verse reads:

Bless YHVH, O His angels, mighty in strength, who fulfill His

word, hearkening to the voice of His word.

453. evil impulse… assails him every single day…

See BT Qiddushin 30b: “Rabbi Yitsḥak said, ‘A person’s

impulse renews itself against him every day.’” See above,

pages 85–88.

454. rising above him into a sphere of strength…

The evil impulse derives ultimately from the left side of the

sefirotic tree, specifically from Gevurah (Strength). In order

to overcome the impulse, one must reach this source.

Reciprocally, by overcoming the impulse, one attains

Gevurah.

455. called mighty in strength—like encountering

like… Attaining Gevurah, they become truly strong, capable

of matching and defeating the impulse. Thereby, they attain

the rank of angels.

See M Avot 4:1: “Ben Zoma says, ‘…Who is strong? One

who subdues his impulse.’” On human angels, see Vayiqra

Rabbah 1:1; Zohar 1:90a (ST).

456. Joseph… called Righteous… Joseph guarded the

covenant of circumcision by resisting the sexual advances

of Potiphar’s wife, and he is therefore called “righteous” in

rabbinic literature.

See Genesis 39; BT Yoma 35b; Bereshit Rabbah 93:7;

Pesiqta de-Rav Kahana, nispaḥim, 460. Cf. Tanḥuma,



Bereshit 5, and Pirqei de-Rabbi Eli’ezer 38, which cite

Amos 2:6.

According to the Zohar, Joseph’s sexual purity enabled

him to scale the sefirotic ladder and attain the rung of Yesod

(Foundation), the divine phallus and site of the covenant.

Yesod is known as Righteous, based on Proverbs 10:25: עולם
The verse literally means The .(Ve-tsaddiq yesod olam) וצדיק  יסוד

righteous one is an everlasting foundation, but is

understood as The righteous one is the foundation of the

world.

See BT Ḥagigah 12b; Bahir 71 (102); Azriel of Gerona,

Peirush ha-Aggadot, 34; Zohar 1:59b; above, page 92;

Moses de León, Sefer ha-Rimmon, 228; idem, Sheqel ha-

Qodesh, 50 (62).

457. after these things… place from which the evil

impulse attacks…  Shekhinah, last of the ten sefirot, is the

realm of divine speech and is known as דברים (devarim),

“words, things.” Outside, behind, or after Her lies the

realm of the demonic, from where the evil impulse launches

its daily attacks. See Zohar 1:119b.

458. Joseph provided him an opening… The

midrashic basis for Joseph’s preening lies in the preceding

verse (Genesis 39:6): Joseph was handsome and good-

looking. Whereas in the rabbinic source, God denounces

Joseph’s behavior, here the accuser is the evil impulse. The

“bear” is Potiphar’s wife.

See Bereshit Rabbah 87:3; Tanḥuma, Vayeshev 8; Rashi

on Genesis 39:6; Zohar 2:267a (Heikh). Cf. Bereshit

Rabbah 22:6: “Rabbi Ammi said, ‘The evil impulse does not

walk on the side but in the middle of the street, and when

he sees a person painting his eyes, smoothing his hair,

swinging his heel, he says, “This one is mine!”’”

459. He will shut the heavens… The context

(Deuteronomy 11:16–17) reads: Take care, lest your heart

be seduced, so that you turn aside and serve other gods

and bow down to them. Then the anger of YHVH will flare up



against you, and He will shut the heavens so that there will

be no rain and the earth will not yield her fruit, and you will

perish quickly from off the good land that YHVH is giving

you.

460. so that you turn aside… For the context, see the

preceding note. Those who are sexually promiscuous betray

the covenant of circumcision and ruin the relationship

between God and Israel. In the Zohar, the command Do not

bow down to another god (Exodus 34:14) is understood to

mean “Do not lie down with a foreign woman.”

See Zohar 1:131b; 2:3b, 61a, 87b, 90a, 243a; 3:13b; ZḤ

21a (MhN), 78c (MhN, Rut); Moses de León, Sefer ha-

Rimmon, 212–13; idem, Sheqel ha-Qodesh, 51 (63). For the

social context, see Assis, “Sexual Behavior in Mediaeval

Hispano-Jewish Society.”

461. Abundant rain You showered… The full verse

reads: Abundant rain You showered, O God; Your weary

heritage, You restored her.

462. rain of favor… delights in Assembly of Israel…

Proper sexual behavior on earth stimulates the divine

romance above. Blessing then flows from the divine male to

Shekhinah, known as Assembly of Israel, and from Her to the

world.

The phrase “rain of favor” derives from M Ta’anit 3:8,

where it implies “neither drizzling rain nor torrential rain.”

On Assembly of Israel, see above, note 237.

463. Jacob is His allotted heritage The full verse

reads: For YHVH’s share is His people, Jacob His allotted

heritage.

464. Weary—Assembly of Israel… Exiled among Her

people, Shekhinah is deprived of the nourishing flow from

above.

465. stand on this foundational covenant… All of

existence depends on Yesod (Foundation), the divine

covenant and cosmic pillar, whose human counterpart is

inscribed with the covenant of circumcision.



For the full verse from Jeremiah (as understood here),

see BT Shabbat 137b: “Were it not for the blood of the

covenant [of circumcision], heaven and earth would not

endure, as is said: Were it not for My covenant day and

night, I would not have established the laws of heaven and

earth.”

See BT Ḥagigah 12b; Zohar 1:32a, 56a, 59b, 66b, 89a,

91b, 93b, 96b, 241b; 2:116a; 3:14a; Moses de León, Sefer

ha-Rimmon, 61.

The phrase “foundational covenant” renders קיומא
(qiyyuma), whose range of meaning in the Zohar includes

both “foundation” and “covenant.” See Liebes, Peraqim,

358, 361.

466. be careful of this… Careful and restrained in

sexual behavior, since human sexuality mirrors and affects

the divine realm. Here, according to Rabbi El’azar, Joseph’s

preoccupation with his own looks led to his near seduction,

as indicated by the sequence of verses: Joseph was

handsome and good-looking. It happened after these things

that his master’s wife raised her eyes to Joseph and said,

“Lie with me.” See above, p. 157 and n. 458.

467. Though she spoke to Joseph day after day…

The full verse reads: Though she spoke to Joseph day after

day, he would not listen to her, to lie beside her, to be with

her.

468. inherits two worlds… One who studies Torah for

her own sake gains true life in the eternal world that is

coming, but even one who studies for an ulterior motive

finds reward in this world.

See Avot 6:7; Sifrei, Deuteronomy 48; Bereshit Rabbah

59:2; BT Shabbat 63a; Zohar 1:184b–185a. All these

sources cite Proverbs 3:16, which follows here. On studying

Torah for her own sake, see Avot 6:1; BT Pesaḥim 50b,

Sukkah 49b, Ta’anit 7a, Sanhedrin 99b.

469. whoever walks to the right of Torah… Whoever

engages in Torah out of pure motives gains eternal life in



the world that is coming. The reward for Torah cannot be

expected here on earth, only in that realm.

See Rashi on BT Shabbat 63a, s.v. la-masme’ilin bah. On the

crown of Torah, see M Avot 4:13; Kallah 1:21.

470. when Rabbi Ḥiyya came from there… As in the

Jerusalem Talmud, “there” refers to Babylonia. Studying

Torah in the land of Israel is more enlightening than

anywhere else.

On the shining countenance, see Ecclesiastes 8:1 (A

man’s wisdom brightens his face); Exodus 34:29–35; JT

Shabbat 8:1, 11a; Pirqei de-Rabbi Eli’ezer 2; Naḥmanides,

Kitvei Ramban, 2:305–6; Zohar 2:15a; 3:163a.

471. he would say, ‘This one engages…’ Rabbi Ḥiyya

could tell by observing their physiognomy.

472. He would pray for the latter… As Rav Safra

prayed, according to BT Berakhot 17a. See Pesaḥim 50b, in

the name of Rav: “A person should always engage in Torah

and mitsvot even if not for their own sake, because by doing

them not for their own sake, he eventually does them for

their own sake.”

473. turned pale… conceiving sin See BT Shabbat

33a: “Dropsy is a sign of sin; ירקון (yeraqon), jaundice, is a

sign of causeless hatred.”

The root ירק (yrq) means “to be green, yellow, pale,” and

here in the Zohar yields the verb מוריקן (moriqan), “turned

pale.” In Zohar 3:193b, Rabbi Shim’on cites a formulation

from the Book of the Wisdom of King Solomon: “Yeraqon is a

sign of sin.”

See Jeremiah 30:6; BT Yevamot 60b; Rashi and Tosafot,

ad loc.; Beit ha-Midrash, 2:120.

474. they will disappear See Avot de-Rabbi Natan A,

20: “Rabbi Ḥananya, prefect of the priests, says, ‘Whoever

takes to heart the words of Torah is relieved of… the

imaginings of the evil impulse.’”

Cf. Sifrei, Deuteronomy 45; BT Berakhot 5a; Qiddushin

30b; Zohar 3:268a.



475. drag him to the house of Torah… See the

strategy against the evil impulse recommended in BT

Sukkah 52b: “A scholar from the school of Rabbi Yishma’el

taught, ‘If this repulsive one attacks you, drag him to the

house of study. If he is of stone, he will dissolve; if of iron

he will shatter.’”

476. evil side stands before the blessed Holy One…

Here “evil side” designates specifically Satan the Accuser.

See BT Bava Batra 16a: “Resh Lakish said, ‘Satan, the evil

impulse, and the Angel of Death are one and the same.’”

477. For a mitsvah is a lamp… The full verse reads:

For a mitsvah is a lamp and Torah is light, and reproofs of

discipline are the way to life.

478. woman of evil… Other Side… The woman of evil

in Proverbs personifies the demonic realm—both Satan

above, accusing human beings, and the evil impulse below,

seducing them to sin. The following section includes both

male and female personifications of evil. See Zohar 1:148a–

b (ST).

On Satan’s divine authorization to test Job with

suffering, see Job 1:6–12; 2:1–6. See the description of

Satan’s itinerary in BT Bava Batra 16a: “He descends and

leads astray, ascends and arouses wrath, obtains

authorization and seizes the soul.”

479. stands over them in judgment… On Rosh

Hashanah and Yom Kippur.

480. shofar on Rosh Hashanah The shofar (ram’s

horn) is intended to confound Satan and interfere with his

accusations.

See BT Rosh ha-Shanah 16a–b; Rashi and Tosafot, ad

loc., s.v. kedei le-arbev; Zohar 1:114a–b; Moses de León, Sefer

ha-Mishqal, 119–22.

481. on Yom Kippur with a goat… In the original

ritual of Yom Kippur (Leviticus 16:7–10), one goat is

sacrificed as a sin offering to God, while a scapegoat

bearing the sins of Israel is sent off into the wilderness for



the demon Azazel. (Similarly in the Babylonian Akitu ritual,

a goat—substituted for a human being—is offered to

Ereshkigal, goddess of the Abyss.) According to Pirqei de-

Rabbi Eli’ezer 46, the goat of Yom Kippur is intended to

preoccupy Satan: “They gave him a bribe on Yom Kippur so

that he would not nullify Israel’s sacrifice.”

Cf. BT Yoma 20a: “On Yom Kippur, Satan has no

permission to accuse. How do we know? Rami son of Ḥama

said, ‘השטן (Hasatan), Satan, equals 364 in numerical value—

implying that on 364 days he has permission to accuse,

while on Yom Kippur he does not.’”

See Sifra, Shemini 1:3, 43c; Naḥmanides on Leviticus

16:8 (cf. 9:7); Moses of Burgos, Ammud ha-Semali, 158–59;

Zohar 1:11a, 64a, 65a, 113b–114b, 138b, 145b, 174b, 210b;

2:154b, 184b–185a, 237b, 266b; 3:63a–b (Piq), 102a, 202b–

203a, 258b; ZḤ 87b–c (MhN, Rut); Moses de León, Sefer

ha-Rimmon, 165–67; idem, Sefer ha-Mishqal, 124–27; idem,

She’elot u-Tshuvot, 49; Tishby, Wisdom of the Zohar, 3:890–

95.

482. Her feet descend to death The full verse,

warning against the seductive strange woman, reads: Her

feet descend to death; her steps grasp Sheol. Here, the

strange woman personifies the demonic powers.

483. Of the mystery of faith… all is one…  Shekhinah,

culmination of the sefirot, is the realm of mystical faith, and

is identified with Oral Torah.

The phrase “all is one” refers either to the inherent

unity of Torah and Shekhinah, or to the intricate network of

Torah’s pathways, or perhaps to the ultimate unity of

opposites: the divine and the demonic. Elsewhere in the

Zohar, the description Her feet descend to death is applied

to Shekhinah. See Zohar 1:35b, 221b; 2:48b; 3:107b. On the

relation between Shekhinah and the demonic realm, see

Scholem, On the Mystical Shape of the Godhead, 189–92;

Tishby, Wisdom of the Zohar, 1:376–79; Patai, The Hebrew

Goddess, 249, 251–54.



For a range of interpretations, see Sullam; Tishby, ibid.,

2:520; Mopsik; MmD.

484. all other aspects of the world The various

demonic powers.

485. When this evil side descends… See above, note

478.

486. Though she spoke to Joseph day after day The

full verse reads: Though she spoke to Joseph day after day,

he would not listen to her, to lie beside her, to be with her.

See above, page 158.

487. Though she spoke—for he ascends… Potiphar’s

wife symbolizes the demonic accuser, who ascends to

testify against humanity before the blessed Holy One,

symbolized by Joseph. On the switch in gender (she spoke…

he ascends), see above, note 478.

488. He would not listen to her… Joseph’s refusal to

be seduced represents God’s compassionate refusal to be

swayed by Satan’s indictment of humanity.

489. To lie beside her…To take control… If demonic

power successfully enticed divine power, it could rule the

world.

On the empowerment of the demonic realm, see BT

Bava Batra 16a (quoted above, note 478). On the switch in

gender (beside her…he is empowered), see above, notes

478, 487.

490. to lie beside her… who lies with an impure

woman By verbal analogy (to lie… who lies), Rabbi El’azar

links Joseph’s seductress with the impure woman of

Leviticus. In the biblical context, impure woman denotes a

menstruant; here, the phrase alludes to the demonic

female, who lusts for divine potency, imploring the divine

male to lie beside her. The erotic tone is highlighted by the

fact that Joseph symbolizes specifically the sefirah of Yesod,

the divine phallus (above, note 50). Normally, Yesod channels

all divine energy to Shekhinah; but as a result of human

sinfulness (such as being seduced by a foreign woman), the



demonic female can supplant Shekhinah, receive the potency

of Yesod herself, and tyrannize the world.

See Zohar 1:122a–b, 131b; 2:60b–61a; 3:69a (all of

which cite Proverbs 30:23: a slave girl supplanting her

mistress); Idel, “Seridim Nosafim,” 47–53.

491. to give her dignity, blessings, and help To

strengthen the demonic temptress.

492. All is one path… Rabbi Abba indicates that his

interpretation does not conflict with the one just offered by

Rabbi El’azar. He is discussing the evil impulse, operating

psychologically within the human being, whereas his

colleague focused on the demonic seducer operating above.

Yet “all is one path,” above and below. See BT Bava Batra

16a: “Resh Lakish said, ‘Satan, the evil impulse, and the

Angel of Death are one and the same.’”

493. so as not to cling to him To the evil impluse.

The clause can also be rendered: “so that he [the evil

impulse] will not cling to him.”

494. to lie beside her in Hell… Playing on the

rabbinic formulation: “To lie beside her—in this world. To

be with her—in the world to come, in Hell.”

See Bereshit Rabbah 87:6; BT Yoma 35b, Sotah 3b;

Tanḥuma, Vayeshev 8.

495. defiles himself with her in the world that is

coming Cf. BT Sotah 3b: “Rabbi Shemu’el son of Naḥmani

said in the name of Rabbi Yonatan: ‘Whoever fufills a single

commandment in this world—it ushers him into the world

that is coming…. And whoever commits a single

transgression in this world—it clasps him and ushers him

into the Day of Judgment….’ Rabbi El’azar says, ‘It is

attached to him like a dog; as is said: He would not listen to

her, to lie beside her, to be with her—to lie beside her in

this world; to be with her in the world that is coming.’”

496. repulsive… The same word describes the evil

impulse in BT Sukkah 52b: “If this repulsive one attacks

you, drag him to the house of study.”



On the interpretation of Isaiah 30:22, see JT Shabbat

9:1, 11d; Pesiqta de-Rav Kahana 13:2.

497. One who deviates from Torah is punished in

it… See BT Eruvin 21b, in the name of Aḥa son of Ulla:

“Whoever mocks the words of the Sages is punished in

boiling excrement.’”

The “sinners… who have no faith” are the author’s

Spanish Jewish contemporaries who—influenced, in part,

by rationalistic philosophy—strayed from faith and religious

observance. See Scholem, Major Trends, 201–4; Matt,

Zohar: The Book of Enlightenment, 22–24.

498. It happened, on such a day… The full verse

reads: It happened, on such a day, that he came into the

house to do his work, and there was no man of the men of

the house there in the house.

499. When? The day that a person begins to turn

back… The evil impulse attacks precisely at that moment,

to obstruct one’s return to God.

500. to do his work—to engage in Torah… See M

Avot 2:15–16: “Rabbi Tarfon says, ‘The day is short, the

work is much, the workers are lazy, the reward is abundant,

and the master of the house is insistent.’ He used to say,

‘You are not obligated to finish the work, yet you are not

free to desist from it. If you have studied much Torah, you

are given much reward, and your employer can be trusted

to pay you the reward of your labor, and know that the

granting of reward to the righteous is for the time to

come.’”

Cf. Midrash Avkir, 24 (cited in Yalqut Shim’oni, Genesis

146): “He came into the house to do his work. Rabbi

Eli’ezer says, ‘It was Sabbath…, so what work did he have?

Reciting what his father had taught him.’”

501. mighty as a lion… See M Avot 5:20: “Yehudah

son of Teima says, ‘Be bold as a leopard, swift as an eagle,

fleet as a gazelle, and mighty as a lion, to do the will of

your Father in Heaven.’”



502. And there was no man For the full verse, see

above, note 498.

503. she seized him by his garment The full verse

reads: She seized him by his garment, saying, ‘Lie with

me!’ And he left his garment in her hand and fled, escaping

outside.

504. evil impulse… dresses him up… Tempting him

to preen himself. See above, p. 157 and n. 458.

505. He left his garment… One who is virtuous does

not surrender to the temptation of dressing up and

primping.

For the full verse, see above, note 503. In nearly all

versions of the Zohar, the end of this paragraph reads “so

that he does not dominate him.” I have translated here

according to the Munich MS (M7): “so that she does not

dominate him.” On the variation in gender, see above, notes

478, 487, 489.

506. righteous are destined to see… A paraphrase of

a teaching attributed to Rabbi Yehudah in BT Sukkah 52a.

Psalm 140 (not cited in the Talmudic passage) constitutes a

plea for deliverance from evil enemies, who are

represented here by the evil impulse.

507. Does a lion roar… The full verse reads: Does a

lion roar in the forest when it has no prey? Does a young

lion let out a cry from its den without having made a

capture? The verse is part of the haftarah (prophetic reading)

for Torah portion Va-Yeshev (Amos 2:16–3:8).

508. supernal image… dominion… The human being,

created in the image of God, manifests that image

physically and is acknowledged by all other beings. In

Kabbalah the divine image corresponds to the ten sefirot,

depicted in human form.

See Genesis 1:26–28; and the description of the human

face on the celestial chariot in Zohar 1:19a.

509. creatures… fear and tremble… See BT Shabbat

151b: “Rabbi Shim’on son of El’azar said, ‘Fear and dread



of you shall be [upon every living thing of the earth…]. As

long as a human is alive, his fear lies upon creatures; once

he dies, fear of him ceases.’”

See Pirqei de-Rabbi Eli’ezer 11; Zohar 1:13b, 38a, 71a,

221b; 2:55a, 125b; 3:107b; ZḤ 38c; Moses de León, Sefer

ha-Rimmon, 309, 337–38; Ginzberg, Legends, 5:119–20, n.

113.

The full verse in Genesis reads: Fear and dread of you

shall be upon every living thing of the earth and upon every

bird of the skies, in everything with which the earth teems

and in all the fish of the sea. Into your hand they are given.

510. soul is within him As long as he is alive or

awake, or as long as he is in a state of purity. Alternatively,

as long as he has attained the highest level of soul, known

as נשמתא (nishmeta), corresponding to Hebrew נשמה (neshamah),

“soul, breath.”

For a range of interpretations, see OY; Galante; NO;

Adderet Eliyyahu, 148b, 149a; Tishby, Wisdom of the Zohar,

2:786; MmD.

511. Even if a soul is not within him… Even after

death or during sleep, the righteous maintain their pristine

nature.

512. holy image is exchanged… Failure to live

virtuously deteriorates a person’s divine image, making

him vulnerable to the beasts, who are no longer intimidated

by him since he has turned beastly. Now the rhetorical

question posed by Amos applies: Does a lion roar in the

forest when it has no prey?

See Shir ha-Shirim Rabbah on 3:7: “It was taught:

Before a person sins, he inspires awe and fear, and

creatures are afraid of him. Once he sins, he is filled with

awe and fear, and he is afraid of others.” Cf. BT Shabbat

151b: “Rami son of Abba said, ‘A wild beast has no power

over a person until he appears to it as an animal.’”

See Sifrei, Deuteronomy 50; Zohar 1:71a; Moses de

León, Sefer ha-Rimmon, 337–38; Nefesh David.



513. transforms events above and below… He alters

the natural order, for example, by removing the divine

image from a sinner who no longer merits it, thereby

rendering him vulnerable to attack—an attack that

constitutes purging and restitution for his sin (“to restore

an entity to its place”). Conversely, God preserves the

divine image for a saint such as Daniel, thereby enacting a

miracle fittingly.

514. because an angel shut their mouths… And not

because of Daniel’s divine image.

515. Because of this… The verse does not contradict

the theory of the power of the image because the image

itself is an angel.

516. His angel…in whom all images… are

engraved… Shekhinah is known as Angel of YHVH, conveying

the energy of the higher sefirot and conducting the world.

She is also the source of all life, embracing the primal form

of everything that exists.

On Shekhinah as angel, see Jacob ben Jacob ha-Kohen,

Peirush Eser Sefirot, 230; Moses of Burgos, fragment ed.

Scholem, Le-Ḥeqer Qabbalat R. Yitsḥaq ben Ya’aqov ha-

Kohen, 209–10; Naḥmanides on Exodus 3:2; 23:20; Zohar

1:61a, 113a, 120b, 159b, 166a, 228b, 230a, 232a; 3:95b,

187a, 270a; Moses de León, Sefer ha-Rimmon, 382; idem,

Sheqel ha-Qodesh, 75–76 (96); Mopsik. Cf. Mekhilta, Shirta

3; Pirqei de-Rabbi Eli’ezer 40; Shemot Rabbah 2:5.

On Shekhinah as “the image comprising all images,” see

Ezra of Gerona, Peirush Shir ha-Shirim, 537; Zohar 1:13a,

19a; ZḤ 59a–c (MhN); Moses de León, Shushan Edut, 353;

idem, Sefer ha-Mishqal, 138; idem, She’elot u-Tshuvot, 58;

Scholem, On the Mystical Shape of the Godhead, 179;

Liebes, Peraqim, 50–51; Wolfson, Through a Speculum That

Shines, 306–17. The phrase derives from Ibn Ezra on

Exodus 33:21.

517. filled with bodies… The full verse reads: He will

execute judgment upon the nations—filled with bodies—



smashing heads over the wide earth. In the biblical context,

the phrase filled with bodies refers to the heaps of corpses

among the nations. Here, it refers to the images of all

beings contained and preserved within Shekhinah, including

those who have been killed by the enemies of Israel. At the

end of days, Shekhinah will punish the nations who

perpetrated these killings.

See Zohar 1:39a, 41a. Cf. Midrash Tehillim 9:13; Yalqut

Shim’oni, Numbers 247, Psalms 643, 869; Tishby, Wisdom

of the Zohar, 2:787.

Adam” or “a human being.” This image“ (adam) אדם .518

is maintained by living virtuously.

son of man In the book of ,(ben adam) בן  אדם .519

Ezekiel, God often addresses the prophet with this title

(e.g., Ezekiel 2:1). Here, Rabbi El’azar’s point is that by

shunning forbidden food in the Babylonian exile, Ezekiel

preserved the purity of the image of adam.

520. He merited to abide in the image of adam… See

above, note 508; Zohar 2:125b.

521. Even so… Even if a person is vigilant, it is

impossible not to sin, so one should examine one’s

misdeeds daily.

522. two witnesses… Two angels, who fulfill the role

of witnesses.

See BT Ta’anit 11a; Zohar 3:175b. Cf. BT Berakhot 60b

and Rashi, ad loc., s.v. hitkabbedu; Shabbat 119b; Zohar

1:12b, 144b, 165b; 2:106b, 239a; ZḤ 47a, 84b (MhN).

According to Deuteronomy 19:15, testimony by a single

witness is invalid.

523. Let your eyes look directly ahead… The full

verse reads: Let your eyes look directly ahead, your eyelids

straight before you.

524. Smoothen the course of your feet… The full

verse reads: Smoothen the course of your feet, and all your

ways will be sure.



525. every single day Alternatively, the phrase can be

read as part of the following sentence.

526. those offerings… atoned… See Pesiqta de-Rav

Kahana 5:17: “Rabbi Yudan said in the name of Rabbi

Simon, ‘No one spent a night in Jerusalem with sin in his

hand. How so? The morning offering atoned for

transgressions committed by night, and the twilight

offering atoned for transgressions committed by day.

Whatever the case, no one lodged in Jerusalem with sin in

his hand.’” Here, Rabbi Yose extends this effect to the

entire land of Israel.

See Shir ha-Shirim Rabbah on 1:9.

527. Now that Israel are exiled… Although priests no

longer offer sacrifices in the Temple, Israel can still win

atonement by studying Torah and living virtuously. See BT

Menaḥot 110a: “Resh Lakish said, ‘Whoever engages in

Torah is as though he offered a burnt-offering, a meal-

offering, a sin-offering, and a guilt-offering.’”

See BT Ta’anit 27b; Zohar 1:100a–b (MhN); 3:32a, 35a,

80b, 159a, 164a. On the presence of Shekhinah in exile, see

above, note 154. The verse from Isaiah describes the

humbling of Jerusalem, which in the Zohar symbolizes the

fallen state of Shekhinah.

528. Assembly of Israel…  Shekhinah, the divine

counterpart of the earthly Assembly of Israel, the aspect of

God most intimately connected with them. Virtuous living

restores and invigorates Her. See above, note 237.

529. spins revolutions…  The .(Gilgel gilgulin) גלגל  גלגולין

expression derives from a medieval philosophical formula:

”.revolves the turn of events“ ,(mesabbev ha-sibbot) מסבב  הסיבות

In Maimonides’ Guide of the Perplexed 1:70 (Ibn Tibbon

translation), God is described as מסבב  הגלגל (mesabbev ha-galgal),

“revolving the [celestial] sphere.”

The sense here may be influenced by the rabbinic

wording related to the Joseph story in BT Shabbat 10b:

“His brothers became jealous of him, ונתגלגל  הדבר (ve-nitgalgel



ha-davar), and the matter rolled on, and our forefathers

descended to Egypt.” See the identical expression in

Tanḥuma, Vayeshev 2. Cf. BT Bava Metsi’a 40a, 54a; Seder

Eliyyahu Rabbah 18 (p. 114).

See Radak on Genesis 41:1 and Isaiah 63:9; Zohar

1:109a, 110a–b, 158b, 194b, 196a, 199a, 201b; 2:111b;

Moses de León, Shushan Edut, 354; idem, Sefer ha-

Rimmon, 351, 354–55; idem, Mishkan ha-Edut, 52a;

Gersonides on 1 Kings 2:46; Ben Yehuda, Dictionary, s.v.

mesibbah, savav, sibbah, sibbuv; Liebes, Peraqim, 299–300, 328–

29; Mopsik.

530. To enable Joseph to raise his head… To bring

about Joseph’s reward for withstanding sexual temptation,

God brought about the incident involving Pharaoh’s two

servants, recounted in Genesis 40.

See above, note 50; BT Megillah 13b.

531. The two of them dreamed a dream… The full

verse reads: The two of them dreamed a dream, each his

own dream, in a single night, each with his own dream’s

meaning—the cupbearer and the baker of the king of

Egypt, who were held in the prison.

532. all dreams follow the mouth The true meaning

of a dream depends on its interpretation.

See BT Berakhot 55b: “Rabbi El’azar said: ‘How do we

know that all dreams follow the mouth [of the interpreter]?

Because it is said: As he interpreted to us, so it was

(Genesis 41:13).’” The verse cited by Rabbi El’azar is

spoken later by Pharaoh’s chief cupbearer, describing how

accurately Joseph interpreted his dream and that of the

chief baker.

See Zohar 1:183a, 194b.

533. why did he offer…? Since his interpretation

actually determined the outcome of the dream, why

couldn’t he interpret both dreams favorably? See Sullam;

Mopsik.



534. concerned Joseph himself… Joseph understood

that these dreams foretold events concerning his family

and their descendants: the people of Israel. The

cupbearer’s dream was full of promise, so Joseph

interpreted his dream favorably. The baker’s dream

predicted the destruction of the Temple and Israel’s exile,

so he received a negative interpretation. Joseph responded

appropriately to each dream and dreamer, “to restore the

matter to its place.”

See below, pages 172–75.

535. Joseph said to them… The full verse reads: They

said to him, “We dreamed a dream and there is no one to

interpret it.” Joseph said to them, “Do not interpretations

belong to God? Tell me, please!”

536. rung of dream… sixth rung… Six stages span

the phenomena of prophecy and dream: the sefirot Netsaḥ, Hod,

Yesod, and Shekhinah, and the first two archangels: Michael

and Gabriel.

See above, p. 114 and n. 194; and BT Berakhot 57b: “A

dream is one-sixtieth of prophecy.”

537. interpretation abides in speech… Within the

realm of Shekhinah, who conveys the divine word and is

known as Speech and Mouth. She also bears the divine

name Elohim.

See above, p. 115 and n. 198.

538. The chief cupbearer… The context (Genesis

40:9–10) reads: The chief cupbearer recounted his dream

to Joseph and said to him, “In my dream—here, a vine in

front of me, and on the vine three tendrils, and as she was

budding, up came her blossom, her clusters ripened into

grapes.

539. As they were crossing… The context (2 Kings

2:9–10) reads: As they were crossing, Elijah said to Elisha,

“Ask what I can do for you before I am taken from you.”

Elisha said, “May a double portion of your spirit be upon

me.” He said, “You have made a difficult request. If you see



me being taken from you, it will be so for you; if not, it will

not be.”

540. one who grasps heaven and earth… A righteous

person such as Elijah links the divine and earthly realms.

Thereby, he attains the rung of Yesod and unites the divine

couple, Tif’eret and Shekhinah, who are symbolized by heaven

and earth. Such a human channels the divine flow and is

capable of wonders.

In Ra’aya Meheimna and Tiqqunei ha-Zohar, the phrase

“who grasps heaven and earth” is presented as a Targumic

rendering of 1 Chronicles 29:11: for all that is in heaven

and on earth. The standard Targum on the verse reads

differently. See Zohar 2:116a (RM); TZ, intro, 9b; 13, 29a;

NO.

541. He performs the will of those in awe of Him

See ZḤ 26c; and BT Mo’ed Qatan 16a, where according to

Rabbi Abbahu, God says: “I rule the human being. And who

rules Me? A righteous person. For I issue a decree and he

annuls it.”

542. A double portion… two for one?… Did Elisha

really ask for twice as much inspiration as Elijah had

received? How could Elijah provide what he didn’t possess?

Rather, Elisha sought the same inspiration but with twice

the miraculous potency.

See Moses de León, She’elot u-Tshuvot, 71–72; Mopsik.

On the number of miracles performed by the two prophets,

see Baraita di-Shloshim u-Shtayim Middot, 1 (p. 13);

Midrash ha-Gadol, Genesis, intro, 23; Ginzberg, Legends,

6:343–44, n. 2; 347, n. 21.

The word “miracles” renders נמוסין (nimosin), “laws,”

derived from the Greek nomos (“custom, law”). In the

Zohar, nimosin occasionally implies (and involves a play on)

miracles,” supernatural enactments that“ ,(nissin) נסין

contravene the “laws” of nature. See Zohar 2:37b, 52b;

3:76a, 176a, 297b.



543. One who contemplates… By reflecting upon the

wisdom transmitted by one’s teacher and by envisioning

him, a person becomes open to a fresh influx of spirit.

See BT Eruvin 13b; Zohar 2:123b; David ibn Zimra,

She’elot u-Tshuvot, 3:472; 6:2; OY; KP; Galante; Scholem;

Mopsik. Cf. above, pages 159–60.

544. Joseph would contemplate… the image of his

father According to a rabbinic tradition, when Potiphar’s

wife attempted to seduce Joseph, “he saw the image of his

father, and his blood cooled.” Here, the theme of Joseph

envisioning his father is transformed into a contemplative

practice.

See Bereshit Rabbah 87:7 (in the name of Rav

Mattana). Cf. BT Sotah 36b; above, note 40.

545. When that wicked one said… When the

cupbearer began recounting his dream, Joseph did not

know the nature of the vine and its significance. The

context (40:9–10) reads: The chief cupbearer recounted his

dream to Joseph and said to him, “In my dream—here, a

vine in front of me, and on the vine three tendrils, and as

she was budding, up came her blossom, her clusters

ripened into grapes.

546. three tendrils… image of his father… When

Joseph heard the cupbearer refer to three tendrils, he

realized that these symbolized the sefirotic triad of Ḥesed,

Gevurah, and Tif’eret, corresponding to the three patriarchs:

Abraham, Isaac, and Jacob. Illuminated, he envisioned his

father.

See BT Ḥullin 92a; Zohar 1:238a; 3:189a–b.

547. vine appeared to him regarding Assembly of

Israel… The vine appearing in the cupbearer’s dream

alluded to Shekhinah, joined with the patriarchal triad of

sefirot.

On Assembly of Israel as a name of Shekhinah, see above,

note 237. On Israel as vine (and vineyard), see Isaiah 5:7;



27:2–4; Jeremiah 2:21; Ezekiel 17:1–10; Hosea 10:1; Psalms

80:9; BT Ḥullin 92a; Zohar 1:238a.

548. three supernal rungs emerging… The triad of

sefirot (Ḥesed, Gevurah, and Tif’eret) gathers in Shekhinah and then

manifests below in the three divisions of the people of

Israel.

549. by virtue of them, Assembly of Israel

ascends… Through the service and worship of the entire

people, Shekhinah is stimulated to ascend and receive from

Binah (or Tif’eret).

550. wine preserved in its grapes… In rabbinic

literature, this primordial vintage awaits the righteous in

the world that is coming. In the Zohar, the wine symbolizes

the deepest secrets of Torah awaiting the righteous—but

also the rich emanation stored within, or flowing from,

Binah, who is known as “the world that is coming.”

See BT Berakhot 34b (in the name of Rabbi Yehoshu’a

son of Levi); Zohar 1:135b (MhN), 238b; 2:147a; 3:4a, 12b,

39b–40a, 93b, 100a (RM); ZḤ 28a–b; Moses de León, Sefer

ha-Rimmon, 130.

551. Until here, Joseph was gladdened… Until here,

the chief cupbearer’s dream conveyed a message to Joseph

about the sefirot, Israel, and the righteous; from here on, the

dream pertained only to the cupbearer himself, predicting

his return to Pharaoh’s court. See Zohar 1:189a.

552. And I took the grapes The full verse reads:

Pharaoh’s cup was in my hand, and I took the grapes and

squeezed them into Pharaoh’s cup and I placed the cup in

Pharaoh’s palm.

553. One who sees grapes in a dream… A

modification of the rabbinic wording (BT Berakhot 56b):

“One who sees grapes in a dream: if white, whether in

season or not, a good sign; if black—in season, good; if not

in season, bad.” Rabbi El’azar highlights the contrast to

introduce his discussion of two polar opposites.



See Midrash Tehillim 128:4; Zohar 2:144a; ZḤ 64c

(ShS).

554. two particular rungs—black and white… Wine

symbolizes Din (Judgment), which comes in two varieties:

harsh and restrained, black and white.

On wine as Judgment, see Azriel of Gerona, Peirush ha-

Aggadot, 46; Moses de León, Sefer ha-Rimmon, 130;

Mopsik.

555. All those grapes depend… Both varieties of

Judgment are contained within, and conveyed by, Shekhinah,

the mystery of faith. Dark grapes in a dream foretell the

chastisement of stern judgment, so one should seek

compassion to sweeten the harshness. Light grapes

indicate that Judgment has already been softened by

compassionate care and tending.

On the phrase “in need of compassion,” see Midrash

Tehillim 128:4.

556. Adam’s wife squeezed grapes for him… Grapes

of harsh judgment, condemning humans to mortality.

See Bereshit Rabbah 19:5: “Rabbi Aivu said, ‘She

squeezed grapes and offered them to him.’” Cf. Zohar

1:36a–b; 2:267b.

557. Noah approached… אהלה (oholoh), his tent Noah

also succumbed to the intoxicating brew of harsh judgment

within the realm of Shekhinah.

In the Torah the final letter of the Hebrew word אהלה
(oholoh), his tent, is a ה (he), rather than the normal

masculine possessive suffix ו (vav). The suffix ה (he) usually

denotes the feminine possessive, her. See Bereshit Rabbah

36:4: “Rabbi Yehudah son of Rabbi Simon and Rabbi Ḥanan

said in the name of Rabbi Shemu’el son of Rav Yitsḥak, ‘…It

is spelled אהלה (oholah), her tent: inside the tent of his wife.’”

In other words, Noah shamed himself in his wife’s tent. See

Theodor’s note, ad loc.

Here similarly, Rabbi El’azar reads the word as oholah,

her tent, but he takes this to mean the tent of Shekhinah, site



of Noah’s sin. See Zohar 1:73a–b, 83a, 140b.

558. sons of Aaron drank wine… Aaron’s two eldest

sons, Nadab and Abihu, were killed when they offered

strange fire in the presence of YHVH (Leviticus 10:1–2).

According to midrashic tradition, they died because they

“entered while drunk with wine.”

See Vayiqra Rabbah 12:1 (in the name of Rabbi

Yishma’el); Zohar 1:73b; Moses de León, Sheqel ha-

Qodesh, 36–37 (43–44).

559. This one saw good grapes… The chief

cupbearer, in his dream, saw the good variety of grapes

within the vineyard of Shekhinah, their fragrance stimulating

Her union above.

On the arousal of Shekhinah by the left side, see Zohar

1:133a; Moses de León, Sheqel ha-Qodesh, 38 (45); Mopsik.

560. offered a favorable interpretation… See

Genesis 40:12–13, 20–21.

561. The chief baker saw… The context (Genesis

40:16–17) reads: The chief baker saw that he had

interpreted favorably, and he said to Joseph, “Me too! In my

dream—here, three wicker baskets on my head, and in the

top basket all kinds of food for Pharaoh, baker’s work, and

birds were eating them from the basket above my head.”

562. wicked, whose every action is for evil… An

extreme paraphrase of a saying attributed to Rabbi

Shemu’el son of Naḥman (Bereshit Rabbah 89:7): “Cursed

be the wicked, who never perform a kindness

wholeheartedly!”

563. he opened with אף (af), anger… The chief baker

began by saying, “אף  אני (Af ani), Me too!” The word אף (af),

though, means not only “too,” but also “anger.”

See Bereshit Rabbah 19:2; 88:6.

564. three wicker baskets… Israel in exile… See

Bereshit Rabbah 88:6, where the three baskets represent

the empires of Babylon, Persia, and Greece, and the top



basket (in the following verse) symbolizes Rome. Cf.

Targum Yerushalmi, Genesis 40:18.

565. two rungs seen… Both dreamers (the cupbearer

and the baker) saw two rungs. The cupbearer saw Shekhinah

(the moon) illumined by emanation from Her partner, “the

supernal rung.” The baker saw Her dominated by the

demonic serpent, unable to receive or reflect the light.

See above, pp. 97–98 and n. 85, p. 100 and n. 102.

566. firm spirit… Although Joseph is not mentioned in

Rabbi Yehudah’s discourse, the reference to “spirit” evokes

Joseph’s inspiration. See above, page 172; and Pharaoh’s

rhetorical question (Genesis 41:38): Could we find a man

like this, in whom is the spirit of God?

567. This verse has been established, but… Earlier

interpretations of the verse (as found in BT Sukkah 52a;

Midrash Mishlei 20:9) do not satisfy Rabbi Yehudah, so he

offers a new one. The verse from Kings records Solomon’s

request from God for wisdom and discernment.

568. A good-hearted person… The full verse reads:

All the days of the poor are wretched, but a good-hearted

person has a continuous feast. See Zohar 2:197b, 259b,

where the phrase good-hearted refers to Shekhinah. Cf. BT

Bava Batra 145b.

569. from the Other Side derives an impure

heart… The demonic force seduces humanity to sin by

means of the evil impulse. See BT Bava Batra 16a: “Resh

Lakish said, ‘Satan, the evil impulse, and the Angel of

Death are one and the same.’” The verse from Isaiah refers

to God’s sowing of confusion among the Egyptians.

570. renewal of the moon… Renewal of Shekhinah,

source of the spirit and the means of its cyclical

rejuvenation. See above, pages 87, 98.

Shekhinah, also known as Malkhut (Kingdom), is often

associated with King David, the ideal king and traditionally

the author of Psalms, including this particular verse: A pure

heart, O God, create in me; a firm spirit renew within me.



571. A certain spirit…Naboth… In 1 Kings 21, King

Ahab of Israel requests to purchase or trade for a vineyard

owned by Naboth the Jezreelite adjoining the royal palace,

but Naboth refuses to yield his inherited land. Ahab’s wife,

Jezebel, then arranges for Naboth to be executed on false

charges, and Ahab takes possession of the vineyard.

Consequently, Ahab is punished by God, killed by a stray

arrow in a battle against the Arameans (22:34–35).

According to the prophet Michaiah, the king decides to go

to battle based on the rosy predictions of false prophecy

conveyed by a certain spirit. The context (22:20–22) reads:

YHVH said, “Who will entice Ahab so that he will go up and

fall at Ramoth-gilead?” One said in this way and another

said in that way. Then a certain spirit came forward and

stood before YHVH and said, “I will entice him!” YHVH said to

him, “With what?” He replied, “I will go out and be a spirit

of falsehood in the mouth of all his prophets.” He said, “You

will entice and you will prevail. Go out and do so!”

In BT Shabbat 149b, this spirit is identified as the spirit

of Naboth, seeking his revenge. See Radak, 1 Kings 22:20.

572. But once souls ascend… After death, a soul does

not return to earth unless she needs to be reincarnated in

order to fulfill an important mitsvah that she left unfulfilled in

her previous incarnation. See above, p. 137 and n. 331. For

other exceptions to the rule, see KP.

573. why was Ahab punished… Samuel had warned

Israel against the excesses of royal authority, and according

to the view of Rabbi Yose (BT Sanhedrin 20b), “Everything

stated in the Portion of the King [1 Samuel 8], the king is

permitted to do.”

See Tosafot, ad loc., s.v. melekh muttar.

574. he offered him another one or silver…

According to 1 Kings 21:2, King Ahab offered to provide

Naboth with a better vineyard in exchange for his or to

purchase it from him.



575. A certain spirit came forward The verse

continues: and stood before YHVH.

576. how could he seek falsehood… How could he

volunteer in heaven to spread falsehood? The heavenly

realm is called “world of truth” in Vayiqra Rabbah 26:7.

577. another spirit… The demonic spirit. See BT Bava

Batra 16a: “[Satan] descends and leads astray, ascends and

arouses wrath, obtains authorization and seizes the soul.”

578. as they have established… See BT Shabbat

149b.

579. this is a spirit of falsehood… The phrase refers

to the demonic spirit, not Naboth’s spirit.

580. he killed Naboth… King Ahab allowed Naboth to

be killed. See above, note 571.

581. And YHVH… carrying out His word!… The verse

continues: For great is the day of YHVH, and very terrible.

Who can endure it?

582. This verse has been established See Pesiqta de-

Rav Kahana 24:3; Tanḥuma, Vayishlaḥ 2.

583. And YHVH… ‘He and His Court’ Wherever the

phrase And YHVH appears in the Bible, the word and

amplifies the meaning of YHVH to include the divine court.

See Bereshit Rabbah 51:2: “Rabbi El’azar said, ‘Wherever

it is said And YHVH, this implies: He and His Court.’”

In Kabbalah this “court” symbolizes Shekhinah, who

derives from the sefirah of Din (Judgment) and pronounces the

divine decree, so the phrase And YHVH encompasses “He

[Tif’eret, known as YHVH] and His Court [Shekhinah].”

See Vayiqra Rabbah 24:2; JT Berakhot 9:5, 14b; Rashi

on Exodus 12:29; Zohar 1:15b, 64b, 105a, 107b, 159b,

198a, 240a; 2:37b, 44b, 227b; 3:149a. The hermeneutical

significance of and was championed by Rabbi Akiva. See BT

Yevamot 68b; Sanhedrin 51b.

584. voice of words The Hebrew word קול (qol) means

both “voice” and “sound.” The verse in Deuteronomy reads:



YHVH spoke to you from the midst of the fire. A sound of

words you heard but an image you did not see, only sound.

In Kabbalah the raw “voice” symbolizes Tif’eret, while

“words” represents Shekhinah, who articulates divine speech.

See Zohar 1:1b, 119b; 3:191a, 193b.

585. no man of words… man of Elohim When God

called upon Moses to confront Pharaoh, the startled

shepherd claimed that he was incapable: No man of words

am I… for I am heavy of mouth and heavy of tongue

(Exodus 4:10). From a kabbalistic perspective, Moses was

not yet filled with the divine word, not yet intimate with

Shekhinah. See Zohar 1:119b; 2:25b; above, note 457.

Moses’s title, איש  האלהים (ish ha-elohim), man of God

(Deuteronomy 33:1; Psalms 90:1), is understood

midrashically as “husband of God” (able to command Him)

and kabbalistically as “husband of Shekhinah” (united with

Her).

See Pesiqta de-Rav Kahana, nispaḥim, Vezot

Haberakhah, 443–44, 448 (variants); Tanḥuma, Vezot

Haberakhah 2 (Ets Yosef, ad loc.); Devarim Rabbah

(Lieberman), on 33:1; Midrash Tehillim 90:5; Zohar 1:6b,

21b–22a, 148a, 152a–b, 236b; 239a; 2:22b, 235b, 238b,

244b (Heikh); Moses de León, Sefer ha-Rimmon, 25.

According to rabbinic tradition, after encountering God

on Mount Sinai, Moses abstained from sexual contact with

his wife and maintained union with Shekhinah.

See Sifrei, Numbers 99; BT Shabbat 87a; Tanḥuma,

Tsav 13; Maimonides, Mishneh Torah, Hilkhot Yesodei ha-

Torah 7:6; Zohar 1:22a, 152b, 234b; 2:222a; 3:148a, 180a.

586. His forces—Israel See Tanḥuma, Vayishlaḥ 2; cf.

Pesiqta de-Rav Kahana 24:3.

587. Who is mighty?… By virtue of a single person

constantly engaged in Torah (the divine word), God guards

His entire people. Cf. Tanḥuma, Vayishlaḥ 2.

588. obtaining authorization… See above, note 577.


