246. Ten cubits the length of the board... In
describing the length of the linen curtains, Scripture
employs the singular wording (twenty-eight) by the cubit,
whereas here, in describing the length of the boards, the
plural form ten cubits appears. The purpose of this
particular plural wording is to allude to the ten sefirot, which
consist of three triads, with keter resting upon them. The
three triads may be Hokhmah, Binah, and Da’at; Hesed, Gevurah,
and Tireret; Netsah, Hod, and Yesoc—or alternatively, Hokhmah,
Hesed, and Netsah on the right; Binah, Gevurah, and Hod on the
left; Da’at, Tireret, and Yesod in the middle. Alternatively, ten
cubits alludes to nine camps of seraphim, with a spirit
resting upon them. Cf. above, note 138. For wvarious
interpretations, see Or Yagar; Haggahot Maharhu; Miqgdash
Melekh; Sullam; Matoq mi-Devash.

247. extent of the cubit... As mentioned earlier, the
dimensions of each linen curtain totaled thirty-two cubits.
(See above, note 238.) As for the boards, the dimensions of
each one totaled eleven and a half: Ten cubits the length of
the board, and a cubit and a half the width of the single
board (Exodus 36:21). The clause “ascending yet not
ascending...” may mean that this total of eleven and a half
strives toward the number twelve but without attaining it,
because the seraphim (symbolized by the boards) are fewer
than the angels known as ofanim (wheels).

The northern and southern walls of the Dwelling each
comprised twenty boards, here divided into two groups of
ten. Halfway up the boards ran a crossbar also made of
acacia wood, as described in Exodus 26:28: The central bar
in the middle of the planks, running from end to end. In the
Zohar this central bar can symbolize T7ireret, the central
sefirah Spanning Hesed and Gevurah, OT Binah and Shekhinah.

For various interpretations of this paragraph, see Or
Yagar; Haggahot Maharhu; Migdash Melekh; Soncino;
Sullam; Matoq mi-Devash. On the ofanim, see Ezekiel 1:16-
21; 10:9-19. On the central bar, see Zohar 1:1b, 148b (S71),



224a; 2:51b, 174b; 3:186a-b; Moses de Ledn, Sefer ha-
Rimmon, 7; idem, Sheqgel ha-Qodesh, 41-42 (49-51).

248. Mystery of this measurement... totals 230...
The dimensions of each of the twenty boards (of the
northern and southern walls of the Dwelling) total eleven
and a half cubits (ten cubits long and a cubit and half
wide). The total dimensions of all twenty boards are thus
230.

249. Curtains of the Dwelling... These curtains
symbolize heaven, as implied by the verse in Psalms.
According to rabbinic tradition, the clasps fastening
together the curtains of the Dwelling “looked like stars in
the sky.” (See above, note 208.) The phrase “the count that
we have mentioned” refers to the total dimensions of each
linen curtain, namely thirty-two. (See above, note 238.)

The curtains “mentioned in one mystery” are the linen
curtains (symbolizing the divine kernel), while the “curtains
in another mystery” are the goat-hair curtains (symbolizing
the demonic shell protecting the kernel). See above, notes
241-43. Both elements are necessary, and wisdom includes
knowing how they interact and how to distinguish between
them.

“The mystery of the first measurement” refers to the
measurement of the linen curtains, on whose “many
aspects” see above, notes 236-42. On the verse in Psalms
in relation to the curtains of the Dwelling, see Zohar
2:164Db.

250. Mystery of the ark... The ark often symbolizes
Shekhinah, who obtains and receives the flow of emanation
from the sefirot above Her, both on the right and the left, in
addition to what She possesses of Her own. The
measurement of the ark’s length is two and a half cubits—
implying one measure of emanation from each side above
and “a half of its own.”

The width and height of the ark are each a cubit and a
half—implying, apparently, that Sheknhinah obtains one




measure from Yesod (“that side”), thereby “obtaining more,”
and “a half of its own.” The flow from above can reach
Shekhinah only if She already possesses this half.

The full verse in Exodus reads: Bezalel made the ark of
acacia wood, two and a half cubits its length and a cubit
and a half its width and a cubit and a half its height.

251. why the ark is overlaid with gold... Symbolizing
Gewurah, who 1is closely linked with shekninah. The phrase
“based on the first measurement” refers to the
measurement of the linen curtains, apparently to the
wondrous way that the measuring line extended cubit by
cubit. See above, note 236.

On the ark, see Exodus 25:11: You shall overlay it with
pure gold, inside and outside you shall overlay it, and you
shall make upon it a golden rim all around. On the table,
see Exodus 25:23-24: You shall make a table of acacia
wood, two cubits its length and a cubit its width and a cubit
and a half its height. You shall overlay it with pure gold,
and make for it a golden rim all around.

252. However, this measure... The measurement of
the ark (which was based on the wondrous measurement of
the curtains, mentioned by Rabbi Shim’on) was not used
elsewhere in the Dwelling—or is not to be imitated by
anyone. On discerning, see above at note 249.

253. All other works... All the other components of the
Dwelling were measured by the cubit, except for the high
priest’s breastpiece, which was measured by the hand span
(half a cubit), as described in Exodus 28:16: It shall be
square and doubled, a span its length and a span its width.

254. The tunic... According to Exodus 39:27, this
garment, worn by all the priests, was made of ww (shesh),
linen. The word shesh can also mean “six,” and according to
rabbinic tradition, the linen yarn used in the Dwelling
consisted of six strands. Here, “six” also alludes to the six
sefirot from Hesed through Yesod, the first of which is
symbolized by the priest. By wearing these garments of



shesh (linen), the priest is arrayed, as it were, in all shesh
(six) sefirot. See above, notes 220, 224.

The measuring line was used for the various
measurements of the Dwelling and is elsewhere described
as delineating the stages of emanation. See above, notes
234-37. For the verse in Exodus describing the linen tunics,
see above, note 217.

255. The measuring reed... By which the angel
appearing to Ezekiel delineated the dimensions of the
future Temple in Jerusalem, which will endure forever.
When the Temple is eventually built, this wondrous
measuring reed will enable it to expand immensely, and the
evil eye will be powerless against it. Holiness will then fill
the world.

On the measuring reed, see above, notes 232, 234. On
the expansion of Jerusalem, see Sifrei, Deuteronomy 1:
“How do we know that Jerusalem is destined to extend to
Damascus? As is said, Damascus shall be His resting place
(Zechariah 9:1); and resting place is none other than
Jerusalem, as is said: This is My resting place forever
(Psalms 132:14).... How do I explain The side chambers
widened as they wound higher and higher, for the winding
of the house went higher and higher round about the
house; therefore the house widened as it went upward [or:
therefore the breadth (of the side chambers) toward the
house increased (as one went) upward] (Ezekiel 41:7)? That
the land of Israel is destined to expand and ascend on all
sides, like a fig tree that is narrow below and broad above,
and the gates of Jerusalem are destined to reach
Damascus.”

The context in Ezekiel describes side chambers in the
future Temple and a winding staircase. Apparently, the side
chambers in the upper stories were larger because the wall
diminished in thickness as it ascended. Thus, as one
climbed the spiral staircase, the side chambers took up
more room or widened. In the rabbinic sources and here in



the Zohar, the verse demonstrates that the Temple (or
Jerusalem, or the whole land of Israel) is destined to
expand.

On the expansion of Jerusalem, see also Bereshit
Rabbah 5:7; Vayiqra Rabbah 10:9; BT Pesahim 50a, Bava
Batra 75b; Pesiqgta de-Rav Kahana 12:22; 20:7; Shir ha-
Shirim Rabbah on 7:5; Pesiqgta Rabbati 1, 2a; 21, 103b; 41,
172b-173a; Tanhuma, Tsav 12; Tanhuma (Buber), Yitro 14,
Tsav 16; Zohar 2:220a; 3:56a.

The full verse in Samuel reads: I will set aside a place
for My people, for Israel, and plant them, and they shall
abide there and no longer tremble, and the wicked shall
afflict them no more, as before.

256. Rabbi Yehudah opened after him... After Rabbi
El’azar. See above at note 227.

The deepest secrets, corresponding to the highest
sefirotic realm, are accessible only to those who revere God
intensely. Certain other secrets correspond to yesod (the
divine phallus, symbolized by the covenant of
circumcision), which is more revealed than the highest
realm; so these secrets are disclosed to them—to a wider
audience.

The verse in Psalms reads: The counsel [or: secret] of
YHVH is for those who fear [or: revere] Him, and to them He
reveals His covenant. On this verse, see Bereshit Rabbah
49:2; Tanhuma, Lekh Lekha 19, Vayera 5-6; Tanhuma
(Buber), Lekh Lekha 23, Vayera 6; Midrash Tehillim 25:13;
Ezra of Gerona, Peirush Shir ha-Shirim, 526; Zohar 1:37Db,
73a, 95a, 236b; 2:75a, 237b; 3:43b (Piq), 48a, 79a, 91-92a;
127b (IR), 141b (IR), 294b (IZ); Moses de Leon, Shushan
Edut, 339; idem, Sefer ha-Rimmon, 226-28.

257. for those who fear Him... The deepest secrets
can be terrifying, whereas certain others are more
accessible and comprehensible. For the rendering those
who fear Him, see the preceding note.



258. By forty-two letters ... The Name of Forty-two
Letters is mentioned in the name of Rav, though not
recorded, in BT Qiddushin 71a. According to Jacob ben
Meir Tam (Rabbenu Tam), this name consists of the first
forty-two letters of the Torah, from the 2 (bet) of N'wX12 (Be-
reshit), In the beginning, through the 1 (vet) of 112 (vohu),
empty (or void) (Genesis 1:2). By this complex divine name,
the world came into being.

Hai Gaon indicates that the Name of Forty-two Letters
consists of the letters rxipw ,p5r ,uivapn ,iN¥Iwa w27
,Jowunp ,yniaX, which are also the initial letters of the forty-
two words constituting the prayer Anna be-khoah (Please, with
the Strength [of Your Right Hand’s Greatness]). On the
Name of Forty-two Letters, see above, p. 8, n. 21. On
letters ascending and descending, see Zohar 1:30a-b, 33b;
2:130b, 132b; Vol. 5, pp. 230-31, nn. 112-13.

259. those letters emerged... Through their
combinations and permutations, these forty-two letters
fashioned the upper world of emanation (characterized by
unity) and the lower worlds beneath sheknhinah (subject to
multiplicity). Those lower realms are nourished by the flow
proceeding from Hesed, symbolized by the south.

The phrase mountains of Beter renders N2 1 (harei
vater). The word vater is interpreted variously and is probably
derived from the root meaning “to cut, divide,” thus
denoting “cleft, jagged, craggy” mountains. See Zohar
1:29b, 62a, 158a.

260. When Thought arises ... When Hokhmah is
aroused within keter (known as Will), from Ein Sof, one ray
extends, becoming the palace of Binah, and they (apparently
Hokhmah and Binah) approach one another to unite. See Zohar
1:29b; 2:220b.

261. Since this is the secret... The first half of the
verse in Psalms alludes to the hidden essence of the forty-
two letters, while the second half alludes to their activity
revealed below. On this verse, see above, notes 256-57.




The clause “patterns leaping (in their engravings
openly)” is a conjectural rendering of the weird wording
10I°0N *XWIPLY (tatqota’ei mesintan), based on Bei’ur ha-Millim ha-
Zarot, 180. There, the first word is spelled *x01700 (tasqosa’ei)
and linked with Targum Yonatan, Ezekiel 43:10: mopw
(tigqusein), “its pattern,” (recorded in Bei’ur ha-Millim ha-
Zarot as woIpow [tisqustein]), deriving from Greek taxis,
“arrangement, order.” See Scholem.

The second word, mesintan, may be based on a midrashic
description of the angels seen by Jacob in his dream,
ascending and descending a ladder (Genesis 28:12).
According to one view recorded in Bereshit Rabbah 68:10,
the angels were actually ascending and descending on
Jacob, namely “exalting him and degrading him, dancing
and leaping on him, ouno (sonetim), mocking, him.” Here,
perhaps, mesintan is related phonetically to sonetim, but
semantically to the verb that precedes sonetim: “leaping.”
The biblical context of ascending and descending matches
the ascending and descending letters (see above, note
258). For other interpretations, see Or Yaqar; Nitsotsei
Orot; Nitsotsei Zohar; Scholem.

262. the Urim and the Thummim... On this oracular
device, see above, note 174, which quotes BT Yoma 73b:
“Why were they called onint X (urim ve-tummim)?  Urim—
PRI (she-me’irin), for they illumine [or: elucidate], their
words. Tummim [understood here as based on the root onn
(tmm), “to be complete”]—for they fulfill their words.”

Here Rabbi Yehudah associates the Urim with 7iferet,
known as “the speculum that shines.” (See above, p. 100, n.
119.) The phrase “embedded in it” refers to the forty-two
letters of the Urim embedded in the breastpiece. The
Thummim are linked with shekninan, “the speculum that does
not shine.” (See above, note 15.) These Thummim contain
seventy-two letters, namely the Name of Seventy-two
Letters. This name is associated with Hesed, Gewvurah, and
Tiferet, who influence and “conduct” Shekhinah.




On the Name of Seventy-two Letters, see Zohar 2:51b-
52a, 132b; Vol. 4, pp. 257-64 and esp. nn. 216, 221-26. On
the connection between this name and the Urim and
Thummim, see Ba’al ha-Turim on Exodus 28:30; Recanati
on Exodus 28:30, 51a; Idel, The Mystical Experience in
Abraham Abulafia, 105-8.

The full verse in Exodus reads: You shall place in the
breastpiece of judgment the Urim and Thummim, that they
be over Aaron’s heart when he comes before yHvH, and
Aaron shall carry the judgment for the Children of Israel
over his heart before YHvH perpetually.

263. When those letters are embedded... The high
priest would consult the (letters of the) Urim and
Thummim, which were embedded in his breastpiece. After
he posed a question, certain letters of the names of the
tribes, engraved in the twelve stones affixed to the
breastpiece, would protrude and shine in combination,
indicating the answer. See above, note 170.

The phrase “proceed according to mystery of Torah”
may refer to the fact that the Name of Forty-two Letters
consists of the first forty-two letters of Genesis (see above,
note 258), while the Name of Seventy-two Letters is
derived from three consecutive verses in Exodus (see the
references to this name listed in the preceding note).

264. 1 (Bet), with which Torah begins... The first two
letters of the Hebrew alphabet appear as the initial letters
of the first four words of the Torah. The first two words, X2
n°wX12 (Be-reshit bara), In the beginning created, begin with
the letter 21 (bet); the next two words, NX WroX (Elohim et),
God, begin with X (alef). The opening letter of the Torah, 2
(bet), signifies 712 (Binah), the Divine Mother. The letter X
(alef) signifies XaX (Abba), the Divine “Father,” Hokhmah. Binah
emanates the lower sefirot, while the cosmic alefincludes and
generates all twenty-two letters of the Hebrew alphabet.

On alef as male and bet as female, see Zohar 1:200a; ZH
74c (ShS). Cf. Zohar 2:228a. This passage (extending



through the following paragraph) appears with slight
variation in Zohar 1:30a.

265. 1 (He)—coupling... The full verse reads: yIxXn NX
DT NX D°79X X173 DPwX3 (Be-reshit bara Elohim et ha-shamayim ve-et
ha-arets), In the beginning God created the heaven and the
earth. The word o’nwi (ha-shamayim), the heaven, consists of
the letter i1 (he)—a feminine marker and the second letter of
M (YHvH), symbolizing Binah—and 0°nW (shamayim), heaven,
symbolizing Tiferet. Binah enlivens Tiferet with the flow of
emanation and establishes Him as the core of the lower
sefirot.

In the phrase yXi nNX1 (ve-et ha-arets), and the earth, the
letter 1 (vav)—the third letter of mm’ (vHvH), whose numerical
value is six—symbolizes T7ireret together with the five sefirot
surrounding Him. T7ireret conveys the flow to Shekhinah,
symbolized by earth. This flow is pictured as an
alphabetical stream, containing all twenty-two letters from
X (alef) to N (tav), which are indicated by the word nX (et).

266. The Dwelling was established only by Moses...
Fittingly, the Dwelling (symbolizing shekhinah) was erected
by Moses, who symbolizes Tireret. From the aspect of 7ireret,
“another rung” (apparently vesod) was aroused to sustain
Shekhinah.

“Those letters with which heaven and earth were
created” refers here apparently to the Name of Forty-two
Letters. See above, note 258. Cf. BT Berakhot 55a, in the
name of Rav: “Bezalel knew how to combine the letters by
which heaven and earth were created.”

On Moses alone being able to erect the Dwelling, see
Shemot Rabbah 52:4; Zohar 2:235b, 238b, 240a, 241b. On
the significance of Moses’ act, see Zohar 2:196b, 239b-
242b. On the correspondence between the Dwelling and
the world, see above, note 6.

267. all the works of the Dwelling were fashioned
by Bezalel... See the passage from BT Berakhot quoted in
the preceding note. The name 5X%¥2 (Betsal’e/) can be read as



OX Dx2 (be-tsel El), “in the shadow of God,” indicating that he
imitated God’s creative power. Just as Shekhinah (the
supernal Dwelling) was emanated by a divine flow pictured
as a stream of letters, so the earthly Dwelling was
fashioned by Bezalel through the creative power of letters.
On Bezalel’s name, see above, note 6.

268. intention aroused by those letters... By
expertly combining the letters, Bezalel was able to fashion
the various components of the Dwelling. However, Moses
alone knew the deep intention behind these creative
letters, so only he was capable of actually erecting the
Dwelling.

The full verse in Exodus reads: Moses erected the
Dwelling and placed its sockets and set up its boards and
inserted its bars and erected its posts.

269. Rabbi Yitshak opened after him... After Rabbi
Yehudah. See above at note 256.

King David uttered this psalm concerning Shekhinah, who
is known as Assembly of Israel. She is delighted by Her
partner, Tiferet, who is known as the blessed Holy One and
symbolized by Torah. Shekhinah, who is known as mMaikhut
(Kingdom), reigns over Israel.

On Assembly of Israel as a title of shekhinah, see above,
p. 10, n. 25. On Torah as strength (based on the verse in
Psalm 29), see Mekhilta, Shirta 3; Mekhilta de-Rashbi,
Exodus 15:2; 19:16; Sifrei, Deuteronomy 343; BT Zevahim
116a; Shir ha-Shirim Rabbah on 1:4; 2:3; Midrash Tehillim
8:4; 21:2; Zohar 1:240a; 2:58a, 94a; 3:13a, 269a.

The context in Psalm 21 (2-7) reads: YwvH, in Your
strength the king rejoices, and in Your victory how greatly
he exults! His heart’s desire You gave to him, and his lips’
request You did not withhold. Selah. For You met him with
blessings of bounty, You set on his head a crown of pure
gold. Life he asked of You—You gave it to him, length of
days forever and ever. Great is his glory through Your
victory; splendor and majesty You bestowed upon him. For



You granted him blessings forever, gladdened him with the
joy of Your presence.

270. And in Your victory ... shekhinah (the king) exults
in the victory of Hesed, the divine right hand. The quotation
My right hand gave Me victory is a paraphrase of Isaiah
63:5: My arm gave Me victory. Cf. Psalms 98:1: His right
hand gave Him victory. See Zohar 2:169a.

271. an extra’ (yod) ... The word >» (yagel), he exults, is
normally spelled 5» (yagel). The extra ° (yod) signifies Yesod
(the divine phallus, symbolized by the covenant of
circumcision), who brings joy to Shekhinah.

In rabbinic literature, the mark of circumcision is
identified with the ° (yod) of the divine name 7w (Shaddai),
which is also the initial letter of M (yHvH). See Tanhuma,
Tsav 14, Shemini 8; see above, p. 233, n. 381.

272. Life he asked of You... According to a midrashic
tradition, King David was destined to die at childbirth, but
Adam offered him 70 of his own 1000 allotted years, so
David lived for 70 years and Adam for 930.

See Genesis 5:5; Jubilees 4:30; Pirqgei de-Rabbi Eli’ezer
19, and David Luria, ad loc., n. 31; Midrash Tehillim 92:10;
Bemidbar Rabbah 14:12; Bereshit Rabbati 5:5; Yalqut
Shim’oni, Genesis 41; Zohar 1:55a-b, 91b, 140a, 168a
(quoting the verse Life he asked of You...), 233b, 248b;
2:103b; ZH 67d (ShS), 81la (MhN, Rut); Moses de Leon,
Sheqgel ha-Qodesh, 68 (85); idem, Sod Eser Sefirot Belimah,
383. The full verse in Psalms reads: Life he asked of You—
You gave it to him, length of days forever and ever.

273. Great is his glory... shekhinah, the divine glory, is
called great, as confirmed by the wording in Psalm 147:
Great is 1w117X (adoneinu), our Lord, referring to Shekhinah, who
is known as *17X (Adonai), “my Lord.”

Originally, according to rabbinic tradition, the sun and
the moon (the two great lights) were equally great, but
then the moon’s light was diminished. Nevertheless,
Shekhinah is still called great, and in fact, Her partner (the



blessed Holy One, yHvH) is Himself called great only when
united with Her, as indicated by Psalm 48: Great is YHVH...in
the city of our God—alluding to Shekhinah.

See Zohar 3:5a; ZH 44a, 51c-d. On the diminishment of
the moon, see above, p. 255, n. 450.) The full verse in
Genesis reads: God made the two great lights, the great
light for dominion of day and the small light for dominion of
night, and the stars.

274. For You granted him blessings... Shekhinah is the
source of blessing for all. Rabbi Yitshak may be playing
with 11272 (berakhah), “blessing,” and 7272 (berekhah), “pool.”
The full verse in Genesis reads: I will make of you a great
nation, and I will bless you, and I will make your name
great, and you will be a blessing.

275. You will gladden him with joy... Just as Jethro
was glad for God’s redeeming Israel from Egyptian slavery,
so eventually You will gladden shekhinah, redeeming Her and
Her people from exile. The blessed Holy One will embrace
Shekhinah with His right hand, Hesed, and He will renew Her,
as the moon (symbolizing Shekhinah) is renewed by the sun
(symbolizing T7ireret, the blessed Holy One). Shekhinah’s
emptiness will then be reversed.

On Assembly of Israel as a title of shekhinah, see above,
R.10, n. 25. On the exile of shekhinah, see Mekhilta, Pisha 14,
in the name of Rabbi Akiva: “Wherever Israel went in exile,
Shekhinah, as it were, went into exile with them. When they
were exiled to Egypt, shekhinah went into exile with them....
When they were exiled to Babylon, shekhinah went into exile
with them.... And when in the future they return, Shekhinah,
as it were, will return with them.” See above, pp. 234-35,
n. 386.

The verse in Ezekiel is spoken, as it were, by the city of
Tyre, gloating over the fall of Jerusalem: I shall be filled,
now that she is destroyed. Here, Rabbi Yitshak transforms
the meaning of the verse and imagines that it is spoken not
by Tyre but by heavenly Jerusalem, namely Shekhinah.



The verse in Psalm 21 reads: You gladdened [or: will
gladden] him with the joy of Your presence. The full verse
in Exodus reads: Jethro rejoiced [or: was glad] over all the
good that yHvH had done for Israel, in delivering them from
the hand of Egypt.

276. When Moses was about to erect... Fittingly,
Moses, who symbolizes Tireret, erected the Dwelling, which
symbolizes shekhinah. The various components of the
Dwelling symbolize the angelic virgins accompanying
Shekhinah. All was brought to Moses, “as a bride is brought to
the house of the groom.”

See above, note 266; and Zohar 1:239a-b; 2:238a (both
discussing the verse They brought the Dwelling to Moses).
On Moses as the husband of shekhinah, see above, note 27;
pR. 103-4, n. 128. On bringing the bride to the groom’s
house, see Zohar 1:49a (quoting the verse from Genesis
29); cf. Tanhuma (Buber), Hayyei Sarah 2.

On the verse from Psalms in relation to the Dwelling,
see Shemot Rabbah 52:1; Zohar 2:238a. The full verse in
Exodus reads: They brought the Dwelling to Moses, the
Tent and all its furnishings, its clasps, its boards, its bars,
and its posts and its sockets. The full verse in Genesis
describes how Laban brought his daughter Leah to Jacob:
When evening came, he took Leah his daughter and
brought her to him, and he came to [or: came in to] her.
The verse in Numbers reads: Moses came to [or: came into]
the Tent of Testimony.

277. Moses could not come into the Tent of
Meeting... See Zohar 2:149a and the preceding note. The
full verse in Exodus 39 reads: Moses saw all the tasks, and,
look, they had done it as vyHvH had commanded, thus they
had done it, and Moses blessed them.

278. the color violet appeared... This color
symbolizes shekhinah, with whom all the higher sefirot unite.
See above, notes 106, 189, 192.



The y°x (tsits), medallion (or plate, rosette), was a gold
plate worn on the forehead of the high priest over his
turban, bearing the inscription m*> wp (godesh la-YyHVH), Holy
to YyHvH. See above, p. 240, n. 404. Exodus 39:30-31 reads
in full: They made the medallion of the holy diadem of pure
gold, and wrote upon it an inscription of seal-engravings:
“Holy to yHvH.” And they put on it a strand of violet, to put
on the turban above, as YyHvH had commanded Moses.

The passage that follows here in the standard printed
editions is from the 7Tosefta. It does not appear in N10,
N41, V18, or the Cremona edition. All passages from the
Tosefta will be translated in a subsequent volume.

279. mystery of the supernal Holy Name... The
divine name M (yHvH) is pronounced as °17X (Adonai), “my
Lord,” so the two names are closely linked. The latter
signifies shekninah (symbolized by the Dwelling), who is nix
(Adon), Lord of, all the earth. She is also pictured as ark of
the covenant—housing Yesod, the divine phallus, who is
associated with the covenant of circumcision. The name
YHVH signifies Shekhinah’s partner, Tiferet (as well as the entire
spectrum of sefirot).

On Adonai as the divine abode, see Zohar 3:21b; ZH 34a,
63b (ShS). On Adonai and Adon, cf. Zohar 1:33b-34a. On
Shekhinah as ark of the covenant, see also above, p. 218, nn.
331-32; p. 221, n. 339. On the full sefirotic significance of
YHVH, see above, pp. 229-30, n. 368.

280. X (aref) is ° (yod) ... The initial letter of °17X (Adonai)
corresponds to the initial letter of m (v#vH). Rabbi Yitshak
may be implying that the three letters of the full spelling v
(yod) comprise the shape of the letter X (a/ef): the °> (yod)
forming the upper right of the X (alef), the 1 (vav) forming the
diagonal line in the middle, and the 7 (dalet), turned upside
down, resembling the bottom left.

281. 7 (palet) is mystery of 11 (he)... The second letter
of "17X (Adonai) corresponds to the second letter of mm> (YHVH).
Rabbi Yitshak may be implying that sinah was originally 7



(dalet). Once Father Hokhmah joined with Her, She conceived a
son, symbolized by 1 (vav), and this vav constituted a new
graphic element, or leg, transforming 7 (dalet) into 1 (he).

See Zohar 2:123b, 178b (Sd7s). Elsewhere in the
Zohar, this transformation pertains to Shekhinah rather than
Binah. See Zohar 1:51a, 60a; 2:104a; 3:180b.

282. 1 (Nun) is mystery of the letter 1 (vav)... The third
letter of °17X (Adonai) corresponds to the third letter of mm
(vHvH), either because the shape of 1 (vav) resembles the
shape of 7 (final nun), or because 1 (vav) is the middle letter of
the full spelling 11 (nun). The letter 1 (nun) symbolizes the
female, shekhinah, while the letter 1 (vav) symbolizes the male,
Tiferet. Thus the full spelling 11 (nun) signifies male and
female as “one whole.”

On the relation between 1 (vav) and 7 (final nun), see
Zohar 3:66b, 285b; ZH 70a (ShS). On 1 (vav) as the middle
letter of the full spelling N1 (nun), see Zohar 2:180Db.
Elsewhere, the Zohar, indicates that | (final nun) symbolizes
the union of male and female. See Bahir 56 (83); Zohar
1:18b-19a, 147a (Tos); 3:155a, 156b, 285b; ZH 70a (ShS).
At the end of this paragraph, instead of “N1 (nun),” V18 and
Cremona read “7 (final nun).”

On 1 (nun) as a symbol of shekhinah, who is known as Xapu
(nugba), “Female,” see Zohar 1:147a-b (Tos); 2:91a, 139a,
215a; 3:66b, 155a; ZH 41c. On 1 (vav) as symbolizing Tiferet,
the Divine Male, see above, note 132.

283. 1 (He) is mystery of the letter ® (yod)... The final
letter of M (vHvH) corresponds to the final letter of °17x
(Adonai), both alluding to shekhinah, who is symbolized by the
feminine marker i1 (he). She is also known as Small Wisdom,
or Wisdom of Solomon, Daughter of Hokhmah (Wisdom).
Since Hokhmah, being the primordial point, is often
symbolized by ° (yod), His Daughter, Shekhinah, inherits this
symbol.

On shekhinah as Small (or Lower) Wisdom, see Zohar
1:141b; 3:61a, 290a (I2), 296a (IZ2). On shekhinah as Wisdom



of Solomon, see Zohar 1:150a, 223a, 238a, 248b; 3:74b,
160a, 176b, 297a.

284. These letters combine with those... The letters
of M (vHvH) and °17X (Adonai) combine. Apparently, Rabbi
Yitshak is referring to the combined name >IN
(YAHDVNHY), a focus of meditation.

285. the Dwelling below... The earthly Tabernacle
corresponds to Shekhinah (“the higher Dwelling”), who in
turn corresponds to Her Mother, Binah (“another Dwelling,
highest of all”). shekninah “houses” the sefirot above Her, as
does Binah. See below, note 287.

The full verse reads: You shall make fifty golden clasps,
and you shall join the curtains to one another with the
clasps, and the Dwelling will be one.

286. it was erected by Moses... Moses (symbolizing
Tiferet) had to erect the Dwelling himself because it
symbolized shekhinah, to whom he was wed.

See above, notes 266, 276. On Moses alone being able
to erect the Dwelling, see Shemot Rabbah 52:4. The title
XN°27 XN (marei de-veita), “master of the house,” means here
“husband of shekhinah.” See Zohar 1:21b, 138b, 152b, 236b,
239a; 2:22b, 99b, 133b, 134b, 238b, 244b (Heikh); 3:163b.
Cf. Numbers 12:7: Not so My servant Moses, in all My
house he is trusted. For the association of “house” with
“wife,” see M Yoma 1:1. On Moses as the husband of
Shekhinah, see above, pp. 103-4, n. 128.

XPPiwn (Matronita) 1S an  aramaized form of Latin
matrona, “matron, married woman, noble lady,” and is
often applied in the Zohar to Shekninah, the divine wife.

287. Once Moses erected the Dwelling below...
Once Moses did so, a heavenly Dwelling was also erected.
This higher Dwelling is shekhinah Herself, who was erected
by Binah (“mystery of the upper world”), the highest
Dwelling of all. (See above, note 285.) The closing phrase,
“arrayed with him,” can be understood as “arrayed with



Him,” namely with 7ireret, who is “mystery of Moses” and
symbolized by him.

See Bemidbar Rabbah 12:12, in the name of Rabbi
Simon: “When the blessed Holy One told Israel to erect the
Dwelling, He hinted to the angels that they too should
construct a Dwelling. When it was erected below, it was
erected above; and that is the Dwelling of the Youth named
Metatron, in which he offers up the souls of the righteous
to atone for Israel in the days of their exile.”

In the Zohar, the heavenly Dwelling is Shekhinah Herself,
who is served by the chief angel Metatron. See Tanhuma,
Naso 18; Pesiqgta Rabbati 5, 22b; Zohar 1:35a; 2:143a, 159a
(standard edition), 164a, 169b, 238a-b, 239b-242b; 3:3b;
Bahya ben Asher on Exodus 40:17. On the various
Dwellings, see Tishby, Wisdom of the Zohar, 3:869-72. On
Metatron, see Tishby, Wisdom of the Zohar, 2:626-31;
Scholem, Kabbalah, 377-81. On Metatron as Youth, see 3
Enoch 4:10; BT Yevamot 16b; Vol. 4, p. 359, n. 563.

288. All the wise ones... These artisans symbolize the
sefirot from Hesed through yesod who convey the flow of
emanation to shekhninah (“the sea”).

The full verse in Exodus reads: All the wise ones who
were doing all the holy work came, each one from the task
that he was doing.

289. Bezalel and Oholiab... Symbolizing, respectively,
Hesed on the right and Gevurah on the left.

See above, notes 6, 29-30, 47. The full verse in Exodus
reads: Bezalel and Oholiab and every wise-hearted man in
whom YHVH has given wisdom and understanding to know
how to do the task of the holy work, shall do all that YHVH
has commanded.

290. death was abolished... With the completion of
the Dwelling, death was not actually abolished but its
power was weakened. Only when the Messiah appears will
death (and its companion, the evil impulse) be totally
abolished.



The eventual abolishment of the evil impulse and death
may be linked with the verse quoted by Rabbi Yitshak
(above at note 286): First of nations, Amalek, and his end
unto destruction (Numbers 24:20), since Israel’s
archenemy, Amalek, can symbolize the demonic realm and
the evil impulse.

On death and the evil impulse, see the statement
attributed to Resh Lakish in BT Bava Batra 16a: “Satan, the
evil impulse, and the Angel of Death are one and the same.”
On the relation between Samael and the evil serpent, see
Pirgei de-Rabbi Eli'’ezer 13 and 21, where Samael is
described as riding the serpent.

The full verse in Isaiah 25 reads: He will swallow up
death forever. My Lord God will wipe away tears from all
faces and remove the disgrace of His people from the
whole earth—for yHvH has spoken.

291. When Israel made the Calf... Moses realized

that the evil impulse had seduced Israel to worship the
Golden Calf, so he removed the Tent from the camp to
ensure that the holiness dwelling there would not be
contaminated by the impurity of the evil impulse.
Tent mentioned in Exodus 33:7 is not the Dwelling, but
rather a private tent where Moses could commune with
God; it was also accessible to the individual Israelite
worshiper.

292. As long as the side of holiness rules... Rome
here represents medieval Christendom.

On the contrast between Jerusalem and Rome, see
Zohar 2:238b. Cf. Zohar 2:220a, 240a, 241b. The reading
“wicked Rome” or “Rome” is attested in various witnesses
(including M5, N10, O2, O17, R1, Or Yaqgar). In N41 and
V18 the name of the city is crossed out. Mantua and
Cremona offer a bland revision: XnX 1291 (malkhu ahara), “the
other kingdom.” Later printed editions read: mx X211 (tsor
hayyava), “wicked Tyre.”



On Tyre as signifying Rome, see Pesiqgta de-Rav Kahana
7:11; Pesiqta Rabbati 17, 90a; Tanhuma, Va’era 13; Shemot
Rabbah 9:13. The connection between Tyre and Rome
relates to the closing line here: “As long as Jerusalem is
full, wicked Rome will be desolate,” which recalls the
Talmudic contrast between Caesarea or Edom (both
representing the Roman empire) and Jerusalem: “If one is
full, the other is desolate.” This formula appears in BT
Pesahim 42b and Megillah 6a, where it is based on Tyre’s
gloating words over the fall of Jerusalem: I shall be filled,
now that she is desolate (Ezekiel 26:2). Cf. above, note 275.

293. She said to the servant... The context (Genesis
24:64-65) describes Rebekah’s first encounter with her
husband-to-be, Isaac: Rebekah raised her eyes and saw
Isaac, and she alighted from the camel. She said to the
servant, “Who is that man walking through the field toward
us?” The servant said, “He is my master,” and she took her
veil and covered herself.

On wondering why certain verses appear in the Torah,
see BT Hullin 60b, in the name of Rabbi Shim’on son of
Lakish, “Many verses seem fit to be burned, yet precisely
these are essential components of Torah.” See above, p.
241, n. 4009.

294. this verse constitutes a mystery... Rebekah
perceived the quality of harsh Judgment on the left,
symbolized by Isaac, and the extreme demonic power
produced by this quality, which is symbolized by the camel.

According to Pirgei de-Rabbi Eli’ezer 13, the serpent in
the Garden of Eden resembled a camel (with a long neck,
before the serpent lost its legs), and Samael rode this
creature. Here, this camel is apparently identified with
Lilith, Samael’s partner. See Bereshit Rabbah 19:1; Bahir
141 (200); Zohar 2:242b-244a; below, note 296. On the
connection between the demonic power and death, see BT
Bava Batra 16a, quoted above, note 290.



295. This n1 (gamal), camel... Rabbi El’azar associates
on1 (gamal), “camel,” with the root ®mi (gm/), “to requite,
repay.” The demonic camel eagerly requites and destroys
the wicked.

See BT Berakhot 56b: “If one sees a camel in a dream,
death has been decreed upon him from heaven and he has
been delivered from it.” The full verse in Proverbs reads:
He who is kind to the poor lends to vyHvH, and his due He
will repay him.

296. This side of impurity... The demonic force is
called “a camel” because it requites human sin with death.
(See the preceding note.) This camel-serpent, ridden by
Samael, seduced Adam and Eve.

On Samael riding the camel-serpent, see Pirgei de-
Rabbi Eli’ezer 13, 21; Bahir 141 (200); Zohar 1:35b, 55a,
64a, 137b, 145b-146a, 153a, 160b, 169b, 228a; 2:242b-
244a.

297. Adam drew him upon himself... Adam attracted
the demonic force, which then seduced him and Eve. The
strange woman described in Proverbs 5 symbolizes the
demonic seductress.

298. when Rebekah saw... She realized that she was
to be married to Isaac, who signifies the aspect of pin (strict
Judgment), symbolized by gold—whose byproduct, slag,
represents demonic power and evil. Thus evil is the residue
of the refining process of emanation—or that which derives
from pin when this quality is not balanced by Hesed (Loving-
kindness). On the alchemical symbolism, see Scholem,
Alchemy and Kabbalah, 38-40.

299. When Israel did that deed ... When the
Israelites demanded that Aaron fashion an idol for them,
why did it turn out to be a calf? After all, they said simply
Make us Elohim, gods, that will go before us.

On Aaron’s delaying tactics, see above, p. 84, n. 81; p.
91, n.99; p. 93, n. 103. The full verse in Exodus reads: The
people saw that Moses lagged in coming down from the



mountain, and the people assembled against Aaron and
said to him, “Rise up, make us Elohim, gods, that will go
before us, for this man Moses who brought us up from the
land of Egypt, we do not know what has happened to him.”

300. the deed was done fittingly... The image of a
calf derives from the left side, which is symbolized by gold
and the color red. The dross of gold represents the demonic
force and evil, which originate from harsh Judgment on the
left. Demonic powers exhibit the reddish hue of gold, and
both this precious element and these powers develop by
the intensity of the sun. Appointed over the sun is a
demonic force resembling a calf.

The relation between the Golden Calf and the left side
derives from a rabbinic tradition. According to various
sources, Israel worshiped the Golden Calf as an imitation of
the bull on the left side of the Divine Chariot (as described
by the prophet Ezekiel). See Tanhuma, Ki Tissa 21: “The
blessed Holy One said to him [Moses], ...I see them coming
to Sinai and receiving My Torah, and I descend on Sinai in
My chariot of four animals, on which they gaze, and they
unhitch one of them and thus arouse My anger’—as is said:
the face of " (shor), a bull [or: an ox], on the left... (Ezekiel
1:10), and it is written: They exchanged their glory for the
image of a bull (Psalms 106:20).” See above, pp. 78-79, n.
65.

“Dross” renders the Zoharic neologism Xn’0010 (suspita),
apparently based on Aramaic Xo012 (kuspa), “pomace, husk,
residue.” See above, note 72; cf. note 298.

On the sun generating gold, see Zohar 1:249b-250a. Cf.
above, pp. 58-59, n. 6; Moses de Ledén, Sheqgel ha-Qodesh,
95 (120). On heavenly influence on minerals, see Vol. 5, p.
501, n. 882; Maimonides, Guide of the Perplexed 3:29.

301. This impure spirit... The female evil serpent is
ridden by Samael, and this demonic couple is called by the
plural pronoun X (elen), “these,” referring both to them



and to the many powers engendered by them who are
present here in the world

The divine female (shekhinah) and male (yesod) are each
called by the singular demonstrative pronoun this—in its
Hebrew female and male forms, nXr (zot) and 1 (zeh)
respectively. This implies “constantly present right here.”
The singular form highlights the unity of the divine realm,
as opposed to the multiplicity of the demonic forces (these).

Shekhinah is also known as Holy Spirit and “mystery of
Covenant,” the latter referring to the mark of circumcision.
(Usually in the Zohar the covenant is associated with vesod,
the divine phallus, but here shekhinan is linked with Yesod and
shares the designation Covenant).

According to Rabbi El’azar, in the proclamation by the
worshipers of the Golden Calf—These are your gods, O
Israel—the word these alludes to the multiple demonic
powers who participated in the idolatrous Golden Calf. He
links this loaded word with the same word in the verse
from Isaiah, which reads literally: Can a woman forget her
suckling, or feel no compassion for the child of her womb?
Even these [or: she] may forget, yet I will not forget you. In
rabbinic literature, the phrase these may forget is
understood to mean “the sin of the Golden Calf will be
forgotten,” based on the wording These are your gods. For
Rabbi El’azar, these alludes both to the sin of idolatry and
to the manifold demonic powers, all of which will eventually
be eliminated from the world and forgotten.

The appearance of the same word, these, in the verse
from Lamentations—Over these I weep—indicates that the
sin of the Golden Calf caused much weeping. According to
rabbinic tradition, all of Israel’s subsequent suffering—
including the destruction of the Temple and their exile—is
partly a retribution for this sin. See BT Sanhedrin 102a.

Shekhinah, the Divine Presence, is also known as °JiX
(anokni), I, because through Her the Divine reveals itself,
declaring “I am.” See above, note 74.



On Shekhinah as NX1 (zot), this, see Zohar 1:49b, 72a, 93D,
176b, 200b, 228a; 2:11b-12a, 37a-b, 39b, 50b-51a, 54b,
57a, 126b, 238b; 3:31a, 41a, 179b, 250a. On Shekhinah and
Yesod @S zot and 1 (zen), see Zohar 1:93b; 2:37b, 39b, 50b;
3:31a, 250a. zot, this, and N2 (berit), covenant, often appear
together, e.g., Genesis 17:10; Isaiah 59:21; Jeremiah 31:33.

On Samael riding the serpent, see above, note 296. On
the plural these in Exodus 32:4, see above, p. 90, n. 97. On
the link between these in Exodus and these in Isaiah, see
BT Berakhot 32b; Pesiqgta de-Rav Kahana 17:7; Pesiqgta
Rabbati 31, 146a. Cf. Targum Yonatan on Isaiah 49:15;
Zohar 2:221a.

The full verse in Exodus 32 reads: He took from their
hand, and he fashioned it with a graving tool [or: and he
fashioned it in a mold, or: and he wrapped it in a bag], and
made it into a molten calf. And they said, “These are your
gods, O Israel, who brought you up from the land of
Egypt!” See above, p. 85, n. 83. This passage (extending to
p. 366 at n. 306) appears with slight variation in Zohar
1:228a.

302. Alternatively, Over these I weep... The demonic
realm (indicated by these) has been empowered by Israel’s
sins, SO Shekhinah—the Holy Spirit, also known as °i1X (ani), I—
weeps.

On Shekhinah as °iX (ani), I, see Zohar 1:6a-b, 65b, 204Db;
3:178b; Moses de Ledén, Sefer ha-Rimmon, 380 (and
Wolfson’s notes 8-9). Cf. Vol. 4, p. 264, n. 231. On Shekhinah
as *JI1X (anokhi), I, see the preceding note.

303. Elleh, These, are the words of the covenant...
How can the word these imply the demonic powers if this
verse links these with the words of the covenant? Rabbi
El’azar—probably playing on n?7X (elien), these, and 119X (alah),
“curse”—explains that the fulfillment of the covenant is
based on a threat of punishment and a set of curses,
associated with the demonic realm. These curses, which
are spelled out in the preceding verses in Deuteronomy



(28:15-68), derive from the primordial serpent, who was
cursed after seducing Eve to sin.

See Genesis 3:14: Because you have done this, cursed
are you among all animals and among all beasts of the field.
Upon your belly shall you go and dust shall you eat all the
days of your life.

304. Elleh, These, are the commandments...
Similarly, how can the word these imply the demonic forces
if there is a verse linking these with the commandments?
The answer is that this verse implies a contrast between
the two: each commandment is intended to refine the
human being and help him avoid the path of evil.

305. Elleh, These, are the offspring of Noah... How
can the word these be associated with a righteous hero
such as Noah? Because Noah’s son Ham saw his father’s
nakedness (Genesis 9:22), and for this Ham’s son Canaan
was cursed. On the demonic nature of Canaan, see Zohar
1:73a.

306. smelted dross of gold... Gold symbolizes the
sefirah Of Gevurah or Din (strict Judgment) on the left side; the
dross of gold symbolizes evil, a residue of the refining
process of emanation. This demonic dross characterized
the Golden Calf. Although Aaron symbolizes Hesed on the
right side, he is also linked with bpin on the left, symbolized
by his tribe, Levi. pin is also symbolized by fire as well as
gold, which were both combined in the making of the Calf,
as indicated by Aaron’s explanation to Moses in Exodus
32:24: I said to them, “Whoever has gold, take it off.” They
gave it to me, and I threw it into the fire, and out came this
calf.

At Sinai, the people of Israel were cleansed of the
impurity injected into the world by the primordial serpent
in the Garden of Eden, and they could have become
immortal. (On mortality as the consequence of eating from
the Tree of Knowledge, see Genesis 2:17; 3:3, 19.) But
when they sinned by worshiping the Golden Calf, the



serpent regained his power over them, condemning them to
mortality.

See BT Shabbat 145b-146a, in the name of Rav Yosef:
“When the serpent copulated with Eve, he injected her with
XNt (zohama), filth [or: slime, lust]. Israel, who stood at
Mount Sinai—their zohama ceased. Star-worshipers, who did
not stand at Mount Sinai—their zohama did not cease.” See
above, note 196.

See BT Avodah Zarah 5a, in the name of Rabbi Yose:
“Israel accepted the Torah only so that the Angel of Death
would have no dominion over them, as is said: T Myself
said, “You are gods, children of the Most High, all of you.”
Now that you have acted corruptly [by worshiping the
Golden Calf], but oIxd> (ke-adam), like humans [or: like
Adam], you shall die.””

See Mekhilta, Bahodesh 9; Zohar 1:52b, 63b, 126D,
131b; 2:193b; 3:162a. Cf. Tanhuma (Buber), Shelah, add. 1,
see above, p. 99, n. 118.

On dross of gold, see above, note 300. On the link
between fire and gold, see Zohar 2:24a; Moses de Ledn,
Sheqgel ha-Qodesh, 94-95 (120-21). On the desert as the
abode of demonic powers, see Targum Yerushalmi,
Deuteronomy 32:10; Nahmanides on Leviticus 17:7; Zohar
1:14b, 126a, 169b, 178b; 2:21a (MhN), 60a, 157a, 184a;
3:63b.

307. afterward Aaron purified himself... Since he
had been defiled by the making of the Golden Calf, Aaron
needed to be purified during the seven days of consecration
(described in Exodus 29 and Leviticus 8). Fittingly,
immediately following these seven days, Aaron was
instructed to bring a calf as a purification offering
(Leviticus 9:2), to atone, as it were, for the sin of the Calf.

Although Aaron did not really intend to fashion the
Calf, he was partly responsible. Aaron symbolizes Hesed on
the right, which empowers bin (symbolized by gold) and
Tiferet (Symbolized by the sun). The impure spirit descended



and blended into the gold of the Calf, defiling both Israel
and Aaron.

On the link between Aaron’s purification offering and
the sin of the Golden Calf, see Sifra, Shemini, millu’im 3,
43c; Tanhuma, Shemini 4, 10; Tanhuma (Buber), Shemini 6;
Midrash Aggadah, Leviticus 9:2; Rashi on Leviticus 9:2;
Zohar 2:219b; 3:37a-38a. Cf. Ibn Ezra (long and short) on
Exodus 32:1; Nahmanides on Leviticus 9:2. On the
connection between gold and the sun, see above, note 300.

308. Why was he defiled?... As mentioned previously,
the image of the Golden Calf was actually linked with the
bull on the left side of the Divine Chariot seen by the
prophet Ezekiel. (See above, note 300.) Aaron symbolizes
Hesed on the right, but he includes the left, and thus the Calf
“emerged by him.” Consequently, he was later given a calf
to bring as a purification offering.

On Aaron combining both right and left, see above,
notes 306-7. On the context in Ezekiel, see above, pp. 204-
5, n. 287.

309. this impure spirit was empowered... Through
the sin of the Golden Calf, the impure spirit was
strengthened. Although they had just been purified by
experiencing and accepting the revelation at Mount Sinai,
now Israel became infected once again with the evil
impulse. Following the seven days of priestly consecration,
when Aaron was instructed to offer a calf, the people of
Israel were commanded to purge themselves by offering a
goat, which is the designated share of the demonic forces,
or the evil impulse.

On the goat offered by Israel following the priestly
consecration, see Leviticus 9:3; Sifra, Shemini, millu’im 3,
43c; Tanhuma, Shemini 4, 10; Tanhuma (Buber), Shemini 6;
Nahmanides on Leviticus 9:2; Zohar 3:38a-b; above, note
307. On the goat offered on Yom Kippur as the designated
share of Azazel, or the Other Side, see above, pp. 16-17, n.
44; pp. 37-38, n. 97.



On the elimination of the evil impulse at Sinai, see
above, p. 29, n. 74. On the equivalence of the evil impulse
with the demonic forces, see BT Bava Batra 16a (in the
name of Resh Lakish): “Satan, the evil impulse, and the
Angel of Death are one and the same.”

310. They exchanged their glory... The Golden Calf
was based on the bull that appeared on the left side of the
Divine Chariot. Aaron, who symbolizes Hesed on the right,
absorbed bpin on the left, and through him emerged the
Golden Callf.

See above, notes 300, 306-3; pp. 77-79, nn. 64-65. The
full verse in Psalms reads: They exchanged their glory for
the image of a bull eating grass.

311. They exchanged their glory—shekhinah... By
worshiping the Golden Calf, the Israelites exchanged
Shekhinah (the Divine Glory) for an idolatrous image of a bull.
Consequently, the demonic filth associated with idolatry
contaminated the world. See above, pp. 77-78, n. 64.

312. He made it into a molten calf... According to

this verse, Aaron himself fashioned the Calf, whereas later
in the same chapter Aaron claims that he simply threw it
into the fire and out came this calf. Rabbi El’azar explains
that since the impure spirit was empowered by Aaron, who
strengthened the left side, it is as if he made it into a
molten callf.
90, n. 95. For the full text of Exodus 32:4, see above, note
301. Exodus 32:24, recording Aaron’s excuse to Moses,
reads in full: I said to them, “Whoever has gold, take [or:
tear] it off!” They gave it to me and I threw it into the fire
and out came this callf.

313. One person practices sorcery... A sorcerer
succeeds only if he is “qualified,” namely if he is blemished,
thereby matching the blemished nature of the demonic
force that he seeks to contact. For example, Balaam was



blind in one eye (which was permanently closed), while his
other eye gazed askance.

The verse in Numbers reads: Utterance of Balaam son
of Beor, utterance of the man 7un OINW (shetum ha-ayin). The
original meaning of shetum ha-ayin may be either whose eye is
closed or whose eye is open. Here Rabbi El’azar equates
shetum with DINO (setum), “closed.” The clause “all is one” may
mean that shetum ha-ayin is equivalent to setum ha-ayin, whose
eye is closed, or that Balaam’s eyes were both blemished,
one being permanently closed and the other gazing
askance.

See BT Sanhedrin 105a, and Rashi, ad loc., s.v. shetum ha-
ayin; Zohar 1:68b; 2:69a; 3:63b, 147b; Milgrom, Numbers,
on the verse. On Samael being cross-eyed, see ZH 31d; cf.
TZ 70, 126Db.

314. >nu vX (ish itti), a timely man... The person who is
designated on Yom Kippur to lead the scapegoat off to the
desert. The exact meaning of this phrase is uncertain, but
Rabbi El’azar understands it as a man prepared for this
task, meaning that his vision must be blemished, matching
the blemished quality of the demonic force.

See Zohar 3:63b, 90a (RM). The verse in Leviticus 21
excludes blemished priests from offering a sacrifice. The
full verse in Leviticus 16 reads: Aaron shall lay his two
hands on the head of the live goat and confess over it all
the iniquities of the Children of Israel and all their
transgressions, including all their sins, and he shall put
them on the head of the goat and send it off in the hand
of ’nu wX (ish itti), a timely man, to the desert. The phrase ish
itti signifies “a man chosen to serve for this time and task,”
and can be rendered variously: a man for the hour; a man
for the occasion; a designated man; an appointed man.

315. Here, all was arranged ... At the incident of the
Golden Calf, the demonic spirit was able to dominate. The
place was appropriate since the desert is its natural abode;
gold pertains to the left side, the origin of demonic forces;



and Aaron, symbolizing Hesed on the right, empowered the
forces of the left. Thus, the Calf was able to emerge.

See above, notes 306-8, 310. The verse in
Deuteronomy 8 describes God’s miraculous protection of
Israel: Who leads you through the great and terrible desert
—fiery serpents and scorpions, and thirst, where there is no
water—Who brings water out for you from flinty rock.

316. a great sin... Referring to the primordial serpent,
who seduces humanity to sin. Cf. Zohar 1:5a; 2:147b (ST).

The context in Exodus (32:31-32) reads: Moses
returned to yHvH and said, “Please, this people has
committed a great sin, they made themselves gods of gold.
Now, if You would only bear their sin! And if not, wipe me
out, please, from Your book that You have written!”

317. When Aaron wished to be purified... At the
conclusion of the priestly consecration, Aaron sacrificed a
calf (associated with the left side) to atone, as it were, for
his part in the sin of the Golden Calf, thereby subduing the
demonic forces. See above, note 307.

318. In Egypt... As the Israelites prepared to leave
Egypt, they offered the Passover sacrifice, which consisted
of a lamb—an animal sacred to the Egyptians. By
sacrificing this animal, the Israelites subdued the demonic
forces associated with Egypt. Similarly, the ashes of a
perfect red cow—which purify those who have been defiled
by contacting a corpse—subdue the impure forces.

On the Egyptian attitude toward certain animals, see
Genesis 46:34; Exodus 8:22. On the significance of Israel’s
sacrificing an animal worshiped by the Egyptians, see
Zohar 2:18a (MhN), 41b (Piqg); 3:251a-b.

The full verse in Exodus reads: Do not eat of it raw, nor
in any way cooked in water, but fire-roasted, its head with
its shanks and with its entrails. The full verse in Numbers
reads: This is the statute of the teaching that yHvH has
commanded, saying, “Speak to the Children of Israel, that



they take you a perfect red cow that has no blemish and on
which no yoke has been put.”

319. So why? Why is a “holy and pure” cow burned?

320. So it is... Rabbi El’azar explains that the cow
signifies Israel, but its description as a perfect red cow that
has no blemish alludes to the four kingdoms under whom
Israel has suffered in exile. According to midrashic
interpretations of this verse, red alludes to Babylon, whose
king (Nebuchadnezzar) had a dream of a huge statue with a
head of gold (which has a reddish hue). This image was
interpreted by Daniel as referring to Nebuchadnezzar
himself: You are the head of gold.

The description of the cow as perfect alludes to Media
(Persia), whose only major fault was idolatry (which they
inherited from their ancestors), and whose king (Cyrus)
defeated Babylon and then allowed the Judean exiles to
return to Jerusalem and rebuild the Temple. That has no
blemish alludes to Greece, whose ruler Alexander the Great
blessed God. On which no yoke has been put alludes to
Edom (Rome), who rejected the yoke of the Blessed Holy
One.

Rabbi El’azar obviously borrows from these midrashic
interpretations, but his description of the kingdom of
Greece as being “near the paths of faith” also represents a
new element. This matches a statement in ZH 38a, which
describes Greece as being “closer to the path of faith than
any other kingdom.” See Moses de Ledn, Sefer ha-Mishqal,
62-63, which indicates that before Aristotle, Greek sages
were “close to the path of truth.” These various statements
seem to imply a correlation between elements of Kabbalah
and Neoplatonic writings, which circulated in the Middle
Ages under an ancient guise.

For a different interpretation, see Ta-Shma, Ha-Nigleh
she-ba-Nistar, 138-39, n. 159. He contends that the Zohar
is alluding here to the Greek Orthodox Church, which was
more mystically inclined than the Western Church and



emphasized the role of Mary (similar in some ways to the
role of shekhinah).

See Tishby, Wisdom of the Zohar, 1:117, n. 369;
Scholem. Cf. Zohar 1:13a (Vol. 1, pp. 92-93, n. 699). For
the full verse in Numbers, see above, note 318. On the
verse in Numbers as alluding to Israel and the four
kingdoms, see Pesiqgta de-Rav Kahana 4:9-10; Pesiqta
Rabbati 14, 65a-b; Tanhuma (Buber), Hugqgat 27-28.

321. Although these verses... Although the passage
describing the red cow can be interpreted variously, the
essential point is that pure issues from impure. The cow’s
qualities (perfect, red, that has no blemish, on which no
yoke has been put) signify the impure kingdoms who have
dominated Israel; but once the cow has been sacrificed,
burned, and turned into ashes, those very ashes become a
means of purification.

The verse in Job reads: Who can produce pure from
impure? No one! A midrashic reading transforms the
conclusion into a rhetorical question: Is it not the One? On
this midrashic reading in relation to the red cow, see
Pesigta de-Rav Kahana 4:1; Tanhuma, Huqqaty, Tanhuma
(Buber), Hugqgat 4; Bemidbar Rabbah 19:1. Cf. Zohar
1:102b; 2:69b; 3:48b, 180b.

In the last sentence, “ashes” renders 70u (afar), literally
“dust.” The term afar appears once in this biblical passage
(Numbers 19:17), while the term 789X (efer), ashes, appears
twice (Numbers 19:9-10). The two terms are conjoined in
Genesis 18:27 and Job 42:6: 79X 104 (afar va-efer), dust and
ashes. On these terms (and the whole passage), see
Finkelstein, “Shevilei Halakhah be-Torat ha-Sod.”

322. all those occupied with it become impure...
Those involved in burning the cow and gathering up its
ashes are rendered impure, yet once water is poured over
the ashes, these can purify the impure. The verse from
Malachi indicates the initial negative quality of ashes.



According to Numbers 19:17, They shall take for the
Impure person from the dust [or: ashes] of the burning of
the purification offering and fresh water shall be put upon
it in a vessel. This seems to imply that the water was added
to the ashes. However, according to rabbinic tradition, the
ashes were added to the water. See Sifrei, Numbers 128.
According to Tosefta Parah 6:3, Rabbi Shim’on permits
adding the water to the ashes, a view that is accepted
(anonymously) in Sifrei The wording here—“water is
poured over these ashes”—may reflect the biblical wording
or could reflect the lenient view of Rabbi Shim’on (the
father of the speaker, Rabbi El’azar). See Scholem;
Finkelstein, “Shevilei Halakhah be-Torat ha-Sod,” 238-40.

323. waters of nXun (mattat), expiation... The word
hattat means both “sin” and “that which removes the effect
of sin, expiation, purification.” According to Rabbi El’azar,
the red cow’s ashes mixed with water are called waters of
hattat to indicate that initially the cow conveys impurity (or
sinfulness). Therefore, it is taken outside the camp and is
handled not by the high priest but by the prefect (who
attended the high priest).

The verse in Numbers 19 reads in full: You shall give it
to Eleazar the priest, and he shall take it outside the camp
and it shall be slaughtered before him. Based on the fact
that Eleazar is specified here, rather than his father, Aaron
the high priest, rabbinic tradition concludes that the red
cow should be handled by the prefect rather than by the
high priest himself. See Sifrei, Numbers 123.

324. This is pure from impure... Whereas the red
cow initially conveyed impurity, now its ashes mixed with
water become a means of purification, forcing the impure
spirit to flee.

325. Waters of hattat, sin... Just as hattat can mean both
“sin” and “expiation, purification,” so 171 (niddah) can mean
both “defilement, impurity” and “lustration.” Once the red
cow has been sacrificed and burned, and its ashes mixed



with water, its initial impurity is vanquished and the Holy
Spirit prevails. See Zohar 3:180b-181a.

Numbers 19:9 reads in full: A pure man shall gather
the cow’s ashes and set them outside the camp in a pure
place, and it shall be for the community of the Children of
Israel in safekeeping as waters of 111 (niddah), lustration; it
is NXwun (pattat), a purification [or: expiation] offering.

326. kissed him Kissed Rabbi El’azar.

327. To this realm, which is impure spirit... To a
certain extent, the demonic force prevails. The best
strateqgy is to provide him with a small portion within ritual
activity, thereby assuaging and limiting him. On this
strateqgy, see above, pp. 16-17, n. 44; pp. 37-38, n. 97.

328. In mystery of tefillin... Inside the leather boxes
of the tefillin, around the parchments containing the
biblical passages, one should wind a calf’s hair, and
according to Rabbi Shim’on, this hair should stick outside
the box visibly. The calf is associated with the left side, the
source of demonic forces, and the protruding calf’s hair
represents a portion intended for the impure spirit,
ensuring that he will “not denounce us in our holiness.”

On the origins, development, and details of this custom,
see BT Shabbat 28b, 108a; Shimmusha Rabba, in Halakhot
Gedolot, ed. Hilde-sheimer, 1:490; Maimonides, Mishneh
Torah, Hilkhot Tefillin 3:8; Moses de Ledn, Ha-Nefesh ha-
Hakhamah, F3d; Joseph Caro, Beit Yosef, Orah Hayyim
32:44; Shulhan Arukh, Orah Hayyim 32:44; Magen
Avraham, Orah Hayyim 32:61; David Luria, Ma’amar
Qadmut Sefer ha-Zohar, 48-49; Nitsotsei Zohar; Scholem;
Ta-Shma, Ha-Nigleh she-ba-Nistar, 67-68. On the
association of the calf with the left side, see above, notes
300, 306-8.

329. So did Israel act... In the original ritual of Yom
Kippur (Leviticus 16:7-10), one goat is sacrificed as a
purification offering to God, while a scapegoat bearing the
sins of Israel is sent off into the desert for the demon



Azazel. According to Pirgei de-Rabbi Eli’ezer 46, the
scapegoat of Yom Kippur is intended to preoccupy Satan:
“They gave him a bribe on Yom Kippur so that he would not
nullify Israel’s sacrifice.” Here, Rabbi Shim’on indicates
that the scapegoat assuages the Other Side, ensuring that
he will not accuse Israel.

See above, pp. 37-38, n. 97. “Ravaging bands” renders
1221 (havilin), which derives from %an (never), “band, group,”
and/or the root %an (avi), “to injure, destroy.”

330. Rabbi Abba’s eyes were flowing... He weeps
from being overwhelmed by Rabbi Shim’on’s teaching.
Rabbi Shim’on then addresses him by his name, Abba
(Father), and says, Ju21p2 MopX1 NP0 P00 (tanpir tiqqurakh ve-
igpod be-quitakh). This bizarre, neologistic declaration defies
translation; I have ventured a conjectural rendering. The
first word is simply unknown; the second may be a
metathesis of 7w p (gitturakh), based on the root vp (qtr), “to
tie.” The third word can mean “to mind, care for,” while the
final word is based on the root v%p (qg/t), “to absorb.”

Rabbi Shim’on may be telling his disciple to overcome
his confusion and absorb the secrets carefully. For various
interpretations, see Derekh Emet; Nitsotsei Orot; Nefesh
David; Soncino; Sullam; Scholem; Matoq mi-Devash. On the
verse from Psalms, see above at notes 256-57.

331. On the day of Rosh Hashanah... On this day,
Shekhinah (symbolized by the heavenly Court) judges the
world. The Other Side stands ready to punish all those who
are guilty, but Israel sounds the shofar, confounding him
totally. There is still opportunity to turn back to God in
repentance, but those who do not are eventually
condemned, and on Hosha’'na Rabbah (the seventh day of Sukkot)
divine decrees for the coming year issue from above.

On confounding Satan, see BT Rosh ha-Shanah 16a-b:
“Why do we sound a plain blast and a tremolo blast while
sitting and then again while standing? In order to confound
Satan.” See above, p. 35, n. 88. The idea that divine



decrees are finalized on Hosha'na Rabbah derives from
medieval sources. See Vol. 5, p. 304, n. 318.

332. All of Israel should beware... Of the demonic
Accuser. At each new moon, a goat is offered to him, so that
he will be satisfied with this share and not interfere in the
joyous renewal of the moon, which symbolizes the renewal
of shekninah and Her union with T7iferet.

According to Numbers 28:15, on each new moon a goat
must be brought as a purification offering. In the Zohar,
this goat is intended to preoccupy Satan. See Zohar 1:64a,
65a, 122b, 138b; 2:33a, 185a, 269a; 3:248a-b; above, notes
327, 329. Cf. Bereshit Rabbah 6:3; BT Hullin 60b (quoted
above, p. 255, n. 450). The sixteenth-century kabbalists of
Safed observed the day preceding the new moon as Yom
Kippur Qatan (Minor Day of Atonement).

The phrase “the joyous renewal” renders a word that
appears in various manuscripts as either Xnmm (hedveta),
“joy,” or Xmn1n (hadttuta), “renewal.”

333. When it is renewed... When shekhinah, symbolized
by the moon, is renewed each month, She is called "
(na‘ar), “youth,” whereas the Other Side is called an old and
foolish king. God has offered Israel advice on how to
assuage this ancient threatening power by providing it a
share in holiness.

The title na’ar, “youth,” is often applied to Metatron;
Shekhinah, who is closely related to (and sometimes identified
with) Metatron, sometimes shares this designation.

On Metatron as na‘ar, see 3 Enoch 4:10; BT Yevamot
16b; Tosafot, ad loc., s.v. pasuqg zeh; Vol. 5, p. 350, n. 453. On
Shekhinah as na‘ar, see Zohar 1:51a; 2:38b; 3:156b; Moses de
Ledn, Sefer ha-Rimmon, 115; cf. Zohar 1:179b. On the
identification of Metatron with snekninanh, see Vol. 3, p. 87, n.
9.

On Satan (or the evil impulse) as an old and foolish
king, see Avot de-Rabbi Natan A, 16; Qohelet Rabbah on



4:13; Midrash Tehillim 9:5; Zohar 1:78a-b (ST), 110b
(MhN), 179a-b; 2:33b, 181a.

334. Above the expanse over their heads... This
verse in Ezekiel, describing what lies above the angelic
hayyot (living beings), reads in full: Above the expanse [or:
firmament] over their heads—Ilike the appearance of
sapphire, image of a throne. And upon the image of a
throne, an image like the appearance of a human being
upon it, above. Rabbi Shim’on explains that the angelic
living beings are stimulated by a rush of air, or spirit, from
Shekhinah, who is known as the living being (in the singular).
As they ascend, they do not gaze at the divine figure on the
Throne.

The verse quoted from Ezekiel 1:19 is actually a
conflation of Ezekiel 1:19-20. The context (1:19-21) reads
in full: When the living beings moved, 030X (ha-ofanim), the
wheels, moved beside them; and when the living beings
rose off the ground, the wheels rose too. Wherever the
spirit would go they went—wherever the spirit would go—
and the wheels rose alongside them, for the spirit of the
living being was in the wheels. When these moved those
moved, and when these halted those halted, and when
these rose off the ground the wheels rose alongside them—
for the spirit of the living being was in the wheels.

In verses 20-21 the noun °n (hayyah), living being (or
“animal, creature”), appears in the singular, apparently to
emphasize the unity of the ensemble of four living beings.
See Greenberqg, Ezekiel, 48. On Shekhinah as hayyah, see Ezra
of Gerona, Peirush le-Shir ha-Shirim, 508-9; Zohar 1:12b,
16a, 21a, 34b, 46b-47a, 211a, 242a; 2:48b, 126a, 242a;
3:39b, 4la; ZH 9b (MhN); Moses de Ledn, Sefer ha-
Rimmon, 51; idem, Commentary on the Ten Sefirot, 338b.

The full verse in Exodus reads: They brought the
Dwelling to Moses, the Tent and all its furnishings, its
clasps, its boards, its bars, and its posts and its sockets.



335. Why do they ascend?... The angelic living beings
ascend to raise shekhinah (the living being) to unite with
Tiferet (Who is represented by the human figure on the
Throne). The four living beings are pictured as angelic
maidens, or virgins, accompanying Shekhinah (Who is Herself
pictured as the Throne). She is also symbolized by Noah's
ark, which was lifted by the waters.

The verse They brought the Dwelling to Moses now
implies that the living beings brought shekhinah to Tiferet (Who
is symbolized by Moses). On the one hand, Shekhinah’s
angelic companions escort, or bring, Her to T7iferet; from
another perspective, they themselves are brought along
with Her.

The full verse in Genesis reads: The Flood was forty
days over the earth, and the waters increased and lifted the
ark and it rose above the earth. Cf. Zohar 1:68b.

336. To Moses... Moses symbolizes Tiferet (the core of
the sefirot from Hokhmah through Yesod), who is pictured as the
appearance of 0IX (adam), a human being, on the chariot-
throne.

The full verse in Genesis reads: YHvVH said, “My spirit
[or: breath] shall not abide in the human forever, w1 X
D12 (be-shaggam hu basar), for he is but flesh [or: for he too is
flesh]. Let his days be a hundred and twenty years.” The
word oiwa (be-shaggam), for... but [or: for... too], alludes to
Moses, because this word shares two letters with, and is
numerically equivalent to, nwn (Mosheh), “Moses.” (Moreover,
the continuation of the verse—Let his days be a hundred
and twenty years—matches Moses’ lifespan.) Since be-
shaggam implies Moses, the earlier word in the verse—noxa
(ba-adam), In the human—also refers to Moses.

On be-shaggam as signifying Moses (who lived a hundred
and twenty years), see Bereshit Rabbah 26:6; BT Hullin
139b; Pirgei de-Rabbi Eli’ezer 32; Zohar 1:37b-38a; 2:179a
(SdT5s). For the full verse in Ezekiel, see above, note 334.



337. these four living beings... These four angels and
all of their camps constitute the angelic body of shekhinah
(who can be pictured as the soul of this body). They escort
Her to Her union with 7ireret. On the bride being brought to
the groom, after which he always comes to her, see above,
note 276.

“Members” renders 19”w (shaifin). Deriving from a root
meaning “to smooth, rub, slip,” xXo»w (shaifa) signifies “limb”
in the Zohar, perhaps based on the Talmudic expression
(BT Sotah 7b) xow> X Hu (al eivreih le-shafa), “each limb
entered its socket”—"“slipping” into place—or “... entered
the casket.” See Arukh, s.v. snhaf; Rashi, ad loc., and on Job
33:21, citing Hullin 42b; Zohar 3:170a; Scholem, Kabbalah,
227.

338. all those who bind unification... Those who
pray with devotion, intending to unify the sefirot. They help
the angelic living beings raise Shekhinah (Ssymbolized by the
Throne) to Tireret (symbolized by Moses), and the union of
the divine couple yields blessings for the righteous
devotees on earth.

339. Moses saw all the work... Namely, the holy work
of unifying the sefinrt. The wording Moses blessed them
implies that he secured blessings for those who stimulated
the divine union. Moses himself, dwelling in Tiferet,
arranged everything properly and consummated the union.

The full verse in Exodus 39 reads: Moses saw all the
work, and, look, they had done it as yHvH had commanded,
thus they had done it, and Moses blessed them. The full
verse in Exodus 36 reads: All the wise ones who were doing
all the holy work came, each one from the task that he was
doing.

340. for he is master of the house... Moses is
husband of shekninah (who is Herself symbolized by the
Dwelling), so only he is allowed to gaze upon Her. The
artisans who brought the Dwelling to Moses brought all its



components, pictured here as bodily members (or “limbs”),
representing the angelic limbs of Shekhinah.

The passive voice of the closing quotation, The
Dwelling was erected, may imply that each component fit
into place effortlessly. See Tanhuma, Pequdei 11; Tanhuma
(Buber), Pequdei 8; Shemot Rabbah 52:4; above, note 36.
Or, it may refer to snekhinah being erected by Binah. See
above, note 287.

On Moses as “master of the house” and husband of
Shekhinah, see above, note 286; pp. 103-4, n. 128. On Moses’
unique capacity to gaze, see BT Yevamot 49b: “All the
prophets gazed through an opaque glass, whereas Moses
our teacher gazed through a translucent glass.” See above,
p. 100, n. 119.

On Moses alone being able to erect the Dwelling, see
above, notes 266, 286. On the angelic limbs of shekhinah, see
above, note 337. The full verse in Exodus 39 reads: They
brought the Dwelling to Moses, the Tent and all its
furnishings, its clasps, its boards, its bars, and its posts and
its sockets.



