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Preface

This volume covers more than half of the Zohar's
commentary on the book of Leviticus. How does the Zohar
deal with a biblical text devoted largely to animal offerings,
grain offerings, and priestly ritual? Here these ancient laws
and procedures are spiritualized—transformed into symbols
of God’s inner life. For example, the ascent offering, which
was totally consumed on the altar, is known in Hebrew as
olah (literally, “that which ascends”). In the Zohar, this
symbolizes Shekhinah, last of the ten sefirot (divine
potencies), who ascends to unite with Her beloved, the
blessed Holy One.

The biblical narrative describes how two of Aaron’s
sons, Nadab and Abihu, offered alien fire before YHVH and
were immediately consumed in a divine blaze. Rabbinic
tradition suggested various reasons why they were killed:
they lacked the proper priestly garments, or had not
ritually washed their hands and feet, or were drunk, or had
refused to marry. For the Zohar, marriage enables one to
imitate the divine union of male and female, and to
stimulate that union above. By not marrying, Nadab and
Abihu remained incomplete and unfulfilled. According to a
related Zoharic passage, their ritual act failed because in
their contemplation of the divine qualities they did not
include Shekhinah. Without Her, God is incomplete.

One of the famous sayings attributed to the Zohar is
“The blessed Holy One, Torah, and Israel are all one.” As
Isaiah Tishby has demonstrated, this precise wording never
appears in the Zohar. However, included in this volume is a



similar formulation: “There are three rungs, interlinked—
the blessed Holy One, Torah, and Israel.”1

Also included in this volume is the remarkable image of
the golden cord (or rope or chain), supposedly attached to
the leg of the high priest before he entered the Holy of
Holies on Yom Kippur. At this crucial moment, the priest
undertook the mission of securing atonement for the entire
people. If he proved unworthy or performed the ritual
improperly, he might die in the inner sanctum. In case he
did, his fellow priests could drag him out by the golden
cord without having to enter themselves, which was
normally forbidden. However, the high priest’s golden cord
is never mentioned anywhere in the Bible, Talmud,
Midrash, or any other extant source before the Zohar.
Based on the Zohar (or on oral legend), this colorful motif
entered Jewish folklore and became widely accepted; it also
found its way into medieval art.2

Professor Ronit Meroz of Tel Aviv University, whose
work has dramatically advanced the study of the
manuscripts of the Zohar, has generously shared with me
the data that she has collected relating to hundreds of
these manuscripts, along with her analysis. Her research
has provided me with a panoramic perspective of the
manuscripts, helping me to determine their reliability. For
this, I thank her deeply.

I am grateful as well to Merav Carmeli, who continues
to comb Aramaic manuscripts of the Zohar, preparing lists
of variants. This precious material enables me to establish
a critical Aramaic text, upon which this translation is
based.

I want to thank Dr. Jonatan Benarroch for preparing
digital copies and precise lists of numerous Zohar
manuscripts. My learned daughter, Michaella Matt, has
offered invaluable assistance by conducting research in the
Jewish National and University Library in Jerusalem. As



with the preceding six volumes, Rabbi Joe Blair has
composed the Index of Sources with meticulous care.

The critical Aramaic text corresponding to the first
seven volumes of The Zohar: Pritzker Edition is available on
the website of Stanford University Press. My brother, Rabbi
Jonathan Matt, has kindly and meticulously edited a user-
friendly version of this text.2

D.C.M.

1. Zohar 3:73a. See below, p. 490, n. 431. The three
elements of this saying can appear in various sequences.

2. See Zohar 3:67a; below, p. 444, n. 26606.

3. The site is www.sup.org/zohar. For a description of
the various online versions of the critical text, see the
website. For my methodology in constructing this text, see
the website and Volume 1, Translator’s Introduction, xv-
XViii.
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Parashat Va-Yiqra

“HE CALLED” (LEVITICUS 1:1-5:26)

[3b]L He called to Moses, and YHvH spoke to him from
the Tent of Meeting, saying (Leviticus 1:1).

abbi Hiyya opened, “I have come into my garden, my

sister, bride; I have plucked my myrrh with my spice,

I have eaten my honeycomb with my honey, I have
drunk my wine with my milk. Eat, companions! Drink and
be drunk, lovers! (Song of Songs 5:1). The beginning of this
verse does not match its end, nor the end its beginning! It
is written I have eaten my honeycomb with my honey, I
have drunk my wine with my milk. And then, Eat,
companions! One who invites another does so when food is
set before him; once he has already eaten, how can he
invite another?2

“However, happy are Israel that the blessed Holy One
wished to purify them and desired them from among all
other nations. Having desired them, He sought to remove
them from all accusers of the world.

“Come and see: After the Sanctuary was built below, on
that very day another was erected with it, as is written: The
Dwelling was erected (Exodus 40:17), unspecified. That day
was joy of the blessed Holy One!3

“Once the Dwellings were dedicated, what is written?
Moses could not come into the Tent of Meeting... (Exodus
40:35). When the blessed Holy One saw this, He said, ‘Now,
it was erected by the hand of Moses, yet he is outside?’



Immediately, He called to Moses (Leviticus 1:1), saying to
him, ‘Moses, how does one dedicate a house? With a
meal’—as is said: When a person from among you brings an
offering to vyHvH (ibid., 2).2

“I have come into my garden, my sister, bride. We have
already established this verse; but I have come into my
garden—the Garden of Eden above. My sister, bride—
Assembly of Israel. For on that day, couplings were coupled
completely; couplings were coupled in that Garden of Eden,
for all of them were blessed by the watering of the stream
and each one joined his fellow. As is written: I have plucked
my myrrh with my spice, I have eaten my honeycomb [4a]
with my honey, I have drunk my wine with my milk—all of
them were watered and saturated from the spring of the
stream. Eat, companions! Drink and be drunk, lovers!—all
those below, and all those branches were blessed and
nourished when these were blessed above. How are they all
blessed and sweetened? By the aroma of the offering.2

“Come and see: When Assembly of Israel descended to
make Her abode on earth, the blessed Holy One spoke this
verse to Her, for blessings and joy appeared in all worlds,
and She was sweetened, to exude blessings to all. For when
these six are blessed, then all worlds are blessed below and
blessed above, and then Israel is blessed from them all.”6

Alternatively, I have come into my garden, my Ssister,
bride. Rabbi Yitshak said, “The blessed Holy One couples
with Assembly of Israel only when these six are saturated
by the flow of the ceaseless stream.”Z

Rabbi Yehudah said, “Eat, companions! Drink and be
drunk, lovers!—all those trumpeters and howlers, who were
all assuaged and blessed as one; for all enjoy the banquet
of the King. And when do they all eat? When the King is
delighted. Thus, the King delights, and delights wmatronita
first, and afterward they all eat and delight.”8

Rabbi Abba said, “FEat, companions! Drink and be
drunk, lovers!—those six whom we have mentioned, and of



whom is written The king has brought me into his
chambers. Let us delight and rejoice in you. Let us savor
your lovemaking more than wine (Song of Songs 1:4). Drink
and be drunk from that wine which satiates all.”2

Rabbi El’azar said, “All those below, for once those six
are blessed, all those below are blessed.”10

Rabbi Shim’on said, “All is fine, but mystery of the
matter: Eat, companions!—above. Drink and be drunk,
lovers!—below.”11

Rabbi El’azar asked him, “Who are those above, and
who are those below?”

Rabbi Shim’on replied, “You are asking this? This is a
lofty realm where they are in union, in joy, never parting
from one another; these are called companions, as is
written: A river issues from Eden (Genesis 2:10)—FEden and
that river never part, and are in rapture, unity, joy.

“Drink and be drunk, lovers!—those below, who are
called lovers, at certain times, as we have established.12

“Come and see: Concerning those higher ones, ‘eating’
is mentioned and not ‘drinking.” Why? Well, one who has
jugs of wine needs to eat, and since preserved wine
appears there, eating is applied to them. Whereas
concerning those lower ones, drinking is mentioned, for all
plants need watering from the deep stream. So for these,
eating; and for those, drinking. These are companions, and
those are lovers.”13

He said to him, “It would seem that lovers are in love!
Why are they lower?”14

He replied, “Those who yearn for one another, but are
not always together, are called lovers; whereas those who
are always together, unconcealed and never parting, are
called companions. So these are companions, and those are
lovers; these are in rapture, in unity constantly, whereas
those are in yearning intermittently. This is consummation
of all, so that Assembly of Israel may be blessed, and then
joy pervades all worlds.”15



Rabbi Hizkiyah applied this verse to sacrifices, for they
are the banquet brought before the King, which the
masters of Judgment also enjoy, and they are all assuaged,
and joy prevails everywhere.16

Rabbi Aha applied the verse to the time when Shekhinah
entered the Dwelling, when all were immersed in blessings
and joy, and Shekhinah entered like a bride coming under the
canopy. Then Israel was perfected below and united with
[4b] the blessed Holy One on earth, as is said: Have them
make Me a sanctuary, and I will dwell among them (Exodus
25:8). Then those above and those below were
sweetened.1lZ

He called to Moses (Leviticus 1:1). Rabbi Yitshak opened,
“The blossoms have appeared in the land, [the time of
pruning has arrived, and the voice of the turtledove is
heard in our land] (Song of Songs 2:12). We have already
established this verse: The blossoms have appeared in the
land; but this verse should be investigated. Since it is
written have appeared in the land, why is heard in our
land? One land would be enough!l18

“However, The blossoms have appeared in the land—
the blossoms are those saplings that the blessed Holy One
uprooted and transplanted elsewhere, and they appeared
as a sapling in flower.12

“Have appeared in the land—for this land is blessed by
them fittingly. And who is She? Holy Land, supernal Land,
Land of Israel, surely!20

“The time of pruning has arrived—time to uproot the
dominion of princes of the nations, so that they would not
rule over Israel when the Dwelling was erected.2l

“And the voice of the turtledove is heard in our land—
the land below, which Israel inherited by the hand of
Joshua. What is the voice of Mnn (ha-tor), the turtledove? The
supernal 7°n (tayyar), guide, who coupled with Her when
Solomon built the Temple below. At that moment, the



blessed Holy One was adorned with His crowns, like a
groom for his bride, as is written: O daughters of Zion, go
out and gaze upon King Solomon, [upon the crown with
which his mother crowned him on the day of his wedding,
on the day of his heart’s delight] (Song of Songs 3:11).22

“In the Book of Aggadta it says: ‘The voice of TN (ha-tor),
the turtledove—Oral Torah; for Written Torah is called
simply Torah, while Oral Torah is called 710 (tor), as is said:
X1 (va-yigra), He called (Leviticus 1:1); %" (va-yiggar), He
encountered (Numbers 23:4). One is perfection, whereas
the other, not so.” As for me, I have established it as has
been said, and so it is.23

“Come and see: When shekhinah descended to the
Dwelling, it is written nwn 0% (kallot Mosheh), Moses
consummated (Numbers 7:1)—nwn n%> (kallat Mosheh), the
Bride of Moses, surely! We have established this, but
mystery of the matter: kallat Mosheh, the Bride of Moses, is
Assembly of Israel. All is one entity, and this refers to the
supernal King.24

“Once the Dwelling was erected, Moses returned
outside, saying, ‘It is not proper to enter without
permission.” Immediately, He called to Moses. Who called?
That bride. He called—the one to whom the house belongs,
She who controls the whole house.22

“And YHvH spoke to him (Leviticus 1:1)—the one who is
named Voice of Moses, the one to whom Moses is
connected.”26

He called to Moses. Rabbi El’azar opened, “Why have I
come, when there is no man? Why have I called, when none
responds? Is My arm too short, that it cannot redeem?...
(Isaiah 50:2). Happy are Israel, for wherever they are, the
blessed Holy One is with them and takes pride in them, as
is written: Israel, in whom I ¢glory (Isaiah 49:3).
Furthermore, Israel perfects faith on earth, and Israel is
perfection of His Holy Name. When the people of Israel



below are perfected by their deeds, the Holy Name, as it
were, is complete; but when they are not perfected below
and are sentenced to exile, the Holy Name, as it were, is
incomplete above. For we have learned: ‘One ascended, the
other descended—Israel above ascended higher and
higher; Assembly of Israel descended below. They
distanced themselves from one another; the Holy Name
was left incomplete.” All because Assembly of Israel is in
exile.2Z

“Yet although the people of Israel are in exile, the
blessed Holy One is among them, and precedes them to the
synagogue, exclaiming, Turn back, O wayward children, I
will heal your waywardness! (Jeremiah 3:22). But there is
no one whose spirit is aroused, so the blessed Holy One
says, ‘Why have I come, when there is no man? Why have I
called, when none responds?—Why have I come early, and
there is no man? Why have I called, and there is no one
whose spirit is aroused?’28

“Come and see: On the day that Xiown (mashkena), the
Dwelling, was completed, the blessed Holy One came early
and settled within. Immediately, He called to Moses, and
YHVH spoke to him (Leviticus 1:1), informing him that Israel
would sin before Him and this Tent of Meeting would
XIownnX (itmashkena), be taken as pledge, for their sins and
not endure, as is written: YHvH spoke to him from the Tent
of Meeting (ibid.). yHvH spoke to him—and what did He say
to him? Timn 57xn (Me-ohel mo’ed), concerning the Tent of
Meeting: that it would be taken as pledge for their sins and
not endure permanently. However, the remedy for this:
When a person from among you brings an offering to YHVH
(ibid., 2)—here are offerings for you, protecting all.”23

Rabbi Hizkiyah was in the presence of Rabbi Shim’on. He
said to him, [5a] “That which is called j27p (gorban) should be
called 27p (geiruv), drawing near, or m27pP (qereivut),
nearness. Why gorban?”30



He replied, “This is well known to the Companions!
Qorban, their drawing near—of those holy crowns, all
drawing near as one, bound with one another, until all
become one in perfect unity, perfecting the Holy Name
fittingly, as is written: mm°? 1279 (qorban la-yHVH), their drawing
near to YHvH (Leviticus 1:2). The drawing near of those
crowns is to yHvH—to perfect the Name, unifying it fittingly,
so that Compassion fill all the worlds and this Name be
adorned with its crowns, sweetening all. Therefore, to YHVH,
and not to Elohim—YHVH we must arouse, not Elohim; we need
Compassion, not Judgment!”31

He said, “Happy is my share, that I asked and gained
these words! This is lucidity of the word! But look at what
is written: °ra1 (zivhei), The sacrifices of, Elohim are a broken
spirit (Psalms 51:19)—it is written the sacrifices of Elohim,
not the sacrifices of YHVH!”32

He replied, “Certainly so! It is not written 1277 (qorban),
the drawing near of, Elohim, but rather °nar (zivhei), the
slaughterings of, Elonim, and so their slaughtering is on the
north, for this sacrificing is for the sake of £ionim—that side
of Gevurah—so that the spirit of Judgment may be assuaged
and broken, and Judgment be weakened, and Compassion
overpower Judgment. Thus, the sacrifices of Elohim—to break
the power and potency of harsh Judgment, as is written: a
broken spirit (Psalms 51:19): so that this powerful spirit
may be broken, and its power and potency not prevail.
Then, a person should stand by the altar with a broken
spirit and be ashamed of his deeds, so that this powerful
spirit may be broken. All, so that Judgment may be
assuaged and Compassion overwhelm Judgment.”33

When 07X (adam), a person, from among you brings an
offering to vyHvH (Leviticus 1:2). Rabbi El’azar said, “This
verse should have been written as follows: When adam, a
person, brings an offering to yHvH; why from among you?
Well, to exclude Adam, who already brought an offering
when the world was created, as we have established, and



here is written from among you. This adam excludes another
adam, who was not from among you.”34
Rabbi Shim’on said to him, “Well spoken, and so it is!”

Rabbi Abba opened, “A song, a psalm of the sons of Korah.
Great is yHvH and highly praised in the city of our God, His
holy mountain (Psalms 48:1-2). A song, a psalm—this song
is praise surpassing all other praises that the sons of Korah
were privileged to offer. A song, a psalm—praise upon
praise, a praise separating into two praises. And the sons of
Korah were privileged to offer it in praise of Assembly of
Israel, uttering Her praise. What is it? As is written: Great
is yHvH and highly praised. When is the blessed Holy One
called Great is yHvH and highly praised? When Assembly of
Israel is with Him, as is written: 12°’79X °ua (be-ir Eloheinu), in
the city of our God—with the city of our God.”32

Rabbi Yehudah asked him, “Why is our God required
here?”36

He replied, “Certainly so! This city is the revered deity
and praise of Israel. What does this imply? That the King
without the Queen is no king, nor is He great nor highly
praised. Thus, whoever does not exist as male and female is
deprived of all praise and is not in the category of ‘human.’
Moreover, he does not deserve to be blessed.3Z

“It is written: That man was the greatest of all the
people of the East (Job 1:3), and we have learned in the
Book of Rav Hamnuna Sava that his spouse was his equal
in revering the blessed Holy One, and on account of his
wife he was called great. Here, too, Great is YHvH and highly
praised. When and how is He great? The verse goes on to
say, in the city of our God, His holy mountain. So this praise
is on the second day.38

“Now, you might ask, ‘Why isn’t good written of the
second day?’ Well, because they are destined to separate.
Mystery of the matter: It is not good for the human to be



alone (Genesis 2:18)—when he is alone, it is written not
good. Thus, good is not written of the second day.32

“Great is YHvH...—as we have said.490

“Beautiful in loftiness, joy of all the earth (Psalms 48:3)
—in praise of their coupling. Beautiful—the blessed Holy
One, who is loftiness, joy of all the earth. Then, joy of all,
and Assembly of Israel is blessed.£l

“God in her citadels is known as a refuge (Psalms 48:4)
—Netsah and Hod, [5b] for there all blessings are gathered,
joy is gathered, issuing from there through the rung called
Righteous One. From there blessings gather to sweeten
this holy city, who is blessed from there.42

“For look, the kings assembled (Psalms 48:5)—all
crowns of the King in one entirety. And these words ascend
to another place.43

“Come and see: When a person mends his deeds by
means of an offering, all is sweetened, drawn together, and
bound with one another in complete unity, as is written:
When a person from among you brings near (Leviticus 1:2).
When he brings near—binding things fittingly.24

“Come and see: When 07X (adam), a person, brings near
—excluding whoever is not married, for his offering is no
offering, and blessings are not manifested through him
either above or below. This is implied by what is written:
When adam, a person, brings near—as opposed to this one,
who is not adam and not in the category of adam, and Shekhinah
does not settle upon him because he is defective and called
‘blemished,” and one who is blemished is distanced from
everything, especially from sacrificing an offering.42

“Nadab and Abihu demonstrate this, as is written: Fire
came out from before yHvH [and consumed them] (Leviticus
10:2). Thus it is written: When DX (adam), a person, from
among you brings an offering to YHVH. Adam—being male and
female; this one is worthy of bringing an offering, this one
and no other.”46



And Rabbi Abba said, “Although they have established
the matter of Nadab and Abihu, so it is! But incense
transcends all offerings above, since through it are blessed
those above and those below; this is an offering surpassing
all offerings, which they were not worthy of bringing since
they were not married. They were not worthy of shekhinah,
much less of higher entities being blessed through them.4Z

“Now, you might say, ‘Fire came out from before YHVH
and consumed them—why?’ Well, this may be compared to
a man who comes before the matronita to inform her that he
is bringing the king to her house to stay with her and
rejoice with her. He then came before the king, who saw
that this man was physically defective. The king said, ‘It is
beneath my dignity that through this one I should come
before the matronita.’” Meanwhile, the matronita had prepared
her house for the king. Once she saw that the king was just
about to come to her—were it not for that man, who caused
the king to withdraw from her—she ordered that man to be
put to death.48

“Similarly, when Nadab and Abihu entered with incense
in their hands, wmatronita rejoiced and prepared Herself to
greet the King. Once the King saw that they were defective
and blemished, He did not want to abide with Her through
them, and He withdrew from Her. When watronita saw that
because of them the King had withdrawn from Her,
immediately Fire came out from before yHvH and consumed
them.49

“All this because they were not married. Holiness of the
king vanishes from one who is defective and blemished,
since it does not abide in defectiveness. Of this is written
When 07X (adam), a person, from among you brings an
offering to YHvH—adam shall bring it, but one who is not
called adam shall not.

“Of animals (Leviticus 1:2)—a generalization. Of herd
and of flock (ibid.)—a specification: those that are fit for
eating, whereas those unfit for eating may not be offered.



And those that are fit and those that are unfit ascend to
another place.”20

Rabbi Hiyya opened,
“For My thoughts are

If his offering is an ascent . your thoughts, nor

offering from the herd (Leviticus
are your ways My ways

1:3).24 (Isaiah 55:8). It is
written For °nawnn (mahshevotai), My thoughts, are not—
without a1 (vav), deficiently.22

“Come and see: The Thought of the blessed Holy One is
the highest, head of all. From that Thought spread ways
and paths, so that the Holy Name may be manifested and
established fittingly. From that Thought issues a flow for
the Garden of Eden, watering all. From that Thought come
into being Written Torah and Oral Torah; by that Thought
exist those above and those below.23

“The thought of a human being is head of all. From that
thought spread ways and paths, perverting his ways in this
world and in the world that is coming. From that thought
issues filth of the evil impulse, harming him and everyone.
From that thought come into being transgressions,
iniquities, and premeditated sins: idolatry, fornication, and
bloodshed. Thus, For [6a] My thoughts are not your
thoughts.24

“Therefore, first of all is written If his offering is an
ascent offering pan 0 (min ha-bagar), from the herd (Leviticus
1:3)—from the herd, and not the herd. And what is it? A
bull from the herd, which is male.”35

Rabbi Yitshak said, “From the herd—unspecified. Then
it goes on to explain: an unblemished male—not a female,
for a male is recognized above and a female is recognized
below. Similarly, from the flock, from the sheep or from the
goats, for an ascent offering (Leviticus 1:10). Whatever is
brought as an ascent offering is entirely male and not
female, for an ascent offering ascends upon the heart—



above the heart, surely, and it is known what stands above
the heart. Thus it ascends above, and all are male.
Therefore, the verse opens first with the ascent offering,
rather than any other offering; this is Thought, head of
all.”26

Rabbi Yehudah said, “If so, it should be offered in the
place of Thought above. Why lower?”27

He had no answer.28

Rabbi Shim’on came, and said to him, “Head of all is
Thought, and consummation of that Thought is a place
called 72 (boger), morning. What is that? Consummation of
the body that sweetens the Female.22

“Similarly, human thought is head of all; consummation
of that thought is when an act is performed. When? In the
morning, as is written: Ah, those who devise iniquity [and
plot evil on their beds], and the verse concludes: at
morning’s light they do it (Micah 2:1). Thus, it ascends to
that place of Thought, and in completing the action it
draws near consummation of Thought.”60

Rabbi Aha was walking on the road, accompanied by Rabbi
Yehudah. While they were going, Rabbi Yehudah said, “As
for what we have learned: Virgin Israel, who is blessed by
seven and is called vaw na (Bat Sheva), Bathsheba, Daughter
of Seven, as we have established in many places, and a
virgin inherits seven blessings—Ilook at what is written: And
you, O son of man, raise a lament for Virgin Israel, which is
surely uttered for Her, for Assembly of Israel! And this is
most difficult of all: Fallen, not to rise again, is Virgin Israel
(Amos 5:2). Now, that which all the Companions have said
concerning this statement is fine. But if the passage had
been spoken by way of consolation, we would agree; yet
here lamentation and dirge are uttered, as demonstrated
by the verse!”61

He replied, “Certainly so! This matter troubled me
greatly, and I came before Rabbi Shim’on with a darkened



face. He said to me, ‘From the look on your face, your heart
is revealed!’62

“I said to him, ‘Surely, for my heart and my face are
equivalent.’63

“He said to me, ‘Utter your word!’

“I said, ‘It is written: Fallen, not to rise again, is Virgin
Israel. One who is angry with his wife, and she leaves him—
she will never return. If so, woe to the children who have
been cast out with her!’64

“He said to me, ‘Are you not satisfied with what all the
Companions have said?’62

“l said, ‘They render the words compassionate, but it
does not correspond.’56

“He said, ‘Whatever the Companions say is fine and
fitting, but woe to the generation when shepherds are
nowhere to be found and the flock wanders, not knowing
whether to go to the right or to the left! Surely this verse
needs to be known, and all is revealed to those who see!6Z

“‘Come and see: In all the exiles suffered by Israel, He
set a time and termination; and in all of them, Israel turned
back to the blessed Holy One and Virgin Israel returned to
Her place at the time decreed. Yet now, in this last exile, it
is not so, for She has not returned as on the other
occasions—as demonstrated by this verse, for it is written
Fallen, not to rise again, is Virgin Israel. It is not written
Fallen, and I will not raise Virgin Israel.58

““This may be compared to a king who became angry
with the matrona and cast her out of his palace for a certain
time. When that time arrived, the matrona immediately
returned and came before the king. And so it happened
once, twice, and thrice. Finally, she went far away from the
king’s palace and was cast out for a distant time. He said,
“This time is not like the other times, that she should come
before me; rather, I myself will go with my retinue to woo
her.”89
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When he reached her and saw her lying on the
ground—who has seen the glory of the matrona at that [6b]
time and the king pleading to her? Eventually, he grasped
her in his hands and raised her and brought her to his
palace, swearing to her that he would never part from her
or be distant.

“*Similarly, with the blessed Holy One. All those times
when Assembly of Israel was in exile, when the time arrived
She returned and came before the King. Yet now, in this
exile, it is not so; rather, the blessed Holy One will grasp
Her hand and raise Her and reconcile with Her and return
Her to His palace.

“‘Come and see that it is so, for it is written Fallen, not
to rise again, as in other times; but I myself will raise Her—
I, yHvH, will raise Her booth; I will raise the fallen booth of
David (Amos 9:11), Virgin Israel. The fallen—as is written:
Fallen, [not to rise again]. This is the glory of Virgin Israel
and Her praise.’Z0

“This I learned at that time.”ZL

Rabbi Yehudah said, “You have surely spoken to my
heart, and now it is tranquil. This is lucidity of the word,
and it accords with a word that I recently gained: Rabbi
Yose said, ‘The blessed Holy One will one day proclaim over
Assembly of Israel, Shake off the dust, arise; sit enthroned,
O Jerusalem! (Isaiah 52:2)—like someone grasping his
friend’s hand and saying, “Shake yourself free and rise!” So
will the blessed Holy One grasp Her and say, Shake
yourself free, arise!’” 12

Rabbi Aha said to him, “Happy are all those members
of the royal palace, who open with this expression, as is
written: Arise, shine, for your light has come! (Isaiah 60:1)
—see, the King is surely here! Then is the glory and joy of
all, when the King reconciles with Her.Z3

“It is written: Bathsheba came to the king in his
chamber (1 Kings 1:15). Similarly, all those times She came
to the King and stood before Him, as is written: She came



before the king and stood before the king (ibid., 28). But
this time, not so; rather, the King comes to Her to reconcile
with Her, as is written: See, your king is coming to you!
(Zechariah 9:9)—precisely, not You to Him. Is coming to you
—to mollify You. Is coming to you—to raise You. Is coming
to you—to restore You completely. Is coming to you—to
bring You into His palace and unite with You eternally, as is
said: I will betroth you to Myself with faithfulness; I will
betroth you forever (Hosea 2:22, 21).”74

As they were walking, they encountered Rabbi Abba.
They said, “Here comes a master of wisdom; let us
welcome Shekhinah!” 712

When they approached him, he slid off his strapped
quaestorian saddle, descending alongside them.Z6

He opened, saying, “The voice of the shofar was
growing stronger and stronger... (Exodus 19:19). The voice
of the shofar—here books of the ancients differ, though all
harmonize on one element. The voice of the shofar—two:
voice, one; the shofar, two. Examining precisely: it is not
written The shofar grew stronger, but rather the voice of
the shofar—a voice issuing from a shofar. It is surely called
shofar, as is said: A great shofar will be blown (Isaiah
27:13); this is the great shofar by which slaves go forth to
eternal freedom, as we have established.ZZ

“Or, examining precisely, all is one, for it is written the
voice of the shofar—a voice called shofar. And how do we
know that it is called voice? As is written: a mighty voice,
unceasing (Deuteronomy 5:19). This voice is called shofar,
so it is written: the voice of the shofar.”Z8

“Was going (Exodus 19:19)—where was it going? Now
if you say, “To Mount Sinai,” or ‘to Israel,” then it should
read was descending. However, Torah issues from here;
and from this place, totality of all others, it was given. And
when matters are contemplated, all is one.Z2

“Therefore, the first tablets were engraved from this
place. This is mystery of the matter written: mn (harut),



engraved, upon the tablets (Exodus 32:16)—Do not read
M (marut), engraved, but rather M1 (heirut), freedom: real
freedom, a place on which all freedom depends.89

“Come and see: You cannot find a single word in the
Torah, over which the Companions differ—one saying this,
and the other, that—which does not proceed entirely to one
place, gathering into one spring, as is written: was going,
corresponding to what is said: All the streams go to the
sea, yet the sea is not full (Ecclesiastes 1:7), and it is
written: All goes to one place (ibid. 3:20).81

“IXN P1M (ve-hazeq me’od), stronger and stronger (Exodus
19:19)—as we have learned: ‘a vessel pmmn  (mahazig),
holding, forty seahs.’82

“Stronger and stronger—you cannot find a single word
in Torah that is weak or broken; rather, when you
contemplate and know it, you will find it as strong as a
hammer smashing rocks. And if it is weak, this comes from
you, as we have established, for it is written: For it is not an
empty word—non (mi-kem), from you (Deuteronomy 32:47).
Thus it is written stronger and stronger.83 [7a]

“Moses would speak, and God would answer him with a
voice (Exodus 19:19). In this place are contained supernal
matters. As we have established, God would answer him
with a voice—with the voice of Moses, the voice joined by
Moses. Here one should contemplate, for it is just the
opposite, as is written: God spoke (ibid. 20:1), yet here is
written Moses would speak!84

“Well, some say it is because of what is written: They
said to Moses, ‘Speak you with us that we may hear, and let
not God speak with us’ (Exodus 20:16); thus, Moses would
speak, and God would answer him with a voice—for no
word of Torah derived from Moses’ mouth alone. This
corresponds to what we have established: ‘The curses in
the Repetition of Torah were uttered by Moses 1mxu *01n (mi-pi
atsmo), with his own mouth’—we have not learned ‘by
himself,” but rather ‘with his own mouth.” The others were



uttered from the mouth of Power, whereas these were
uttered ‘with his own mouth,” with the mouth of the voice
that he joined, which is called so. This is fine.82

“In the Book of Aggadta of the school of Rav, they say
that although the Torah was uttered by the mouth of Power,
all of it was uttered also by Moses’ own mouth. Namely
what? For example, the curses in the Repetition of Torah,
which were subsequently included in Power, as is written:
“Moses would speak, and Elohim would answer him with a
voice. Moses would speak—voice of Moses. And Elohim
would answer him with a voice—Gevurah (Power), who
acknowledged that voice, as is written: Elonim would answer
him with a voice—with that voice of Moses.86

“Now, he who has opened with words of Torah, let us
acknowledge him!”87

They said, “Let us sit, and he who opened, let him open
further!” They sat down.

Rabbi Abba opened, saying, “If the daughter of a priest
becomes a widow or divorced, having no seed, and she
returns to her father’s house as in her youth, of her father’s
bread she may eat, but no stranger shall eat of it (Leviticus
22:13). Happy is the share of Israel above all other nations,
for when the blessed Holy One created the world, He
created it solely for the sake of Israel, so that they would
receive the Torah on Mount Sinai and become completely
pure and righteous before Him.88

“Come and see: When this world was consummated by
Israel, corresponding to the pattern above, and that Tree
was set in the earth, with its crown reaching to heaven, the
blessed Holy One desired to draw down a holy soul from
above to below, so that one would be united and linked with
the other, as is written: vHvH Elonim formed the human, dust
from the soil, and blew into his nostrils the breath of life
(Genesis 2:7), so that the world would be interlinked and
complete, as above, and he would perfect himself
accordingly.89



“Therefore, He created him male and female, to be
complete. When is a human being called complete,
corresponding to the supernal pattern? When he clings to
his mate in desire, as above, becoming whole in unity and
in joy, and there issue from him and his female a son and a
daughterr Then he is a complete human being,
corresponding to the pattern above, becoming complete
below like the supernal Holy Name, and then the supernal
Holy Name is proclaimed over him.20

“But if a person does not want to complete the Holy
Name below, it would be better for him to have never been
born, for he has no share in the Holy Name. And when his
soul leaves him she is not joined to it at all, since he
diminished the image of his Lord—until his soul is linked
and fully restored. As is said, If the daughter of a priest
becomes a widow or divorced, having no seed:

“If the daughter of a priest—the holy soul, who is called
Daughter of the King, for we have established that the holy
soul issues from the coupling of the King and wmatronita; for
just as the body below derives from male and female, so
with the soul above.21

“Becomes a widow or divorced. A widow—of that body
with which she coupled and which has died. Divorced—for
she has been divorced from its share in the Holy Name.

“And why all this? Having no seed—because she has no
seed by which to resemble what is above and be linked with
the Holy Name.22

“And she returns to her father’s house. What is she
returns? She returns, in an undefined manner; she returns
to be restored as before. Then, she returns to her father’s
house as in her youth—as originally.23

“Of her father’s bread she may eat—reveling in the
delights of the King.24

“From now on, but no stranger shall eat of it. Who is a
stranger? One who has not established the Holy Name
below and has no share in it. Shall not eat of it—he has no



share in supernal delight, to which ‘eating’ pertains, as is
said: FEat, companions! (Song of Songs 5:1), supernal
eating, delight [7b] of the blessed Holy One. This delight
dwells where it dwells once the aroma of offering
ascends.22

“Come and see: When food appears below, food appears
above. This may be compared to a king for whom a meal
has been prepared, though none has been prepared for his
servants. Once it has been prepared for his servants, he
eats his meal and they eat theirs, as is written: I have eaten
my honeycomb with my honey (Song of Songs 5:1)—the
King’s meal. Eat, companions! Drink and be drunk, lovers!
(ibid.)—their meal, from the aroma of the offering, which is
called a pleasing aroma to vyHvH (Leviticus 1:9): aroma for
His servants, pleasing for yHvH. Pleasing derives from the
delight of the Ancient One. Thus the King’s meal is delayed
on account of His servants’ meal. So the people of Israel
sustain their Father in heaven. We have learned: Who eats
of the King’s meal? The souls of the righteous.”26

He opened again, saying, “Look, how good and how
pleasant is the dwelling of brothers together! (Psalms
133:1). Happy are Israel, for the blessed Holy One did not
assign them to a minister or to an agent, but rather they
are linked with Him and He is linked with them! Out of love
for them, the blessed Holy One called them servants, as is
written: For Mine are the Children of Israel as servants
(Leviticus 25:55). Afterward He called them children, as is
written: You are children of yHvH your God (Deuteronomy
14:1). Afterward He called them brothers, as is said: For
the sake of my brothers and my companions (Psalms
122:8). And because He called them brothers, He wanted
to place His abode among them and not withdraw from
them; then it is written: Look, how good and how pleasant
is the dwelling of brothers together!3’

“The Holy Lamp said as follows: ‘Look, how good and
how pleasant [is the dwelling of brothers together!]—as is



said: A man who takes his sister... (Leviticus 20:17).” And in
the Book of Rav Yeiva Sava: A man—the blessed Holy One.
Who takes his sister—Assembly of Israel. Why all this? It
is 701 (hesed)—It is hesed, surely, as we have established.
Thus, Look, how good and how pleasant is the dwelling of
brothers together!—the blessed Holy One and Assembly of
Israel. 01 (Gam), Also—to include Israel below, as we have
said; for when Assembly of Israel is in brotherhood with the
blessed Holy One, Israel dwells in brotherhood with Him,
so it is written 7 03 (gam yahad), also together. And in the
Book of Rav Hamnuna Sava: Gam yahad, also together—to
include Righteous One along with Assembly of Israel, who
are one coupling. And all is one matter.28

“We have learned in the portion of Hear, O Israel! YHVH
our God, YHvH is one (Deuteronomy 6:4): What is one?
Assembly of Israel together with the blessed Holy One. For
Rabbi Shim’on said, ‘Coupling of male and female is called
one. Why? Because male without female is called “half a
body,” and half is not one; when two halves join together,
they become one body, then called one.’33

“Now the blessed Holy One is not called one. Mystery
of the matter: Assembly of Israel is in exile, and the blessed
Holy One has ascended high above; the coupling has
separated, and the Name is not complete and not called
one. When is it called one? When wmatronita is with the King
and they couple as one, as is written: The kingdom shall be
yHvH’s (Obadiah 1:21). Who is kingdom? Assembly of Israel,
to whom kingdom is linked. Then, on that day vyHvH will be
one and His name one (Zechariah 14:9). Thus, Look, how
good and how pleasant is the dwelling of brothers
together!100

“Like fine oil on the head (Psalms 133:2). What is fine
oil? Oil of holy anointing, issuing and flowing from the Holy
Ancient One, found in that supernal river suckling the
children, to kindle lamps. That oil flows upon the head of
the King, and from His head to the glory of the holy beard,



flowing from there onto all those splendid garments in
which the King is arrayed, as is written: descending »mIn 9
%4 (al pi middotav), over the collar of his robes (ibid.), literally!
These are the crowns of the King, whose name appears in
them.101

“Come and see: All the flow, all the radiance, and all the
joy of the worlds descend to bless only through these holy
crowns, which are the name of the Holy King. Thus,
descending al pi middotav, according to his attributes, surely!
—as is said: a/ pi, according to, Aaron and his sons shall it be
(Numbers 4:27); similarly, a/ pi middotav, according to his
attributes, it descends and flows upon all the worlds,
providing blessings for all.102

“Come and see: This fine oil [8a] was not available until
the worship below ascended and they encountered one
another, as is written: Oil and incense rejoice the heart
(Proverbs 27:9)—oil above, and incense below; then, joy of
all.”103

Rabbi Yehudah and Rabbi Aha raised their hands and
thanked Rabbi Abba.

Rabbi Aha opened, “Elonim came to Abimelech in a night-
dream... (Genesis 20:3), and it is written: Eionim said to him
in the dream, “I also know that with a pure heart [you have
done this]...” (ibid., 6). Regarding Elohim came to Abimelech,
why does this expression appear in relation to the nations
of the world and not to Israel?104

“Well, we have learned as follows: Every Eiohim here
refers to the power of the prince appointed over him.
Similarly, Elonim came to Balaam in the night (Numbers
22:20)—that power appointed over him.105

“Now, you might say, ‘Elohim said to him in the dream, [“I
also know that with a pure heart you have done this”].’
Well, certainly so! I also know—why also here? It comes to
amplify the meaning: ‘Although it is known to one higher
than me, I also know.’106



“And I also have kept [you from sinning against Me]
(Genesis 20:6)—also, to amplify. You from sinning, against
Me—wnn (me-hato), from sinning, deficient, without an X
(atef). What does this indicate, since sin does not pertain to
him? However, we have learned as follows: By the sins of a
nation below, damage is inflicted above. By the sins of a
nation below, their power above is deposed from his rule,
as is written: [ also have kept you—‘although the matter
depends on one above, I also,” to include himself. 1wnn (Me-
hato), From sinning, against me—'so that it would not be
like vrn (manat), a needle, stuck in the flesh; so that by your
sin you would not cause me to be deposed and be loathed,
so that you not prick me with your needle,” as is said: ypXI
(va-aquts), and I loathed, them (Leviticus 20:23), like 7pxip
(gotsin), thorns, clinging to the flesh.107

“What does this imply? That by sinning, people cause a
defect above. What is that? As is said: For your crimes,
your mother was sent away (Isaiah 50:1). Therefore, an
offering is brought. What is 1279 (qorban), an offering? As we
have said, for it is written: For your crimes, your mother
was sent away—one’s sin causes separation; a gqorban,
offering, 279 (qareiv), draws near, the upper world and lower
world, and all becomes one.”108

Rabbi Abba and Rabbi Yehudah thanked him.109

Rabbi Yehudah opened, saying, “Serve yHvH with joy,
come before Him with glad singing. Know that vyHvH is God.
He has made us, and we are His, His people and the flock
He tends (Psalms 100:2-3). Serve yHvH with joy—the
worship that one offers to the blessed Holy One should be
with joy, with gladness of the heart, so that his service may
be perfect.110

“Now, you might say, “The ritual of an offering cannot
be so, for when a person transgresses the commandment of
his Lord, the commandment of Torah, and then returns to
his Lord, how does he face Him? Surely with a broken
spirit, in sorrow. Where is the joy? Where is the glad



singing? Rather, we have learned as follows: One who has
sinned before his Lord and transgressed His
commandments, and comes to bring an offering and to
restore himself—with a sorrowful spirit, and if he weeps,
that is best of all. Look, joy and glad singing are nowhere to
be found!’'1l1

“How, then, is this remedied? By the priests and
Levites, who fulfill joy and glad singing on his behalf. Joy is
established by the priest, for he is always far from
Judgment, and a priest must have a more shining face, a
more joyous face than all the people. Furthermore, his
crown is decisive. Glad singing, by the Levites, and so it is,
for the Levites are always responsible for song, as we have
established.112

“These preside [8b] over it, and by them the worship of
the blessed Holy One is perfected. The priest stands over it
and directs words joyously and fervently, to unify the Holy
Name fittingly. And the Levites, in song. Then is written
Know that vHvH is Elohim (Psalms 100:3)—a qgorban, offering,
drawing Compassion close to Judgment, and all is
sweetened.l1l3

“Now that offerings no longer exist, one who sins
before his Lord and then returns to Him—surely with a
bitter soul, with sorrow, weeping, and a broken spirit—how
can he demonstrate joy and glad singing, since he is
lacking these? Well, they have established this is as follows:
Praises offered to his Lord, joy of Torah, and singing of
Torah—these constitute joy and glad singing.114

“Yet we have learned: ‘not while immersed in sorrow’—
that one should not stand before his Lord in sorrow—but
this one cannot do otherwise; what is his remedy?11>

“Well, mystery of the matter: We have learned, ‘A
person should always enter a distance of two
doors....”—‘two doors, and then offer his prayer.” These are
two crowns.116



“Some teach as follows: Joy is Assembly of Israel. joy,
as has been established, for it is written: You shall leave
with joy and be led in peace... (Isaiah 55:12). Israel is
destined to leave exile with this joy. And who is that?
Assembly of Israel. So, Serve vHvH with joy (Psalms 100:2),
as is written: nXm (Be-zot), With this, shall Aaron enter the
sanctuary (Leviticus 16:3), and all is one.11l7

“Come before Him with glad singing (Psalms 100:2)—
Her consummation, for joy is in the heart and glad singing
in the mouth, and this is utter perfection. The perfection of
this joy is recognized and known, and this is how a person
is enhanced before his Lord. Then, Know that YHVH iS Elohim
(ibid., 3). All comes to one thing: that one must then unify
the Holy Name fittingly, binding one to the other, so that all
becomes one. This is service of the blessed Holy One!”118

Rabbi Abba and Rabbi Aha said to him, “Certainly so!
Happy is the share of the righteous, who engage in Torah
and know the ways of the blessed Holy One!”

They rose and followed Rabbi Abba for three miles.119

Rabbi Abba opened, saying, “As for me, through Your
great kindness I enter Your house, 1 bow at Your holy
temple in awe of You (Psalms 5:8). As they have
established, a person should not enter the synagogue
without first consulting Abraham and Isaac, for they
instituted prayer to the blessed Holy One, as is written: As
for me, through Your great loving-kindness I enter Your
house—Abraham, as is written: Loving-kindness to
Abraham (Micah 7:20). I bow at Your holy temple in awe of
You—Isaac, as is written: The Fear of Isaac was with me
(Genesis 31:42). One should include them first, and then
enter the synagogue and offer his prayer. Then is written
He said to me, ‘You are My servant, Israel, in whom I glory’
(Isaiah 49:3).”7120

Rabbi Yose said, “What difference does it make whether the
ascent offering is from the herd or from the flock (Leviticus



1:10) or from birds
(ibid., 14)? Is it all one,
or are they different

If his offerin is an ascent
g from one another? For

?{i;e)rfzzleg from the herd (Leviticus they all become the
P9) same.122

“However, one whose hand can attain it offers from the
herd, and if he cannot, from the flock, and if he cannot,
from birds, as is written: [If he is poor] and his hand cannot
attain (Leviticus 14:21). The blessed Holy One does not
impose upon a person more than he can manage.”123

Rabbi El’azar said, “Corresponding to the sin, so he
would offer. A rich person, whose heart is arrogant, offers
an ox, since his heart is more inclined to sin before his
Lord. A person of moderate means offers from the flock
because his heart is not so arrogant to sin before his Lord.
A poor person, whose heart is not arrogant and whose will
is lowliest of all, offers from the slightest of all. The
offerings of all are recognized, each one individually, and
the blessed Holy One renders judgment on every single
one.”124

Rabbi El’'azar asked his father, Rabbi Shim’on, “We
have learned: ‘For three sins of the world, famine comes to
the world....” And all those sins are found only among the
rich, because their hearts are arrogant, and not among the
poor. What justice [9a] is there that the blessed Holy One
kills the poor and sustains the rich? For now they will sin
more!”125

He replied, “You have asked well, though the
Companions have already established this. When the
blessed Holy One wants to punish the wicked and eliminate
them from the world, He gives them tranquility and
recompenses them entirely—in order to eliminate them
from the world!126

“But come and see: Among all inhabitants of the world,
none are as close to the King as those vessels that He uses.



And who are they? A broken and crushed heart (Psalms
51:19); the crushed and lowly in spirit (Isaiah 57:15)—these
are the King’s vessels. When drought haunts the world and
hunger overwhelms the poor, they weep and wail before
the King, and the blessed Holy One draws them nearest of
all, as is written: For He has not spurned or scorned the
suffering of the poor, and has not hidden His face from him;
when he cried out to Him, He heard (Psalms 22:25). Then
the blessed Holy One reckons with the world and famine
comes to the world. Woe to the wicked who cause this,
when the King is aroused by the voice of the poor to
examine the world! May the Merciful One save us from
them and from their humiliation! Of then is written unwx
MY (shamo’a eshma), I will hear, hear, his outcry (Exodus
22:22)—shamo’a eshma, I will hear, hear, twice: once for
paying heed to their voice, and once for punishing those
who brought this upon them, as is written: I will hear, for I
am compassionate (ibid., 26); My wrath will flare up [and I
will kill you by the sword] (ibid., 23). So when famine
appears in the world, woe to the wicked rich, on account of
the cries of the poor toward the blessed Holy One!127

“Come and see: The offering of the poor is the slightest
of all, for his heart is broken. And even if he thinks of
sinning, it is removed from him, because his suffering and
that of his household is enough. Thus, each and every
offering is unique, and all are recognized by the priests.”128

There was a rich man who offered two pigeons before
the priest. When the priest saw him, he said, “This offering
is not for you!”129

He came home sad. His brother said to him, “Why are
you sad?”

He replied, “The priest did not sacrifice my offering.”

He asked him, “What was it?”

He replied, “Two pigeons.”

He said to him, “Aren’t those for a poor man and not for
you? For look at what is written: If he is poor and his hand



cannot attain... (Leviticus 14:21)! Rather, bring your own
offering.”130

He asked him, “What is that?”

He replied, “One o0x.”

He said, “Well, if a single thought is so grave, I vow
that I will not let a sinful thought arise in my mind!”131

From then on, what did he do? All day he engaged in
business; at night he slept, and when he awoke he called
his brother, who taught him words of Torah, and he studied
until daybreak. So he learned Torah, and they called him
Yehudah the Other.132

One day Rabbi Yeisa Sava encountered him and he was
dividing his possessions, half for the poor and half for
sailors to sell overseas. Then he sat down and studied
Torah.

He opened, saying, “Saul said to the Kenites, ‘Go, turn
away, come down from amidst the Amalekites, [lest [ sweep
you away together with them, for you did kindness to all
the Children of Israel when they came up from Egypt]’ (1
Samuel 15:6). Saul said to the Kenites. Who are 1711 (ha-
geni), the Kenites? The descendants of Jethro, Moses’ father-
in-law, who made X¥p (ginna), a nest, in the desert like a
swallow, as is said: and the swallow 1p (gen), a nest, for
herself (Psalms 84:4)—in order to study Torah. For Torah
does not require luxuries or business; rather, laboring in it
day and night. Therefore, they journeyed to the desert
outside Jericho, as is written: The children of the Kenite,
Moses’ father-in-law, went up from the City of Palms...
(Judges 1:16).133

“For you did kindness to all the Children of Israel (1
Samuel 15:6)—because he hosted Moses in his house. And
we have learned: because he taught one additional portion
in the Torah, thereby doing kindness to all the Children of
Israel 134

“Why does this matter appear here in the war with
Amalek? Well, Saul said, “‘When Israel went out of Egypt, of



all the nations of the world not a single one attacked them,
harassing them, except for Amalek. He perpetrated evil
against Israel and waged war against them, whereas you
greeted them in peace and did kindness to all of them.
Therefore, it is beneath you to join them.’135

“Furthermore, what is written of Jethro? Jethro, Moses
father-in-law, took an ascent offering and sacrifices for God
(Exodus 18:12)—he brought an offering to v#v# and came to
convert. What does this indicate? That an offering [9Db] is
esteemed by the blessed Holy One; because he brought an
offering, it is written Aaron and all the elders of Israel
came to eat bread with Moses’ father-in-law before God
(ibid.)—precisely! From here we learn that when anyone
brings an offering with heartfelt devotion, the blessed Holy
One appears before him.136

“Come and see: The offering of a poor person is
esteemed before the blessed Holy One, because he brings
two offerings: one, his own fat and blood; the other, that
offering—for he has nothing to eat, yet he brings an
offering. His offering is slightest of all: turtledoves or two
young pigeons, or if not, a little flour, and he is forgiven. At
that moment, a proclamation resounds: For He has not
spurned or scorned the suffering of the poor, and has not
hidden His face from him; when he cried out to Him, He
heard (Psalms 22:25).”137

He said, “The offering of a poor person is most valuable
of all, for that enabled me to obtain a share in Torah.
Consequently, I divided up all my possessions among the
poor, since they brought all this upon me.138

“Just as a poor person burns up his own fat and blood,
so that flour is heated with oil. Here we learn that anyone
can bring a grain offering—a grain offering on a griddle
(Leviticus 2:5) or a grain offering in a pan (ibid., 7)—for
just as sin heated up his blood and fat with the fire of the
evil impulse, inflaming all his limbs, so with this offering in
exactly the same way. The essence of the offering
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resembles the sin, and one should offer before the blessed
Holy One the desire of his heart, spirit, and soul, for this is
most precious of all to Him.139

“Happy is the share of the righteous, who bring an
offering every day before the blessed Holy One! And what
is that? Themselves and their souls, which they offer before
Him. I myself want to bring this very offering, which the
blessed Holy One desires. And yet the entire offering is
preferable, so that all worlds may be blessed.”140

He opened again, saying, “Blessed is YHvVH from Zion,
dwelling in Jerusalem. Hallelujah! (Psalms 135:21). Now, is
He blessed from Zion? Surely, He is blessed from the
supernal deep stream! However, Blessed is yHvH—when the
moon is illumined by radiance of the sun and they draw
near one another, the light of one not withdrawing from the
other. Sometimes, the moon is called by the name of the
King, as is said: And yHvH rained upon Sodom and
Gomorrah brimstone and fire (Genesis 19:24). Not only
this, but one agent is actually called by the name of the
King.141

“Alternatively, Blessed is yHvH from Zion—from which
place is it revealed that the blessed Holy One is blessed?
The verse goes on to say: from Zion—from the place of Zion
it is known that He is blessed. Why? Because it is written:
For there vyHvH ordained blessing, everlasting life (Psalms
133:3).7142

Rabbi Yeisa said to him, “Happy is your share, that you
have attained all this! Happy are those who engage in
Torah, for whoever engages in Torah is as though he is
attached to the blessed Holy One, as is written: You,
cleaving to yHvH your God, are alive every one of you today!
(Deuteronomy 4:4).”

Rabbi Yehudah opened, “God said, ‘Let there be a
firmament in the midst of the waters...” (Genesis 1:6). Come
and see: When the blessed Holy One created the world, He



created seven heavens
above; He created
seven earths; He
created seven seas; He
created seven rivers;
He created seven days; He created seven weeks; He
created seven years seven times, seven thousand years that
the world exists. The blessed Holy One is in the seventh of
all.144

“Seven heavens above, and in each and every one:
ministers, stars, and constellations, serving in each and
every firmament—all dwelling one above the other, to
receive the yoke of their Master’s kingdom. In all of those
firmaments are various chariots and ministers, one upon
another—some with six wings, some with four wings; some
with four faces, some with two faces, some with one; some
flaming fire, some water, some wind, as is written: He
makes His angels winds, His ministers flaming fire (Psalms
104:4).145

“All those firmaments, one upon the other, are like skins
of an onion, some below and some above. Every firmament
moves and trembles from fear of their Master; at His
command they move, and at His command they stand still.
And above them all, the blessed Holy One, conveying all by
His power and might.146

“Correspondingly, seven earths below, all in the
inhabited realm, although [10a] some are higher and some
are lower, and the land of Israel is highest of all, and
Jerusalem is highest of habitation.14Z

“Our Companions who dwell in the south have seen in
the books of the ancients and in the Book of Adam that
those earths are divided as follows: they exist below
corresponding to those firmaments above, one upon
another, one upon another, and between each earth and the
next is a firmament separating one from the other. So all
those earths are distinguished by names, and in each of

If his offering is a sacrifice of
well-being (Leviticus 3:1).143



them is a Garden of Eden and a Hell. In them are creatures,
differing from one another, corresponding to the pattern
above: some with two faces, some with four, some with one,
and the appearance of these is unlike those.148

“Now, you might say, ‘But all inhabitants of the world
issued from Adam! How did Adam descend to all those
earths and engender children? And how many wives did he
have?’ Well, Adam existed only in this highest world of all
called 7eve/, Firm Land, as is said: He commanded His earth
Tevel. This Tevel is linked with the firmament above and joined
with the supernal Name, as is written: He judges Tevel with
righteousness (Psalms 9:9)—with righteousness, surely! So
the children of Adam exist in this highest one called 7eve),
and they are superior to all, corresponding to the pattern
above.149

“How so0? Just as above there are firmaments, with one
firmament highest of all, above which is the throne of the
blessed Holy One, as is said: like the appearance of
sapphire, image of a throne. And upon the image of a
throne, an image like the appearance of a human being
upon it above (Ezekiel 1:26)—so here too in this 7evel is a
king of all. And who is that? The human being, who is not to
be found among all those lower ones.150

“And those lower ones, where did they come from?
Well, from residual vapors of the earth, assisted by the
firmament above, issue creatures differing from one
another, some clothed in shells, like those worms found in
the earth—some of them with red, black, or white shells,
some of any color. All the creatures are like that, and they
endure for only ten years or so.121

“In the Book of Rav Hamnuna Sava it is explained
further that all the inhabited world revolves like a ball,
some below and some above. All those creatures differ in
their appearance, due to the difference of the atmosphere
in every place, and they remain in existence like human
beings. Consequently, there is a place in the inhabited



world where day shines for some, while for others it is dark
—for these it is day, while for those it is night. And there is
a place where it is entirely day, and night exists for only a
brief time.152

“And that which is said in the books of the ancients and
in the Book of Adam is correct, for it is written: I praise
You, for awesomely and wondrously am I made, wondrous
are Your works, and my soul deeply knows it (Psalms
139:14), and it is written: How many are Your works, O
vyHvH! All of them You made in wisdom; the earth is filled
with Your creatures (ibid. 104:24). So all is fine. This
mystery has been transmitted to the masters of wisdom and
not to markers of boundaries, for it is a deep mystery of
Torah.153

“Similarly, in the sea, which has numerous creatures
differing from one another, as is written: This sea, vast and
broad of reach, [gliding creatures there beyond number,
living beings small and great]. There ships go, [Leviathan
whom You fashioned to play with] (Psalms 104:25-26). All
interdependent, all interlinked, and all corresponding to
the pattern above. And in all those worlds, none rules but
the human being, with the blessed Holy One over him.”

Rabbi Nehorai Sava sailed on the Great Sea, and the
sea grew stormy and all those aboard the ship perished. A
miracle happened to him and he descended through certain
pathways in the heart of the sea and emerged beneath the
sea into an inhabited land. He saw some of those creatures
—all of them small—and they were praying, but he did not
know what they were saying. A miracle happened to him
and he ascended. He said, “Happy are the righteous, who
engage in Torah and know concealed mysteries above and
below! Woe to those who dispute their words and do not
believe!”124

From that day on, when he came to the house of study
and they were uttering a word of Torah, he would weep.
They asked him, “Why are you weeping?”



He replied, “Because I transgressed believing in the
Rabbis, and I fear the judgment of that world.”125

God said, “Let there be a firmament in the midst of the
waters...” (Genesis 1:6). Rabbi Yehudah says, “Were it not
for that firmament dividing water from water, there would
be conflict in the world on account of them. But [10b] this
firmament makes peace between them, and the world is
established only on peace.136

“Come and see: The blessed Holy One is called Peace;
He is peace, His name is Peace, and all is bound together in
peace.”157

Rabbi Abba said, “I see that the entire Holy Name is
peace, and all is one, with paths diverging to this side and
to that.128

“> (vod) of the Holy Name is bound with three knots, for
it is * (yod)—one tip above, one tip below, and one in the
middle, since three knots are concatenated in it. One tip
above, highest of the high, displaying the supernal Crown—
head of all heads, presiding over all.129

“One tip in the middle, another head—for it is three
heads, each one of them a head in itself; so the middle tip is
another head emerging from the tip above, and it is head of
all the other heads, by which the Holy Name is constructed.
It is the head most concealed of all.160

“Another, lower head—a head to water the Garden, a
spring of water, by which all plants are saturated.16l

“This is ° (yod) with three knots, so it is called a ‘chain,’
like a chain that is interlinked, and all is one.

“It has been taught in the Book of Enoch: When he was
shown supernal mysteries and saw the Tree in the Garden
of Eden, he was shown wisdom by sublime mystery, and he
saw that all worlds are interconnected. He asked them,
‘Upon what are they established?’162

“They replied, ‘All are established upon ° (yod), from
which they were composed and linked together.’163



“He saw that they all trembled from fear of yod, upon
which all were set.

“And in the Book of King Solomon, he says: Arrival of
yod in concatenation of three, contained in its body’s
cluster. One, feared by all; one, of concealed paths; one,
river of depths.164

“Afterward, he explains letters in detail: The house by
the consummation of 7 (yod)—construction of all,
completion of the Holy Name. °> (vod)—head of all, Father of
all. 1 (vav)—Son that He engendered, issuing from Him, from
whom derives 7 (dalet): Daughter, mMatronita, in whose hands all
weapons are found. Hidden in all worlds—by Her they
emerge and enter, by Her those below are nourished.
Behold, 7 (vod)—completion of all, by which the Holy Name
is consummated, in which it is concealed.163

“Then yod generates all and concatenates all, in one
bond interlinked, as has been established by the Holy
Lamp. vod emanates the River, of which is written A river
issues from Eden (Genesis 2:10), like this: i1 (he). That river
generates two children, as has been said, nourishing them;
then the two children emerge, and Daughter is nourished
by Son— (vav), Son, King who possesses all peace; then 11
(he) appears, nourished by vav, as we have established.
Thus, yod is essence, root, and perfection of all, as is
written: By wisdom a house is built (Proverbs 24:3).166

“We have learned: Ten names were fashioned, issuing
from this yod—yod, tenth of letters—and all of them He
conveyed into that holy river when She conceived. All ten
names are concealed within one, all concealed in yod. Yod
contains them, yod generates them—this is Father of all,
Father of Fathers—from Him they issued, to Him they
return.167

“11 (vav, dalet)—alluding to ten in calculation of letters. 77
(vod) includes them; 71 (vav, dalet), consummation of all. vay,
dalet—male and female, called 17 (du), two. Therefore, Adam
was created 1o1¥19 17 (du partsufin), with two faces, and those



faces were male and female, corresponding to the pattern
above: vav, dalet—and they are 1 7 (dalet, vav) from below to
above, and all is one matter. Thirteen attributes depend
upon it, and thus 7 (yod) includes 71 (vav, dalet), as has been
said and established.168

“Come and see: Ten names corresponding to ten
letters. And in the Book of Rav Hamnuna: There are eight,
and two rungs corresponding to two firmaments. The
names change: ten, nine, eight, and seven.169

“First, > (van), for 7 (yod) includes 71 (he), and he issues
from yod. So Hokhmah is called yan.170

“Second, M (vHvH), pronounced Elohim, for that river is
of Compassion, and since Judgments are aroused from it, it
is spelled as Compassion and vowelized as Elohim—but it is
not Elonim171 [11a]

“Third, 5% (£/), God, who is great, and this is called the
great God (Jeremiah 32:18).172

“Fourth, o’mPX (Elonim), God, in whom Judgments are
aroused, and He is mighty Gevuran.173

“Fifth, mm (vHvH), totality of all complete faith, and this
is perfect Compassion.174

“Sixth and seventh are called mxax (7seva’ot), Hosts.175

“Eighth, °rn 95X (£ nhai), Living God, as is said: For there
YyHvH ordained blessing, everlasting life (Psalms 133:3). This
is Righteous One, whence all life issues, and He is called
YHVH, as is said: yHVvH is righteous (Psalms 11:5). This is the
small 1 (vav) of the Holy Name; thus, 11 (vav), two.176

“Ninth, °17X (Adonai), My Lord, and this is holy wmaikhut,
whence 717 (dinin), Judgments, issue into the world. This is
the last of all the names.17Z

“The name 71X (Enyen), I am, is entirety and secrecy of
beginning, as has been established: Supernal «itra (Crown),
head of all heads, its name concealed, unrevealed.178

“And in the Book of Aggadta ten names are written in
another fashion, but we have not learned it so.”179



Rabbi Abba opened, “Awake, north wind! Come, south
wind!... (Song of Songs 4:16). Awake, Nox (tsafon), north
wind!—ascent offerings slaughtered noxa (ba-tsafon), in the
north, for they are thoughts *19xa (bi-tsfunei), in recesses of,
the heart; and where Judgment prevails, since thought
occurs at night, when Judgment prevails. The north wind
blows at midnight when people awaken and David’s harp
plays itself and human thoughts are aroused.180

“Come, south wind!—on>v (shelamim), peace offerings,
slaughtered in the south, for they are xn®w (shelama), peace,
of all, peace among those above and those below; 5w
(shelimu), completion, of directions of the world, completion
from the aspect of faith. shelamim, peace offerings—for they
are peace among all; the owners eat of them and enjoy
them, for these bring peace to them and to the whole
world. Purification offerings and guilt offerings are eaten
by the priests, for these are intended to atone for [the
owners of the offering] and to remove their sins. Of all
offerings, none are as beloved to the blessed Holy One as
peace offerings, so that peace may prevail among those
above and those below.181

“Highest of all—incense, which is most perfect of all,
not offered for sin or guilt or transgression, but rather out
of joy, as is said: Oil and incense rejoice the heart (Proverbs
27:9), as has been established. So incense is offered only
when oil is offered, as is written: Aaron shall burn upon it
aromatic incense morning after morning; when he tends
the lamps he shall burn it. And when Aaron lights the lamps
at twilight he shall burn it (Exodus 30:7-8)—so that oil and
incense may be as one.182

“Come and see: Peace offerings are entirely peace, and
strife is not aroused in the world; but incense binds the
bond of faith.”183

Rabbi El’azar said, “All those ten names are written, and
we have learned: First, m°nX (enyen), I am (Exodus 3:14),



supernal concealment—like someone saying, ‘I am who I
am,” without it being known who he is. That I am (ibid.)—
ready to be revealed in those other crowns. For at first,
concealed; then, beginning to be revealed, until reaching
complete holy revelation.184

“So it is written concerning Moses: Ehyeh, I am, at first,
concealment of all—I am who I am.” Then, that [ am—I am
ready to be revealed. Then, the last Enyen, I am (Exodus
3:14); this is when Mother conceives, and He is still
concealed. When is He revealed? When it is written Go and
gather the elders of Israel and say to them, ‘yHvH, God of
your fathers, [has appeared to me, the God of Abraham,
Isaac, and Jacob, saying, “I have surely taken account of
you and what is being done to you in Egypt”’] (ibid., 16).
This is consummation of all! ‘Here is revelation and binding
of My name.’ So first of all, Enyen, I am.18>

“Second, 7 (van), for Hokhmah generates 71 (he)—concealed
within it, never separating from it, as has been established.
A river issues from Eden (Genesis 2:10), similarly; and I
learned from Father: 71 (yvod), as has been said. Then, 7
(van), never parting. Yod generates ne, like this: 77 > (yod, he).
Thus, yod, and the river that it emanates, flowing from it.186

“Below, two children, issuing from them. From the side
of Father, yoa, issues a Son, who is linked with yod and
merges with that river. From the side of Mother, issues a
Daughter, who is the lower river. This Son then proceeds,
issuing from them, [11b] and He is 1 (vav), who inherits
Father and Mother. Linked to Him is faith of all, and that
Daughter is nourished by Him from the inheritance that He
receives.187

“Therefore, one who wishes to write the Holy Name: °
(vod) first, one tip above, one tip in the middle, and one tip
below, as has been said. Then 71 (yod, he), never separating,
like this—so that both of them will be totally complete:
Father and Mother, Son and Daughter, like this—i1 > (yod, he).
Here you have full perfection of faith.188



“Then faith spreads, and two children issue from this
totality on their paths. The Son issues from both of them,
and He is 1 (vav) of the Holy Name. The Daughter issues
from the side of Mother, and She is the last 77 (he) of the
Holy Name; She is completed only with vav, for She is
nourished by Him. So one should write 1 (vav) and then 11 1
(vav, he), like this: 171 (vav, he). Here is vav and the extension
issuing from it, like the river issuing from ° (yod), nourished
by it; here is the Son, issuing from it below.1839

“These words were established by Father and have
been spoken. Having attained these words, I utter them, for
such was Father’s pledge. And so should a person be
careful with the Holy Name, writing it in this manner,
fittingly. Otherwise, it is not considered a Holy Name, but
rather defective. And whoever renders the Holy Name
defective—better for him if he had never been created!120

“Third, mm (yHvH), pronounced X (Elohim), as has
been said: Compassion, from which Judgment issues. This
is that river flowing forth from Eden.191

“Fourth, 7171 X (£l gadol), Great God, as has been said,
and this is Gedullan.192

“Fifth, 0’1" (Elonim), and this is always Gevuran.193

“Sixth, ™M™ (vHvH): Compassion, total perfection,
essence of all—bond of faith, joining all sides. This is Tiferet
Yisra'el 194

“Seventh and eighth, mxax (7weva’ot), Hosts. Thus, YHVH is
close to all, joining all sides. Sometimes "X M (YHVH
Elohim), showing that Tiferet is close to Gevurah; sometimes
MXax M’ (YHVH Tseva'ot), showing that 7ireret is close to Netsah
and Hod, who are called 7eva’ot. As has been said, words of a
faithful prophet are recognized from his mouth: when he
said Thus says YHVH Elohim, or when he said Thus says YHVH
Tseva'ot, they knew from where the words had come.192

“Ninth, 7w (Shaddai), who said to the world, “7 (paj),
Enough!” For dai, enough, refers to satisfaction, which
comes to the world only from Righteous One, who is



Foundation of the World, who said to the world, ‘Daij,
Enough!’196

“Tenth, °17X (Adonai), My Lord, for x1°7 (Dina), Judgment, of
Malkhuta is Judgment surely! And this one is for waging wars
of the King in the world; this is Lower Gewrah and
Righteousness.197

“These are the ten names by which the blessed Holy
One is called, all interlinked in complete union. These are
the holy crowns of the King, by which He is recognized;
they are His name and He is they. When they are all linked
as one by the fragrance of incense, then it is called nwvp
(getoret)—binding, bound as one. Happy is the share of the
righteous, who know the paths of Torah and know how to
recognize the Glory of their Lord, as is written: They will
come and see My glory (Isaiah 66:18)!7198

Rabbi Shim’on says, “It
is written: ten, ten
shekels per ladle by the
sanctuary shekel
(Numbers 7:86). Ten, ten—why does this appear? Well, ten
for the act of Creation and ten for the giving of Torah: ten
utterances in the act of Creation, ten utterances in the
giving of Torah. What does this indicate? That the world
was created only for the sake of Torah. For as long as Israel
engages in Torah, the world endures; and whenever Israel
neglects Torah, what is written? Were it not for My
covenant with day and night, I would not have established
the laws of heaven and earth (Jeremiah 33:25).

“Come and see: Ten utterances in the act of Creation,
as we have learned: ‘By ten utterances, the world was
created.’ Ten utterances for the giving of Torah.200

“It is written: I am yHvH your God (Exodus 20:2), and it
is written in the account of Creation: ‘Let there be light!’
And there was light (Genesis 1:3)—this is faith, for the
blessed Holy One [12a] is called light, as is written: YHVH is

If his offering is a sacrifice of
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my light and my salvation. Whom shall I fear? (Psalms
27:1).201

“It is written: You shall have no other gods beside Me
(Exodus 20:3), and it is written in the account of Creation:
Let there be a firmament in the midst of the waters, and let
it divide water from water (Genesis 1:6). Let there be a
firmament—Israel, who are the portion of the blessed Holy
One, who are linked to the place called Heaven. This
accords with the question that Rabbi Yeisa Sava once sent
to Rabbi Ilai: ‘All the other nations God entrusted to
empowered princes; where did He entrust Israel?” He sent
back this: ‘God placed them in the firmament of heaven
(Genesis 1:17)'—a fine message!202

“In the midst of the waters (Genesis 1:6)—amid words
of Torah. And let it divide water from water (ibid.)—dividing
the blessed Holy One, who is a well of living water (Song of
Songs 4:15), from idolatry, which is broken cisterns that
can hold no water (Jeremiah 2:13), for that is unfresh, foul
water. So holy Israel divides water from water.203

“It is written: You shall not take the name of YHVH your
God in vain (Exodus 20:7), and it is written in the account
of Creation: Let the waters under heaven be gathered to
one place (Genesis 1:9). Come and see: Whoever swears
falsely by the Holy Name is considered to have separated
Mother from Her location above, and holy crowns are not
aligned, as is said: A slanderer separates an intimate
(Proverbs 16:28)—and an intimate is none other than the
blessed Holy One. It is written: Let the waters under
heaven be gathered to one place—do not make a separation
by swearing falsely. To one place—fittingly in the place of
truth, not to another place, of falsehood. And what is
falsehood? When water flows to another place, not its
own.204

“It is written: Remember the Sabbath day to keep it
holy (Exodus 20:8), and it is written in the account of
Creation: Let the earth sprout grass (Genesis 1:11). When



does the Holy Land flourish and become adorned with Her
crowns? You must say, on the Sabbath day, for then the
Bride is joined with the King, to generate grasses and
blessings for the world.2032

“It is written: Honor your father and your mother...
(Exodus 20:12), and it is written in the account of Creation:
Let there be lights in the firmament of heaven (Genesis
1:14). What does this indicate? Well, these lights are your
father and your mother. Your father is the sun; your
mother, the moon. The sun is none other than the blessed
Holy One, as is written: For a sun and shield is yHvH of
Hosts... (Psalms 84:12); and the moon is none other than
Assembly of Israel, as is written: Your moon will not wane
(Isaiah 60:20). So all is one.206

“It is written: You shall not murder (Exodus 20:13), and
it is written in the account of Creation: Let the waters
swarm with a swarm of living beings (Genesis 1:20)—‘and
as for you, you shall not kill a human being, who is called
so,” as is written: and the human became a living being
(ibid. 2:7). “You shall not be like these fish, of which the big
swallow the small.’207

“It is written: You shall not commit adultery (Exodus
20:13), and it is written in the account of Creation: Let the
earth bring forth living beings after their kind (Genesis
1:24)—implying that a person should not act falsely with
another woman who is not his mate. Thus it is written: Let
the earth bring forth living beings after their kind—
implying that a woman should give birth only from her own
kind. And who is her own kind? Her mate.208

“It is written: You shall not steal (Exodus 20:13), and it
is written in the account of Creation: God said, ‘Look, I
have given you every seed-bearing plant’ (Genesis 1:29)
—‘what I have given you and entrusted to you shall be
yours, and you shall not steal what belongs to another.’209

“It is written: You shall not bear false witness against
your fellow (Exodus 20:13), and it is written in the account



of Creation: Let us make a human in our image, according
to our likeness (Genesis 1:26)—‘you shall not bear false
witness against whoever is in the image of the King.’
Whoever bears false witness against his fellow is
considered to have borne false witness above.210

“It is written: You shall not covet your neighbor’s wife
(Exodus 20:14), and it is written in the account of Creation:
It is not good for the human to be alone (Genesis 2:18)
—‘here is your mate facing you, so you shall not covet your
neighbor’s wife.’211

“Thus, ten utterances for the act of Creation and ten
utterances for the giving of Torah, corresponding to ten,
ten shekels per ladle vipn Spwa (be-shegel ha-qodesh), by the
sanctuary shekel (Numbers 7:86)—be-shegel ha-qodesh, by the
holy weight, they were weighed as one in a single
balancing. Consequently, the world endures and peace
prevails.212

“So, If his offering is a sacrifice of ’n?w (shelamim), well-
being (Leviticus 3:1)—to preserve the world xnbwa (bi-
shlama), in peace. Furthermore, it atones for positive
commandments and negative commandments, bringing
peace to all.213

“It is written: Dominion and fear are with Him; He
makes peace in His heights (Job 25:2). This verse has been
established by the Companions, but dominion is [12Db]
Abraham, of whom is written I will make your name great
(Genesis 12:2), and it is written: You are a prince of God
among us (ibid. 23:6). And fear—Isaac, as is written: The
Fear of Isaac was with me (ibid. 31:42). He makes peace in
His heights—]Jacob, as is written: You give truth to Jacob
(Micah 7:20), and it is written: Love truth and peace
(Zechariah 8:19), for truth and peace are interlinked.214

“So this is perfection of all, and shelamim, peace
offerings, are XnmmSw (sheleimuta), perfection, and xnbw
(shelama), peace, of all. Whoever offers them increases peace
in the whole world. Jacob makes peace, as we have said, for



he grasps this one and that one; and shelamim embrace
positive commandments and negative commandments, on
this side and on that side, so they are called shelamim.
Mystery of the matter, as is written: Jacob was on wX (ish
tam), a simple man (Genesis 25:27), and we translate this
05w 123 (gevar shelim), a complete man—complete above and
below.”215

Rabbi Aha said, “It is written: If he offers it for
thanksgiving... (Leviticus 7:12). What does 11N (todah),
thanksgiving, indicate? As is said: 7TnNM (Ve-nitvaddah), He
shall confess, that m%u (aleha), concerning which, he has
sinned (ibid. 5:5)—alena, against her, precisely! So mxn non
(hallot matsot), unleavened cakes (ibid. 7:12)—this has already
been established, and why fx¥n (matsah), unleavened bread,
appears; and n>n (naliot), cakes, is written deficiently
because he has sinned against her.”216

Rabbi Hiyya taught, “It is written: with rn>w n7Tn na
(zevah todat shelamav), his thanksgiving peace sacrifice
(Leviticus 7:13)—n%w (shelimu), perfection, of all. shelamav,
his peace offerings—two. Thanksgiving is known.”217

Rabbi Yehudah said to him, “Thanksgiving is known;
shelamav, his peace offerings—why two?”

He replied, “Two vavs: 11 (vav), namely 5w (shelimu),
perfection, of all.”218

Rabbi Yitshak said, “His thanksgiving peace offerings—
for it brings peace to all and arouses Compassion in all
worlds.”219

Rabbi Yose said, “What Rabbi Hiyya said is fine, for
Assembly of Israel is blessed by those two, which are peace
of all.”220

Rabbi Yose said, “Leavened bread (Leviticus 7:13), as is
known—and as has been said: Corresponding to the sin, so
he offers, in exactly the same manner.221

“Come and see: NM¥n N1 (Hallot matsot), unleavened cakes
(Leviticus 7:12), deficient, as has been said. Mixed with oil



and unleavened wafers (ibid.)—what does this allude
to?”222

Rabbi Shim’on said, “These are the flame of the
whirling sword... (Genesis 3:24), for they all are appointed
over the ways of human beings—those who transgress
decrees of Torah. Therefore all is mixed with oil, to draw
anointing oil from a high place downward so that all may
be blessed as one by that holy anointing oil.223

“And this is wine for the libation—as has been
established, one-fourth of a nin (Numbers 15:5). On one
place depend wine and oil—and water for libation, and we
have established these matters. Water—to saturate the
Garden and all those plants; so there is water, and then
there is water! Wine—there is a place that is good, and
there is a place intended to punish, which is Judgment.224

“Consequently, one who sees it in a dream—for some it
is good, and for some it is Judgment. If he is learned, it is
written: wine that gladdens the human heart (Psalms
104:15), and it is written: For your caresses are fine,
deriving from wine (Song of Songs 1:2)—this is preserved
wine delighting all. If not, Give beer to one who is
perishing, and wine to the embittered (Proverbs 31:6)—
there is another wine, which is Judgment.22>

“Therefore one should bring these items with his
offering, so that Judgment will be removed and Compassion
be aroused—wine is removed and wine appears—and so
with all.226

“Qil should never be lacking from one’s offering, except
for the grain offering of jealousy, as is written: He shall put
no oil upon it... (Numbers 5:15)—since here Compassion is
not intended, for all is Judgment, as is written: Her belly
will swell and her thigh sag (Numbers 5:27); May YHVH
make you [a curse and an imprecation in the midst of your
people] (ibid., 21). Thus, This is the teaching of the
sacrifice of shelamim.... If he offers it for thanksgiving...
(Leviticus 7:11-12).7227



Rabbi Hizkiyah was sitting before Rabbi Yitshak. They rose
at midnight to study Torah. Rabbi Yitshak opened, saying,
“A song of ascents. Here, bless yHVH, all you servants of
YHVH, who stand in the house of vyHvH by night! (Psalms
134:1). This verse has already been established by the
Companions and discussed, but this is praise of all those
Scions of Faith. And who are they? Those who engage in
Torah and know how to unify the Holy Name fittingly. The
praise of those Scions of Faith—those who rise at midnight
to study [13a] Torah and cleave to Assembly of Israel,
praising the blessed Holy One with words of Torah.228

“Come and see: When a person rises at night to study
Torah and the north wind stirs and the night is split, the
Doe stands and praises the blessed Holy One. And when
She rises, many thousands and myriads stand firmly with
Her, all beginning to praise the Holy King.229

“One who is virtuous and rises at midnight to study
Torah—the blessed Holy One listens to him, as has been
established, for it is written: You who dwell in the gardens,
companions listen for your voice; let me hear! (Song of
Songs 8:13). All the multitude above and all those praisers
who sing to their Master subside for the sake of the praise
of those studying Torah, and they declare: ‘Here, bless
YHVH, all you servants of yHvH (Psalms 134:1)—you, bless
YHVH; you, praise YHVvH; you, crown the King!’230

“And that Doe adorns Herself with that person before
the King and says, ‘See the son with whom I have come
before You, with whom I have been aroused before You!
Who are they whose every praise is to the King? As is
written: who stand in the house of yHvH by night (Psalms
134:1)—these are called servants of vHvH; these are worthy
of blessing the King, as is written: Lift up your hands
toward holiness and bless yHvH (ibid., 2); ‘you are worthy of
conveying blessing to the Holy King.’231

“Lift up your hands toward holiness. What is holiness?
A supernal place from which issues the spring of the deep



stream, as is written: A river issues from Eden (Genesis
2:10), and Eden is called supernal holiness. Thus it is
written: Lift up your hands toward holiness and bless YHVH.
And a person who does so and attains this—what do they
proclaim over him? ywvH will bless you from Zion (Psalms
134:3)—‘you bless the blessed Holy One from the place
called supernal holiness, and He will bless you from the
place called Zion. You and wmatronita will be blessed as one.
Just as your coupling was as one, praising the King, so from
the very place whence She is blessed, He will provide
blessings for you,’ as is written: yHvH will bless you from
Zion.232

“Furthermore, and you will see the goodness of
Jerusalem (Psalms 128:5). What is the goodness of
Jerusalem? The blessings flowing to Her from the King
through that holy rung. So, yHvH will bless you from Zion
[and you will see the goodness of Jerusalem]—all is one
expression.233

“Furthermore, You will see children of your children.
[Peace upon Israel!] (Psalms 128:6). You will see children of
your children—fine. But what is, Peace upon Israel? What
need is there here for Israel? Well, because he increases
peace above; for when he attains all this, he increases
peace above and below—Peace upon Israel, unspecified.
Peace is the praise of those above and below, praise of all
nations. And words of Torah increase peace in the world, as
is written: yHvH gives strength to His people, YHvH blesses
His people with peace (Psalms 29:11).”7234

Rabbi Yose opened,
“Before the day
breathes and the
shadows flee, I will hasten to the mountain of myrrh and to
the hill of frankincense (Song of Songs 4:6). How greatly
should humans beware of their sins—not to sin before their
Lord! For every day a herald comes forth, declaring:

If a soul sins (Leviticus 5:1).235



‘Arouse your hearts in the presence of the Holy King!
Awaken to beware of your sins! Inspect the holy soul that
He infused in you from a supernal holy place!’236

“For we have learned: When the blessed Holy One
draws out souls to descend into human beings, He
admonishes each one with many declarations, with many
quaestors, to keep His commandments. Furthermore, He
passes her through one million eight thousand worlds, in
which to delight and see the glory of those who engage in
Torah. She emerges and stands before the King in a
glorious garment in the image of this world. In a garment
of supernal radiance, she gazes upon the glory of the King
each day, and she is adorned with many crowns.237

“When the time comes to descend to the world, she
inhabits the Garden of Eden for thirty days, to see the glory
of the spirits of the righteous, and then ascends to her
place; afterward, she descends to the world. [13b] The Holy
King adorns her with seven crowns before she arrives and
enters her place, dwelling in this world and delving into
darkness. The Torah is astonished over her and says, ‘All
this glory and all this perfection bestowed upon the soul by
the Holy King—and she sins before Him! If a soul sins—how
can it be that she sins?’”7238

And Rabbi Yose said, “If a soul sins—let us return to the
verse: Before the day breathes (Song of Songs 4:6)—advice
for this soul to beware of her sins and return to be purify
herself before the day breathes, before the day of this
world exhales and that harsh day arrives when the King
will demand justice, making her leave this world.232

“And the shadows flee (Song of Songs 4:6). This is a
secret of the Companions, who say: When a person’s time
comes to leave the world, his image is removed from him,
as is written: Before the day breathes, before the day
blows, to leave this world—and the shadows flee, the image
is removed—Ilet him return before his Lord.”240



Rabbi El’azar said, “A person has two images when he
is alive, one large and one small, and they exist together—
then he is fully alive. Thus it is written and the shadows
flee. Then a person should examine his actions, mending
himself before his Lord and confessing what he has done,
for the blessed Holy One is called Compassionate and He
accepts those who repent before Him.241

“This is Before the day breathes and the shadows flee—
for once those shadows are removed from him and he is
held in a neck-iron, it is still considered repentance, but not
as fine as when he is fully alive. And King Solomon
declared: Remember your Creator in the days of your
youth... (Ecclesiastes 12:1). Thus, Before the day
breathes...—for a person should rectify his actions; because
when the day comes for him to depart from the world, the
blessed Holy One wonders at him, saying, ‘If a soul sins
when she has heard a voice of adjuration! (Leviticus 5:1)—
look, I adjured her with an oath in My name not to betray
Me, and I admonished her when she descended! He being
witness (ibid.)—surely, the many times that I admonished
her to keep My commandments.’242

“Consequently, since a person is a witness, when he
returns to the King, having seen or known (Leviticus 5:1)—
having seen those sins that he committed and having
examined them; or having known clearly that he
transgressed his Lord’s command—if he does not tell: if he
does not confess them before his Lord, then what is written
when he leaves this world? He shall bear his iniquity (ibid.).
And when he shall bear his iniquity, how can a door be
opened for him? How can he stand before his Lord?
Therefore it is written: If a soul sins.”243

Rabbi Abba opened,
“All this has come upon
us, yet we have not
forgotten You, nor have we betrayed Your covenant (Psalms

If a soul sins (Leviticus 5:21).244



44:18). 13NX2 NXT 92 (Kol zot ba‘atnu), All this has come upon us
—the verse should read 13°%u X2 19X 92 (Kol elleh ba'u aleinu), All
these have come upon us. However, all judgments above
have come upon us, yet we have not forgotten You—we
have not forgotten the words of Your Torah. From here we
learn: Whoever forgets words of Torah and is unwilling to
study it is like one who has forgotten the blessed Holy One,
for the entire Torah is the name of the blessed Holy One.24>

“Nor have we betrayed Your covenant—not betraying
this sign of the holy covenant inscribed in a person, for
whoever betrays it is like one who betrays the name of the
King, for the name of the King is inscribed in a person.246

“Another verse confirms this one, as is written: If we
had forgotten the name of God and spread out our palms to
an alien god (Psalms 44:21). If we had forgotten the name
of God—as is said: Yet we have not forgotten You, namely
Torah, which is the name of our God. And spread out our
palms to an alien god—as is said: nor have we betrayed
Your covenant. All is one matter.

“What is the betrayal here? That he spreads out his
palms to another domain and betrays this covenant. So
Torah is linked to this, for whoever maintains this is
considered to have maintained the whole Torah, and
whoever betrays this is considered to have betrayed the
whole Torah.247

“Come and see: Before Abraham was circumcised, it is
not said that he observed the Torah. Once he was
circumcised, what is written? Because Abraham has
listened to My voice and has kept My charge, My
commandments, My statutes, nTM (ve-torotai), and My
teachings (Genesis 26:5)—all because he was circumcised,
marked with the holy mark, and he maintained it properly,
Scripture regards him as if he kept the whole Torah.
Similarly, concerning Isaac [14a] it is written: My covenant
I will establish with Isaac (Genesis 17:21). Thus, Torah is
called covenant.248



“Come and see: Joseph, because he maintained this
sign of covenant and refused to betray it, attained honor in
this world and in the world that is coming. Furthermore,
the blessed Holy One placed His name within him, as is
written: A testimony He ordained it fOW12 (bi-Yhosef), In
Joseph (Psalms 81:6). He attained the blessing of this world
and the blessing of the world that is coming.”249

Rabbi Yitshak said, “It is written: His firstling bull is his
glory... (Deuteronomy 33:17)—Joseph attained a bull, which
was the first offering.”250

Rabbi Yehudah said to him, “If so, why was he blessed
with something of the left? It should have been of the right,
for look at what is written: and on the left a bull’s face
(Ezekiel 1:10)!”251

He replied, “So that he could protect against the sin of
Jeroboam.”252

He said to him, “I have learned a mystery about this
verse. For since Joseph maintained this covenant—for this
covenant is joined to two rungs, and those two rungs above
are given names; and we have learned in the passage of the
red cow that this cow is one rung, and the cow’s mate is
called ‘bull,” and this is His firstling bull is his glory
(Deuteronomy 33:17), surely! This is not like a bull of the
world; rather, wild ox’s antlers his horns (ibid.)—he is
superior to all others, and thus, With them he gores
peoples, all together, the ends of the earth (ibid.).233

“This implies that whoever maintains this holy mark is
linked with those two sublime rungs, protecting him
completely, crowning him with supernal glory. Therefore,
[Joseph] attained two kingdoms, one himself, and one his
descendant—for when Solomon clung to foreign women,
the kingdom was given to Jeroboam. Thus, covenant is most
precious of all.”254

Therefore Rabbi Shim’on said, “A person who has a son
is linked to Shekhinah, who is an opening to all supernal
openings, an opening linked to the Holy Name.” For Rabbi



Shim’on has said, “The blood flowing from that child is
preserved before the blessed Holy One, and when
judgments are aroused in the world, the blessed Holy One
gazes upon that blood and saves the world. Thus it is
written: Eight days old every male among you shall be
circumcised... (Genesis 17:12), and it is written: and if in
strength, eighty years (Psalms 90:10), and all attains one
balance.”255

It has been taught: By that blood the world becomes
worthy of being established in love and all worlds endure,
as is written: Were it not for My covenant with day and
night, I would not have established the laws of heaven and
earth (Jeremiah 33:25). Were it not for My covenant—
granted. Why with day and night?256

Rabbi Shim’on said, “Two crowns are joined as one,
and they are an opening to all other crowns. And it has
been taught: One is Judgment and one is Compassion,
rendering one another sweetly firm, male and female. On
the male side dwells Hesed (Love), on the female side dwells
pina (Judgment); so one is white and the other red,
tempering one another. Thus they interlink, and all is
fragrantly firm. This is covenant called day and night,
grasping both of them.257

“For this, a person is called complete, as is written:
Walk in My presence and be complete (Genesis 17:1). When
is one called complete? When he attains both of them: day
and night. And it is written: By day YHvH ordains 17011 (hasdo),
His Ilove, and in the night His song is with me (Psalms
42:9). Abraham inherited both of them, but Hesed was not
established in him completely until he was circumcised.
Once he was circumcised, it became established in him and
he attained both of them. As we have learned, for it is
written: He was sitting at the opening of the tent in the
heat of the day (Genesis 18:1). The opening of the tent—the
tenth crown of the King, who is the opening to the entire
holy Dwelling of the other crowns. And it is written: Open



for me the gates of righteousness (Psalms 118:19); and
King David called it ‘an opening,’ as is written: This is the
gate to yHvH (ibid., 20).258

“0no (ke-hom), In the heat of, the day (Genesis 18:1)—
17°112 (ki-nhiru) like the radiance, of Hesed, his inherited share.
As he sat there, so he sat here. When were they established
in him? When he was circumcised. Therefore it is written:
covenant with day and night.259

“It has been taught: yHvH will pass over the opening
(Exodus 12:23). What does this mean? That Hesed hovers
over this opening, so that it will be fragrantly firm, and
therefore, He will not allow the Destroyer [to enter]
(ibid.).”260

Rabbi El’azar said, “But we have learned: A convert
who has been circumcised and enters beneath the wings of
Shekhinah is called 7% 73 (ger tsedeg), convert of righteousness,
and nothing more.” A convert of righteousness, surely—
worthy of entering that [14b] crown of Righteousness. Yet
you say that he attains both of them!”261

Rabbi Shim’on replied, “El’azar, my son, there is no
comparison between one who comes from a holy root, from
a stock of truth, and one who comes from evil filth, from a
root of foul, fierce loathsomeness. Of Israel is written [
planted you as a noble vine, of entirely faithful seed
(Jeremiah 2:21). Of the nations of the world is written
whose flesh is the flesh of donkeys and whose emission is
the emission of stallions (Ezekiel 23:20).262

“Thus, holy Israel—faithful seed, stock that became
fragrantly firm at Mount Sinai, where their filth ceased—all
turn fragrant, all enter the holy covenant of day and night,
becoming totally complete. But as for nations of the world,
it is difficult to remove filth from them, even up to three
generations. Therefore we have learned: ‘The best among
the Gentiles...” So a convert of righteousness, surely!263

“For Rav Hamnuna Sava said, ‘Before they are
circumcised, the nations of the world abide in lower



crowns, which are not holy, and impure spirit settles upon
them. Once they have been circumcised, they abide in the
holy crown, Shekhinah, who rules over all other, lower
crowns, and the Holy Spirit settles upon them. As for Israel
—holy sons of holy ones, whose stock and roots became
fragrantly firm in complete holy faith—when their flesh is
circumcised, they abide in all, as is written: You,
cleaving 02°79X M2 (ba-YHVH Eloheikhem), to YHVH your God, are
alive every one of you today! (Deuteronomy 4:4).’”264

Rabbi Yose opened,
“For this 1is like the
waters of Noah to Me:
As I swore that the
waters of Noah would
never again cover the
earth (Isaiah 54:9). This

It shall be, when he sins and is
guilty, he shall return that which
he robbed or that which he
withheld, or the deposit that was
entrusted to him, or the lost
object that he found (Leviticus : :
verse is problematical.

2:23). It is written: The
waters of the Flood were over the earth (Genesis 7:10), and
it is written: Never again shall all flesh be cut off by the
waters of the Flood (ibid. 9:11). It is written: the waters of
the Flood, not the waters of Noah—yet it is written: For this
is like the waters of Noah to Me: As I swore that the waters
of Noah would never again cover [the earth]. "> nX1 (Zot i),
This is... to Me—the verse should read those are... to
Me.265

“Well, it has been taught as follows: When the
righteous abound in the world, the blessed Holy One
delights and takes pride in them. For we have learned:
When a righteous person appears in the world, peace
appears—as it were, he casts peace above, and all worlds
are blessed for his sake; he casts peace among the family
above. How do we know this? As is written: Or let him hold
fast to My refuge, that he may make peace with Me; peace
he will make with Me (Isaiah 27:5). Why two ‘peaces’ here?



Well, that he may make peace with Me—settling male and
female. Peace he will make with Me—that the Patriarchs
may be blessed.”266

What is the difference between them? Rabbi Yose said,
“When the Patriarchs are blessed, Peace he will make with
Me, for peace precedes all, so peace comes first. That he
may make peace with Me—why doesn’t peace come first
here? Well, so that the serpent situated by the Female may
first be removed, and then the Male will come to dwell in
His place. Thus, that he may make appears first, and then
peace.”267

It has been taught: When a righteous person inhabits
the world, judgments are not aroused and do not prevail,
because that righteous one is a sign in the world, and so
the blessed Holy One desires to honor him and the world
endures for his sake.268

It has been taught: Rabbi Yose said, “When the
inhabitants of the world are found guilty before the blessed
Holy One, He wishes to speak with that righteous person
who exists in the world, so that he may plead for mercy on
the world and He may be reconciled with them. What does
the blessed Holy One do? He speaks with him about the
wicked of the world, and proposes to favor him alone and
destroy all of them. How does that righteous person
conduct himself? He abandons himself and adopts the
whole world, so that the blessed Holy One will be
reconciled with them.

“How do we know this? From Moses. The blessed Holy
One said to him, ‘Israel has sinned by that act. Release Me,
[that I may destroy them]... (Deuteronomy 9:14).” At that
moment, Moses said, ‘If for the sake of my honor Israel will
be annihilated from this world, then it is better for me to
die, lest they say that I abandoned the whole world for my
own glory.” Immediately, Moses implored [the presence of
yHvH his God] (Exodus 32:11). He exposed himself to death
on several occasions for the sake of Israel, as is written:



Now; if You would bear their sin! [And if not, please wipe
me out from Your book that You have written] (ibid., 32).
And it has been taught: He did not budge from there until
the blessed Holy One forgave Israel, as is written: yHvH
relented from the evil that He had threatened to do to His
people (ibid., 14), and it is written: ywvH said, ‘I have
forgiven, according to your word (Numbers 14:20).269

“Whereas of Noah is written God said to Noah, ‘End of
all flesh has come [15a] before Me, for the earth is filled
with violence’ (Genesis 6:13).

“Noah said to Him, ‘And what will You do to me?’

“He replied, ‘T am about to establish My covenant with
you.... Make yourself an ark of cypress wood (Genesis
6:18,14).” And he did not plead for mercy on the world, and
the waters fell, destroying the inhabitants of the world.
Therefore, the waters of Noah (Isaiah 54:9), surely, for they
were dependent on him, and he did not plead for mercy on
the world.”270

Based on this, Rabbi Yose said, “What is the meaning of
the verse Noah, a man of the earth, was the first [to plant a
vineyard] (Genesis 9:20)? 5”1 (va-yahel), he was the first—as
is said: 5 X% (Lo yanel), He shall not profane, his word
(Numbers 30:3), for he became profane.271L

“A man of the earth—for on account of him the earth
was destroyed, since he did not plead for mercy on it.

“Alternatively, a man of the earth—because for his sake
it endured, after the earlier creatures were destroyed, as is
written: I will not again strike down all living things as I did
(Genesis 8:21).272

“It has been taught: They are called the waters of Noah
(Isaiah 54:9), named after him fittingly.”273

Rabbi Yose said, “% nxr (zot 1), This is [the waters of
Noah] to Me (Isaiah 54:9)—what does this indicate? Well,
the blessed Holy One said, ‘The waters of Noah caused Me
to reveal zot, this, in the world,’ as is written: zot, This, is my
covenant (Isaiah 59:21); Zzot, This, is the sign of the



covenant that I set.... My bow I have set in the clouds to be
a sign of the covenant (Genesis 9:12-13)—that is to say,
‘One should heed only the glory of My name, intimated by
zot, this. And what caused this to Me? The waters of
Noah.’274

“Consequently, it is a sign of a righteous and pious
person that it not be revealed—that the world has no need
of zot, this. Who is such a person? One who pleads for
mercy on the world and is worthy of protecting it—like
Rabbi Shim’on son of Yohai, in whose days the world had
no need of this covenant, since he himself was a sign in the
world; for there was no decree ordained above that he
could not abolish. This corresponds to what is written: He
who rules humanity (2 Samuel 23:3)—the blessed Holy One
rules humanity; and who rules the blessed Holy One? As it
were, the righteous one (ibid.), for the blessed Holy One
decrees and he abolishes.275

“Like Rabbi Shim’on son of Yohai. For one day he was
sitting by the gateway of the gate of Lydda. Raising his
eyes, he saw the sun shining and its light concealed three
times. Then its light darkened, and in the sun appeared
black and green.276

“He said to his son, Rabbi El’azar, ‘Follow me, and let
us see; for a decree has surely been ordained above, and
the blessed Holy One wishes to inform me. For certainly
whatever is decreed above is suspended for thirty days,
until the blessed Holy One informs the righteous, as is
written: Surely YHVH Elohim does nothing without revealing
His secret to His servants the prophets (Amos 3:7).’

“As they were walking, they entered a certain vineyard.
They saw a snake coming with its mouth open, flashing in
the dust. Rabbi Shim’on was shaken; he fastened his hands
to the snake’s head, and it calmed down, lowering its
mouth. He saw its tongue moving.277

“He said, ‘Snake, snake, go and tell that Serpent that
Rabbi Shim’on son of Yohai is in the world!’278



“He thrust its head into a hole in the ground. He said, ‘I
decree that just as the lower one has returned to its hole in
the ground, so the upper one will return to its hollow of the
great abyss.’279

“Rabbi Shim’on whispered in prayer. While they were
praying, they heard a voice: ‘Slips of plucking, enter your
places! A band of outlaws cannot abide in the world, for
Rabbi Shim’on son of Yohai has nullified them.280

“‘Happy are you, Rabbi Shim’on son of Yohai, for your
Master delights in your glory above all inhabitants of the
world! Of Moses is written Moses implored [the presence of
yHvH his God] (Exodus 32:11)—implying that he was seized
with gout. Whereas you, Rabbi Shim’on, decree and the
blessed Holy One fulfills; He decrees and you abolish!’281

“Meanwhile, they saw that the sun was shining and the
blackness had disappeared. Rabbi Shim’on said, ‘Surely,
the world has become fragrantly firm.’282

“He entered his house and expounded: ‘For YHVH is
righteous, loving righteous deeds; the upright behold His
face (Psalms 11:7). Why is yHvH righteous, loving righteous
deeds? Because the upright behold 5 (faneimo), their
faces. What are their faces? The faces of inhabitants of the
world—to plead for mercy on the world, for they are in
need.’283



“Rabbi El’azar said to him, ‘If so, o e W (vashar
yehezu faneimo), The upright behold their faces—the verse
should read 71> (yehezen), [he]l beholds, their faces, or 1’
0 (yesharim yehezu), The upright ones behold. Why yashar
vehezu, The upright one, [they] behold?’284

“He replied, ‘Supernal mystery! For those primordial
days of the Ancient One, Concealed of all Concealed, and
olden days of the Short-Tempered One, are called m2n
(faneimo), their faces, for they see directly what needs to be
seen.2835

“‘It has been taught: When the blessed Holy One looks
upon the world and sees that humanity’s deeds are worthy,
then the Holy Ancient One is revealed in the Short-
Tempered One, and all those faces gaze upon the concealed
faces and are blessed. Why are they blessed? Because they
gaze upon one another directly, faces upon faces, not
turning to the right or the left, as is written: [15b] 15 1
I (vashar yehezu faneimo), Straight their faces behold—
watering one another until all worlds are blessed and all
worlds become as one, and then yHvH is one and His name
one (Zechariah 14:9).286

“But when sins of the world proliferate, the Holy
Ancient One is concealed and they do not look at one
another face-to-face. Then judgments are aroused in the
world, a throne is cast down, and the Ancient of Days is
veiled and not revealed, as is written: As I watched, thrones
were cast (Daniel 7:9)—for those supernal crowns watering
all the others do not stand firm. And who are they? The
Patriarchs. And the Ancient of Days sat (ibid.)—sat, not
revealing Himself. Then the wicked of the world turn
Compassion into Judgment.’287

“It has been taught: From the side of Mother issue
engraved guardians, clutching clubs of Gevurah, prevailing
over Compassion, as is said: banding together over YHVH
(Numbers 16:11)—over vHvH, precisely! Then the worlds are



found lacking, truly incomplete, and strife is aroused in
them all.288

“But if inhabitants of the world rectify their actions
below, then judgments are assuaged and disappear—and
Compassion is aroused, overpowering that evil aroused by
harsh Judgment. And when Compassion is awakened, joy
and 72171 (nihumin), comfort, prevail, overwhelming that evil,
as is written: 7uIn bu M oM (Va-yinnahem YHVH al ha-ra’ah), YHVH
relented from the evil (Exodus 32:14)—va-yinnahem, He was
comforted, because He prevailed rnuimi %4 (al ha-ra‘ah), over
the evil—and harsh Judgment is subdued and Compassion
reigns.289

“It has been taught: When judgments are assuaged and
Compassion prevails, every single crown returns to its
status, all blessed as one. And when each and every one
returns to its position and is blessed, Mother is sweetened
by engraved keys returning to Her sides. Then She is called
Complete Returning, and the world is pardoned, for Mother
is in perfect joy, sitting in perfection, as is written: a joyous
mother of children (Psalms 113:9). Then She is called yom ha-
Kippurim, Day of Atonement, and it is written: to purify you of
all your sins (Leviticus 16:30); and in Her are opened fifty
gates engraved on all sides.290

“It has been taught: It is written, When he sins and is
guilty (Leviticus 5:23). Why when he sins, and then and is
guilty? Well, it has been taught as follows: When xur
(veheta), he sins—one of those sins called Xvn (het), a sin, as
is written: any of the human nXwn (hattot), sins (Numbers
5:0). OwX1 (Ve-ashem), And is guilty—as is said: owXn (ha-
asham), the reparation, restored shall be vHvH’s (ibid., 8). Vve-
ashem—and he should mend, namely if he mends his deeds,
he shall restore that which he robbed (Leviticus 5:23).”7291

Rabbi Yose said, “This is implied by what is written:
2w (Ve-heshiv), He shall restore. It is not written 21w (ve-
yashuv), it shall return, but rather ve-neshiv, he shall restore—
he shall restore, precisely!292



“It has been taught: In four cycles in the year, the voice
ceases and judgments are aroused, and teshuvah iS
suspended until restoration is made. When judgments are
aroused, a voice issues and four corners of the world
ascend and descend. A herald proclaims, but no one is
aroused. The blessed Holy One is ready: if they return, He
returns; if not, all ceases and judgments are executed.
Then, He was grieved to the heart (Genesis 6:6)—He was
grieved in the outer chambers.”293

Rabbi Yehudah said, “We have learned: ‘Ever since the
Temple was destroyed, not a day passes without evil anger.’
Why? Because of what we have learned: Rabbi Yudai said in
the name of Rabbi Yeisa, ‘The blessed Holy One has sworn
that He will not enter heavenly Jerusalem until He enters
earthly Jerusalem.” Therefore, anger appears in the
world.”294

Rabbi Yose said, “It is written: Your father’s nakedness
and your mother’s nakedness you shall not expose
(Leviticus 18:7). And we have learned: She is your mother;
you shall not expose her nakedness (ibid.)—She is your
mother, surely! If one exposes Her nakedness, to whom
should he restore it? Surely, rectifying what he has
exposed.295

“For it has been taught: When the evil impulse
proliferates in a person, it does so through that nakedness
alone, and all those sins cling to that nakedness. It is
written: You shall not expose—when one mends what he
has done, he should do so corresponding to what he
exposed. This is called teshuvah.”296

Rabbi Yitshak said, “All sins of the world are interlinked
until Mother is exposed on account of them; and when She
is exposed, all the children are exposed on account of Her.
And it is written: You shall not take the mother off of the
children (Deuteronomy 22:6). When the world below is
mended, all of them are mended until mending ascends to
Mother, and She is mended and covered, from having been



uncovered. Thus it is written: Happy is one whose
transgression is forgiven, whose sin is covered (Psalms
32:1). Then She is called 7eshuvah—Teshuvah, surely! Then She
is called yom ha-Kippurim, as is written: to purify you of all your
sins; before vyvHvH you will become pure (Leviticus
16:30).7297

Rabbi Yehudah said, [16a] “When is She called 7eshuvan?
When Mother is covered and abides in joy, as is written: a
joyous mother of children (Psalms 113:9). She returns to
Her vitality, and that which was closed returns to its place;
they all return one by one, each one blessed, and then She
is called 7eshuvah Shelimta, Complete Returning, T7eshuvah
unspecified—Complete Returning, comprising all.”298

Rabbi Yitshak said, “When the whole world is bound as
one, it is written: For great over heaven (Psalms 108:5)—
over heaven, rising above the place called heaven.”299

Rabbi Yehudah said, “Precisely, for it is written %un (me-
al), over, heaven. If it were written %u (a/), over, this would
imply the place presiding over heaven. Since it is written
me-al, over, heaven, it implies the place presiding high
above. And what is that? Mother, namely the one called
Teshuvah.” 300

It has been taught: When deeds are worthy below and
Mother is joyful, the Holy Ancient One is revealed and light
returns to the Short-Tempered One. Then all is joyous, all is
complete, all is blessed; Compassion appears and all worlds
rejoice, as is written: 2w (vashuv), He will return, and have
Compassion upon us; He will subdue our iniquities (Micah
7:19). Who will return? The Holy Ancient One will return,
revealing Himself in the Short-Tempered One; He will
return to be revealed, having previously been concealed—
and all is called 7eshuvan, Returning.391

Rabbi Yehudah said, “All is included; all, unspecified—
and it is written: so that vyHvH W (yashuv), may turn back,
from His blazing wrath and show you compassion
(Deuteronomy 13:18).”302



Rabbi Yitshak said, “All, surely! This has already been
established in the presence of Rabbi Shim’on.”

He shall restore that which he robbed (Leviticus 5:23). The
Companions asked, “Why is it written concerning robbery,
He shall restore that which he robbed—and no more—
whereas for theft, one pays a penalty?” Well, this has
already been established: The former treats upper fear the
same as lower, whereas the thief confronts only lower fear,
not upper fear.303

What is written previously? If a soul sins (Leviticus 5:1)
—as we have said, Torah and the blessed Holy One are
astonished at her and say, ‘If a soul sins!...’ And it is
written: If a soul commits a sacrilege... (ibid., 15); Or if a
soul swears (ibid., 4).304

Rabbi Yitshak said, “It is written w»a3 (nefesh), a soul—not
M7 (ruah), a spirit, or fnNwWl (neshamah), a soul-breath. Here,
body and nefesnh, for it is written: It shall be, when he sins
and is guilty, he shall restore that which he robbed
(Leviticus 5:23). One who wishes to mend his deeds, as we
have said: he shall restore. What does this mean? Well, that
he should rectify his actions so that he may restore the
springs of water to their place, saturating the plants—from
which, by his sin, he caused the flow to be withheld. Thus,
he shall restore that which he robbed by his sins, as has
been said.”305

Rabbi Abba was sitting before Rabbi Shim’on. His son,
Rabbi El’azar, entered. Rabbi Shim’on said, “It is written:
The righteous one flourishes like a palm tree, like a cedar
in Lebanon he grows. Planted in the house of YHVH.... They
bear fruit still in old age... (Psalms 92:13-15). Why like a
palm tree? For look, of all the trees of the world, none is as
slow to flower as a palm tree, which yields in seventy years!
So why like a palm tree? Well, even though the verse
testifies, none of the Companions wishes to reveal.306



“However, The righteous one flourishes like a palm tree
refers to the exile of Babylon, for shekhinah returned to Her
place only after seventy years, as is written: When
Babylon’s seventy years are over, I will attend to you
(Jeremiah 29:10). This is The righteous one flourishes like a
palm tree, growing male and female in seventy years.
Righteous one—the blessed Holy One, as is written: For
YHVH Is righteous, loving righteous deeds (Psalms 11:7), and
it is written: Say of the righteous one that he is good
(Isaiah 3:10).307

“Like a cedar in Lebanon he grows (Psalms 92:13). Like
a cedar—who is a cedar? The blessed Holy One, who sits
upon the throne of Perfect Jacob.308

“In Lebanon he grows—in Lebanon, surely! This is
Eden, of which is written No eye has seen, O God, but You,
[what You will do for one who awaits You] (Isaiah 64:3).
This cedar grows in that supernal place. This refers to the
final exile, like the cedar that rises slowly, and from the
time it rises until it stands erect is a day plus the beginning
of the next day, until it provides shade in daylight.399

“The cedar rises only when enjoying water, as is said:
like cedars by the water (Numbers 24:6). So, Like a cedar
in Lebanon he grows—from there issues a spring and a
river, watering. A cedar—the blessed Holy One: choice as
the cedars (Song of Songs 5:15).310

“Planted in the house of yHvH (Psalms 92:14)—at the
time of King Messiah.

“In the courts of our God they flourish (ibid.)—at the
revival of the dead.

“They bear fruit still in old age (ibid., 15)—on the day
when the world will be destroyed.311

“Full of sap and fresh they are (ibid.)—afterward; then,
the new heavens and the new earth (Isaiah 66:22). And
then, Israel will rejoice in its Maker (Psalms 149:2), and it
is written: yHvH will rejoice in His works (ibid. 104:31).
[16b] To tell that yHvH is upright... (ibid. 92:16).”



He opened again, saying, “A perverse man spreads strife,
and a slanderer separates an intimate (Proverbs 16:28). A
perverse man spreads strife—as we have said, the wicked
cause a defect above.312

“And a slanderer separates M>X (aluf), an intimate—he
separates 199X (alufo), the Chief, of the world, namely the
blessed Holy One.313

“Alternatively, A perverse man 1n 1o’ (yeshallah madon),
spreads strife. What is yeshallah? He drives away those
plants. mMadon—for they imbibe from the side of X171 (dina),
Judgment.314

“And a slanderer separates an intimate—as we have
said, they cause a defect above. Separates—for union no
longer exists; he separates matronita from the King, and the
King from wmatronita. So He is not called One, for He is called
One only when they share one coupling. Woe to the wicked
who perpetrate this! Happy are the righteous who sustain
existence above, and happy are the masters of teshuvah who
restore everything to its place!315

“Therefore we have learned: ‘In the place where ba‘alei
teshuvah, masters of returning, dwell, the completely
righteous cannot dwell.” Why? Well, the former are
established in a supernal place from which the Garden is
watered. What is that? 7eshuvan. So they are called ba‘alei
teshuvah, masters of returning. The latter are established in
another place called Righteous One.316

“So the former dwell in a supernal place, and the latter
dwell in a small place. Why? The former restore the water
to its place, from the supernal site of the deep river to the
place called Righteous One, and the completely righteous
conduct it from the place where they dwell to this world.
Thus, the former are higher, and the latter lower. Happy is
the share of ba‘alei teshuvah, masters of returning, and happy
is the share of the righteous, through whom the world is
sustained!317



“As is written: It shall be, when he sins and is guilty,
[he shall return]... (Leviticus 5:23). What is written
previously? Or if he finds something lost and dissembles
about it and swears falsely (ibid., 22). For on account of
this, the blessed Holy One withdraws completely—as it
were, He no longer exists, since Assembly of Israel is
alienated from Her place, as is written: Faith has lost
(Jeremiah 7:28). Who is faith? Assembly of Israel, as is said:
And your faithfulness in the nights (Psalms 92:3). Faith has
lost—as is said: Why has the land lost? (Jeremiah 9:11), and
all is one. As has been established, 77aX (avedan), has lost—
not N7aIX1 (ne‘evedet) or NMAX (avudah), is lost. Similarly, The
righteous one 7IX (avad), loses (Isaiah 57:1)—it is not
written MaX (avud) or TaX3 (ne‘evad), Iis lost, but rather avad,
loses. As is written: Faith avedah, has lost. Thus, He shall
return that which he robbed or the lost object (Leviticus
5:23).”7318 [17a]

Rabbi Abba opened,
“Tell me, you whom my

If the anointed priest should sin, soul loves, where do

incurring guilt for the people you pasture your

(Leviticus 4:3).212 sheep? ...If you do not
know, O fairest of women...(Song of Songs 1:7-8). These
verses have been established by the Companions as
referring to the time when Moses was departing from the
world, for he said, Let yHvH, God of the spirits of all flesh,
appoint [a man over the community], who will go out before
them [and come in before them]... (Numbers 27:16-17).
But we have learned that this was said of the exile.320
“Come and see: This verse was spoken by Assembly of
Israel to the Holy King: Tell me, you whom my soul loves—
as is said: Have you seen the one whom my soul loves?
(Song of Songs 3:3). It was spoken to the Holy King: You
whom my soul loves, where do you pasture your sheep?321



“In the Book of Rav Hamnuna it says: As long as
Assembly of Israel is with the blessed Holy One, He is, as it
were, complete, and He nourishes Himself and others—
feeding Himself by sucking milk of supernal Mother, and
from that sucking He provides for all the rest, suckling
them. And we have learned that Rabbi Shim’on said as
follows: As long as Assembly of Israel is with the blessed
Holy One, He is joyous and complete; blessings abide in
Him and issue from Him to all others. And whenever
Assembly of Israel is not with the blessed Holy One, then,
as it were, blessings are withheld from Him and from all
others. Mystery of the matter: Wherever male and female
are not found, blessings do not settle. Because of this, the
blessed Holy One roars and weeps, as is written: He roars
mightily over His abode (Jeremiah 25:30). And what does
He say? ‘Woe, that I have destroyed My house... !'322

“When [17b] Assembly of Israel went into exile, She
said before Him, ‘Tell me, you whom my soul loves (Song of
Songs 1:7)—You, beloved of My soul, You in whom is all the
love of My soul. n2°X (Eikhah), Where, do you pasture? (ibid.)
—X (eikh), how, will You nourish Yourself from the depth of
the river that never ceases? How will You nourish Yourself
from the radiance of supernal Eden?323

“'071%2 22N 12°X (Eikhah tarbits ba-tsohorayim), Where do you
sprinkle at noon? (Song of Songs 1:7)—eikh, How, will You
nourish all the others, who are constantly watered by You?
I Myself was nourished by You every day and watered, and
I watered all those below, and Israel was nourished through
Me. But now, lest I be as one enwrapped—how can I be
enwrapped without blessings, when those blessings are
needed and yet lacking in My hands?324

“‘Among the flocks of your fellows (Song of Songs 1:7)
—how I can I stand over them and not shepherd them and
nourish them? The flocks of your fellows—Israel, children
of the patriarchs, who are the holy Chariot above.’325



“The blessed Holy One said to Her, ‘Leave what is
Mine, for that is too concealed to be known. But, 7% "u1n &5
OX (/m lo tade’i lakh) If you do not yourself know (Song of Songs
1:8)—1/akn, yourself, for yourself, then here is some advice. O
fairest of women (ibid.)—as is said: Ah, you are fair, my
darling; ah, you are fair! (ibid., 15). Go follow the tracks of
the sheep (ibid., 8)—the righteous, who are trampled
underfoot, and for whose sake You will have strength to
endure.’326

“Furthermore, and graze your kids by the shepherds’
tents (Song of Songs 1:8)—schoolchildren, for whose sake
the world endures, and who give strength to Assembly of
Israel in exile. Shepherds’ tents—school, the house of study,
where Torah is constantly found.327

“Alternatively, If you do not know, O fairest of womeun....
When there are righteous ones and schoolchildren studying
Torah, then Assembly of Israel can exist with them in exile;
but if not, She and they, as it were, cannot exist in the
world.

“If there are any virtuous people, they are seized first;
and if not, those kids for whose sake the world endures are
seized first, and the blessed Holy One plucks them from the
world, even though they are without sin. Not only this, but
He removes Assembly of Israel, and She goes into exile.328

“As is written: If the anointed priest should sin, Dun
NnwX> (le-ashmat ha-am), because of the guilt of the people
(Leviticus 4:3)—on account of the people’s sins, which
caused this: because of the guilt of the people, surely, not
because of His own.

“Xur (veneta), Should sin—withholding His goodness,
executing Judgment absolutely, as is said: I and my son
Solomon will be o’xun (hatta’im), lacking (1 Kings 1:21).329

“If the anointed priest—the blessed Holy One, as we
have said. Should sin—withholding from Assembly of Israel
and from the world, not providing them sufficient blessing.
And why is that? oun nnwX? (Le-ashmat ha-am), because of the



guilt for the people, surely—on account of the sins of the
world.”330

If the anointed priest should sin (Leviticus 4:3). Rabbi
Yitshak opened, “Remember Abraham, Isaac, and Israel...
(Exodus 32:13). This verse should read Remember
Abraham and Isaac and Israel. Why Isaac? Well, we have
learned as follows: Everywhere left is included in right,
within the totality of right; for right is always arranged to
encompass left. Therefore it does not separate, so as to
include him; thus, Abraham, Isaac, precisely, one totality.
However, and Israel—with both of them, holding them with
his wings, perfectly complete.331

“To whom You swore by Yourself (Exodus 32:13). The
blessed Holy One swore an oath by the Patriarchs above, as
is written: to whom You swore 72 (bakn), by Yourself—by
those above, by those with You; bakh, in You, precisely, those
dwelling in You.332

“And said to them, “I will multiply your seed [like the
stars of heaven, and all this land] of which I spoke, [I will
give to your seed] (Exodus 32:13). Of which I spoke—the
verse should read of which You spoke. However, the
blessed Holy One said so to the patriarchs once and
again.333

“Of which *nInX (amarti), I spoke—‘which I desired with
the passion of My soul,’ for X1’nX (amira), speaking, is desire,
as is written: yHvH InX (amar), intended, to dwell in a thick
cloud (1 Kings 8:12).334

“And they will possess it 024> (le-olam), forever (Exodus
32:13). What is le-olam? The supernal olam, world, to which
She is joined and from which She is nourished. And if this
land is not blessed and is banished, why is that? Le-ashmat ha-
am, because of the guilt of the people (Leviticus 4:3).”335

Rabbi Yitshak said, “If the anointed priest should sin
(Leviticus 4:3)—the high priest below, for if he is prepared
for service and a sin is found in him, it is because of the



guilt of the people (ibid.). Woe to those who rely on him!
[18a] Similarly, a cantor who sins, in whom a sin is found—
because the people were not found worthy before the
blessed Holy One. Woe to those who rely on him!”336

Rabbi Yehudah said, “All the more so the priest, with
whom all of Israel and those above and below are linked,
waiting to be blessed through him. For we have learned:
When the priest begins to intend words and to bring a
supernal offering, all becomes joyous. Right begins to
awaken, left is included in right, all is linked and united
with one another, and all are blessed as one. Thus, through
the priest, those above and below are blessed, as has been
established. Therefore, an offering must be brought for
him, so that his sin may be atoned for.”337

Rabbi Yose said, “Regarding what we have learned:
that through the priest a person’s sin is atoned for when
the former brings an offering—now that he himself has
sinned, who brings an offering for him? Who atones for
him? If you say that he brings an offering for himself—look,
he has become corrupt and is not worthy of conveying
blessing to those above and below! Those below cannot be
blessed by him—certainly not those above!”338

Rabbi Yehudah said, “But look at what is written: He
shall atone for himself and for his household (Leviticus
16:6)! Why does he need atonement? Because he has
sinned. So let him atone for himself, as is written: He shall
atone for himself.”339

Rabbi Hiyya said, “It is known to which place the high
priest is linked, and to which place another priest is linked,
as well as the one called ‘prefect.” Therefore, another one
brings his offering, raising it to the place where he is
linked. After the priest has ascended to that place, [the
high priest] is not prevented from ascending to his place,
attaining atonement for his sin. So another one brings an
offering; once he has done so and it proves insufficient,
then all those above join to atone for his sin, and the Holy



King approves. Similarly, one who prays and errs—let
another take his place.”340

Rabbi El’'azar and Rabbi Abba were sitting. Rabbi El’azar
said, “On Rosh Hashanah and Yom Kippur, I have seen that
Father refuses to listen to anyone leading the prayers
unless he has watched over him for three days to purify
him. For Rabbi Shim’on has said as follows: ‘By the prayer
of this person whom I have purified, the world is atoned
for.” All the more so with the blowing of the shofar, for he
does not accept shofar blowing from anyone who has not
mastered blowing according to the mysteries.34L

“For we have learned: Rabbi Yeisa Sava said, ‘These
blowings proceed in order. The first comprises all. The
second—one orderly, another orderly, powers between
them. The third—one here, another there, power between
them. Cutting off ascends, cluster descends; one harsh,
another mild, as we have established. They are ten, and
they are nine; one, totality of all.’342

“On this day Isaac is crowned and he is head of the
patriarchs. On this day is written: Sinners in Zion are afraid
(Isaiah 33:14). On this day Isaac is bound, binding all, and
Sarah wails, and the sound of the shofar is extremely
strong. Happy is the share of one who passes through them
and is saved from them!”343

Rabbi Abba said, “That is why on this day we read the
portion of Isaac. On this day Isaac was bound below and
tied to the one above. When was he tied? At the time when
it is written He bound Isaac his son and placed him on the
altar (Genesis 22:9).”344

Rabbi El'azar said, “On this day Isaac crowned
Abraham, as is written: Elonim 7101 (nissah), tested, Abraham
(Genesis 22:1). What is nissan? As is said: To the peoples I
will raise *01 (nissi), My banner (Isaiah 49:22); He called its
name YHVH 1S nissi, My Banner (Exodus 17:16). What does
this indicate? That the right was completed and



consummated, as is written: Elohim nissah, elevated, Abraham
—Elonim, precisely! This is The Fear of Isaac was with me
(Genesis 31:42).”7345

Rabbi Abba said, “It is written: For Elonim is the judge;
He brings down one and lifts up another (Psalms 75:8). For
Elohim Is the judge—Isaac. If Judgment did not pass through
the place where Jacob abides, and if it were not rinsed
there, then woe to the world upon encountering its
Judgment! Mystery of the matter: For by fire will YHVH
execute judgment (Isaiah 66:16). This is sweetening of the
world. Once it enters the site of Jacob, and Jacob grasps
[18Db] it, fire subsides and coals cool.346

“This may be compared to a man who was angry and
armed himself and stormed out to kill people. A certain
wise man stood at the door, saying, ‘If I don’t grab him and
overpower him, people will be murdered!” As they were
struggling with one another and clutching each other, his
anger cooled down, and instead of going out to kill, he went
out to rebuke. Who bore the anger and harsh judgment of
that person? You must admit, the one who stood at the
door.347

“Similarly, the blessed Holy One said to Israel, ‘My
children, do not fear, for I am standing by the door! But
brace yourselves on this day, and give Me strength. How?
With the shofar.” For if the sound of the shofar issues
fittingly and is meditated upon here below, that sound
ascends, arousing the patriarchs, who then stand in the
dwelling of Jacob. So one should be vigilant with the shofar,
being aware of that sound and concentrating on it.348

“Not a single sound of the shofar fails to ascend to a
particular firmament, and all the legions of that firmament
give room to that voice. What do they say? yHvH utters His
voice before His army... (Joel 2:11). That voice stands in the
firmament until another voice comes, and they station
themselves as one and ascend coupled to another
firmament. Thus we have learned: There is a voice



elevating a voice. And what is that? The sound of Israel
blowing below.349

“When all those sounds below join and ascend to the
highest firmament, inhabited by the Holy King, they are all
adorned before the King. Then thrones are cast down, and
the Throne of Jacob stands firmly established.339

“Concerning this I have found in the Book of Rav
Hamnuna Sava, regarding those prayers: “The sound of the
shofar is a voice generated from one’s spirit and soul,
spreading through that shofar, worthy of ascending. On
that day accusers stand poised above, and when that sound
of the shofar rises, they are all repulsed by it and cannot
endure.’321

“Happy is the share of the righteous who know how to
direct their will and how to mend the world by the sound of
the shofar on this day! Thus it is written: Happy is the
people who know the blast (Psalms 89:16).352

“On this day the people should look to someone who is
consummate, who knows the ways of the Holy King and the
glory of the King—to offer supplication for them on this day
and to convey the sound of the shofar through all worlds
with devotion of the heart, with wisdom, with complete
fervor, so that by him Judgment may be removed from the
world. Woe to those whose agent is found unfitting, for on
account of him the sins of the world are called to attention!
As is written: If the anointed priest should sin—for he is the
agent of all Israel—incurring guilt for the people (Leviticus
4:3), because Judgment befalls them.333

“But when the agent is fittingly worthy, happy are the
people, for through him all judgments are removed from
them! All the more so the priest, by whom those above and
those below are blessed.”

Rabbi El’azar said, “Therefore, a priest and a Levite
must be examined before ascending to service, to
determine their ways and actions; otherwise, they may not
ascend. Similarly with the Sanhedrin, to render judgment.



If he is found fitting, then the restrictions of the Temple are
imposed on him; if not, he does not ascend to service. As is
written: For Levi he said: Your Thummim and Your Urim for
Your devoted man (Deuteronomy 33:8). Why did he deserve
the Urim and Thummim and performing service? Scripture
goes on to say: whom You tested at Massah, [disputed with
at the waters of Meribah;] who says of his father and
mother, “I have not seen them?” (ibid., 8-9). Once he attains
these rungs, then, they shall teach Your laws to Jacob [and
Your teaching to Israell. They shall put incense in Your nose
(ibid., 10)—to soothe Your anger and to invite peace. And
whole offerings on Your altar (ibid.)—so that all may be
fragrant and blessings be found in all worlds. Then, Bless,
O vwvH, his abundance, [and his handiwork favor] (ibid.,
11).7324

Rabbi Shim’on opened,

If the whole community of Israel You lolling womei,
rise, hear my voice!...

ey e . m
should err (Leviticus 4:13). (Isaiah  32:9). How

carefully one should regard the glory of his Lord, so as to
be a complete creature before Him. For when the blessed
Holy One created the human being, [19a] He created him
complete, as is written: God made the human being right...
(Ecclesiastes 7:29). 07X (Ha-adam), The human being—male
and female, the female included in the male; thus it is
written right. Later, but they have sought many schemes
(ibid.).326

“Come and see: From the hollow of the great supernal
abyss, there manifested a certain female, spirit of all
spirits. As has been established, her name was Lilith, and
she originally existed along with Adam.357

“When Adam was created and his body completed, a
thousand spirits from the left side arranged themselves
around that body, each one wanting to enter it, but they
could not, until finally the blessed Holy One rebuked them.



Adam was lying down—a body without a spirit, his
appearance green—with all those spirits surrounding
him.358

“At that moment a cloud descended and thrust away all
those spirits. And when it is written Let the earth bring
forth a living soul (Genesis 1:24), they have established
that the Female was impregnated by the Male with the soul
of Adam, and She generated the spirit to breathe into Adam
—comprised of two sides fittingly, as is written: He blew
into his nostrils the breath of life, and the human
became i wo1l (nefesh hayyah), soul of a living being (ibid.
2:7). One might have doubts about this, not knowing
whether this hayyan, living being, is the lower hayyah or the
hayyah called Israel, whether from the Male or from the
Female. However, it is not written nefesh ha-hayyah, soul of the
living being, but rather nefesh hayyah, soul of a living being—
without the definite article, implying all.339

“When he rose, his female was fastened to his side, and
the holy soul within him spread to this side and to that side,
sufficing for both, for so it was comprised. Subsequently,
the blessed Holy One sawed Adam and prepared his
female, as is written: YHVH Elohim built u5xn (ha-tsela), the side
[He had taken from the human into a woman] (Genesis
2:22)—ha-tsela, the side, as we have already established, as
is said: ubx™ (uitsela), and on the side of the Dwelling
(Exodus 26:20). And he brought her to the human (Genesis,
ibid.)—adorned like a bride for the canopy.360

“As soon as Lilith saw this, she fled, and she is in the
cities of the sea, still intent on harming inhabitants of the
world. And when the blessed Holy One eventually destroys
wicked Rome, so that it becomes an eternal desolation, He
will raise this Lilith and settle her in those ruins, since she
is the ruin of the world, as is written: There Lilith shall
repose and find herself a resting place (Isaiah 34:14).

“In the books of the ancients they say that she fled from
Adam before this; but we have not learned so, for look, a



female was not with him! Rather, until this one arose with
Adam fittingly, she coupled with him; and when this one
was arranged with him fittingly, she fled to the sea,
determined to harm humanity.361

“The remedy for this: When a man couples with his
wife, he should focus his heart on the holiness of his Lord
and say as follows: ‘One wrapped in a bedspread is
looming. Loosened, loosened! Enter not, emerge not; not
yours, not your portion! Return, return; the sea rages, its
rolling waves calling you! I grasp the holy share, I am
wrapped in holiness of the King.’362

“He should cover his head and his wife for an hour, and
so every time until three days after conception, for any
grafting that does not take root within three days will never
take root. In the book that Ashmedai left for King Solomon,
it says thirty days. And it says that after he completes the
act, he should pour clear water around his bed—total
protection.363

“Subsequently, whoever suckles the baby should not
couple with a man unless the baby is asleep, and afterward
she should not suckle him for an hour, the equivalent of
walking two miles—or one mile if she cannot wait, due to
the distress of the baby when he is crying. Thereby, one
never has to fear her.364

“Happy are the righteous whom the blessed Holy One
has taught deep mysteries of above and below! All through
Torah, for whoever engages in Torah is adorned with
crowns of the Holy Name, since Torah is the Holy Name;
and whoever engages in Torah is inscribed and crowned
with the Holy Name, and thus knows hidden ways and deep
mysteries of above and below, and never fears.362

“Come and see: [19b] On that day they were
commanded concerning a certain tree and they
transgressed the command of their Lord. Because the
woman sinned first and that serpent copulated with her, it
is written: He will rule over you (Genesis 3:16). From here



on, whenever men are found guilty before the blessed Holy
One, we have established that those women above are
designated to rule over them on the side of harsh
Judgment, as is written: My people—their tyrants are
children, and women rule over them (Isaiah 3:12),
surely!366

“These are called flame of the whirling sword (Genesis
3:24)—not that they are the whirling sword, but rather the
flame of that sword called a sword avenging with
vengeance of the covenant (Leviticus 26:25); yHvH has a
sword, full of blood (Isaiah 34:6). That flame is whirling—
sometimes male, sometimes female, as has been
established.367

“Woe to the world when those women rule the world!
When the prophet saw Israel perverting their ways and
immersed in sin before him, he said, ‘You lolling women
(Isaiah 32:9)—how can you be still, how can you sit around,
not prevailing in the world? Rise! (ibid.).’368

“Elsewhere we have established this verse, and it has
been established by the Companions. However, it was
uttered only as we find in the case of Deborah, as is
written: She was judging Israel at that time (Judges 4:4).
Concerning this we have learned: ‘Woe to the man whose
wife says Grace at the table!” Similarly with Deborah: She
was judging Israel—woe to the generation that had no one
to judge the people but a woman!369

“Come and see: There were two women who existed in
the world and uttered praise of the blessed Holy One such
as all men of the world never equaled. Who are they?
Deborah and Hannah. Hannah said, There is no one holy
like YHVH, for there is no one beside You (1 Samuel 2:2)—
and all those verses. For she opened the gate of faith for
the world, for example: He raises the poor from the dust—
opening of faith—to seat among nobles (ibid., 8), faith
above, in the place where the patriarchs abide. Who are



nobles? The patriarchs, as is said: Nobles of nations have
gathered (Psalms 47:10).370

“Alternatively, she prophesied of Samuel, who was
destined to be linked with Moses and Aaron, as is written:
Moses and Aaron among His priests, Samuel among those
invoking His name... (Psalms 99:6).371

“A throne of honor He bequeaths them (1 Samuel 2:8).
Who bequeaths them? Samuel, who bequeathed the glory
of royalty to two kings.372

“Alternatively, the blessed Holy One, who bequeathed
His throne to His servants.373

“Further, YHVH, 120 10 (yehattu merivav), His adversaries
will be shattered (1 Samuel 2:10)—27n (merivav), his
adversaries, spelled deficiently. What does this indicate?
120 (Merivav)—we have learned: 1 20 (meriv vav), one who
quarrels with vav, who is the Holy King. Mystery of wisdom
is uttered here, when judgments overwhelm Compassion,
and Compassion is subdued. But when the blessed Holy
One is blessed from the spring of the stream, then
Compassion overpowers and judgments are subdued, as is
written: 1 2 1 (yehattu meriv vav), One who quarrels with
vav will be shattered.374

“P51 (Alav), Upon him (1 Samuel 2:10). What does this
mean: alav, upon him? When dew of the Holy Ancient One
settles upon Him, filling His head in the place called
heaven (ibid.), then He will thunder (ibid.)—smashing the
power and might of harsh judgments.375

“He will therefore grant power to His king (1 Samuel
2:10)—the blessed Holy One. And raise the horn of His
anointed (ibid.)—Assembly of Israel, who is called horn of
Jubilee (Joshua 6:5), as we have established. His anointed—
as is said: anointed of the God of Jacob (2 Samuel 23:1); so
horn of His anointed, as has been said.376

“Deborah, who came and offered praise of the Holy
King: vHvH, when You came forth from Seir... (Judges 5:4)—
teaching that the blessed Holy One invited the other



nations to receive the Torah. Now, was it not revealed
before Him that they did not want it? However, so that they
would have no excuse: if only He had given them the Torah,
they would have kept it.377

“All those verses uttered by Deborah abide in mystery
of wisdom—until the moment when she praised herself, and
the spirit of prophecy departed from her; therefore, Awake,
awake (Judges 5:12), twice. All this, when men were
immersed in sin and not worthy of the Holy Spirit settling
upon them.378 [20a]

“If the whole community of Israel should err (Leviticus
4:13)—as we have established, erring in a ruling. However,
If the whole community of Israel should err—the verse
should read If the community of Israel should err; why the
whole community? Well, these are those who are all found
in Jerusalem, whence Torah issues to the whole people; and
if those who are there err, all of Israel errs. As we have
learned: Once they err there, the whole nation errs, being
all drawn after them.379

“And the matter be hidden from the eyes of the
assembly (Leviticus 4:13). The eyes of the assembly are the
Sanhedrin, those who are appointed.”380

Rabbi Hiyya and Rabbi Yose were walking on the road. As
they were going along, Rabbi Yose said to Rabbi Hiyya,
“Let us engage in words of the Ancient of Days.”381

Rabbi Hiyya opened, saying, “My sin I acknowledged to
You and my iniquity I did not conceal... (Psalms 32:5). My
sin I acknowledged to You—from here we learn that anyone
who conceals his sins and does not declare them before the
Holy King, pleading for mercy on them, is not allowed to
open the door of teshuvah, because he is ashamed before
Him. But if he declares them, the blessed Holy One has pity
upon him, and Compassion overwhelms Judgment. All the



more so if he weeps, for all shut doors are then opened and
his prayer is accepted.382

“So declaring one’s sins brings glory to the King,
enabling Compassion to overwhelm Judgment. Thus it is
written: He who sacrifices °13722° 170 (todah yekhabbedaneni),
confession glorifies Me (Psalms 50:23). Why °1u72>
(yekhabbedaneni), glorifies Me? Two glorifications: one below
and one above, one in this world and one in the world that
is coming.383

“This verse is totally difficult. It is redundant, because I
will confess my transgressions (Psalms 32:5) suffices; why
My sin I acknowledged to You (ibid.), and then I will
confess my transgressions to yHvH? Furthermore, I will
confess my transgressions to yHvH—the verse should read to
You.384

“However, David uttered all his words by the Holy
Spirit, and he spoke to the Kingdom of Heaven, for She is
the agent from those below to those above, and from those
above to those below. Whoever seeks the King informs Her
first, so My sin I acknowledged to You.38>

“And my iniquity I did not conceal (Psalms 32:5)—from
Righteous One of the world.386

“I said, ‘I will confess my transgressions to yHvH (ibid.)
—the Holy King who possesses all peace. And the peace
that one should bring before Him is conveyed by
confession, for peace offerings are brought with confession,
as is written: Pn>w NN 1ar YU (al zevah todat shelamav), with his
confession peace sacrifice (Leviticus 7:13).387

“And You forgave the guilt of my sin. Selah (Psalms
32:5)—high above, the place where the Holy Ancient One
abides. Thus this verse is linked to all.388

“Similarly, one who brings his plea to the King should
unify His Holy Name by aspiration, binding all as one, and
in that bond his plea will appear.”389

Rabbi Yose said, “Who is wise enough to bring his plea
like King David, who guards the gate of the King?”390



Rabbi Hiyya replied, “Certainly! That is why Torah
teaches us the ways of [20b] the Holy King, so that we may
know how to follow Him, as is written: After yHvH your God
shall you go... (Deuteronomy 13:5).”

Rabbi Yose opened, saying, “Thus says YHVH: A voice is
heard on a height—wailing, bitter weeping... (Jeremiah
31:15). 12 (kon), Thus, says vyHvH—as has been established,
whenever a prophet begins to speak, his words are
recognized, and here the blessed Holy One says about this
koh, thus. And what does He say? A voice is heard on a
height. We have learned as follows: On the night when the
Temple was destroyed below and the people of Israel were
exiled, with millstones round their necks and their hands
bound tightly behind them, and Assembly of Israel was
banished from the house of the King to follow them—when
She descended, She said, ‘I will first go and cry over My
dwelling and over My children and over My Husband.’391

“When She descended and saw Her place destroyed—
blood of the pious streaming in it and the house burning—
She raised Her voice, and those above and those below
trembled, and the voice reached up to the place where the
King dwells, and the King wanted to turn the world back
into chaos. Then numerous camps and legions descended
toward Her, but She would not receive them, as is written:
refusing to be comforted for her children (Jeremiah 31:15),
for She would not receive them. Because 13X (einennu), He is
no more (ibid.)—because the Holy King had ascended far
above and was absent, as is written: because einennu, He is
no more; it is not written orx (einam), they are no more.”392

Rabbi Hiyya said to him, “Why Rachel weeping for her
children?”393

He replied, “We have learned that this is Assembly of
Israel and this is the Wife of Jacob surely, as is written:
Jacob Iloved Rachel (Genesis 29:18). And it is written:
Rachel was barren (ibid., 31); and there it is written: He



settles the barren woman in her home as a joyous mother
of children. Hallelujah! (Psalms 113:9.394

“Alternatively, Because 11X (einennu), He is not (Jeremiah
31:15)—as is said: Einennu, There is no one, greater [in this
house than I (Genesis 39:9). He is not—for He has
ascended above, distancing Himself from all. He is not
united with Her; He is not—His Name no longer great.”39>

Rabbi Hiyya said, “From what place did She begin to be
exiled?”

He replied, “She began from the Temple, and then went
around the whole Land. Afterward, when She left the Land,
She rose above the desert and then sat there three days.
She remembered Her legions and camps and those who sat
with Her in the King’s house, and She exclaimed about
Herself: How does she sit alone?... (Lamentations 1:1).7396

Rabbi Hiyya and Rabbi Yose wept.

Rabbi Yose said, “Israel was not exiled from the Land,
nor was the Temple destroyed, until all of Israel were found
guilty before the blessed Holy One. And they were not all
found guilty until the leaders of the world were found guilty
first, as is written: O my people! Your guides lead astray...
(Isaiah 3:12). For once the heads of the people fall into sin,
all the people are drawn after them.”397

Rabbi Hiyya said, “From here: If the whole community
of Israel should err (Leviticus 4:13). How does this happen?
Because the matter be hidden from the eyes of the
community (ibid.), since the eyes of the people are their
leaders, after whom all the people are drawn.”398

They walked on. As they were going, they saw a certain
place lush with grass and a river flowing through. They sat
down. While they were sitting, a bird flew by, chirping in
front of them. Rabbi Hiyya said, “Let’s get up from here,
for there are surely mountain peckers around!”399

They got up and went. Turning their heads, they saw
robbers chasing them. A miracle happened, and a cliff



appeared in front of them with a cave in it. They entered it
and sat there that whole day and the whole night.

Rabbi Hiyya opened, saying, “As for you, do not fear
My servant Jacob... for I will save you from afar (Jeremiah
30:10). For I will save you from afar—the verse should read
from nearby. It has been established that this phrase from
afar corresponds with what is said: They shall return from a
faraway land. However, from afar—as is said: From afar
YHVH appeared to me (Jeremiah 31:3), and it is written:
From afar she brings her food (Proverbs 31:14). And who is
that? Depth of the stream, whence that river flows forth.400

“And Jacob will return (Jeremiah 30:10). Since it is
written Do not fear, My servant Jacob, why and Jacob will
return? Well, as we have said: For I will save you from afar.
For we have learned: The blessed Holy One has ascended
far above, as is written: Why, O vHvH, do You stand afar?
(Psalms 10:1); and from that place called afar I will save
you, and Jacob will return—to His place, to His throne, to
couple with Assembly of Israel.401

“And be calm (Jeremiah 30:10)—Yesod. And secure (ibid.)
—making His abode in Her. With no one 7nn (maharid),
frightening him (ibid.)—from Isaac, as is said: pr¥> 717 (Va-
yeherad Yitshaqg), Isaac trembled (Genesis 27:33). [21a] Of this
is written Fear of Isaac (ibid. 31:42), and when that Fear is
aroused, Yesod withdraws elsewhere, as is written: Sinners
in Zion are afraid (Isaiah 33:14)—in Zion, precisely! Thus,
with no one frightening him.202

“And now the blessed Holy One has saved us from afar
and hidden us in this place in calm and tranquility, with no
one frightening us at all! For when the blessed Holy One
performs a miracle, He does so completely.”403

Rabbi Yose opened, saying, “Barak said to her, ‘If you
go with me, I will go...” (Judges 4:8). What does this
indicate? Well, Barak said, ‘Since the Holy Spirit has
settled upon her, I will be saved because of her and no
harm will befall me.” Now if this one who relied on a



woman was saved because of her, how much more so we
who have Torah with us, which is the name of the Holy
King!”404

They sat the whole day. When night dusked, the moon
shone into the cave. Two donkey-drivers passed by with
their donkeys laden with food and drink for themselves.
They rested on their load, and one said to the other, “Let’s
spend the night here. Look, we have food and drink—and
for the donkeys—and we can go into this cave!”405

His companion said to him, “Not until this verse is
settled.”

He said, “Which one?”

He replied, “A certain word written: I will thank You
forever, for You have done, and I will wait for Your name,
for it is good before Your devoted ones (Psalms 52:11). Why
for You have done, without saying what? And it is written:
for it is good before Your devoted ones—and toward others
it is not good?”406

He had no answer. He said, “Woe for the load, on
account of which I have forsaken the blessed Holy One!”407

Rabbi Hiyya and Rabbi Yose, who were sitting in the
cave, rejoiced. Rabbi Hiyya said to Rabbi Yose, “Didn’t I tell
you that when the blessed Holy One performs a miracle, He
does so completely?”408

They came out. As they were coming out, Rabbi Hiyya
immediately opened, “Peace, peace for the far and the near
(Isaiah 57:19). Two peaces here: one for the far and one for
the near—and all is one, for the far who becomes near.
Furthermore, for the far—a master of teshuvah: first he was
far and now he is near. Furthermore, the far—when a
person strays far from Torah, he is far from the blessed
Holy One; and whoever draws near Torah is drawn near the
blessed Holy One. Now join us and come into the cave!”409

Those donkey-drivers came and prostrated themselves
before them. They unloaded their donkeys and prepared



food. Then they all went out to the mouth of the cave.£10

One of the donkey-drivers said, “Let the masters of
Torah explain to us this verse: I will thank You 051u% (le-olam),
forever, for You have done, and I will wait for Your name,
for it is good before Your devoted ones (Psalms 52:11). Why
for n°wu (asita), You have done, without saying what? And it
is written: for it is good before Your devoted ones—and
toward others it is not good?”

Rabbi Hiyya said, “For asita, You have made, surely! And
what have You made? Le-olam, the world. Because of this
world that the blessed Holy One made and established, one
thanks the blessed Holy One every day.4Lll

“Your name, for it is good before Your devoted ones—
certainly so! The name of the blessed Holy One is good
before the righteous, not before the wicked who scorn it
every day by not engaging in Torah.”412

He said to him, “That is fine, but I heard a word from
behind shekninan, which I fear to reveal.”413

Rabbi Hiyya and Rabbi Yose said to him, “Utter your
word, for Torah is not bequeathed to one place alone.”414

He said to them, “One day I was traveling to Lydda. I
entered the town and leaned myself against a wall. Rabbi
Shim’on son of Yohai was in that house, and I heard this
verse from his mouth: ‘I will thank You o9u% (le-olam),
forever, for nwu (asita), You have done... (Psalms 52:11). I
will thank You—King David, peace be unto him, said this for
the last olam, world, that He made, for King David is linked
to that world, by which he inherited the kingdom.412

“‘And I will wait for Your name, for it is good (Psalms
52:11)—the blessed Holy One with yesod, the Foundation, of
this world, who is called good. When is He called good?
Before 777101 (hasidekha), Your devoted ones. Who are hasidekha
Your devoted ones? Well, there is 701 (hesed), and then there
is nesed! These are called faithful m7 >70n (hasdei david), acts of
love for David (Isaiah 55:3); and when these hasdei david, acts
of love for David, are filled with the goodness flowing from



the Ancient One, then yesod is called good; then it is good
for them. For when He is in that state, He sweetens this
last world and all is blessed. Therefore, David waits for this
rung that illumines this world to which he is linked.’416

“This is how I heard the words, but I don’t know what
they mean.”

Rabbi Hiyya and Rabbi Yose came and kissed him on
his head.

Rabbi [21b] Hiyya said, “Who would cover your eyes
with dust, Rabbi Shim’on son of Yohai? For you are in your
place, yet you make high mountains quake. Birds of heaven
and all creatures delight in your words. Woe to the world
when you depart from it!”41l7

That man opened again, saying, “I heard another word
from him at that time, concerning the verse Now hear, O
our God, the prayer of Your servant and his pleas... for the
sake of Adonai, My Lord (Daniel 9:17). He said as follows: If
this name were highest of all, it would be fine, for so they
say: ‘Do it for the sake of the king.” But it is known that this
name is the site of the court, from which Judgment issues
to the world. Who has seen anyone say to the king, ‘Do it
for the sake of your servant,” or ‘...for something less than
yourself’?418

“However, so it should be, for this name establishes a
house for the King and the Temple below; one is attached
to the other since they are interlinked. When the Sanctuary
below stands firm, this name above stands firm. This is like
someone saying to the king, ‘Build this house and this
palace so that the matronita will not have to dwell outside the
palace.” Here, too, Let Your face shine upon Your desolate
sanctuary, for the sake of Adonai (Daniel 9:17)—so that She
will not be outside Her dwelling.”419

Rabbi Hiyya and Rabbi Yose were amazed and they
rejoiced that night. After they had eaten, his fellow donkey-
driver opened, saying, “I will tell you something that I was
engaged in today—this verse: A psalm of David, when he



was in the desert of Judea (Psalms 63:1). David uttered this
song when he was fleeing from his father-in-law. What did
he say? Elonim, You are my God; I will seek You. My soul
thirsts for You, my flesh yearns for You, in a parched and
weary land with no water (ibid., 2). Elonim, You are my God—
for he was always attached to Gevuran, Powers.420

“I will seek You—now, how could David seek the
blessed Holy One in a distant land, having been driven from
the place where shekninah dwells? Well, even though he was
driven away, he did not abandon his custom of seeking the
blessed Holy One. And I have heard that I will seek You is
like someone saying, ‘I would go to appear before You, but I
cannot.” So, I would seek You—‘but I am outside the place
where Shekhinah dwells.’421

“My soul thirsts for You, ‘longing for You—and my body,
to appear before You—but I cannot because I am in a
parched and weary land with no water,’ referring to a place
outside that of snekhinah, where living waters are not found.
Who are living waters? shekhinah, of whom is written a well
of living waters (Song of Songs 4:15). Thus it is written: a
parched and weary land with no water.”422

Rabbi Hiyya and Rabbi Yose said, “Surely this way is
paved before us!”

They entered the cave and slept. At midnight they
heard the sound of animals howling in the desert; they
awoke.

Rabbi Hiyya said, “It is time to assist Assembly of
Israel, for She is praising the King.”423

They said, “Let each one say something from Torah that
he has heard and knows.”

They all sat down.

Rabbi Hiyya opened, saying, “For the leader. On the
doe of dawn. A song of David (Psalms 22:1). Who is the doe
of dawn? Assembly of Israel, who is called a loving doe, a
graceful gazelle (Proverbs 5:19). Is She the doe of the
dawn, and not of the day? Well, the doe from the place



called dawn, as is said: His appearing is as sure as dawn
(Hosea 6:3). King David said this of Assembly of Israel, for
it was not uttered by Assembly of Israel Herself, as
indicated by On the doe of dawn.424

“Come and see: When night enters, gates are shut, and
those above and those below subside. The distant ones are
aroused and go roaming throughout the world, pursuing
human bodies and encircling their beds—and when they
see the image of the King, they become afraid, for [those]
have strengthened themselves in bed with words of the
Holy Name.425

“Souls of humans ascend, each one fittingly, as has
been established. Happy is the share of the righteous,
whose souls ascend on high and are not detained in
another, undesirable place!426

“When the night is split, a herald stands proclaiming
and gates open. Then a wind from the north side stirs and
strikes [22a] the harp of David, which plays itself, praising
the King, and the blessed Holy One delights with the
righteous in the Garden of Eden.427

“Happy is the share of one who awakes at that time and
engages in Torah. Whoever rises at that time is called a
friend of the blessed Holy One and of Assembly of Israel.
Furthermore, they are called brothers and companions, as
is written: For the sake of my brothers and my companions,
let me say, ‘Peace be within you’ (Psalms 122:8). They are
called friends, as is written: Friends listen for your voice;
let me hear! (Song of Songs 8:13).428

“When day comes, a herald stands proclaiming and
gates of the south are opened, stars and constellations
awaken, gates of Compassion are opened, and the King
sits, receiving praises. Then all those friends grasp the
wings of Assembly of Israel, and their words come and
settle in the lap of the King. Then the King commands, and
all those members of His palace are inscribed in a book,
and a thread of love is drawn upon them. By that thread



one is adorned with the crown of the King and feared by
those above and below. Even when masters of Judgment
prevail, they do not execute judgment upon him, because
he is marked with the insignia of the King and known to be
of the royal palace, making him immune to Judgment.
Happy is the share of the righteous who engage in Torah,
for as long as Israel is with the King, He yearns for words
of Torah!429

“Come and see mystery of the matter: Assembly of
Israel does not stand before the King except with Torah.
For as long as people of Israel in the Land engage in Torah,
Assembly of Israel dwells with them; and when they neglect
Torah, She cannot remain with them for even a moment. So
when Assembly of Israel is aroused toward the King, Her
power grows, and the King delights in greeting Her; but
whenever Assembly of Israel comes toward the King
lacking Torah, Her power, as it were, weakens. Woe to
those who weaken power above! Thus, happy are those
who engage in Torah, especially when Assembly of Israel
needs it. Then, of such a person the blessed Holy One
declares, He said to me, ‘You are My servant, Israel, in
whom I glory’ (Isaiah 49:3).7430

Rabbi Yose opened, saying, “An utterance concerning
Dumah. One calls to me from Seir, ‘Watchman, what of the
night? Watchman, what of the night?’ (Isaiah 21:11). This
verse has already been established by the Companions in
various places, but mm7 Xwn (massa dumah), An utterance
concerning Dumah—all those times when Israel was in
exile, the time and termination were known; yet the exile of
Edom is massa dumah, a burden of silence, for unlike those
others, it is neither known nor revealed.431

“The blessed Holy One says, ‘One calls to me from Seir
—I have heard a voice amidst the exile of Seir, from those
who are oppressed, those lying in the dust. And what do
they say? Watchman, what of the night? Watchman, what of



the night? They are demanding from Me about wmatronita:
What have I done with My Mmatronita?’432

“Then the blessed Holy One gathers His family and
says, ‘See My beloved children, who are oppressed in exile,
yet they abandon their own distress and demand from Me
about wmatronita: ‘Watchman—You who are called watchman,
where is the watching? Where is the watching over Your
house? What 7>%n (mi-lailah), of the night? What have You
done with night? Is this how You watch over Her? What >°%n
(mi-leil), of the night? For sometimes She is called /ailah, and
sometimes She is called lei—as is written: It is 2% (leil), a
night of, watch for vHvH, and it is written: this 2% (ha-lailah),
night (Exodus 12:42).433

“Then the blessed Holy One answers them, ‘My
watching endures, for I am ready to welcome Her and be
with Her,” as is written: The watchman said—the one
watching over the house—'Morning is coming, and also
night’ (Isaiah 21:12). At first, You ascended far above and
removed that morning that is always present with Her.
Now, morning is coming—He is ready to join night. And
also night—She is ready. ‘But on account of you, they have
been delayed. And if you want this—and why have they
delayed?—Return! (ibid.), return in teshuvah. Then, come!
(ibid.)—come to Me and we will all share one abode and all
return to our place,’ as is written: JMmaw nNx Pr>x M 2w (Ve-
shav YHVH Elohekha et shevutekha), YHVH your God will return with
your captivity...(Deuteronomy 30:3)—the verse does not
read 2°wm (ve-heshiv), will restore, [22b] but rather v (ve-
shav), will return. Twice here, will return, will return—one
for Assembly of Israel and one for the blessed Holy One, as
is written: He will return and gather you from all the
nations (ibid).”434

That donkey-driver opened, saying, “When the morning
stars sang together, and all the sons of God shouted for joy
(Job 38:7). Come and see: When the blessed Holy One



comes to delight with the righteous in the Garden of Eden,
all entities of the upper world and all those above and
below are aroused toward Him, and all the trees of Eden
begin praising Him, as is written: Then the trees of the
forest will sing for joy [before yHvH, for He comes]... (1
Chronicles 16:33). Even birds of the earth all chirp praise
before Him. Then a rooster flaps its wings and calls out
praise to the Holy King and calls to human beings to
engage in service of their Lord. Happy is the share of those
who rise from their beds to engage in Torah!43>

“When morning comes, the gates of the south open and
healing streams to the world; the east wind stirs and
Compassion prevails. All those stars appointed under this
morning open in praise, singing to the supernal King, as is
written: When the morning stars sang together, o°ri?X *121 92
15" (va-yari’u kol benei Elohim), and all the sons of Elohim shouted
for joy. What are the sons of Elohim doing here, summoning
1N (teru’ah), a shout, at this time, since all judgments are
eliminated when Hesed is aroused in the world? Well, va-yari'u
kol benei Elohim, and all the sons of Elohim were smashed—the
power of harsh judgments is broken and their strength is
broken, as is said: yIX 7umINg AU (Ro’ah hitro’a’ah arets), The
earth is burst asunder (Isaiah 24:19).436

“All this because that morning is aroused in the world,
and Abraham comes to plant a tamarisk in Beersheba
(Genesis 21:33). This word I heard as follows: in
Beersheba, surely! And it is written: He invoked there the
name of YHVH, eternal God (ibid.).”437

His companion opened, saying, “The morning was light,
and the men were sent off... (Genesis 44:3). What does this
mean: The morning was light? 1 have learned as follows:
What is 72 (boger), morning? Well, when morning comes
and judgments are eliminated and Hesed is about to awaken,
all those deriving from this side pan (mevaqggerei), visit, their
place to prepare blessings for the world. This is boger—X
72 (boger or), morning is light—for Compassion settles upon



the world and Hesed assumes its place; then, morning is
light, and it is written: God saw the light, that it was good
(Genesis 1:4).438

“Come and see: All is on specific rungs. Night, as is
known. Morning is light, as is known—a rung always found
with it. When? When the sun shines. Sun, as is known—a
supernal rung, sweetening all and illumining all, as is said:
For a sun and shield is yHvH of Hosts (Psalms 84:12). This
morning is light shines from the sun, and this illumines
night, so all depend on one another. When this morning is
light arouses, all inhabitants of the world unite in joy and
endure in the world. And now look, the day is shining! It is
a favorable time to go on our way.”439

Rabbi Hiyya and Rabbi Yose blessed them and kissed
them on their heads and sent them off.

Rabbi Hiyya said to Rabbi Yose, “Blessed is the
Compassionate One who has paved the way before us!
Surely, the blessed Holy One sent them to us. Happy are
those who engage in Torah and do not slacken from it for a
moment!”440

Rabbi Hiyya and Rabbi Yose emerged and went on their
way. Rabbi Yose said, “Surely, the love in my heart is bound
with those donkey-drivers.”

Rabbi Hiyya said, “I'm not surprised at this, for in the
days of Rabbi Shim’on even birds of heaven whisper
wisdom, because his words are known above and below.”441

Rabbi Hiyya opened, saying, “yHvH said to Moses, ‘Here,
you are about to lie with your fathers, [and this people will
rise and go whoring after the alien gods of the land into the
midst of which they are coming, and they will forsake Me
and violate My covenant that I have made with them]’
(Deuteronomy 31:16). Come and see: As long as Moses
remained alive in the world, he restrained Israel, so that
they would not be found sinful before the blessed Holy One.
Because Moses was among them, there will be no
generation until King Messiah comes that sees the glory of



the blessed Holy One as they did, for they attained what
other generations did not. As we have learned: ‘A single
handmaid at the Sea saw what the eye of Ezekiel the
prophet did not see.’ If they attained so much, all the more
so the wives of Israel, all the more so their children, all the
more so the men, all the more so the chieftains, all the
more so the Sanhedrin, all the more so the prophets, all the
much more so the supreme, faithful prophet Moses, who
surpassed all!442

“Now if these donkey-drivers of the desert utter such
wisdom, all the much more so sages of the generation who
stand before Rabbi Shim’on, learning from him every [23a]
day, all the much more so Rabbi Shim’on himself, who
transcends all!

“After Moses died, what is written? This people will rise
[and go whoring after the alien gods]... (Deuteronomy
31:16). Similarly, woe to the world when Rabbi Shim’on
departs from it, for springs of wisdom will be stopped up,
and a person will seek a word of wisdom and find no one
speaking, and the whole world will stray in Torah because
no one among them is aroused by wisdom! Of this we read:
If the whole community of Israel should err (Leviticus 4:13)
—Iif they err in Torah and do not know the way, why is this?
Because the matter be hidden from the eyes of the
assembly—for there is no one who knows how to reveal
depths and ways. Woe to those generations! Woe to those
who exist then in the world!”443

Rabbi Yehudah said, “The blessed Holy One will
eventually reveal deep mysteries of Torah in the time of
King Messiah, for the earth will be filled with knowledge of
YHVH as waters cover the sea (Isaiah 11:9), and it is written:
No longer will a man teach his brother, or a man his
neighbor, saying, ‘Know vYHvH,” for they will all know Me,
from the least of them to the greatest (Jeremiah 31:34).7444



Rabbi Yitshak said,
“Why is this different
from everywhere else,
where it is written If—as is said: If the anointed priest
should sin (Leviticus 4:3); If the whole community of Israel
should err (ibid., 13)—whereas here: When a chieftain sins,
not If a chieftain sins? What does this indicate?446

“Well, these are not in a state of sin, for a priest guards
himself constantly since the burden of his Lord lies upon
him every day, and the burden of all Israel, and the burden
of each one of them; so it was astonishing when he would
sin, and therefore it is written If. Similarly, If the whole
community of Israel should err—it would be astonishing if
they would all be found committing the same sin, for if
some would sin, others would not; so it is written If.447

“But here, When a chieftain sins, surely—because his
heart is arrogant, and the people follow him and are under
his command. So, When a chieftain sins, having violated
one of the negative commandments; consequently, of him is
not written If, since the matter is not in doubt.”448

Rabbi Yehudah opened, “The chieftains brought the
carnelian stones and the stones for setting, for the ephod
and for the breastpiece (Exodus 35:27). Why were these
brought by the chieftains and by no one else? For look at
what is written: Everyone whose heart impels him shall
bring it, an offering for yHvH (Exodus 35:5), and it is
written: carnelian stones and stones for setting (ibid., 9)!449

“Well, the blessed Holy One said, ‘Although this freewill
offering depends on everyone, leave these stones for the
chieftains.” Why? Because they are placed on the heart of
the priest. The blessed Holy One said, ‘Let the chieftains,
whose hearts are arrogant, come and bring these stones
that are placed on the heart, and the heart will be atoned
for” And it is written: They shall be upon Aaron’s
heart (Exodus 28:30). Therefore, the chieftains brought the

When a chieftain sins (Leviticus
4:22).445



carnelian stones and the stones for setting, to atone for
themselves. Thus, When a chieftain sins, surely.430

“And does one of the things that by the commands of
YyHvH should not be done (Leviticus 4:22)—as has been
established: violating a negative commandment.451

“Or his sin is made known to him (Leviticus 4:23)—for
since his heart is arrogant, he did not notice, and afterward
it was made known to him and he repented.”452

Rabbi Yehudah and Rabbi Yose were sitting one night,
delving into Torah. Rabbi Yehudah said to Rabbi Yose, “I
see that thirsting clarity of Torah is greater by night than
by day. Why?”423

He replied, “Because clarity of Written Torah is Oral
Torah, and Oral Torah prevails at night and is more
stimulated then than by day. When She reigns, Torah is
thirstily clear.”454

Rabbi Yose opened, saying, “He did not say, ‘Where is
God, my Maker, giving songs in the night?’ (Job 35:10).
Come and see: When the north wind stirs and the night is
split, as has been established, a flame licks out and strikes
beneath the wings of the rooster, who flaps his wings and
crows. When that flame touches him, flaring toward him,
"JNOX (istakhi), he looks, upon it and trembles and cries; he
looks and watches—for the sake of his Master’s glory, to
perform His will—mand he calls out to human beings.
Therefore he is called 10w (sekhvi), rooster—‘watching.” And
he is called 123 (gever), rooster, because he is aroused by a
flame [23b] of 7M1 (Gewuran) and comes from the side of
Gevurah to arouse the world.453

“Then those Scions of Faith rise and empower
Assembly of Israel, and this is called ‘jubilation of Torah.’
Therefore David inherited the kingdom—he and his
descendants forever, for generations upon generations.426

“When the rooster crows and people sleep in their
beds, failing to awake, he crows again, saying what he



says, as has been established. He then flaps his wings and
says, ‘Woe to so-and-so, rebuked by his Lord, abandoned by
his Lord, whose spirit has not been aroused and who has
ignored the glory of his Lord!’4>7

“When the day shines, a herald proclaims of him, He
did not say, ‘Where is God, my Maker, giving songs in the
night?’ (Job 35:10)—to assist with those praises, all sharing
in one assistance. He did not say, ‘Where is God, v (osai),
my Makers—the verse should read »1wu (oseni), my Maker;
why osai, my Makers? Well, when a person rises at midnight
and engages in jubilation of Torah—for it is jubilation only
at night—and he is immersed in Torah, then when the day
shines, the blessed Holy One and Assembly of Israel adorn
him with a thread of love, to be safe from all, illumining
him among those above and below.”438

Rabbi Yehudah said, “I heard Rabbi Abba speak on this
verse: God, *wu (osai), my Makers—the verse should read *
ey (oseh 1), who makes me. Why osai, my Makers? Well, as
you said: When he rises at midnight and engages in Torah,
then when day shines, Abraham is aroused with his thread,
of which is written from a thread to a sandal strap (Genesis
14:23); and the blessed Holy One and Assembly of Israel
array him, making him daily into a new creature, as is
written: vy m9X (Eloah osai), God, my Makers. As has been
established, 111 5% (£/ vav he). El, God—Abraham, of whom is
written 91171 X7 (ha-El ha-gadol), the great God (Deuteronomy
10:17). vav—the blessed Holy One. He—Assembly of Israel.
This is moX (Elan), God, and these make a person and
restore him every day. Thus it is written: osai, my Makers, as
is said: Israel will rejoice vuiul (be-osav), in its Makers
(Psalms 149:2).”7459

Rabbi Yose said, “Certainly so, and all is one word.”460

Rabbi Yehudah opened, saying, “Or his sin that he has
committed umn (hoda), is made known, to him (Leviticus
4:23). Is made known to him—by whom? The verse should



read or U7 (yada), he knows; why is made known? Well, the
blessed Holy One commands Assembly of Israel to make
known to a person the sin that he has committed. And how
does She make it known to him? By Her punishments, as is
said: Heaven will expose his sin, and earth will rise up
against him (Job 20:27). Hoda, Make known, to him—Ilike one
commanding another.461

“For we have learned: When a person sins before the
blessed Holy One and does not examine his sin to return in
teshuvah before his Lord, but throws it over his shoulder,
then his very soul ascends and testifies before the blessed
Holy One. The King then commands Assembly of Israel,
saying, ‘Hoda, Make known, to him his sin that he has
committed—launch Your punishment upon him and make
known to him his sin,” as is said: Hoda, Make known, to
Jerusalem her abominations (Ezekiel 16:2).462

“Once punishment comes upon him, his spirit awakens
to return in teshuvah before his Lord and he is humbled to
bring an offering—for one whose heart is arrogant sins and
forgets his sin, ignoring it; but the blessed Holy One
confronts him, commanding that the sin be made known to
him so that it will not be forgotten.”

Rabbi Yose said, “Certainly so! How do we know? From
David. Once he committed that act with Bathsheba, he
ignored it. The blessed Holy One said to him, ‘You have
forgotten it? I will remind you.” Immediately, what is
written? Thus says yHVH, ‘You are the man!’ (2 Samuel 12:7)
—‘who did not remember it. You are the man who forgot it.’
How did He make it known to him? By punishment.463

“Here too the blessed Holy One says, ‘Ui (Hoda), Make
known, to him, his sin that he has committed.” The word is
fine, and so it is—not umi (noda), is known, to him, as is
written: Or noda, it is known, that it is a goring ox (Exodus
21:36).464

“If one rises at night to study Torah, then Torah informs
him of his sin—not by punishment, but like a mother telling



her child gently; and he does not forget, but returns in
teshuvah before his Lord.462

“Now, you might say, ‘David, who rose at midnight—
why was he attacked by punishment?” Well, David is
different, for he transgressed against that to which he was
linked, and he required punishment; he was judged
according to his transgression. He sinned against holy
Malkhuta, Kingdom; he was driven from Jerusalem and
deprived of the kingdom, until [24a] he was rectified
fittingly and punished.”466

Rabbi Yehudah said, “Why did the blessed Holy One
punish David through his son, as is written: I am about to
raise up evil against you from your own house (2 Samuel
12:11)?7467

Rabbi Yose replied, “As has been established, because if
someone else would rise against him, he would show
[David] no mercy.”468

He said to him, “But Absalom sought to kill his father,
carrying out various plots against him.”

He replied, “I have heard nothing further.”

He said, “I have heard that David sinned against
Bathsheba, unspecified. The blessed Holy One said, ‘Let the
son of a daughter of an alien god come and avenge Her'—
for Absalom was the son of a beautiful captive from war.
From here we learn: If one takes such a woman in battle
and desires her, eventually a wayward and rebellious son
will issue from her. Why? Because filth has not yet ceased
from her, as has been established.”469

Rabbi Yose opened, saying, “YHvH has sworn by His right
hand and by His mighty arm (Isaiah 62:8). This verse has
already been established, but come and see: Whenever a
person sins before the blessed Holy One, there is a certain
rung above corresponding to that sin, to judge the person,
concurring in punishment. If he turns back in complete
teshuvah before Him, his sin is removed and no punishment



reaches him. If he does not turn back, that sin is engraved
on that rung. If he keeps sinning, then another rung
confronts him, concurring with the first rung; then he
needs greater teshuvah—otherwise, he adds rung to rung
until reaching five rungs.470

“Once the right hand is set confronting him, concurring
against him, left is ready to concur with right, merging with
it. When left concurs with right, teshuvah no longer pertains,
as has been established. Then, all concur in judgment
against him, and Judgment befalls him.471

“When Judgment is complete, befalling a person, it is
finalized, and fingers are configured five within five, right
in left—showing that all concur in that judgment—and his
hands are straightened, demonstrating the matter, without
the person’s intention, unintentionally.472

“Thus it is written: Your right hand, O yHVH, glorious in
power. Your right hand, O yHvH, smashes the enemy (Exodus
15:6), for left merged with right, completing Judgment;
then, endurance of all. So when the blessed Holy One
wishes to sustain all, it is written vyHvH has sworn by His
right hand and by His mighty arm (Isaiah 62:8).7473

Rabbi Yehudah opened, saying, “Fruit of a majestic tree,
fronds of palms (Leviticus 23:40). What is fruit of a majestic
tree? An etrog. Now, does an etrog grow on a majestic tree?
There are many thorns around it in every direction, and you
say it is fruit of a majestic tree?4/4

“However, mystery of the matter: yHvH Elohim built the
side He had taken from X (ha-adam), the human, into a
woman and He brought her to the human (Genesis 2:22),
and it is written: bone of my bones and flesh of my flesh
(ibid., 23)—this is fruit of a majestic tree. And how do we
know that adam is called a tree? As is written: For ha-adam,
the human, is a tree of the field (Deuteronomy 20:19).475

“mo2 (Kappot), Fronds of, palms—yielding in seventy
years, adorned with seventy years. This npoX (ikhpat), is



bound, and tied above and below; so it is called kappot,
fronds—as is said: 1’92 (kephitu), were bound (Daniel 3:21)—
attaining here and there, as is written: yes, all that is in
heaven and on earth (1 Chronicles 29:11), precisely!”476

Rabbi Yose said, “Fruit of a majestic tree—an altar,
yielding fruit and vegetation on all sides. Why? Because all
seventy years give it a share and it is blessed by them all.
What does this indicate? That whoever sins against the
altar sins against all, for it is bound with the one bound
above, so one is linked with the other: fruit of a majestic
tree, fronds of palms—not and fronds of palms.277

“It is written: nnwn NX1 (Zot mishhat), This is the allotment
of, Aaron and the allotment of his sons (Leviticus 7:35).
What does this indicate? Well, zot, this, is the altar, nwnnxT
(de-itmeshan), that was anointed, by Aaron, as is written:
nnwn! (U-mashahta), You shall anoint, the altar... (Exodus
40:10). nnwn (u-mishhat), And the allotment of his sons—for
nwnnX (itmeshah), it is anointed, increased, and blessed by
them all.478

“Come and see: On the Festival, the altar is circled
once every day and seven times afterward. What does this
indicate? Well, this may be compared to a king who invited
guests and was occupied with them. The king had an only
daughter; she said to him, ‘My master, the king, on account
of the guests you ignore me!’479

“He replied to her, ‘By your life, my daughter! Every
day I will offer you a sweet delicacy equal to them all.’
[24b]480

“Similarly, on every day of the Festival, Israel brings
offerings for the nations of the world. The altar said to the
Holy King, “They all have portions and shares, and what are
You giving to Me?’481

“He replied, ‘Every single day seven supernal varieties
will encircle You, giving You seven portions daily.’”482

Rabbi Yose said, “Seventy portions daily, corresponding
to seventy bulls offered on the Festival.”483



Rabbi Yehudah said, “Seven every day, for She is
blessed by them all; and at the end of seven days She is
blessed from the place where anointing oil is found. Then
seven times, corresponding to all those seven days,
actualizing blessings for Her from the spring of the stream
flowing constantly, never ceasing. Thus, She is blessed
every day until seven days, when She is blessed from the
spring of the stream. And so another time, seven times as
one, and then blessings are actualized from the supernal
place whence the spring gushes, never ceasing, as we have
said.484

“Every day, a proclamation issues for Her, declaring,
While the barren one bears seven, and the mother of many
dwindles (1 Samuel 2:5). While the barren one bears seven
—Assembly of Israel, who is blessed by seven every day,
attaining a supernal count. And the mother of many
dwindles—nations of the world, who on the first day attain
a great amount, which then gradually diminishes daily.
Thus the altar atones for the sins of Israel, purifying them
and pouring out blessings for them from above to below.485

“And a branch of a thickly-leaved tree (Leviticus 23:40)
—the Holy King, grasping two sides. Therefore, the myrtle
is three, a branch becoming thickly-leaved, grasping all
sides.486

“And willows of the brook (Leviticus 23:40)—two
pillars, whence the flow issues to fronds of palms. Fronds of
palms—attached above, attached below, as has been said.
The etrog emerges from the thorns of trees; so it is.
Similarly, fronds of palms, attached to them surely. All that
issues to the world flows from here; from here it is
nourished.”487

Rabbi Yose opened, “Let me come to the altar of Elohim
(Psalms 43:4). Who is the altar of Eiohim? The altar above,
the altar of Elohim surely—namely the well of Isaac. And
sometimes, the altar of vHvH, as is written: He rose from
before the altar of yHvH (1 Kings 8:54). Thus worlds inherit



from here Judgment and Compassion, for She suckles from
this side and from that side. The matter has already been
established.”488

Rabbi Yitshak said,

When wo1 (nefesh), a soul “Nefesh, a soul, surely! It
’ ’ is written: The soul of

commits la sacrilege agams.t.any my lord will be bound
of vyHvH’s sancta (Leviticus :
in the bundle of life

5:15).489 .
with vyHvH your God,

and: The soul of your enemies He will sling from the hollow
of a sling (1 Samuel 25:29).490

“Happy are the righteous who have a supernal share in
the blessed Holy One, a holy share in the sancta of the
King, for they hallow themselves in the holiness of their
Lord! Whoever sanctifies himself, the blessed Holy One
sanctifies him, as is written: You shall hallow yourselves
and become holy (Leviticus 11:44). A person sanctifies
himself from below, and he is sanctified from above. And
when one is sanctified by the holiness of his Lord, he is
clothed with a holy neshamah, heritage of the blessed Holy
One and Assembly of Israel. Then he inherits all, and these
are called ‘sons of the blessed Holy One,’ as is written: You
are sons of YHvH your God (Deuteronomy 14:1), as has been
established.491

“Come and see: Let the earth bring forth 7°r1 wol (nefesh
hayyah), the soul of a living being (Genesis 1:24), and they
have established: the soul of a living being, unspecified.
From that share, King David inherited, and he was bound in
a supernal bond and became heir to the kingdom. Thus, the
soul of my lord will be bound in the bundle of life.492

“As has been established, nefesh is linked [25a] with ruah,
and ruah with neshamah, and neshamah with the blessed Holy
One. Happy is the share of one who inherits this supernal
heritage!493



“Woe to the wicked whose souls do not prove worthy in
this world and certainly not in the world that is coming! Of
them is written The soul of your enemies He will sling from
the hollow of a sling—for they go roaming through the
world without finding a place to which to connect. They are
defiled within the side of impurity, and a herald proclaims:
When a soul commits a sacrilege against any of YHVH’S
sancta (Leviticus 5:15)—for it cannot enter holiness nor be
included. These are the demons of the world, cleaving to
them and becoming defiled.”494

Rabbi Yitshak said, “When Assembly of Israel is
crowned by the Holy King, She is crowned and called
Bundle of Life, since all is bound to Her.”49>

Rabbi El'azar said, “When Shekninah journeys, She
journeys with the Patriarchs, as is written: The angel of
Elohim who was going [before the camp of Israel moved]
(Exodus 14:19).7496

Rabbi Abba said, “All becomes one crown, so that She
may be crowned as one, and the Holy Name is revealed in
its colors. At that moment, this verse applies: Like an apple
tree among the trees of the forest, so is my beloved among
the young men (Song of Songs 2:3). And Israel saw a
glorious supernal splendor journeying before them. This is
what we have learned: He brought you out of Eqgypt
through His presence with His great power (Deuteronomy
4:37)—the Patriarchs. So this Name smashes mountains
and rocks, bringing benefit and harm. Happy is the share of
Israel!497

“Come and see: Why a goat for an offering, seeing that
Rabbi Shim’on has said, 1u (£z), goat—its name proves
decisive, indicating that it is an evil aspect and species’?
Well, Rabbi Shim’on said as follows: “This must be offered,
for if an impure spirit passes over a person or he is
engaged with it, then a goat is his offering, corresponding
to the manner of his sin.’498



“And Rabbi Shim’on said, ‘We have learned: Some
attain neshamah, some attain arousal of ruah, and some attain
nothing but nefesh. One who attains no more and ascends no
higher clings to that side, and when he sleeps, those evil
aspects come and cling to him, informing him of matters of
the world, some false and some true. Sometimes they toy
with him, showing him falsehoods and tormenting him in
his dream. This is why some of the Gentiles see true things
in their dreams, because of that side to which they cling—
and all those matters are in the near future.499

“‘Come and see: Among those evil species are rungs,
one above the other. Their highest rung—those suspended
in the air. The lowest rung—those toying with humans and
tormenting them in their dreams, for they are all impudent
as dogs. And there is a higher rung above them, including
above and below, and these inform a person about things,
some false and some true—and those true things are all in
the near future.200

“‘Regarding the rung of those suspended in the air, who
are the highest: someone who has attained no more than
nefesh, and that nefesh seeks to be enhanced, to receive ruah—
before gaining it, something of that nefesh emerges and
spreads through the world, wishing to ascend yet not
wishing, until encountering those in the air, who inform
him of things, some near and some farther off. On that rung
it moves, attached, in its dream, until acquiring ruan.201

“‘Once it obtains ruah, that ruah emerges, smashing
mountains and rocks, ascending, spreading, and entering
among supernal angels, where it knows what it knows and
learns what it learns, and then returns to its place. Then
the person is bound to holiness, until attaining neshamah and
acquiring it.202

“Once he obtains neshamah, she ascends high above, and
the gatekeepers do not hinder her. She moves and spreads,
entering among the righteous who are bound in the Bundle



of Life, and there she gazes upon the delight of the King
and basks in supernal splendor.203

““When the Doe is awakened by the north wind, she
descends, and that virtuous one who has obtained her rises
and grows mighty as a lion in Torah until morning comes.
Then he goes with that Doe to appear before the King, to
receive a certain thread. And what [25Db] is it? The thread
of Abraham, who obtained it, as is written: from a thread
(Genesis 14:23). He derived no benefit from another, and
said, From a thread; so he attained this thread, which is
called “thread of Abraham.”204

““When that virtuous one comes with this Doe, then he
is crowned before the King, and David says, For the leader.
On the doe of dawn (Psalms 22:1)—Assembly of Israel. The
doe of dawn—the song chanted by Assembly of Israel in
exile: My God, my God, why have You forsaken me?... (ibid.,
2).’205

“Rabbi Shim’on said, ‘Happy are those who possess
neshamah, who possess Torah, sons of holy worship! Woe to
the wicked who fail to cleave to their Lord, who fail to
attain Torah! For whoever fails to attain Torah attains
neither ruah nor neshamah and cleaves to the side of evil
species. Such a person has no share in the Holy King and
possesses no share of holiness. Woe to him when he
departs from this world, for he is recognized by those evil
species—impudent ones, brazen as dogs, envoys of the fires
of Hell, who show him no mercy!206

“‘Come and see the difference between Israel and other
nations. An Israelite, even if he attains only nefesn, stands
poised on a rung to obtain ruah, and if he wishes, neshamanh.
But Gentiles never obtain—unless he is circumcised, when
he obtains nefesh instead of nefesh, nefesh from another
place.207

“If an Israelite—who occupies a higher rung—does not
aspire to attain more, his punishment is severe. Woe to that
wicked one who has forgotten the commandments of his



Lord and failed to engage in Torah, forgetting his Lord! Of
him is written Let sinners vanish from the earth... (Psalms
104:35).208

“‘Come and see: There is a person who clings to this
side on account of this nefesh, not being any worthier; and
when that impure spirit passes by, it settles upon him and
clings to him. Then the sin committed by this person
derives from the side of that impure spirit—so his offering
is a goat, since this is an animal that comes from that side,
to atone for his sin.’209

“Rabbi El’azar, his son, said to him, ‘Look at what is
written: You shall not leave his corpse on the tree
overnight, rather you shall surely bury him on that day, for
a hanged body is under God’s curse, and you shall not
defile your land (Deuteronomy 21:23)—for the land is holy,
and anything on which impure spirit settles must not
appear in the Holy Land! Here, too, since this is an animal
on which impure spirit settles and which comes from its
side, why is it brought as an offering to a holy place?’210

“He replied, ‘You have asked well. But come and see
what is written: For vyHvH your God is a consuming fire
(Deuteronomy 4:24)—a fire consuming fire; fire of the
blessed Holy One consumes another fire.

“‘Come and see: There are angels who sing before the
blessed Holy One, and they are nullified, when they
complete that song, by a spark of the consuming fire.
Below, the blessed Holy One has prepared fire of the altar,
and this fire consumes and eliminates that entire side,
which is nullified by the flame of this fire, so that none of it
remains in the world. The person who brings his offering
stands by it, and through the aroma ascending, that aspect
of impure spirit settling upon him is removed and he
attains atonement. Thus all is nullified and eliminated—no
one withstands that fire.’”511

Rabbi Aha was walking on the way; Rabbi Yehudah and
Rabbi Yose were walking too, and they encountered one



another.

Rabbi Aha said, “Surely, we three are fit to welcome the
face of shekhinan!” They joined as one and walked on.212

Rabbi Aha said, “Let each one say a word linking Torah
as we go.”213

Rabbi Yehudah opened, saying, “Pour down, O heavens,
from above! Let the skies flow with righteousness! Let the
earth open and salvation sprout; let righteousness spring
up with it... (Isaiah 45:8). This verse is a mystery of
wisdom, which I learned from the Holy Lamp. Pour down, O
heavens, from above—what is pour down? As is said: Let
my teaching pour down like rain (Deuteronomy 32:2), and
it refers to the aspect of rain, nourishing all. Therefore, all
eyes of the world look toward the blessed Holy One, for He
is sustenance of all.214

“Now, you might say that the matter depends on this
place called heaven. Yet we have learned that ‘the matter
does not depend on merit’—and merit, as has been
established, is np7X (tsedagah), righteousness, which is
translated as xMor (zakhuta), merit, and merit and heaven are
the same thing. And here, Pour down, O heavens!215

“But if you say that it depends on this, it is written from
above—from above, surely! From the Holy Ancient One
[26a] it comes, not from that place; from above,
precisely!216

“Let the skies flow with pix (tsedeq), righteousness—for
when heaven receives from above, from that supernal place
above it, then the skies flow with righteousness. Who are
0P (shehagim), the skies? The place where manna is
ground for the righteous. And who are they? netsah and Hod,
who surely grind manna. For whom? For the place called
7% (73addig), Righteous One, for they grind the manna that
comes from above, and all that goodness gathers within
them, to be conveyed to the rung of ®addig, Righteous One,
so that tsedeq, righteousness, will be blessed with their flow.
Thus they grind manna for o’p7x (tsaddigim), the righteous.



Who are tsaddigim? Tsaddiq, Righteous One, and tsedeq,
righteousness, for when they couple as one, they are called
tsaddigim, the righteous. And these grind manna for the
righteous, surely; so, Let the skies flow with
righteousness!217

“Then, let the earth open—below. And salvation sprout
—for inhabitants of the world. Let #p7¥ (tsedagah),
righteousness, spring up with it—all compassion and
goodness abounding in the world, and food for humankind
available in the world. Then, joy added to joy, and all worlds
are blessed.”

Rabbi Aha said, “If I have come just to hear this, it is
enough for me!”218

Rabbi Yose opened, saying, “My heart is with Israel’s
commanders, who volunteer among the people—bless YHVH!
(Judges 5:9). Come and see: Every heartfelt aspiration by
which one seeks to pour forth blessings from above to
below, unifying the Holy Name, should be sought in prayer
to the blessed Holy One, as is written: From the depths I
call You, yHvH (Psalms 130:1). For there lies depth of all, in
supernal depths—sublime beginning of Father and Mother
coupling.219

“Here, too, My heart is 59X *piin> (le-hogegei Yisra‘el), With
Israel’s commanders. Who are hogegei Yisra’el? It is not written
PP (haqugei), engraved by, Israel, but rather hogegei,
engravers of, Israel—Father and Mother, who engrave Holy
Israel, flowing from between them.220

“0 21NN (Ha-mitnaddevim), who volunteer, among the
people—the patriarchs, who are called 0271 (nedivim),
nobles, as is written: °271 (Nedivei), Nobles of nations have
gathered... (Psalms 47:10).221

“Then, Bless vyHvH—drawing blessings from Him below,
so that blessings may fill the world. For when blessings
from above appear here, all is joyous, all is complete.”222
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Parashat Tsav

“COMMAND” (LEVITICUS 6:1-8:36)

abbi Aha opened,l saying, “The fire on the altar shall
be kept burning; it shall not go out. And the priest
shall feed wood to it morning after morning (Leviticus
6:5). The fire on the altar shall be kept burning; it shall not
go out. Why and the priest shall feed wood to it morning
after morning? And why the priest? Surely we have
learned: Fire is always Judgment—whereas the priest
comes from the right side and is far from Judgment, for the
priest is never designated for Judgment. Yet here he must
kindle Judgment in the world, as is written: and [the priest]
shall feed [wood] to it.2
“Well, we have learned as follows: When a person is
about to sin before his Lord, he kindles himself with the
flame of the evil impulse, and the evil impulse comes from
the side of impure spirit, [27b] so the impure spirit dwells
in him. Sometimes the sacrifice is known to come from that
side, and one must offer upon the altar that which
resembles it. That impure spirit is not annihilated or
nullified—whether among humans or from the side from
which it comes—except by fire of the altar, for that fire
eliminates impure spirit and evil species from the world.
And the priest concentrates on this, preparing the fire to
eliminate evil species from the world. Therefore, it must
never be extinguished, nor its power and potency
weakened, so that it can break the other, evil power,
eradicating it from the world. Thus, it shall not go out.2



“And he shall arrange (Leviticus 6:5)—the priest shall
arrange fire upon it morning after morning, when his side
prevails and awakens in the world, in order to assuage
Judgment, so that judgments may be subdued and not
aroused in the world. Thus we have learned: There is fire
consuming fire—fire above consuming another fire, fire of
the altar consuming another fire. So this fire shall never go
out, and the priest arranges it every day.”4 [28Db]

Rabbi Hiyya opened,
“Isaac said to Abraham
his father, he said,
‘Father!” He said, ‘Here
I am, my son.” He said,
‘Here is the fire and the wood, but where is the sheep for
offering?’ (Genesis 22:7). Said, said—three times for Isaac.
Said—once for Abraham. Why so here?2

“Well, three for the Account of Creation, corresponding
to the three of Isaac; and one of Abraham, on the fourth. It
is written Here I am, my son—Here I am in distress, as is
written: Let there be nIxn (me‘orot), lights (Genesis 1:14),
spelled deficiently.t

“Now, you might say, ‘There are more instances of
said.” However, those were concealed in thought, whereas
these are revealed out of darkness. Isaac said to Abraham
(Genesis 22:7)—God said, ‘Let there be light’ (ibid. 1:3). He
said, ‘Father!"—God said, ‘Let there be a firmament in the
midst of the waters’ (ibid., 6). He said, ‘Here is the fire’'—
God said, ‘Let the waters be gathered’ (ibid., 9).Z [30a]

“Come and see what is written: Behold, YHVvH was
passing by, and a great, mighty wind... (1 Kings 19:11). A
great wind, as we have said, and it is written yHvH was not
in the wind. After the wind—wun (ra’ash), an earthquake
(ibid.), and it is written A wind lifted me and I heard behind
me 7 wul Mp (qol ra‘ash gadol), a great rumbling sound
(Ezekiel 3:12); thus the ra‘ash follows the wind.8

A perpetual fire shall be kept
burning on the altar; it shall not
go out (Leviticus 6:6).



“After the earthquake, fire (1 Kings 19:12)—A river of
fire was flowing and gushing from His presence (Daniel
7:10).”2

Rabbi Yitshak said, “This corresponds to what is
written: The image of the living beings, their appearance,
was like burning coals of fire; something with the
appearance of torches it was, moving about among the
living beings. The fire had a radiance and from it lightning
flashed (Ezekiel 1:13).

“After the fire—>p (qgol), a sound of sheer silence (1
Kings 19:12). 0Qo/, sound—the last qo/, voice, which is
silence, for She makes no noise on Her own, but rather is
silent. When they gather about Her, She is heard
throughout all worlds, and all tremble from Her.10

“Sheer silence. Why is She sheer? Because She appears
smallest of all.”11

Rabbi Hiyya said, “A perpetual fire shall be kept
burning on the altar; it shall not go out (Leviticus 6:6)—fire
of Isaac, as is written: Here is the fire (Genesis 22:7),
namely a perpetual fire, existing constantly. And the wood
(ibid.)—wood of Abraham, as is written: wood morning
after morning (Leviticus 6:5).12

“We have learned: This fire of Isaac extends toward the
altar. As it reaches there, one glowing coal shoots out to
the east side, one coal to the west side, one coal to the
north side, and one coal to the south side—to the four
corners of the altar. And the priest circles it, around all four
corners.13

“On the altar is a ramp with certain levels, the lowest
level reaching down to the highest abyss through a certain
hollow. When those glowing coals reach the four corners,
one spark radiates, descending to the highest abyss.14

“In that place are legions upon legions, uttering ‘Holy’
in a loud supernal voice, and on another side they utter
‘Holy’ in a sweet supernal voice, and on another side they
utter ‘Holy,” and so on all four corners. Six billion forces



appear on each corner, under one chieftain, all wearing an
ephod, standing ready to perform the ritual of the altar,
corresponding to those below.12

“In another place appear rolling waves of water,
roaring, descending certain levels, and there legions utter
in a sweet voice, Blessed be the glory of vyHvH from His
place! (Ezekiel 3:12). All of them are immersed in song, not
subsiding day or night, all offering praise sweetly.16

“In another place appear legions upon legions, standing
in awe, trembling, and quivering, as is written: They had
radiance and they had dread (Ezekiel 1:18). And they all
gaze toward that supernal altar.1Z

“When the fire of Isaac reaches the altar, numerous
sparks fly up and down on every single side, inflaming
many fierce, powerful ones, warriors of the world. And
were it not for the priest standing by the altar, arranging
the wood, the world could not endure them.18

“From these shooting coals and sparks, the backs of the
living beings are set aflame, as is written: The image of the
living beings, their appearance, was like burning coals of
fire—something with the appearance of torches... (Ezekiel
1:13). On the right side of those living beings, one wind
stirs from above and settles upon that fire—which then
flashes and is assuaged, glows and subsides in glorious
radiance, illumining many legions standing on the right
side. On the left side, another—strong—wind is aroused,
smashing rocks, and it settles on that fire, which grows
stronger and fiercer. Then that one on the left is clothed by
the fire and flashes upon many legions standing on that
side. And so on all four sides for four camps, all of whom
are assuaged when the priest ascends to the altar.”13

Rabbi Abba said, “There are two altars below and two
above. One, innermost of all, [30b] upon which is offered
inner fine incense, bond of faith, and the highest priest of
all burns this incense in the bond of faith. This is called



Altar of Gold, and from here the bond of faith is tied and
bound.

“And one—another altar, called Altar of Bronze, which
is outside, and Michael the Great Prince sacrifices upon it
an offering of the blessed Holy One.

“Below, the altar of gold and the altar of bronze—on
one, incense; on the other, fat and sacrificial portions.20

“Thus it is written: Oil and incense rejoice the heart
(Proverbs 27:9), and it is not written Oil and fat and
sacrificial portions rejoice the heart. Although those
assuage wrath and Judgment, still oil and incense are joy of
all, and not from the aspect of Judgment and wrath.21

“This inner altar Xmp72 Ap7 NPT (di-gtoret daggah be-
dagquta), of finest incense, in bond of faith, is called voice
of np7 nNnT (demamah dagqah), sheer silence (1 Kings 19:12),
because it is the inner altar, bound in the bond of faith—
whereas the other is called ‘the outer altar.” The inner one
is called Altar of vHvH; the other is called that was before
YHVH, as is written: because the bronze altar that was before
vHvH (1 Kings 8:64).”22

Rabbi Yose said, “From here: and whole offerings
on 12 (mizbehekha), Your altars (Deuteronomy 33:10)—two.
And it is written: nx% *minam 54 (al mizbehotai le-ratsoh), will find
favor on My altars.”23

Rabbi Abba said, “Moses built an altar (Exodus 17:15)
—corresponding to that inner one, he built this, so it is
written vyHv# My Banner (ibid.). Why My Banner? Because it
inscribed the insignia of the holy Covenant. For when
Amalek came to remove the holy mark from them, this altar
stood against them to avenge the Covenant; so it is
described as avenging with vengeance of the covenant
(Leviticus 26:25), and this confirmed the holy mark for
Israel. Corresponding to Her, Moses built this altar, which
was called yHvH My Banner, and this is the inner altar—
sound of sheer silence (1 Kings 19:12).24



“Thus, A perpetual fire shall be kept burning on the
altar; it shall not go out (Leviticus 6:6)—a fire constantly
present. What is it? Fire of Isaac, and then this name: Adona.
But when the priest arranges [wood] upon it, its name is
sweetened and we call it by the name of Compassion,
calling it by this name. Sometimes it assumes this pattern,
and sometimes that pattern.”23

Rabbi Shim’on said, “Two of them—the inner poised
over the outer, nourishing it, linked with one another.”26

Rabbi Hizkiyah opened,
“Righteous is YHVH in all
His ways (Psalms
145:17). We have
learned: How carefully should people consider the awe of
their Lord and not stray from their paths, for every single
day Judgment impends upon the world, because the world
was created by, and is based upon, Judgment.2Z

“One should therefore be vigilant against sinning, for
he does not know when Judgment may arrive, settling upon
him. Sitting in his house, Judgment settles upon him; going
outside, Judgment settles upon him—and he does not know
if he will return home or not. Setting out on a journey, all
the more so, for then Judgment goes with him, as is
written: Righteousness goes before him (Psalms 85:14).
Therefore one should hasten to ask for mercy from his
Lord, to be saved from Judgment when it prevails in the
world. For every single day Judgment prevails in the world,
as is written: X1 (ve-£/), And God, rages every day (Psalms
7:12).28

“Now it should be said: We have learned and the
Companions have educed that £/ is always Hesed, as is said:
21737 9K (ha-El ha-gadol), the great God (Deuteronomy 10:17),
and this is radiance of supernal Wisdom. Yet you say, And £/
rages every day! Scripture abandons all those names and
grasps this? If so, words do not endure! Furthermore, it is

This is the offering of Aaron and
his sons (Leviticus 6:13)



written max X (£l gibbor), mighty God (Isaiah 9:5). Either we
should establish it as Judgment or as Compassion.29

“Well, I have heard as follows: The wicked turn
Compassion into Judgment. For among all those supernal
crowns of the Holy King, every single one is intertwined
with its counterpart, so the wicked turn Compassion into
Judgment.”30

Rabbi Yehudah said to him, “Fine, concerning the
expression E/ gibbor, mighty God. But what about £ rages
every day? Does this persist every single day, whether
inhabitants of the world are virtuous or not? What does this
mean?”31l

He had no answer.

They came and asked Rabbi Shim’on. He said to them,
“Surely, e/ rages every day—as the Companions have
established: Sometimes it is Judgment, sometimes it is
[31a] Compassion. If inhabitants of the world are virtuous,
E/ endures as Hesed; if they are not virtuous, £/ endures by
the name Judgment. Thus it persists every day.32

“But here is something fine: £ is always radiance of
supernal Wisdom, enduring vitally. Were it not for the
awakening of £, the world would not exist for a moment in
the face of harsh judgments aroused every day. As is
written: These are the generations of heaven and
earth oX12m1 (be-hibbare’am), when they were created (Genesis
2:4)—do not read be-hibbare’'am, when they were created, but
rather 0172X2 (be-Avraham), by Abraham: by the arousal of
Abraham, they endure. When Abraham is aroused in the
world, he thrusts away all those judgments appearing every
day, and they cannot withstand him.33

“Thus it is written £/ rages every day. It is not written
nun (nizam), is enraged, every day, but rather oun (zo’em),
rages—rages every single day that Judgment appears and
thrusts them away; He endures and establishes the world
sweetly, as is written: By day YHvH ordains 17011 (hasdo), His
love (Psalms 42:9). Were it not for this, the world would not



exist for even a moment. Thus, all endures by virtue of
Abraham.34

“As for the expression £/ gibbor, mighty God (Isaiah 9:5),
this does not mean that it is mighty, but rather is a hint
alluding to the Patriarchs and a hint alluding to supernal
holy faith.3>

“It is written: Wonderful (Isaiah 9:5)—supernal
Wisdom, which is wondrous and concealed from all, as is
written: If a matter is too wondrous for you (Deuteronomy
17:8).36

“Counselor (Isaiah 9:5)—supernal river flowing forth
and never ceasing, counseling all and watering all.3~Z

“El, God (ibid.)—Abraham, as has been established: 5177
9X71 (ha-El ha-gadol) (Deuteronomy 10:17).38

“M23 (Gibbor), Mighty (Isaiah 9:5)—Isaac, as is written:
2377 (ha-gibbor), the mighty (Deuteronomy 10:17).39

“Eternal Father (Isaiah 9:5)—Jacob, who grasps this
side and that side, attaining perfection.40

“Prince of Peace (ibid.)—Righteous One, who is peace
of the world, peace of the house, peace of matronita.”4L

Rabbi Yehudah and Rabbi Hizkiyah came and kissed his
hands. They wept, and said, “Happy is our share! Happy is
the share of the world in which you dwell!”

Rabbi Shim’on said, “nr (zen), This, is the offering of
Aaron... (Leviticus 6:13). Come and see: The wicked of the
world cause the blessed Holy One to depart from Assembly
of Israel, as is written: A perverse man spreads strife, and a
slanderer separates 712X (aluf), an intimate (Proverbs 16:28).
Who is awf, an intimate? The blessed Holy One, who is 1215X
(alufo), Chief, of the world, as is said: You are aif, the
Companion of, my youth (Jeremiah 3:4). Those wicked ones
separate nXr (zot), this, from 71 (zeh), this—who is peace of
the house—and they form one coupling.42

“Holy Aaron and his sons come, and by them the two
are drawn near one another, and zen joins with zot, as is



written: zen, This, is the offering of Aaron and his sons.
They unite the supernal King with wmatronita, and by them
those above and below are blessed, and blessings appear
throughout all worlds, and all is one without separation.43

“Now, you might ask, ‘Why is it not written zot, This, is
the offering, drawing zot to Her place?’ Not so! For the
priest begins from above, bringing union to Assembly of
Israel—eventually reaching zen, to couple with zot, drawing
them together as one. Therefore, the priest completes the
offering and brings about union. Happy is their share in
this world and in the world that is coming!”44

Rabbi Hiyya and Rabbi Yose were walking from Usha to
Tiberias. Rabbi Hiyya said, “It is written: For yHWvH has
chosen Zion.... 'nX1 (zot) This, is My resting place forever...’
(Psalms 132:13-14). Sometimes the Companions refer to
this as masculine, since Zion is Compassion. Yet this verse
refers to it as feminine.”42

Rabbi Yose replied, “We have heard as follows from the
Supernal Lamp: ‘But when coupling is completely one, in
order to show that Female is included within Him in one
whole, it is referred to as feminine; for then blessings of
Matronita appear, and She is not separate at all. Therefore it
is written: He desired her as His seat. And it is written: For
YHvVH has chosen 1vx1 (be-tsiyyon), in Zion—in Zion, precisely,
the one within it, dwelling within; and it is not written 1x?
(te-tsiyyon), to Zion. All is one, whether this is referred to as
masculine or feminine; all is one, occupying a single
rung.’”46

Rabbi Yose opened, saying, “Of Zion it shall be said: A
man and a man were born in it (Psalms 87:5)—one of
Judgment and one of Compassion. When they couple as
one, in single union, then it is called Zion. Zion is known
and found in Jerusalem, and one depends on the other.4Z

“It is written: You shall hallow yourselves [31b] and
become holy (Leviticus 11:44). If a person sanctifies himself



from below, they sanctify him from above; if a person
defiles himself from below, they defile him from above.
‘They sanctify him’—fine, for holiness of his Lord settles
upon him. But ‘they defile him’—from where? If you say
‘From above’—is there defilement above?”48

Rabbi Hiyya replied, “This accords with what we have
learned: By an action below is aroused an action above. If
the act is in holiness, then holiness is aroused above and
settles upon him, sanctifying him. And if he defiles himself
below, a spirit of impurity is aroused above and comes to
settle upon him, defiling him. For the matter depends upon
action.49

“There is no good or evil, holiness or defilement,
without its root and source above. By an action below is
aroused an action above. That which depends on action is
thereby aroused above and becomes action; and that which
depends on words, by a word—when pronounced, so it is
aroused above.20

“Now, you might say, ‘What can a word arouse?’ Well, it
is written 727 7271 (ve-dabber davar), speaking a word (Isaiah
58:13)—that word arouses another word above, called
word: The word of yHvH that came (Hosea 1:1); and the
word of yHvH was rare (1 Samuel 3:1); By the word of YHVH
the heavens were made (Psalms 33:6). For we have
learned: That word ascends and splits the heavens until it
settles in its place, arousing what it arouses—if it is good,
then good; if it is evil, then evil, as is written: Keep yourself
from every evil davar, word (Deuteronomy 23:10).21

“There are four species in the /u/av, which are seven. If
you say that there are seven species—not so! Rather, there
are four, branching into three others. And by their
activation, seven others are aroused above to benefit the
world in various aspects.22

“Although Assembly of Israel is one of the entirety, She
is blessed by all of them, namely six. She is blessed by
those six and from the stream of the spring flowing



ceaselessly, flowing upon Her, suckling the Daughter—for
since She is the Daughter, Mother suckles Her. Upper
world and lower are blessed by them through this arousal,
for when Assembly of Israel is blessed by them, the whole
world is blessed. Therefore the altar is circled, as has been
said.23

“Furthermore, by this arousal all six of them are
blessed with water to be satisfied. They all draw from the
deepest wellspring of water, to pour it upon the world.
Therefore all of the species must be moist, not withered, to
draw blessings to the world, since all these trees are
always moist and leafy, and their time of joy is now.24

“We have learned in the Book of Rav Hamnuna Sava
that each of the powers appointed over these trees receives
blessings of joy above only at this time, and their joy above
and the joy of these trees below is at this time, and their
arousal depends upon those holy ones of the King. When
Israel waves them, all is aroused at once and the world is
blessed—Dblessings poured upon the world.”22

The voice of yHvH is over the waters; the God of glory
thunders (Psalms 29:3). Rabbi Yose said, “This is Abraham.
The voice of yHvH is in power (ibid., 4)—Isaac. The voice of
YHVH iIs in majesty (ibid.)—Jacob. The voice of yHvH breaks
cedars (ibid., 5)—wetsan. The voice of YyHvH hews flames of
fire (ibid., 7)—Hod. The voice of YHvH makes the wilderness
shake (ibid., 8)—Righteous One. The voice of YHvH brings on
the birth pangs of does (ibid., 9)—Righteousness. All of
them flourish by the water, saturated with water to grow, as
is written: A river issues from Eden to water the garden
(Genesis 2:10), and all of these stimulate blessings for the
world from the saturation that they receive.26

“Come and see: These seven voices depend on word of
the mouth on other days of the year; but now they depend
only on action, and we need action, not words, because this
time provides blessing for the whole year.2Z



“On the seventh day of the Festival, Judgment is
concluded in the world and decrees go forth from the
King’s palace. Gevuran, Powers, are aroused and concluded
on this day, and willows of the brook depend upon them;
and we must arouse powers for water and circle seven
times to satiate this altar with the water of Isaac, filling the
well of Isaac with water. When She is filled, the whole
world is blessed with water.28

“On this day, we need powers for water, concluding
them afterward, for [32a] on this day judgments conclude.
Consequently, one must beat them on the ground and
terminate their existence; for this day is arousal and
conclusion, so we enact arousal and conclusion with the
willows of the brook.”59

Rabbi Hiyya said, “Certainly so, and this is fine! As for
willows of the brook, from the aspect of the brook issue
powers, which on this day are aroused and conclude.50

“On this day, Isaac returned and dug the wells of water
(Genesis 26:18)—spelled nIx2 (be’erot), wells. Returned—
what does this mean? Ah, the first day of the month is
beginning of Judgment over the whole world, and Isaac
ascends his throne to judge the world. Then, on that day,
Isaac returned to conclude Judgment—to arouse judgments
and to conclude them.

“And dug the wells of water—to pour powers upon
Assembly of Israel, for water, since water descends to the
world by powers.61

“Since they are powers, they descend only by clouds,
and on a cloudy day the spirits of the pillars of the world
are calm only because the world needs water. Why is it so?
Because the world was created by Judgment, and all must
be s0.62

“Thus, all depends upon action. So by the action and
restoration performed fittingly by the priest below, those
above and below are aroused to be perfected—perfected by
him.”63



Rabbi Yose said, “We have learned: ‘The willows
resemble lips.” On this day, what does that mean?”64

Rabbi Hiyya replied, “Although this comes in order to
be expounded homiletically, so it is! For on this day, the
matter depends upon the lips. On this day, the King orders
decrees to be given to the bailiff, and judgments are
concluded, and evil speech is sealed off from the world.
Beginning and end occur on this day, as has been said.62

“Come and see: On this day, blessings of the other
nations are completed and concluded, and they begin to be
judged. And on this day, judgments of Israel are concluded,
and they begin to be blessed. For on the following day, they
are invited to delight with the King, receiving blessings
from Him for the whole year, and in that joy, Israel alone
appears with the King. One who sits with the king and is
received by him can ask for whatever he wishes and it will
be given. So Israel begins and the other nations conclude.t6

“It is written: ‘T have loved you,’ says YHvH. And you ask,
‘How have You loved us?’ [‘Is not Esau Jacob’s brother’
declares yHvH, ‘yet I have loved Jacob,] and Esau I have
hated, [and I have made his hills a desolation’] (Malachi
1:2-3). Now, you might say, ‘But we see Esau in tranquility,
in dominion, in towering fortifications, ruling over the
world—and yet you say, I have made his hills a
desolation?’57 However, everywhere it is so. When the Holy
King issues a decree and records it, Scripture attests it as if
it were enacted. Thus, I have made—'l have placed it in My
records.” And so with all the goodness that He has decreed
for Israel, as is written: I, yHvH, have spoken and have done
it (Ezekiel 17:24).768

nXn (ve-zot), And this, is the Torah of the guilt offering
(Leviticus 7:1); ve-zot, And this, is the Torah of the grain
offering (ibid. 6:7); ve-zot, And this, is the Torah of the
sacrifice of well-being (ibid. 7:11); ve-zot, And this, is the
Torah of the purification offering (ibid. 6:18). Rabbi Yitshak



said, “This matter has already been established: If below,
this is in all; if above, this is in all. One who engages in
Torah obtains Her as his share entirely, and is joined to all
sides, and does not need to offer sacrifices for his soul, as
has been said.”69

Rabbi Yitshak opened, “The priests did not ask, ‘Where
is YHVH?' Those who handle Torah did not know Me, and the
shepherds rebelled against Me (Jeremiah 2:8). The priests
—those who serve as high priests, bringing holy entities to
their places and effecting unification fittingly.Z0

“Those who handle Torah. Who are those who handle
Torah? Do not priests handle Torah? Rather, these are the
Levites who handle harps, which come from the side of
Torah—which was given from their side, for Torah was
given from the side of the Levites. They are appointed to
sing praises to the Holy King, unifying Him completely,
fittingly.ZL

“And the shepherds rebelled against Me—the people’s
chiefs, who shepherd the people like a shepherd leading
the flock.

“These are three rungs that must always be present at
the offering, to find favor above and below, so that
blessings spread throughout all worlds. The priest brings
the offering and intends to unify the Holy Name fittingly,
arousing his side. The Levites concentrate on song,
arousing their side [32b] to merge with the side of the
priest. Israel focuses heart and will on complete teshuvah,
humbling itself before the Holy King. This one obtains all—
and their sins are atoned, and joy prevails above and
below.”Z2

Rabbi Yehudah opened, “Setting beams for His Ilofts in the
waters (Psalms 104:3). When the blessed Holy One created
the world, He brought it forth from water and arranged it
upon water. What did He do? He divided the waters in two,
half below and half above, and from them generated



creations. Out of the lower half, He made and established
this world, setting it upon this half and erecting it above, as
is written: For upon seas He founded her... (ibid. 24:2). And
the other half He raised above, placing upon it supernal
ceilings, as is written: Setting beams for His lofts in the
waters.... 13

“Between these two halves, He made a firmament, as is
said: Let there be a firmament in the midst of the waters...
(Genesis 1:6). Above He established and arranged supernal
holy beings, from droplets of spirit distilled from the
Mouth, as is written: by the breath of His mouth all their
array (Psalms 33:6).74

“Among these He established and arranged those who
offer praise by day, mingling with flames of fire. They are
troops of soldiers—uttering song by day: praises in the
morning and hymns in the evening. When night arrives,
they all cease singing. Above them stand troops of fire of
fierce flame; smelling consuming fire, they return to their
places.Z2

“On the Other Side, abysses rise one above the other,
and there is an upper abyss and a lower abyss. In all of
them dwell masters of Judgment, from the side of harsh
Judgment. Within the aspect of the lower abyss are those
who burn with sparking, flaming fire—in charge of
judgments of the world, to burn the wicked with fire
flowing from the River of Fire. They are all fire, their
appearance blazing fire, poised between above and
below.Z6

“When smoke of the altar ascends, they are removed,
leaving the rung on which they were standing to destroy
and annihilate; and that flow of fierce fire from the River of
Fire, mighty and supreme, returns to its place. They all
enjoy the smoke of the altar, for it is aligned with the
supernal Altar; so they enjoy it and approach here.ZZ

“Another smoke ascends—as we have established, for
each and every one. Aspiration of all, ascending above—



bringing pleasure to the Holy King, as we have
established.Z8

“Upon the altar rose and appeared X7 (uriel), in the
likeness of a mighty XX (arya), lion, crouching over its prey.
When the priests and Israel saw, they rejoiced, for they
knew that [the offering] had been accepted in favor by the
Holy King. Another fire, supernal and holy, descended to
meet the lower fire; then the person would fear and
tremble before his Lord and engage in complete teshuvah.Z3

“This may be compared to a king to whom was sent a
gift that pleased him. He said to his servant, ‘Go and take
this gift that they brought me.” Similarly, the blessed Holy
One said to Uriel, ‘Go and receive the gift that My children
offer before Me.’

“How great is the joy among all, how great the
sweetness of all! And the priest and the Levites and the one
bringing the offering intend to offer it fittingly in complete
unification.89

“Come and see: A fire came out from before yHvH and
consumed the ascent offering... (Leviticus 9:24)—Uriel,
who descended with the appearance of a flaming fire,
reaching the altar to receive the gift, then appearing like a
great lion, crouching over the sacrifice.8l

“But when the people of Israel were not found worthy—
or when the person bringing the sacrifice did not offer it
properly and his offering was not accepted—they would see
that [the smoke] did not rise in a straight path, and one
wind arose from the hollow of the north, reaching the altar,
and they would see the image of an impudent dog
crouching over the sacrifice. Then they knew that it had not
been accepted in favor.82

“This may be compared to a king to whom a gift was
sent. The king saw that it was not worthy of being offered
to him, so he said, ‘Take that gift out and give it to the
dogs, since it is not worthy of being brought to me.’
Similarly, when a sacrifice is offered and not accepted in



favor, the gift is handed over to the dogs, and that is why
they saw the image of a dog upon the altar.”

It is written: [33a] A fire came out from before yHvH and
consumed the ascent offering... (Leviticus 9:24). Rabbi
Yehudah said, “This is Uriel in a fiery flame on the altar, as
has been said, crouching over the sacrifices. Then there
was joy of all, for it had been accepted in favor, as is
written: The glory of yHvH appeared to all the community
(ibid., 23). Were it not for the disturbance of Aaron’s sons,
since the day when Israel went out of Egypt there would
not have been favor such as this, favor above and below.83
[33b]

“Come and see: Although Aaron’s sons died at that
time, it was fitting in several ways. First, it was not the
time for incense, for incense ascends only at certain times,
as is written: Aaron shall burn upon it aromatic incense
morning after morning; when he tends the lamps he shall
burn it (Exodus 30:7)—so that oil and incense may be as
one—and it is written And when Aaron lights the lamps at
twilight he shall burn it... (ibid., 8).84

“At these times it is offered, not at any other time—
except when plague prevails in the world, as happened
when it is written Moses said to Aaron, “Take the fire-pan...
[and put in incense...] for the fury has gone forth from
before yHv#’ (Numbers 17:11). Aaron’s sons did not offer it
when oil and incense are as one.82

“Furthermore, they forced the hour in their father’s
lifetime.86 Furthermore, they were not married and were
defective, [34a] for one who is unmarried is defective and
not worthy of conveying blessings. Upon him they do not
settle, surely not by him upon others. Furthermore, we
have learned that they were intoxicated with wine.
Therefore, Fire came out from before yHvH and consumed
them (Leviticus 10:2), for incense is most beloved of all,
delight of those above and below, and it is written Oil and
incense rejoice the heart (Proverbs 27:9).”87



“nnwn N1 (Zot mishhat), This is the allotment of Aaron and
the allotment of his sons (Leviticus 7:35). Rabbi Yose says,
“zot, This, surely—Xnmwn mwn (meshuah meshihta), anointed
with anointing, of Aaron. For Aaron brings anointing oil
from above and conducts it below; by the hand of Aaron,
She is anointed with holy anointing, becoming blessed.
Thus, zot mishhat, This is the anointing of, Aaron and the
anointing of his sons, surely!”88

Rabbi Yehudah said, “Elisha said to her, ‘What can I do
for you? Tell me, what do you have in the house? (2 Kings
4:2). From here we learn that blessing does not settle upon
an empty table nor on anything empty.82

“She said, 'Your maidservant has nothing at all in the
house, except a flask of oil (2 Kings 4:2). He replied,
‘Surely, this helps the miracle, for it is certainly in its
place.” From there blessings issue and settle, as is written:
They kept bringing [vessels] to her and she kept pouring
(ibid., 5)—unspecified.”20

Rabbi Yose says, “1nwn mnum (Va-ta’amod ha-shamen), And
the oil stood (ibid., 6). The verse should read Tnun (va-
ya‘amod), and he stood. However, va-ta'lamod, and she stood,
surely—standing to conduct blessings.91

“The oil (ibid.)—as has been established, for it is
written: jnw 12 1792 (be-geren ben shamen), on a horn, son of oil
(Isaiah 5:1), and it is written Your name is oil poured (Song
of Songs 1:3), showing that from this oil flow blessings by
the hand of the priest, who conducts them below, anointing
zot, this, as is written: Zot mishhat, This is the anointing of,
Aaron and the anointing of his sons, and it is written Like
fine oil on the head... (Psalms 133:2), as has been said.”92

Take Aaron and his sons with him, and the garments
and the anointing oil... (Leviticus 8:1). Rabbi Hiyya opened,
“For with You is the fountain of life. In Your light shall we
see light (Psalms 36:10). For with You is the fountain of life
—supernal oil, flowing and never ceasing, existing within



Wisdom most sublime. As is written: For with You—existing
with You, never parting from You, in complete love.23

“The fountain of life—for She is the fountain and spring
of life, gushing life to a lofty tree, kindling lamps. So that
tree is called Tree of Life, a tree planted and rooted by that
fountain of life.94

“Thus, in Your light shall we see light. In Your light—
the light treasured away for the righteous in the time to
come, as is written: God saw the light, that it was good
(Genesis 1:4). By that light, Israel is destined to shine [34Db]
in the world that is coming.25

“Alternatively, For with You is the fountain of life—the
blessed Holy One, who is a lofty tree in the midst of the
Garden, grasping all sides. How so? Because that fountain
of life embraces Him, adorning Him with supernal crowns
all around the Garden, like a mother crowning her son over
all, as is written: O daughters of Zion, go out and gaze upon
King Solomon, [upon the crown with which his mother
crowned him on the day of his wedding, on the day of his
heart’s delight] (Song of Songs 3:11). Thus, For with You is
the fountain of life, and so, in Your light shall we see
light.”96

Rabbi Yitshak said, “For with You is the fountain of life
—the High Priest above; corresponding to Him, the high
priest below. Thus the Priest draws supernal holy anointing
oil below and kindles lamps above. The High Priest is filled
with the fullness of seven supernal days, crowned above all.
Parallel to this, seven days of o°X1%n (miliuim), ordination, for
the priest below—so that all may correspond to the pattern
above. They are therefore called ‘days of miiuim,” days of
XMnOwX  (ashlamuta), filling, so that the Priest may be
completed by the other days, completing seven as one.
They are called ‘the days of milu’im’ because the others are
united with Him. What does this indicate? That when the
Priest is aroused, all the others are aroused with Him.27



“Therefore it is written: From the entrance of the Tent
of Meeting [you shall not go out for seven days,] until the
day of completion of the days of your ordination, because
seven days [shall your ordination be] (Leviticus 8:33),
surely! Then the priest below is crowned entirely,
corresponding to the pattern above; for when the priest
below is aroused, all are aroused by him above, and
blessings appear above and below.”28

Rabbi Abba said, “Why was it Moses who anointed
Aaron? Well, because he is the son of the place that is
Fountain of Life. And it is written: Who sent nxan
(zero’a tif'arto), His glorious arm, to be at Moses’ right hand...
(Isaiah 63:12). Moses ministered all those seven days, so
that all would abide with Aaron.”29

Rabbi Hizkiyah was sitting before Rabbi El’azar. He asked
him, “How many lights were created before the world was
created?”

He replied, “Seven, as follows: the light of Torah, the
light of Hell, the light of the Garden of Eden, the light of
the Throne of Glory, the light of the Temple, the light of
teshuvah, and the light of Messiah. These were created
before the world was created. Seven lights, lamps, were
joined with Aaron, and he kindled lamps above and
below.”100

Rabbi El’azar opened, “All comes from the dust, and all
returns to the dust (Ecclesiastes 3:20). We have learned:
All comes from the dust, even the globe of the sun.” Who is
dust? The one resting beneath the holy Throne of Glory.101

“In the Book of Rav Hamnuna Sava: All comes from the
dust—the place that gathers and collects all. This teaches
that paths branched to this side and that side, and then
gathered to shine—like dust thrown in every direction.
Thus, All comes from the dust, and all returns to the dust—
surely to the dust of the holy Temple. And this dust is of



supernal dust, as is said: It has dust of gold (Job 28:6). As
there is dust below, so likewise above.102

“We have established: Dust—dust of the Temple. For
this world was created by 11 (he). Thus, ‘even the globe of
the sun,’” as is said: These are the generations of heaven
and earth oXx71n2 (be-hibbare’am), when they were created
(Genesis 2:4)—0x12 ‘12 (be-he bera’am), by he He created them.
So, All comes from the dust.103

“It is written: You are entirely beautiful, my love; there
is no flaw in you (Song of Songs 4:7). My love—Assembly of
Israel. There 1is no flaw in you—the Sanhedrin,
corresponding to seventy-two names; seventy names;
seventy souls who descended with Jacob, and the blessed
Holy One above all. Therefore, we have learned: No
investigation is made beyond the Sanhedrin.194

“It is written: As for you, you will be for Me nJ%nn
(mamleknet), a kingdom of, priests (Exodus 19:6). Who is a
kingdom of priests? As is said: nnwn NXT (Zot mishhat), This is
the allotment of, Aaron (Leviticus 7:35), for when Assembly
of Israel is blessed by the priests, She is called by their
name: a kingdom of priests.”103

Rabbi Shim’on said, “Come and see: She is not called
‘Ma%nn (mamiekhut), a kingdom of, priests,” but rather na%mn
(mamlekhet)—for the priests ma®nx (amlekhuna), crowned Her as
Queen, making Her Mistress over all. But She is not called
mamlekhut, @ kingdom of, priests, since from Heaven She is
called m2%n (maiknut), Kingdom—uo>nw ma2n (malkhut shamayim),
Kingdom of Heaven, surely! Here, mamiekhet, as has been
said, for the priests crowned Her, joining Her to the King.
Then She rules over all the King’s treasures and all the
King’s weapons, [35a] ruling in realms above and below,
ruling over the whole world.”106

Rabbi Yose said, “It is written: N7 (va-aguddato), And
His bond, He founds upon the earth (Amos 9:6). When the
King couples with Her, with all those holy crowns, in one
gathering, then it is written and His bond.”107



Rabbi Yitshak said, “Va-aguddato, And His bond—as is
said: Take N7iX (aguddat), a bundle of, hyssop (Exodus 12:22).
What does this indicate? When they join as one and She is
blessed by them, She reigns over all, shining above and
below—all when the priest performs his service: offering a
sacrifice, burning incense, and intending words to draw
everything together as one. Then it is written: And His
bond He founds upon the earth.”108

Rabbi Yose said, “When Aaron moves, they all move
with him until Assembly of Israel is blessed along with
those above and below. Then, Blessed is YHvH from Zion,
dwelling in Jerusalem. Hallelujah! (Psalms 135:21). Blessed
is His glorious name forever, and may His glory fill all the
earth. Amen and amen (ibid. 72:19).7109

Rabbi El’'azar was going from Cappadocia to Lydda,
accompanied by Rabbi Yeisa and Rabbi Hizkiyah.110 Rabbi
El’azar opened, saying, “I have put My words in your mouth
and covered you with the shadow of My hand... (Isaiah
51:16). We have learned: If a person engages in words of
Torah and his lips are astir with Torah, the blessed Holy
One protects him and shekhinah spreads Her wings over him,
as is written: I have put My words in your mouth and
covered you with the shadow of My hand. Furthermore, he
sustains the world, and the blessed Holy One delights with
him as if he had that day planted heaven and earth, as is
written: to plant heaven and establish earth (ibid.).11l1

“And to say to Zion: ‘You are My people!’ (Isaiah 51:16).
From here we learn that Israel is called by the name Zion,
for it is written: And to say to Zion: ‘You are My people!
And Assembly of Israel is destined to be called by the name
Zion, as is written: Zion will be redeemed by justice, and
her repentant ones by righteousness (ibid. 1:27).”112

He opened again, saying, “Bind up the testimony, seal
Torah among My disciples (Isaiah 8:106). Bind up the
testimony—testimony of David, as is written: My testimony



that I will teach them (Psalms 132:12). Bind up—a bond,
like one who binds a bond in one place.l13

“Seal Torah 122 (be-limmudai), among My disciples. Seal
Torah—sealing of Torah and all the anointing flow coming
from above. Where is it sealed? Be-immudai, Among My
disciples—for there the anointing oil is gathered between
two pillars: a gathering place for all anointing oil flowing
from above, to pour it into the mouth of the phallus, to
empty it into this testimony. Then, all is bound in one
faithful bond.114

“Come and see the difference between those who
engage in Torah and faithful prophets. For those who
engage in Torah are always preferable to prophets. Why?
Because they stand on a higher rung than prophets. Those
who engage in Torah stand above in a place called Torah,
vitality of all faith, whereas prophets stand below in a place
called wetsah and Hod. So those who engage in Torah are
called preferable to prophets and superior to them. These
stand above, and those stand below. And those who utter
words by the Holy Spirit stand below all of them.115

“So happy are those who engage in Torah, for they are
on the highest rung of all!l Therefore, one who studies
Torah has no need of sacrifices or ascent offerings, since
Torah is more valuable than all and is the bond of all faith.
Thus, Her ways are ways of pleasantness, and all her paths
are peace (Proverbs 3:17), and it is written Great peace
have they who love Your Torah, and nothing can make them
stumble (Psalms 119:165).”116

As they were going along, they met a man who was
coming with three sprigs of myrtle in his hand. They
approached him and said, “What is this for?”117

He replied, “To restore the loss.”118

Rabbi El’azar said, “Well spoken! Why these three?”119

He replied, “One for Abraham, one for Isaac, and one
for Jacob. I bind them as one and smell them because it is
written As for fragrance, your oils are fine... (Song of Songs



1:3), and because this fragrance revives the weakened soul
by this faith, and blessings flow from above to below.”120

Rabbi El’azar said, “Happy is the share [35b] of Israel
in this world and in the world that is coming!121

“Come and see: The world is sustained only by
fragrance, and faith persists only by fragrance, and by this
fragrance another fragrance is perceived—for when
Sabbath departs, the bundle is undone, the additional soul
ascends, and souls and spirits are left sad; this fragrance
comes, and one draws near the other, rejoicing.122

“Therefore, one needs breath after breath to receive
the fragrance. Once fragrance is received, they draw near
as one, rejoicing. In the same manner, the aroma of
sacrifice: by this aroma, all draw near as one, and lamps
blaze, rejoicing.123

“Come and see: Two lamps—one above and one below.
If a person kindles the lamp below and then extinguishes it,
that rising smoke kindles the upper lamp. Similarly, smoke
of the offering: this rising smoke kindles upper lamps, and
they blaze as one, all drawn together by this aroma. So, a
pleasing aroma to yHvH (Leviticus 1:9); a fire offering to YHVH
(Exodus 29:18), as we have established.124

“Thus, aroma of the offering sustains all, sustains the
world. X12991 (ve-gorbana), And the offering, is brought by the
priest, X923 2707 (di-mqgarev kola), who draws all together.
Therefore, the days of xnnbwX (ashlamuta), ordination, 1m°2nwx
(ishtelimu), are completed, by him, so that all may draw near
through his service, and joy and blessings may appear
above and below.125

“It is written: vywvH, You are my God; I will exalt You, I
will praise Your name. For You have done wonders,
counsels from afar, faithful and true (Isaiah 25:1). This
verse has been established. vHvH, You are my God—for one
should exalt the Holy Name, praising Him for everything.
Whence is His praise? As has been established—and here,
from the depth of all, as is written: For You have done X%3



(pele), wonders, as is written: He has been named pele,
Wonder (Isaiah 9:5), as has been said.126

“Counsels from afar. Counsels—as is said: Counselor
(Isaiah 9:5). From afar—as is written: From afar, YHVH
appeared to me (Jeremiah 31:3), and it is written From afar
she brings her food (Proverbs 31:14).127

“Faithful and true—as is said: A faithful God without
wrong (Deuteronomy 32:4), and they have established that
faithfulness is at night, as is said: Your faithfulness in the
nights (Psalms 92:3), and it is written New every morning;
great is Your faithfulness (Lamentations 3:23).128

“The blessed Holy One will one day purify Israel from
their sins, as is written: I will sprinkle pure water upon you,
and you will be pure; from all your impurities and from all
your idols will I purify you (Ezekiel 36:25).”



PRw YD

Parashat Shemini

“EIGHTH” (LEVITICUS 9:1-11:47)

together, and all the sons of God shouted for joy (Job
38:7). Happy are Israel, for the blessed Holy One has

given them the holy Torah, delight of all, delight of the
blessed Holy One—His stroll—as is written: I was a delight
day after day (Proverbs 8:30)! Torah is the name of the
blessed Holy One, and by Torah the world was created, as
is written: I was by Him as "X (amon), a nursling... (ibid.)—
do not read nnx (amon), a nursling, but rather 12X (umman), an
artisan.l

“By Torah, the human being was created, as is written:
God said, ‘Let us make a human’ (Genesis 1:26). The
blessed Holy One said to Torah, ‘I wish to create a human.’2

“She replied, ‘This human is destined to provoke You.
Unless You are patient with him, how will he endure in the
world?’

He said to her, “You and I will sustain him in the world,
for I am not called slow to anger for no reason.’”3

Rabbi Hiyya said, “Written Torah and Oral Torah
established him in the world, as is written: Let us make a
human in our image, according to our likeness (Genesis
1:26).74

Rabbi Yose said, “From here: that which '\mwy 122 (kevar
asuhu), they have already done (Ecclesiastes 2:12)—asuhu,
they have made him, surely! This is in image and likeness—

R abbi Yitshak opened, “When the morning stars sang



image by the Male, likeness by the Female. Therefore Torah
begins with 1 (vet), as has been established.”2

Rabbi Yitshak said, “Why is 2 (bet) open and closed?
Well, when a person comes [36a] to conjoin with Torah, she
is open to receive him and partner with him; but when a
person closes his eyes to her and walks backward, then she
is closed on the other side. He does not find an opening
until he returns to join her face-to-face, never to be
forgotten by him.6

“So Torah opens herself to people, proclaiming to them,
To you, men, I call out... (Proverbs 8:4); and it is written At
the bustling crossroads she calls, in the gateways of the
city she utters her sayings (Proverbs 1:21).”Z

Rabbi Yehudah said, “a (Bet)—two roofs and one [line]
joining them. What does this indicate? Well, one for heaven,
and one for earth, and the blessed Holy One joining and
supporting them.8

Rabbi El’azar said, “Three lights, supernal and holy,
joined as one; and they are totality of Torah, creating an
opening for all, an opening for faith, and these are xn~a
(beita), a house, for all. So it is called 1 (»vet), for these are
beita, a house. Therefore Torah begins with bet, for it is
Torah and a remedy for the world.2

“So one who engages in Torah is considered to be
engaging in the Holy Name, as has been said, for the entire
Torah is one holy supernal Name. Because of this, it opens
with 1 (bet), a holy Name, with three bonds of faith.10

“Come and see: All those who engage in Torah cleave to
the blessed Holy One and are adorned with crowns of
Torah and are beloved above and below. The blessed Holy
One extends His right hand to them. All the more so, those
who engage in Torah also at night: as has been established,
they participate with shekhinah and join with Her as one.
When morning comes, the blessed Holy One adorns them
with a thread of love, to be recognized among those above
and below. When Assembly of Israel and all those who



study Torah come to appear before the King, all those
morning stars sing together, as is written: When the
morning stars sang together, o°r?X 12 92197 (va-yari'u kol benei
Elohim), and all the sons of Elohim shouted for joy (Job 38:7).
What is va-yariu? As is said: 7umna 0w (Ro’ah hitro’a’ah), [ The
earth] is burst asunder (Isaiah 24:19), for those judgments
are broken, all smashed in the presence of morning—for
morning is aroused in the world, as is said: Abraham rose
early in the morning (Genesis 22:3). Thus, 0’1%X *12 92 1w
(va-yari'u kol benei Elohim), and all the sons of Elohim were
smashed.”11

Rabbi El’azar was traveling on the road. He noticed
Rabbi Pinhas son of Ya’ir, whose donkey was braying. Rabbi
Pinhas said, “You have surely seen equilibrium of
delight!”12

As soon as he emerged from behind the noontime
overhang of a clifffi he saw Rabbi El'azar. He said,
“Equilibrium of delight is surely complete!”13

Rabbi El’azar dismounted, and approached and kissed
him.14

He said, “If you have an itinerary, let’s go and join
together. If not, then go your way.”12

He replied, “Indeed, I was going toward you, and since
I've found you, I'll follow you and we’ll join as one.”16

Rabbi Pinhas opened, “yHvH# will bless you from Zion,
and you will see the goodness of Jerusalem all the days of
your life (Psalms 128:5). Why from Zion? Because there
blessings begin to appear, as is written: For there YHVH
ordained blessing, everlasting life (Psalms 133:3). So, YHVH
will bless you from Zion, since from there blessings issue to
all.1Z

“And you will see the goodness of Jerusalem—for
thereby She is blessed: once Zion is filled with blessing,
Jerusalem is blessed, imbued with Compassion. And when
Jerusalem is blessed, the whole world is blessed.18



“All the days of your life—for the rainbow will not
appear in your days, just as happened with your father.
Thus, you will see the goodness of Jerusalem all the days of
your life.19

“You will see children of your children (Psalms 128:6)—
sin-fearing, pious, holy. Then, Peace upon Israel! (ibid.).
What does this mean? Well, like someone saying, ‘Peace
upon the head of the king, that he may lack nothing!” So,
Peace upon Israel—when righteous people exist in the
world.”20

Rabbi El’azar said, “The crown of elders is sons of sons,
and the glory of sons, their fathers (Proverbs 17:6). Sons,
we have already established; sons of sons—among other
crowns of the King, as is said: All your sons will be disciples
of yHvH (Isaiah 54:13), and it is written The precious sons of
Zion (Lamentations 4:2), as has been said.21l

“And the glory of sons, their fathers—sons are only
crowned by fathers. From here we learn that Sons are only
crowned and saturated by the flow of the stream when
Fathers are crowned and blessed, as is written: [36b] The
glory of sons, their fathers.”22

As they were going along, the time for prayer arrived;
they dismounted and prayed. As they prayed, a snake
wound itself around the leg of Rabbi Pinhas’s donkey. It
startled and brayed twice.23

After they finished praying, Rabbi Pinhas said, “My
animal is surely in pain because actually today I set out
early, and while I was whispering Torah, it took me through
a filthy place, so now it is being tormented.”24

They rose and saw a snake coiled around it. Rabbi
Pinhas said, “Snake, snake, go and slap your bind in
sloping burrows!”25

At this, the snake dropped off and fell into many
pieces.26

Rabbi El’azar said, “Does the blessed Holy One deal so
strictly with the righteous?”2Z



He replied, “Surely, the blessed Holy One deals strictly
with the righteous, and He protects them, seeking to
increase their holiness. Now see how my donkey, because it
failed to guard my holiness, has suffered, and this snake
was an agent. How many agents the blessed Holy One has!
He accomplishes His mission by everything—even by
beasts of the field, as is written: I will unleash the beasts of
the field among you and they shall bereave you of your
children (Leviticus 26:22); and even by 11 (goy), a Gentile, as
is written: vywvH will carry against you goy, a nation, from
afar, from the end of the earth (Deuteronomy 28:49).”28

Rabbi El’'azar said, “And does He accomplish the
mission by the hand of an Israelite?”

He replied, “Yes; for example, a wicked person by one
who is righteous. But He does not accomplish the mission
against a wicked person by an Israelite who is also wicked
—except when [the latter] acts unintentionally, as is
written: And he who did not lie in wait, but God conveyed it
to his hand (Exodus 21:13). And he who did not lie in wait—
precisely, for he intended nothing against him; surely, God
conveyed it to his hand, to punish both of them.”29

Rabbi El’azar said, “How does the blessed Holy One
accomplish the mission by this one or by a Gentile?”

He replied, “Hasn’t your father told you?”39

He said, “I haven’t asked him yet.”

He opened, saying, “If He grants quiet, who can
condemn? [If He hides His face, who will take note of him,
whether a nation or a person?] (Job 34:29). If He grants
quiet—when the blessed Holy One grants quietness and
tranquility to a person, who is permitted to condemn or
accuse him? If He hides His face, who will take note of him
—when He shuts His eyes from watching over him, who will
watch over him to protect him? The ways of the blessed
Holy One—as is written: whether a nation or a person,
whether to a whole nation or to an individual alone.31



“Come and see: When human actions are worthy below,
the right hand of the blessed Holy One is aroused above.
Then many compassionate ones are aroused—many
protectors of the world, many protectors of people, on the
right and on the left. Then the left is subdued and cannot
prevail. But when human actions are unworthy below, the
left is aroused, along with all those who come from its side,
and they all become agents directed against humans. For
those who transgress decrees of Torah are all marked on
their faces and recognized by those aroused from the side
of the left. Therefore, Gentiles and animals and all those
who come from the side of the left are called ‘agents’
directed against those who are marked, who arouse
them.32

“Israelites, even if their actions are unworthy, all come
from the side of the right. And since the right has been
subdued by their actions, they are overpowered by the left
and all those who come from the side of the left. So agency
is by Gentiles, animals, and the like, who are from the side
of the left, and not by Israel—even though they are wicked,
they come from the side of the right.33

“A wicked Israelite who falls into the hand of another
wicked one, without the latter’s intention—this is so that
both of them may be punished and be purified by their
punishment.”34

Rabbi El’azar asked him, “How do we know?”35

He replied, “Come and see from Gibeah, for although
they were wicked, the blessed Holy One did not want other
wicked Israelites to be aroused against them. So a number
of Israelites perished time after time until all the wicked
who had been aroused against them were eliminated and
there remained [37a] only the more virtuous, who could
perform the deed truthfully. Even if they are virtuous, the
matter is entrusted to whom it is entrusted only when
worlds are evenly balanced: lower world corresponding to
upper world; and at that time, worlds were imbalanced.36



“So, the wicked of Israel are not agents of the King
directed against other wicked ones, since they do not come
from the left side. This may be compared to people who
offended the king. An officer was aroused against them to
apprehend and punish them. A clever one among them
went and mingled with the officer’s men. The officer raised
his eyes and saw him, and said, “‘Who placed you among us?
Aren’t you one of those who offended the king? You will
surely be punished first!” They took him and killed him.37

“Similarly, Israelites come from the side of the right,
and when these, by their sins, cause the right to be
subdued, the left is aroused along with all those who come
from its side. If one of Israel comes to mingle with them,
they detect him and say, ‘Aren’t you one of those who come
from the side of the right, which has been subdued by their
sins? You are one of those who offended the King! Who
placed you among us?’ Consequently, he is punished first.38

“King Solomon cried out, A time when a human holds
power over a human to his harm (Ecclesiastes 8:9)—to his
harm, surely, since he is not an agent of the King and does
not come from that side.”32

Rabbi El’azar said, “Certainly so! For we have learned:
There is right and there is left, Compassion and Judgment,
Israel and other nations—Israel on the right and other
nations on the left. Even if the people of Israel are wicked,
they are humbled by the right and do not cling to the left
nor ever mingle with it. Therefore it is written: Save with
Your right hand and answer me (Psalms 60:7). When the
right is elevated, the people of Israel, who cleave to it, are
elevated and crowned with it. Then the left and all who
come from its side are subdued, as is written: Your right
hand, O vnvH, glorious in power. Your right hand, O YHVH,
smashes the enemy (Exodus 15:6).”40

Rabbi El’azar opened, saying, “It happened on the eighth
day (Leviticus 9:1). Who is the eighth day? Well, it is



written: From the entrance of the Tent of Meeting [you
shall not go out for seven days, until the day of completion
of the days of your ordination,] 027 nX Ko o’ nuaw *2 (ki
shiv’at yamim yemalle et yedkhem), because seven days He shall
ordain you (Leviticus 8:33). Because seven days—the verse
should read Because for seven days; why seven days He
shall ordain? Well, happy are the priests, who are adorned
with crowns of the Holy King and anointed with holy
anointing oil—for another oil is aroused, saturating all
seven, which are anointed with that holy anointment, and
all those seven lamps are thereby kindled. This anointing
oil is totality of all seven, all of which are included in it.41

“We have learned: They are six, all included in this one,
which is totality of them all. Thus, X%’ 0%’ nuaw (shiv’at yamim
yemalle), seven days shall ordain, for they depend on this
one. Consequently, Assembly of Israel is called uaw N2 (Bat
Sheva), Bathsheba, Daughter of that Seven, for She is
totality of six others.42

“Once this seven ordained the priests, crowning and
anointing them completely, when they reached Assembly of
Israel, who is the eighth, Aaron was commanded to offer a
calf as a sacrifice—because it is the offspring of a cow—to
atone for the other calf that Aaron made, thereby sinning
against the cow, who is unblemished, consummation of the
faithful of Israel. Thus, the priest becomes entirely
complete, in eight garments of glory, complete in all
crowns, complete above and below.43

“In everything one must manifest action. Therefore an
action was performed with Aaron below, to arouse
correspondingly above, so that all would be in one pattern.
Then all worlds are blessed, and blessings appear through
the priest. Here the priest was perfected fittingly.”44

He asked him, “Why is it written a calf, a young of the
herd, as an offense offering (Leviticus 9:2)?”4>

He replied, “Because of the sin that he had previously
committed. And a ram as an ascent offering (ibid.). Why a



ram? Because of the ram of Isaac, which was a pure ascent
offering; for this should be offered in order to complete all.
This place draws from the side of Isaac, and this ram is
offered as an ascent offering on account of the ram of Isaac
—because She is an ascent offering. For an ascent offering
ascends, and in order to crown Her completely: a calf and a
ram, fittingly. Why a ram? To complete [37b] Her fittingly
with the perfection of Isaac.46

“And the people of Israel, who sinned in this matter
along with the priest, bring a similar offering, as is written:
and a bull and a ram on>w? (li-shlamim), as peace offerings, to
sacrifice before yHvH (Leviticus 9:4)—one for their sin and
one XnbwX> (le-ashlema), to complete, this place m%wa (bi-
shiimu), with the perfection, of Isaac.4Z

“Why is it written concerning the priest a calf as an
offense offering (Leviticus 9:2), whereas concerning Israel
it is not written a bull as an offense offering? Well, Israel
had already received punishment, and since they had been
punished in various places, the blessed Holy One did not
wish to mention their sin as before. So here it is not written
as an offense offering, but rather o'n>w> (/i-shiamim), as peace
offerings, demonstrating Xn>w (shelama), peace, for the
blessed Holy One is at peace with Israel over this.48

“Aaron, however, was not punished, on account of
Moses’ prayer, as is written: With Aaron, yHvH was [greatly
enough] incensed [to destroy him], and I interceded also in
behalf of Aaron [at that time] (Deuteronomy 9:20). Until
now, his guilt hung over him; so it is written a calf from the
herd nxun> (le-nattat), as an offense offering—Ie-hattat, for a
sin, surely!—and a ram as an ascent offering (Leviticus
9:2), so that his sin would be atoned for and he would be
purified and perfected.43

“On that day those above and below were perfected,
and peace spread everywhere—joy above and below. And
were it not for the disturbance of Aaron’s sons on that day,
since the time when Israel came up from the Sea there



would not have been such joy above and below. On that day
the sin [of the Calf] was eliminated from the world and the
priest and Israel were purified of it. That whole day, all
those accusers above disappeared, and they went roaming
all around Israel, unable to find an occasion among them—
until the decisive moment when Nadab and Abihu rose and
disturbed the joy of all, and wrath prevailed in the world, as
is written: The glory of YyHvH appeared to all the community
(Leviticus 9:23); immediately, The sons of Aaron, Nadab
and Abihu, took each of them his fire-pan and put fire in it
and placed incense upon it (ibid. 10:1).20

“We have learned: That day was joy of Assembly of
Israel, to be bound by the bond of faith, with all those holy
bonds, for incense binds all as one and is thus called nmup
(getoret). They came and linked all those others as one and
left Her outside, not linking Her with them—and they
linked something else. Therefore He warned the priests
afterward, as is written: nNX1a (Be-zot), With this, shall Aaron
enter the sanctuary (Leviticus 16:3).21

“In various ways they disturbed the joy of Assembly of
Israel on that day. First, they were not married and were
not worthy of bringing an offering and for worlds to be
blessed by them. Furthermore, the hour was not fitting.
Furthermore, they forced the hour. Furthermore, their
sentence had previously been decreed.22

“They offered alien fire before yHvH (Leviticus 10:1)—
they surely bound something else with this bond and left
Assembly of Israel outside.”23

Rabbi Pinhas said to him, “Do not say that they left Her
outside! Rather, Assembly of Israel was not linked by them;
for wherever male and female are not found, Assembly of
Israel does not abide at all. Therefore He warned the
priests, as is written: nXm (Be-zot), With this, shall Aaron
enter the sanctuary (Leviticus 16:3)—that he should be
male and female. Thus a priest should not enter the
sanctuary until he is married, so that Assembly of Israel



will join in his bond; for one who is unmarried leaves
Assembly of Israel outside, and She does not join with him.
Therefore, on account of them, disturbance prevailed on
this day.”24

Rabbi Yose opened,
“Like a lily among
thorns, so is my
beloved among the
maidens (Song of Songs 2:2). Like a lily—Assembly of
Israel. As has been established, the blessed Holy One
praises Assembly of Israel and His love is toward Her, to
cleave to Her. Therefore, one who is married should praise
the blessed Holy One and praise Assembly of Israel, for we
have learned: In everything one must manifest action. Just
as that person cleaves to his partner and his love is focused
on her, so when he comes to serve before the Holy King he
arouses another coupling, for the blessed Holy One desires
to cleave to Assembly of Israel. Whoever arouses is blessed
by the blessed Holy One and by Assembly of Israel, as has
been said.26

“Thus, the praise offered by the blessed Holy One to
Assembly of Israel: Like a lily among the thorns—which is
the finest, transcending all—so is Assembly of Israel among
all the legions, for She ascends [38a] and is crowned over
all. Surely, a lily among thorns, and an etrog among thorns,
showing the praise of Assembly of Israel above all.2Z

“Come and see: Assembly of Israel is blessed by the
priest, and Israel is blessed by the priest, and the priest is
blessed by the supernal Priest, as is written: They shall set
My name upon the Children of Israel, and I Myself will
bless them (Numbers 6:27).28

“It is written: Remember Your compassion, O YHvH, and
Your Ilove, for they are from of old (Psalms 25:0).
Remember Your compassion—Jacob. And Your Ilove—
Abraham. For they are omun (me-olam), from the world—the

It happened on the eighth day
(Leviticus 9:1).22



blessed Holy One took them from the world and raised
them above, forming them into a holy Chariot to protect the
world. Since they were from the world, He remembers
them, protecting and having compassion upon the world.
Similarly, the blessed Holy One takes the righteous from
the world and raises them above to protect the world.22

“Now, you might ask, ‘Why is Isaac not mentioned
here?’ Well, he was left to punish those who oppress his
children, as is written: Rouse N2 (gevuratekha), Your might
(Psalms 80:3), and it is written yHvH will go forth M2 (ka-
gibbor), like a mighty one; like a warrior He will stir up zeal.
He will shout—yes, roar—overpowering His enemies (Isaiah
42:13). This is Isaac, removed here.”50

Rabbi Hiyya said, “As for them, Remember Your
compassion, O yHvH, and Your love—Jacob and Abraham,
whom we need to protect us. But Isaac stands poised to
wage war, so we do not want him to be with them.61

“Alternatively, For they are o?un (me-olam), from the
world—for when the blessed Holy One created the world,
He took Isaac and created the world with him. He saw that
it could not endure alone, so He took Abraham and
established the world by him, as is written: These are the
generations of heaven and earth oX1112 (be-hibbare’am), when
they were created (Genesis 2:4)—do not read be-
hibbare’am, when they were created, but rather 0i12X2 (be-
Avraham), by Abraham. He saw that it needed greater
stability, so He took Jacob and joined him with Isaac,
stabilizing the world, as is written: on the day that YHVH
Elohim made earth and heaven (ibid.). Thus, the world is
established by Abraham and by Jacob, and so for they are
from the world.”52

Rabbi Yehudah opened, “It happened on the eighth day
(Leviticus 9:1). After Aaron was completed by those seven
days and crowned with them, the eighth day needed to be
completed with the seven of completion by the priest.



Therefore, service on the eighth to be crowned with seven
—and for the priest to be rectified on account of the sin he
committed previously, as is written: He said to Aaron, “Take
you a calf’ (ibid., 2). As has been established, a calf, surely,
to atone for that calf, as is written: He made it into a
molten calf (Exodus 32:4).63

“?2 12 (Ben bagar), A young of a bull (Leviticus 9:2). Why
a young of a bull, and not 119 12 (ben parah), a young of a
cow? Well, he had to be rectified regarding a cow; so it was
not fitting to offer Her from Her own. One who sends a gift
to the king—do you see him taking something from the
palace and giving it to the king? Rather, it must be from
somewhere else, not from the palace.”64

Rabbi Yose said, “From Her own to Her own is not
fitting!”65

Rabbi Yehudah replied, “Therefore, ben bagar, a young of
a bull, surely, and not ben parah, a young of a cow.”86

“As a purification offering (Leviticus 9:2)—to purify him
for the sin that he committed.&Z

“And a ram as an ascent offering o’n’nn (temimim), both
unblemished (ibid.). 7Temimim, both unblemished—the verse
should read o'nmn (tamim), unblemished. If you say that it
refers to the calf and the ram—not so, for both of them are
not offered up as an ascent offering, since it is written [and
a ram] as an ascent offering temimim, whereas a calf is
offered up as a purification offering. So why temimim, both
unblemished, when it is written a ram?68

“Well, the ram of Isaac, to be offered to the Cow,
mentioned twice in one verse, as is written: Abraham
raised his eyes and saw and, look, a ram was caught in the
thicket by its horns, and Abraham went and took the ram—
see, two!—and he offered him up as ascent offering
(Genesis 22:13). Thus, a ram as an ascent offering, both
unblemished—two rams, for they are two. So, we have
learned: ‘Mm™23 (Gevurot), Powers,” branching out to numerous
others.69



“To the Children of Israel you shall speak, saying, “Take
a he-goat as an offense offering’ (Leviticus 9:3). The verse
should read a calf as an offense offering, as with the priest.
However, Israel had already been punished, so of them is
not written a calf as an offense offering, but rather a calf as
an ascent offering. Why? Because all those who sinned by it
—whether by word or deed or worship—had been punished.
Even those who did nothing but entertain a desire in their
hearts to worship it were punished, as is written: He made
the Children of Israel drink it (Exodus 32:20). However, all
those who entertained a desire—not to worship it, but
deriving from it a tinge of delight—were purified here,
offering it [38b] as an ascent offering, not as an offense
offering.Z0

“But why Take a he-goat as an offense offering? Well,
because they had previously offered sacrifices to goat-
demons ruling on high mountains. Thus, as an offense
offering—they had to be purified of that sin. Furthermore,
it was necessary for the renewal of the moon.ZL

“And a bull (Leviticus 9:4)—w (shor), a bull, and not 19
(par), a bull, because shor is D»w (shelim), showing Xn>w
(shelama), peace, as is written: on>w> (li-shiamim), as peace
offerings.” 12

Rabbi Yose said, “A bull and a ram come from the left
side. A bull from the left side, as is written: and on the left
a bull’s face (Ezekiel 1:10). A ram, because of the ram of
Isaac. And they are offered as snelamim, peace offerings,
XnOwX? (le-ashlema), to complete, themselves in Assembly of
Israel. Thus, a bull and a ram as peace offerings.”’3

Rabbi Yehudah said, “All because Assembly of Israel is
crowned and blessed by the priest through xmnbwx
(ashlamuta), completion. This day was joy of all—joy of
Assembly of Israel with the blessed Holy One, joy of those
above and below. For on the day when the priest was
completed below, the Priest above, as it were, was
completed—were it not for Nadab and Abihu, who aroused



disturbance between wmatronita and the King. Consequently,
Fire came out from before yHvH and consumed them...
(Leviticus 10:2).”74

Rabbi Abba said, “We
have learned: By
actions below are
aroused actions above,
and an action below
must be displayed like

Moses said to Eleazar and
Ithamar..., “Your heads you shall
not dishevel nor your garments
rend, lest you die, for YHVH’S

anointing oil is upon you” . o
(Leviticus 10:6-7).75 the action above.”6
Come and see: All

joy above depends upon that holy oil, from which issue joy
and blessings to all the lamps, and from which the supernal
Priest is crowned with a flow of oil. Therefore the priest on
whom the anointing oil has flowed, corresponding to the
pattern above, must display joy and a radiant face more
than all, and there must not appear any deficiency on his
head or his clothing. Rather, he should be entirely perfect,
corresponding to the pattern above; no defect at all should
appear in him, so that he may not cause a defect in another
place.ZZ

“Come and see: If Eleazar and Ithamar had appeared
defective at that moment in their garments or their heads,
they would not have been saved, for the time was primed to
execute Judgment. Of this we have learned: When a plague
befalls the world, a person should not undertake anything,
so that [powers of Judgment] not be aroused against him—
unless he undertakes something good and can thereby
postpone the time. For when the time of Judgment ripens in
the world, whoever encounters it is plucked and removed
from the world. Therefore it is written: lest you die
(Leviticus 10:6).78

“Your brothers, the whole house of Israel, shall bewail
the burning (ibid.)—for they do not come from the side of
the priests and will not be harmed.”Z2



Rabbi El’azar opened, “Aaron took Elisheba, daughter of
Amminadab, sister of Nahshon, as a wife... (Exodus 6:23).
Aaron took Elisheba—all as it should be, all corresponding
to the pattern above.80

“Come and see: Bathsheba was destined for David from
the day that the world was created. Furthermore, Elisheba
was destined for Aaron from the day that the world was
created. What is the difference between them? Well, all is
one; but there for Judgment, here for Compassion. When
She joined with David—for Judgment, to wage wars, to spill
blood. Here, with Aaron—for peace and joy, for a radiant
face, and to be blessed. So there She is called uaw na (Bat
sheva), Bathsheba, Daughter of Seven; here, uawbX (Elisheva),
Elisheba, for She is joined with Hesed. Come and see: Bat
Sheva, Bathsheba—for Judgment, to inherit the kingdom and
be empowered.”81

Rabbi Shim’on said, “Concerning what we have
learned: The voice of the shofar (Exodus 19:19)—that is
fine. This is Jacob, who arose in Thought with the
Patriarchs, and they issued as one from the shofar. For a
shofar generates water, fire, and air as one, from which is
formed a voice. So, supernal Mother generated the
Patriarchs in one voice from Thought, and they culminated
as one in one voice. That voice is called the voice of the
shofar—Jacob, who includes the Patriarchs as one and is
called voice.82

“There are two voices, for from a voice issues a voice—
but one voice, called the voice of the shofar. From here
issued other voices from that shofar through the coupling
[39a] of Thought. There are seven voices issuing through
the coupling of Thought with the shofar, and this shofar
waters and saturates the Patriarchs first, and afterward the
Children, and we have established the matter.83

“Come and see: Aaron took Elisheba, daughter of
Amminadab (Exodus 6:23)—to sweeten Her, to delight Her,



to join Her with the King in perfect coupling, so that
blessings would spread through all worlds through Aaron.84

“Therefore, the priest must appear with a radiant face,
joyous, all corresponding to the pattern above, for through
him blessings and joy appear. So judgment, wrath, and
sorrow are distanced from him, so that he may not be
disqualified from the place to which he is linked. Thus, Your
brothers, the whole house of Israel, shall bewail the
burning (Leviticus 10:6)—and not the priest. Of them is
written Bless, O YHvH, his abundance, and his handiwork
favor (Deuteronomy 33:11).”85

Rabbi Yehudah said,
“From this passage we
infer that Nadab and
Abihu were intoxicated,
since He warns the
priests about this.”86

Rabbi Hiyya opened, “Wine that gladdens the human
heart, making the face shine brighter than oil (Psalms
104:15). If the priest has to rejoice and have a face more
radiant than all, why is wine forbidden to him, since joy and
radiance are both inherent to it?8Z

“Well, wine begins with joy and ends in sorrow.
Furthermore, wine comes from the side of the Levites, from
the place where wine abides; for Torah and wine of Torah
are from the side of Gevurah, whereas the side of the priest is
clear, sparkling water.”88

Rabbi Yose said, “Each one lends to his fellow,
including all in one another. Wine begins with joy, since it
comprises water; afterward, it reverts to its location,
conveying sorrow and anger, executing Judgment—whereas
the priest requires joy and radiance at both beginning and
end.”89

Rabbi Abba said, “From one place issue wine, oil,
water, honey, and milk. Water and oil are taken and

Drink no wine or beer, you and
your sons with you, when you
enter the Tent of Meeting, lest
you die (Leviticus 10:9).



inherited by the priests—oil more than anything, since it is
joy first and last, as is written: Like fine oil on the head,
running down upon the beard, the beard of Aaron (Psalms
133:2). Wine, on the left, to raise the voice, to sing and not
be silent; for wine is never silent, whereas oil is always
soundless.20

“What is the difference between them? Well, oil, which
is silent and always soundless, comes from the side of
Thought, always soundless and unheard; so it is from the
right. Wine, which is for raising the voice and is never
silent, comes from the side of Mother, and the Levites
inherit the left side and stand poised to raise their voices
and stand in Judgment. Therefore it is written: By their
word shall be every dispute and every injury (Deuteronomy
21:5).21

“Consequently, when the priest enters the Sanctuary to
perform service, wine is forbidden to him, for his actions
are secretly silent, and in silence he intends what he
intends and unites whom he unites, drawing blessings to all
worlds—all in silence. Furthermore, his actions are all in
secret, and wine is a revealer of secrets, since its entire
effect is to increase sound.”92

Rabbi Yehudah and Rabbi Yitshak were traveling from the
village of Meron to Sepphoris, and with them was a boy
with a donkey carrying honey-spiced wine.23

Rabbi Yehudah said, “Let us say a word of Torah as we

n

go.
Rabbi Yitshak opened, saying, “Your palate is like fine

wine—flowing to my beloved smoothly, stirring the lips of
sleepers (Song of Songs 7:10). Like fine wine—wine of
Torah, which is fine; for wine of another is not fine. Wine of
Torah is fine for all—fine for this world and fine for the
world that is coming. This is the wine that pleases the
blessed Holy One more than all, and thus whoever satiates
himself from the wine of Torah will awaken in the world



that is coming and will be worthy of reviving when the
blessed Holy One raises the righteous.”924

Rabbi Yehudah said, “Stirring the lips of sleepers—we
have learned that even in that world they will be able to
study Torah, as is written: stirring the lips of sleepers.”92

That boy said, “If it were written Your palate is from
fine wine, I would agree; but it is written like fine wine, not
from fine wine.”26

They gazed at him.

Rabbi Yehudah said, “Utter your word, my son, for you
have spoken well!”

He said, “I have heard that one who engages in Torah
and cleaves to her, and that word is heard in his mouth, not
in a whisper [39b] but in a raised voice—for so should
Torah be spoken, as is written: At the bustling crossroads
she calls, in the gateways of the city she utters her sayings
(Proverbs 1:21); like fine wine, like fine wine that is not
silent but raises the voice—then when he departs from this
world, my lover goes straight (Song of Songs 7:10), not
deviating to the right or the left, with no one hindering
him.97

“Stirring the lips of sleepers—even in that world his
lips are astir with Torah.28

“I have heard further: Your palate is like fine wine—this
verse was spoken to Assembly of Israel in praise of Her. If
so, who is it that praises Her? If the blessed Holy One, why
flowing to my beloved smoothly? The verse should read
flowing to me.22

“Well, surely the blessed Holy One praises Assembly of
Israel! Just as She praises Him, as is written: His palate is
sweets, and all of him desirable (Song of Songs 5:16), so
the blessed Holy One praises Assembly of Israel, as is
written: Your palate is like fine wine—fine wine is that
preserved wine.100

“Flowing to my beloved—Isaac, who is called ‘beloved
from the womb.’101



“D N (Le-meisharim), smoothly—as is said: It was You
who founded ©Wwn (meisharim), equity (Psalms 99:4),
including left within right. This is meisharim, for by the joy of
that fine wine, left is included in right and all rejoice.102

“Stirring the lips of sleepers—for all are aroused with
joy and blessings, and all worlds rejoice, roused to pour
blessings below.”

Rabbi Yehudah and Rabbi Yitshak came and kissed him,
rejoicing with him. They said to him, “What is your name?”

He replied, “Yeisa.”

They said, “You will be Rabbi Yeisa! You will endure
longer in the world than our companion Rabbi Yeisa, who
has departed from among us.”103

They said to him, “Who is your father?”

He replied, “He has taken leave of this world. Every
day he used to teach me three words of Torah, and at night
three words of wisdom of aggadah—and the words that I just
told you I learned from my father. Now I live with a man
who has removed me from Torah, and I work for him every
day, and every day I go over those words that I learned
from my father.”104

They said to him, “Does that man know any Torah?”

He replied, “No. He’s an old man, and he doesn’t know
how to recite a blessing! And he has sons who he doesn’t
put in school.”

Rabbi Yehudah said, “If that were not so, I would go
into this village to talk to him about you; but now, it is
forbidden for us to see his face. Drive off his donkey and
come with us!”10>

They went on. They said, “Who was your father?”

He replied, “Rabbi Zeira of the village of Ramin.”106

Rabbi Yehudah heard and wept, and said, “I was in his
house, and I learned from him three things about the cup of
blessing and two about the act of Creation!”107

Rabbi Yitshak said, “Now if we learned from this boy,
his son, how much more so from him himself!”



They went on, holding his hand, until they saw a field
where they sat down. They said to him, “Tell us one of
those words that your father taught you about the act of
Creation.”

He opened, saying, “Elonim created the great sea
serpents and every living being that crawls (Genesis 1:21).
Elohim created—every place of Judgment is called Eionim, and
that supernal place, the place from which they issue, is
called so here. Although it is Compassion, Judgments issue
from it and depend upon it.108

“The great sea serpents—the Patriarchs, who are
watered first and spread their roots over all.109

“And 7°rn w3 93 (kol nefesh ha-hayyah), the whole soul of the
living being, that crawlis (Genesis 1:21)—the soul that the
supernal earth brought forth from that nayyah, living being,
supreme above all, as is written: Let the earth bring forth
nefesh hayyah, a soul of a living being (ibid., 24).110

“Alternatively, nefesh hayyah, a soul of a living being—soul
of Adam, which it drew into itself.111

“The living being that crawls (Genesis 1:21)—the living
being crawling on all sides above and below.112

“Which the water swarmed forth (ibid.)—in that
supernal river, flowing forth and watering this Tree, so that
it may spread its roots over all and provide nourishment for
all.113

“Alternatively, the living being that crawls—King David,
of whom is written I shall not die but Ilive! (Psalms
118:17).114

“And the winged fowl of each kind (Genesis 1:21)—all
those holy angels who exist to sanctify the name of their
Master every single day, as is written: Each one had six
wings (Isaiah 6:2), and some of whom fly through the world
to perform their Master’s will, each one fittingly.”115

Rabbi Yehudah said, “Surely, so much is not fitting for
this boy! But I see in him that he will be elevated to a place
of eminence.”116



Rabbi Yitshak said, [40a] “Surely, ha-hayyah, the living
being, that crawls is that hayyah supreme above all, since
the other one is called earth here, as is written: And let the
fowl multiply in the earth (Genesis 1:22)—surely, and not in
the water, for that river flows forth and waters undivided
until the place called earth, and from there on is written
From there it divides and becomes |[four riverheads] (ibid.
2:10). And the fowl (ibid. 1:22) depend upon this earth,
from which they are watered, as is written: And let the fowl
multiply in the earth.”111

They rose and went on. Rabbi Yehudah said, “Let us
welcome him as our partner, and each of us will say a
word.”

Rabbi Yehudah opened, saying, “Sustain me with raisin
cakes, refresh me with apples (Song of Songs 2:5). This
verse has been discussed, and that is fine. However,
Assembly of Israel utters this in exile. 11200 (Sammekhuni),
Sustain me. What is sammeknun? Well, one who falls must %
XInNoX? (le-asmekha lein), be supported, as is written: M Jn10
(Somekh YHVH), YHVH supports, all who fall (Psalms 145:14).
Thus, Assembly of Israel, who has fallen, needs to be
supported, and She says, sammekhuni, Support me. To whom
does She say this? To Israel, Her children, who are in exile
with Her.118

“With what? With raisin cakes—the Patriarchs, who are
filled first with that fine preserved wine. And whoever
knows how to unify the Holy Name, even when blessings
are not found in the world, supports and sustains Assembly
of Israel in exile.119

“Refresh me with apples—all is one, as we have said;
but this is the mystery: A raisin cake draws wine in; an
apple draws wine out and focuses the will. So, raisin cakes
and apples—raisin cakes to satiate with wine; apples to
focus the will, so that the wine may do no harm.120

“Why all this? For I am faint with love (Song of Songs
2:5). Whoever unifies the Holy Name must unite Judgment



with Compassion, blending them fittingly as one, so that all
may be sweetened and harmonized. Both together support
Assembly of Israel in exile.”121

Rabbi Yitshak opened, saying, “[ Where are their gods, the
rock in whom they sheltered,] who ate the fat of their
offerings, drank their libation wine? Let them arise and
help you! (Deuteronomy 32:38). Happy are the people of
Israel, for they are holy and the blessed Holy One seeks to
sanctify them! Come and see: Eternal life that holy Israel
inherits depends entirely on the World that is Coming,
since that is life for all, above and below, and it is the place
where preserved wine rests—it is called Wine—and from
there life and holiness issue to all.122

“Wine of Israel, because of wine of another Israel, one
depending on the other; for Israel above derives life from
it, so He is called the Tree of Life—a tree from the place
called Life, from which life issues. Therefore the blessed
Holy One is blessed with wine, and the wine of Israel below
follows this pattern.123

“But when a Gentile—who is impure and defiles one
who approaches him—approaches the wine of Israel, it
becomes impure and forbidden; all the more so, wine that
he makes himself. Do not say that this alone is so; rather,
everything that Israel does below resembles the paradigm
above—especially wine, which occupies a supernal place,
on the model of preserved wine.124

“Therefore, Israel drinks wine made fittingly, in
holiness, corresponding to Israel above, who drinks—and is
rooted in and blessed by—that supernal holy wine. They do
not drink wine in impurity or from the side of impurity, for
the spirit of impurity settles in it, and it is not from the side
of Israel. If one drinks with them, his spirit is defiled, and
whoever defiles his spirit defiles his share in the world that
is coming, for the World that is Coming is preserved
wine.125



“So holy Israel must guard this above all, since it is
linked to the place of the World that is Coming. Thus, the
blessed Holy One is to be blessed with wine more than
anything, for it rejoices the left side, which through that joy
is included in the right, and all becomes right, and when all
becomes right the Holy Name is in bliss and blessings
spread throughout all worlds. By an action below is
aroused an action above; so Israel prepares wine
corresponding to wine.126

“Since it is preserved above, it must be preserved
below, and all its preservation brings holiness to Israel.
Whoever spoils it below on the side of impurity is defiled in
this world and has no share in the world that is coming, the
place where that preserved wine abides. He has not
preserved it—he will not be preserved in the world that is
coming. [40b] He has defiled it—he will be defiled in that
world; he will have no share in that wine constituting the
World that is Coming. Happy are Israel, who preserve what
is preserved, who sanctify the King by this supernal
preservation! Happy are they in this world and in the world
that is coming!”127

The boy opened, saying, “A king makes the land stand firm
by justice, but a man of exactions ruins it (Proverbs 29:4).
Who is a king? The blessed Holy One. By justice—]acob,
who is totality of the patriarchs. But a man of nmmn
(terumot), exactions—spelled NN (terumat), as is said: PN
NXn (ve-zot ha-terumah), This is the offering (Exodus 25:3).128

“Alternatively, but a man of terumot—Esau, who used to
ask about terumot, offerings, and tithes every day but did
nothing.129

“But a man of terumot—for He is not justice, since fn1n
(teruman) is ‘elevation’ of Compassion, not coming with
justice, as is said: Some are swept away without justice
(Proverbs 13:23). Thus, but a man of terumot ruins it.130



“Now, you might say, ‘But King David was a man of
terumah!” Well, he was with Compassion. Furthermore, it is
written D°1nXin M7 °701 (hasdei david ha-ne’emanim), faithful acts
of love for David (Isaiah 55:3)—as he clung to one, so he
clung to the other.131

“Come and see: All his days, King David strove for this
terumah, offering, to be linked with justice, so that they
would couple as one—and the land would endure. Solomon
came and united them as one, so the moon waxed full and
the land stood firm. Zedekiah came and separated them, so
the land was left without justice, the moon became
defective, and the land was ruined—thus, but a man of
terumot ruins it. 132

“Come and see: Oil for the priests and wine for the
Levites—not because they need wine, but rather from
preserved wine, coming to their side to unite all as one, to
delight all worlds, so that all will be right, merging as one,
imbued with affection of all and love of the faithful.133

“For one who joins his aspiration to this becomes
complete in this world and in the world that is coming,
thereby cleaving all his days to 7eshuvah—the place where
wine and oil are found. Then he will not cling to this world,
neither its riches nor its cravings. Concerning this, King
Solomon cried out, He who loves wine and oil will not grow
rich (Proverbs 21:17); for other riches are reserved for him,
in which he will share, having a share in the world that is
coming, the place where wine and oil abide—in this world
and in the world that is coming. Whoever loves this place
does not need wealth or pursue it. Happy are the righteous
who strive for supernal wealth every day, as is written:
Gold and glass cannot equal her, nor can she be exchanged
for golden vessels (Job 28:17)—in this world. Afterward, To
endow those who love me with substance, their storehouses
to fill (Proverbs 8:21).7134

He opened again, saying, “yHvH said to Moses, ‘Go up to
Me to the mountain and be there, that I may give you the



stone tablets mxnm 1MNM (ve-ha-torah ve-ha-mitsvah), and the
teaching and the commandments, that I have written to
instruct them’ (Exodus 24:12). Ve-ha-torah—Written Torah. ve-
ha-mitsvah—QOral Torah. That I have written omni? (le-horotam),
to instruct them—spelled on7% (le-horotam), as is said: and to
the chamber of *nMn (horati), the one who conceived me
(Song of Songs 3:4).135

“Here one should contemplate: oni> (le-horotam)—>XnT
DNN? (le-horatam de-mai), to the one who conceived whom? If
you say ‘The one who conceived Israel’—they aren’t
mentioned in the whole verse! Rather, the one who
conceived torah and mitsvah. And who is that? Preserved wine,
for all writing of the supernal book abides there, and from
there issues Torah, which is why we call it 2022w 70 (7rah
she-bi-khtav), ~Torah in Writing. Thus, that I have
written on1a>  (le-horotam), to Instruct them—onni®  (le-
horatam), to the one who conceived them, surely, as is said:
and to the chamber of ’n™71 (horati), the one who conceived
me (Song of Songs 3:4).136

“119 Huaw 1N (Torah she-be-al peh), Oral Torah—another one,
which is based a/peh, on the mouth. What is the mouth? pa‘at
(Knowledge), which is the mouth of the book and the
writing. This other Torah is called 7rah she-be-al peh, Torah on
the Mouth, for She is based on that mouth, which is 7orah she-
bi-khtav, Torah in Writing.137

“Thus, Moses was elevated entirely, above all other
faithful prophets, as is written: that I may give you (Exodus
24:12)—you, precisely!138

“It is written: Remove the dross from silver, and for the
refiner a vessel emerges. Remove the wicked from the
king’s presence, and his throne will be established in love
(Proverbs 25:4-5). Come and see: When the wicked abound
in the world, the throne of the Holy King is established in
Judgment, absorbing Judgment, and its flames burn the
world. But when the wicked are eliminated from the world,
then his throne will be established in love—in Iove, not in



Judgment. What does this imply? That the lower world
depends upon the upper world, and the upper world
accords with the conduct of the lower world.132

“His throne will be established in love [41a]—one who
wishes to bless Him, in love, not in Judgment. What does
this imply? That when the priest enters the Temple, he
should enter with Ilove, which is water, and not having
drunk wine—aGewvurah. He should enter with water, not with
wine.”140

Rabbi Yehudah and Rabbi Yitshak came and kissed his
head. From that day on, he never left Rabbi Yehudah’s
household; and when he entered the house of study, Rabbi
Yehudah would rise before him, saying, “I have learned a
word from him, and it is fitting to treat him with respect.”
Later he was esteemed among the Companions and they
used to call him Rabbi Yeisa the Hammerhead, shattering
rocks and shooting sparks in every direction. Rabbi El’azar
would proclaim of him, Before I formed you in the womb, I
knew you (Jeremiah 1:4).141

YHVH spoke to Moses and Aaron, saying, “These are the
living beings that you may eat of all the animals that are on
the land” (Leviticus 11:1-2). Why is Aaron mentioned here?
Well, because he is always poised to distinguish between
impure and pure, as is written: and to divide between the
impure and the pure (ibid., 47).142

Rabbi Abba opened, “Who is the man desiring life,
loving many days to see good? Keep your tongue from evil
and your lips from speaking deceit (Psalms 34:13-14). And
it is written: He who guards his mouth and his tongue
guards his soul from troubles (Proverbs 21:23).

“Who is the man desiring life? What is life? Well, the
life called World that is Coming, where life abides. Thus we
have learned: Tree of Life—a tree from that life, a tree
planted in that life. So it is written: Who is the man desiring
life?143



“Loving many days to see good. What are days? Well,
the Name of the Holy King, joined to those supernal days,
which are called days of heaven over the earth
(Deuteronomy 11:21)—days of heaven, surely; over the
earth, surely! One who desires to have a share in life
above, and one who desires to cleave lovingly to those
days, should guard his mouth from all—guarding his mouth
from food and drink that defiles the soul and removes a
person from that life and from those days, and guarding his
mouth from words of evil, so as not to be defiled by them;
he should keep far away from them and have no part in
them.144

“Come and see: Mouth and tongue—another, supernal
place is called so. Therefore, a person should not spoil his
mouth or tongue—and certainly not defile his soul and
body, thereby defiling himself in the other world, as we
have established.142

“Irin NXT (Zot ha-hayyah), These are the living beings, that
you may eat of all nnnan (ha-behemah), the animals, that are
on the land (Leviticus 11:2). The beginning of this verse
does not match its end, nor the end its beginning! First, zot
ha-hayyah, These are the living beings, and subsequently, of
all ha-behemah, the animals.146

“Well, the blessed Holy One said, ‘As long as the people
of Israel preserve their souls and bodies, not defiling them,
surely, zot ha-hayyah, This is the living being, that you will eat
—they will be in a state of holiness, cleaving to My Name.
By selecting the beneman, animal, that I have chosen for you
to eat, you will not defile yourselves by them, and you will
cleave to My Name. But whenever they do not preserve
their souls and bodies from food and drink, they will cleave
to another, impure place, defiling themselves.” Thus it is
written zot ha-hayyah, This is the living being, that you will eat
—surely, for She is mystery of the Holy Name, to which one
should cleave.14Z



“Of all ha-behemah, the animals, that are on the land—
because of the food from this behemah, animal, which is pure
and will not defile you, you will have a share in My Name,
cleaving to it.148

“Furthermore, zot ha-hayyah, This is the living being, that
you may eat. Concerning Pharaoh is written nXrm (Be-zot), By
this, shall you know that I am yHvH (Exodus 7:17)—zot, this,
is confronting you, to punish you. Here, too, Zot ha-hayyah,
This is the living being, 192XN WX (asher tokhelu), when you
eat, of all the animals that are on the land—:zot, this, is
confronting you, to punish you if you defile your souls.
Why? Because souls come from Her, and if you defile what
is Hers, this will confront you. Whether for good or for evil,
She stands poised by you.”149

Rabbi El’azar said, “Zot ha-hayyah, This is the living being,
that you may eat of all the animals—all those that are
linked to this side you are permitted to eat, and all those
that do not come [41Db] from this side you are forbidden to
eat; for there are animals linked to this side, and there are
those that come from the other, impure side. Their sign is
as written: Everything that has hooves... (Leviticus 11:3)—
all of them distinctive, all of them designated by Scripture.
Consequently, whoever eats of those that come from the
impure side is thereby defiled, and he defiles his soul,
which comes from the pure side.”150

Rabbi Shim’on said, “The summation of all: As there
are ten Crowns of Faith above, so there are ten crowns of
impure sorcery below, and all things on earth are attached
either to this side or to the other side.151

“Now, you might say, ‘What about the goat, upon which
settles an impure spirit?” Not so! For if an impure spirit
settled upon it, we would be forbidden to eat it. Rather,
they pass through them and manifest in front of them, yet
do not settle within them; for as they settle, another spirit
passes over them and they disengage from their bodies. So
they appear in front of them and harass within them, yet do



not possess their bodies—which we are therefore permitted
to eat.152

“Come and see: As soon as they come to possess them,
a certain spirit passes; they raise their eyes, see those
signs, and disengage from them—though manifesting in
front of them—so we are not forbidden to eat them.123

“Whether cattle, beasts, birds, or fish of the sea—
among all of them appear right and left, Compassion and
Judgment. Whatever comes from the side of the right, the
side of Compassion, we are permitted to eat; and all those
coming from the side of the left, the side of Judgment, we
are forbidden to eat—for all their bodies are impure and
they all defile; an impure spirit settles within them,
dwelling in them. Therefore, the holy spirit of Israel must
not mingle with them nor be defiled by them, so that they
may remain holy and be recognized above and below.
Happy is their share, for the Holy King delights in them and
seeks to purify and sanctify them above all, for they are
linked to Him!154

“Come and see what is written: Israel, in whom I glory
(Isaiah 49:3). If the blessed Holy One glories in Israel, how
can they defile themselves and cling to the side of
impurity? Thus it is written: You shall hallow yourselves
and become holy, for I ywvH am holy; you shall not make
yourselves detestable through beast and bird and all with
which the soil teems, which I set apart for you to treat as
impure (Leviticus 11:44). One who is inherently in the
image of the King should not depart from the ways of the
King. Therefore, the blessed Holy One distinguished all
those coming from this side and all those coming from the
Other Side. Happy is their share! It is written: All who see
them will recognize that they are seed yHvH has blessed
(Isaiah 61:9)—vyHvH has blessed, really; yHvH has blessed,
totally!1l23

“Whoever eats of those forbidden foods clings to the
Other Side and makes his soul and his body loathsome. An



impure spirit settles upon him, and he demonstrates that
he has no share in the supernal King and does not come
from His side nor cleave to Him. If he departs like this from
the world, he is seized by all those linked to the side of
impurity, who defile him—punishing him as a person
loathed by his Lord, loathed in this world and loathed in the
world that is coming.126

“Of this is written onnun (ve-nitmetem), becoming impure,
through them (Leviticus 11:43)—without an X (alef), for
there is no remedy for his loathsomeness, and he never
emerges from impurity. Woe to them, woe to their souls, for
they will never cling to the Bundle of Life because they
have been defiled! Woe to their bodies, of which is written
For their worm will not die, nor will their fire be quenched,
and they will be a horror to all flesh (Isaiah 66:24). What is
a horror? A stench. Who causes this? That side to which
they clung.157

“The people of Israel comes from the right side—if they
cling to the left side, they surely spoil this side. They spoil
their bodies and spoil their souls; they are spoiled in this
world and spoiled in the world that is coming—especially
one who clings to the side of impurity—for all is connected
with one another, and it is written For you are a holy people
to yHvH your God, and you has yHvH chosen to be a treasured
people to Him of all the peoples (Deuteronomy 14:2).158

Rabbi Yose opened, “All a human’s toil is for his mouth,
woim  (ve-ha-nefesh), and the appetite, is not filled
(Ecclesiastes 6:7). I have contemplated the words of King
Solomon, and all of them are linked with supernal Wisdom.
All a human’s toil is for his mouth—this verse refers to the
time when a person is judged [42a] in that world. All the
judgment and all that he suffers in that world—vengeance
of the world, wreaked upon him—is for his mouth, because
of his mouth, which he did not guard, defiling his soul, not
cleaving to the side of life, the right side.129



“woim  (Ve-ha-nefesh), And the soul, is not filled—her
judgment is never ever completed. Alternatively, she will
never be fulfilled, ascending to her place, for she is defiled,
clinging to the Other Side.”160

Rabbi Yitshak said, “Whoever is defiled by them is
considered as if he worshiped idols, which are an
abhorrence to yHvH (Deuteronomy 7:25), as is written: You
shall eat no abhorrent thing (ibid. 14:3). One who worships
idols leaves the side of life, the holy domain, and enters the
other domain; similarly, one who defiles himself with these
foods leaves the side of life and clings to the side of death,
leaves the holy domain and enters the other domain.
Moreover, he is defiled in this world and defiled in the
world that is coming. Thus, onnun (ve-nitmetem), becoming
impure, through them (Leviticus 11:43).161

“It is written: You shall not make your souls impure
through beast and bird and all with which the soil teems,
which I set apart for you xXnu> (le-tamme), to declare impure
(Leviticus 20:25). What is le-tamme? To render other nations
impure, for they are impure and come from the side of
impurity. Each one clings to his place.”162

Rabbi El’'azar was sitting before his father, Rabbi
Shim’on. He said to him, “Concerning what we have
learned: The blessed Holy One will one day purify Israel—
with what?”

He replied, “As is written: I will sprinkle pure water
upon you, and you will be pure; from all your impurities
and from all your idols will I purify you (Ezekiel 36:25).
Once they are purified, they will be sanctified. And the
people of Israel, who cleave to the blessed Holy One, are
called holy, as is written: Holy is Israel to yHvH, the first
fruits of His harvest... (Jeremiah 2:3), and it is written
People of holiness shall you be to Me... (Exodus 22:30).
Happy are the people of Israel, of whom the blessed Holy
One says, Be holy, for I ynvH am holy (Leviticus 11:44); for it
is written To Him you shall cleave (Deuteronomy 10:20),



and it is written He has not done so for any other nation,
and the laws they know not. Hallelujah! (Psalms
147:20).7163
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Parashat Tazri’a

“SHE YIELDS SEED” (LEVITICUS 12:1-13:59)

abbi El’azar opened, “On my bed at night, I sought
him whom my soul loves—I sought him, but did not
find him (Song of Songs 3:1). *20wn %u (Al mishkavi), On
my bed—the verse should read °10wni (be-mishkavi), in my
bed. Why al mishkavi? Well, Assembly of Israel speaks before
the blessed Holy One, pleading with Him about the exile,
because She is dwelling among other nations with Her
children and lying in the dust. And because She is lying in a
foreign, impure land, She says, ‘Al mishkavi at night—al
mishkavi, about my lying, 1 plead, for I am suffering pain in
exile. So I sought him whom my soul loves—to deliver Me.’L1
“I sought him, but did not find him—for it is not His
way to unite [42b] with Me except in His palace.2
“I called him, but he did not answer me (Song of Songs
5:6)—for I am dwelling among other nations, and only His
children hear His voice, as is written: Has a people heard
God’s voice [speaking from the midst of the fire, as you
yourself have heard, and still lived?] (Deuteronomy 4:33).”3
Rabbi Yitshak said, “Al mishkavi at night—Assembly of
Israel said, ‘Al mishkavi, about my bed, 1 complained before
Him, that He should unite with Me, delighting Me and
blessing Me with complete joy.” For so we have learned: By
the union of the King with Assembly of Israel, many



righteous ones obtain a holy inheritance and exist in the
world.”4

Rabbi Abba was walking by a watercourse within the
cave of Lydda, accompanied by Rabbi Yose and Rabbi
Hiyya. Rabbi Yose said, “It is written: A woman of strength
is her husband’s crown, whereas a shameful one is like rot
in his bones (Proverbs 12:4). A woman of strength—
Assembly of Israel. A shameful one is like rot in his bones—
the other nations, whom the blessed Holy One cannot
tolerate in the world, as is said: PpX1 (va-aquts), and I
loathed, them (Leviticus 20:23), like 117 (qotsin), thorns, and
thistles pricking a person unbearably.”2

Rabbi Abba said, “A woman of strength is her
husband’s crown. A woman of strength—Assembly of Israel,
who is mistress of many forces and camps throughout the
world.6

“Her husband’s crown—as is said: a crown of nxan
(tiferet), glory (Isaiah 62:3), and all is one.Z

“A woman of strength—Assembly of Israel, for by
uniting with the King, She generates many forces, many
camps, and many righteous ones in the world, all called
‘sons of the blessed Holy One and Assembly of Israel,” as is
written: You are sons of vyHvH your God (Deuteronomy
14:1).”8

While they were walking, Rabbi Abba said, “Let each
one say a word about Assembly of Israel.”

He opened, saying, “A woman of strength who can find?
Her price is far beyond rubies (Proverbs 31:10)—Assembly
of Israel, who is a woman of strength, as we have said.

“Who can find?—as is said: what will find you in the
days to come (Genesis 49:1). Who can find?—to wage war
against Her. Who can find?—who will succeed in being fully
within Her, constantly with Her?2

“fon (mikhran), Her selling, is far beyond rubies—the
verse should read nnpn (mighan), her purchase. However, all
those who do not cleave to Her completely and are not



wholehearted with Her—nmnon (maknerah), She sells, them,
delivering them into the hands of other nations, as is said:
The Children of Israel abandoned yHvH, and He sold them
into the hand of Sisera (1 Samuel 12:9). Then they are all
far from those supernal holy rubies, in which they will have
no share, as is written: wmikhrah, What is sold by Her, is far
from rubies.”10

Rabbi Hiyya opened with the following verse, saying,
“The heart of her husband trusts in her, and no booty will
he lack (Proverbs 31:11). The heart of her husband trusts
in her—the blessed Holy One, who therefore appointed Her
over the world, to be conducted by Her. All His weapons He
has entrusted in Her hands, and all the warriors; so no
booty will he lack.”11

Rabbi Yose opened with the following verse, saying,
“She repays him good and not evil all the days of her life
(Proverbs 31:12). She repays him good—She provides
goodness for the world; She provides goodness for the
palace of the King and its members. And not evil—for it is
written: and the tree of knowledge of good and evil
(Genesis 2:9).12

“Good—when? When those Days of Heaven shine upon
Her, uniting with Her fittingly—those being the days of her
life, for the Tree of Life sends Her life and shines upon Her.
At that time, She repays him good and not evil.”13

Rabbi Abba said, “That is fine! All those verses were
spoken for Assembly of Israel.”

We have learned: “If a

, woman yields seed
When a woman yields seed first, she bears a

4 .7 14
(Leviticus 12:2).14 male 15

Rabbi Abba said, “But we have learned that the blessed
Holy One decrees whether that drop is male or female; yet
you say, ‘If a woman yields seed first, she bears a male?’”16



Rabbi Yose said, “Surely, the blessed Holy One
distinguishes between a male drop and a female drop—and
since He distinguishes, He decrees whether it is male or
female.”1Z

Rabbi Aha said, “And bears a male (Leviticus 12:2).
Now, as soon as she yields seed, does she give birth, as is
written: and [she] bears? Rather, this verse should read
When a woman yields seed and there be a male; why When
a woman yields seed and bears?”18

Rabbi Yose replied, “From the day that a woman
conceives, every day she gives birth! She can talk of
nothing but her giving birth, and that it will be a boy; thus,
When a woman yields seed and bears a male.”

Rabbi Hizkiyah opened,

, “How many are Your
When a woman yields seed works, O yuva! All of

(Leviticus 12:2).19 them  You made in
wisdom,; the earth is filled with Your creatures (Psalms
104:24). How many are the works of the King! This may be
compared to a person who takes in his hand [43a] a
conglomeration of seeds and sows them all at once, and
subsequently each one emerges separately. Similarly, the
blessed Holy One made His works in Wisdom, and Wisdom
took all as one and sowed them; subsequently each one
emerged in its time, as is written: All of them You made in
wisdom.”20

Rabbi Abba said, “How many are Your works, O YHVH!
How many are the works of the Holy King, all concealed in
Wisdom, as is written: All of them in wisdom (Psalms
104:24)—all included in Wisdom, issuing only by certain
paths toward Binah, whence all is made and arranged, as is
said: mnan11  (w-vi-tvunah), and by understanding, it is
established (Proverbs 24:3). Thus, All of them in wisdom;
You made, in Binah.21



“The earth is filled—Assembly of Israel, for from there
She is filled with all, as is said: All the streams flow into the
sea, yet the sea is not full... (Ecclesiastes 1:7). The earth is
filled with Your creatures—for She generates them
afterward, as is written: These are the generations of
heaven and earth oX72m21 (be-hibbare’am), when they were
created (Genesis 2:4)—0X71 ‘72 (be-he bera’am), by he He
created them. Thus, The earth is filled with Your
creatures.22

“Come and see: When a man comes to sanctify himself
—to couple with his female with intention of holy aspiration
—another, holy spirit is aroused above him, composed of
male and female. The blessed Holy One signals to a certain
angel who is appointed over the conception of human
beings, and entrusts him with that spirit, informing him
where to deposit it, as is written: The night said, A male is
conceived’ (Job 3:3)—The night said to that minister, ‘A
male is conceived by so-and-so.” And the blessed Holy One
commands that spirit with whatever He wishes, as has been
established.23

“Then the spirit descends along with a certain image—
the one assuming the form above. In that image, he is
created; with that image, he goes through this world, as is
written: Only with an image does a human go about
(Psalms 39:7). As long as this image is with a person, he
exists with his image in the world, for they are joined as
one. And King Solomon warned people, saying, Before the
day breathes and the shadows flee... (Song of Songs 2:17)—
two.24

“In the Book of Sorcery of Ashmedai I found that one
who knows how to perform sorcery on the left side and to
cling there should stand by the light of a lamp, or in a place
where his own images may be seen, and utter certain
words and invite his images to those whom he has
summoned, and say that they are willingly prepared for



their commands. Such a person has left the domain of his
Lord and has yielded his pledge to the impure side.22

“By those incantations that he wutters, inviting his
images, two spirits manifest, and array themselves in his
images in human form, and inform him how to harm and
benefit at particular times. These are two spirits who were
not comprised within a body, and now they are comprised
within these images, arrayed in them, and they convey
information to this person—one who has left the domain of
his Lord and yielded his pledge to the impure side.26

“Come and see: A person is forbidden to throw away
household utensils, or anything else in his house, and
deposit it with the Other Side—which must not be done, for
many wardens of judgment are waiting to receive that
object, and from that moment on, no blessing settles upon
it, since it belongs to the Other Side. All the more so, one
who summons another—the Other Side—to dominate his
supernal goodness, for it now belongs to the one that he
summoned.2Z

“When a person’s days draw near, the supernal image
that was given to him—that spirit who clung to it every day
comes and takes it and is arrayed in it and goes away, and
it never appears with that person again. Then he knows
that he has been totally rejected.28

“Come and see: When the soul descends to be
conducted into this world, it comes down to the earthly
Garden of Eden and sees the glory of the spirits of the
righteous, standing row upon row. Afterward, it goes to
Hell and sees the wicked, who are crying ‘Woe! Woe!’ with
no one taking pity on them. In every respect, it is provided
testimony, and that holy image stands above it until it
emerges into the world.22 [43Db]

“When it emerges into the world, that image is at its
side, participating with it and growing with it, as has been
said, for it is written: Only with an image does a human go
about (Psalms 39:7). A person’s days participate with that



image and depend upon it, as is written: For we are but
yesterday, unknowing, for our days are a shadow upon
earth (Job 8:9)—for our days are a shadow, surely! From
the day that a woman conceives until the day that she gives
birth, no one knows how many and how exalted are the
works of the blessed Holy One, as is written: How many are
Your works, O vHvH! All of them You made in wisdom; the
earth is filled with Your creatures (Psalms 104:24).30

“Come and see: All spirits of the world, when they
emerge, emerge comprising male and female. Afterward,
they diverge on their paths. If a person is worthy, later they
couple as one—that is, he finds his mate—joining in one
coupling entirely, of body and soul.31

“It is written: Let the earth bring forth 7’ w9l (nefesh
hayyah), a living soul, according to its kind (Genesis 1:24). As
has been said, Let the earth bring forth, surely, for from
Her they issue. wefesh hayyah, Soul of a living being—as we
have established, the spirit of Adam. This corresponds to
what is written: But from the fruit of the tree in the middle
of the garden (Genesis 3:3). From the fruit of the tree—the
blessed Holy One. In the middle of the garden—in the
middle of the Woman.32

“We have learned: This corresponds to When a woman
yvields seed and bears a male (Leviticus 12:2)—not
comprising male and female, according to the ways of the
world, for they were the cause.”33

Rabbi El’azar said, “Not so! For all is male and female,
comprised as one, separating afterward. But, and bears a
male—comprised in one from the right side. If she bears a
female (Leviticus 12:5)—comprised in one, female and male
from the left side, for the left side dominates and male is
subdued on the right, without power. Then the male issuing
from the female, from the left side, is effeminate and is not
called male. But a male issuing from the right is dominant,
and a female issuing from there is subdued, since the left
side does not rule. Thus it is written and bears a male.34



“How  many thousands and myriads issue
simultaneously into the world! Yet, from the day that She
generates them, they are not called souls until they are
stabilized in the body. And how long is that? Thirty-three
days, as is written: Thirty days and three... (Leviticus
12:4).35

“She shall be impure seven days (Leviticus 12:2)—for
during all seven days, they do not enter Her presence,
joining Her; and for all these seven days, the spirit roams
the body to find a place, and so it is written it shall be
seven days under its mother (ibid. 22:27). On the eighth
day, they become soul and body, appearing before Mmatronita,
to be joined with Her and the Male as body and soul.36

“Thirty days and three she shall remain in blood of
purity (Leviticus 12:4)—for the spirit to be stabilized in the
body. What is the purpose of the three days? Well, for three
days following circumcision, the child is in pain and the
spirit does not settle in the body as on other days. So,
Thirty days and three she shall remain in blood of purity.3Z

“First, in blood of purity, and afterward, the days of her
purity (Leviticus 12:4). Well, in blood of purity—blood of
circumcision, blood after blood from the child. The blessed
Holy One preserves that blood all these days, as is written:
She shall remain 7770 *n72 (bi-dmei tohorah), in blood of purity
—tohorah, purity, unspecified, for the final 1 (ne) is not
pronounced; for you should not say ‘the purity of matronita,’
but rather purity, unspecified. It is called blood of purity,
pure blood.38

“She shall touch no consecrated thing... (Leviticus
12:4). Come and see: Every single day Assembly of Israel
obtains food from the King’s palace for the spirits of
humans and nourishes [44a] them in holiness—except for
these, until those spirits are stabilized in the body. After
thirty-three days She cares for them daily—and spirits are
joined with body, like other inhabitants of the world. Just as
She dwells only in a complete place, so all Her actions



follow this pattern until they are completed. She shall
touch no consecrated thing—caring for them.39

“If she bears a female—as 1 established, for the left side
dominates and the right is subdued. So, all is two for one;
female is far from male, for spirit to join body, since the left
is not stabilized like the right and is more agitated.”40

Rabbi Yehudah opened,

. “There is no one holy
When a woman yields seed like yHvH, for there is no

(Leviticus 12:2).44 one beside You, and
there is no rock like our God (1 Samuel 2:2). This verse is
difficult: There is no one holy like yHvH implies that there is
someone else holy, since it is written like yHvH. And there is
no rock like our God implies that there is another rock.42

“Well, surely, There is no one holy like yHvH, for there
are various holy ones. Holy ones above, as is written: [ This
verdict] by order of the holy ones (Daniel 4:14). Israel is
holy, as is written: You shall be holy (Leviticus 19:2). All of
them are holy, yet not holy like vHvH. Why? Because it is
written for there is no one n%2 (biltekha), beside You. What
does this mean? That the holiness of the blessed Holy One
exists °nva (wiiti), without, their holiness, since He does not
need theirs; but they are not holy »biitekha, without You. This
is for there is no one biltekha—their holiness does not exist
without You.43

“And there is no X (tsur), rock, like our God—as has
been established, that the blessed Holy One 1mx 11 7mx ¥
(tsar tsurah go tsurah), designs a form within a form, perfecting
it, blowing into it the spirit of life, bringing it forth into the
world.44

“Alternatively, And there is no rock like our God—there
is that which is called rock: Look to the rock from which
you were hewn (Isaiah 51:1); You shall strike the rock.
Look, I am about to stand before you there on the rock
(Exodus 17:6). All of them are called rock, yet there is no



rock like our God, who possesses power and dominion over
all.”45

Rabbi Hiyya was sitting one night with Rabbi Abba. They
rose at midnight to study Torah. As they were going out,
they saw a star striking another star three times, masking
its light. Just then, they heard two voices from two
directions—one from the north above, and [44b] one below
—and that voice proclaimed, ‘Enter and gather to your
places! Protection of the Female has been opened; the
blessed Holy One is entering the Garden to stroll with the
righteous there.” The voice passed and subsided.46

Rabbi Abba and Rabbi Hiyya returned, and said,
“Surely, it is a time of favor for arousal of Assembly of
Israel to unite with the Holy King!”4Z

Rabbi Abba said, “Surely, Assembly of Israel is drawn to
the blessed Holy One only by song, by Her praising Him—
until morning comes and the King extends to Her a thread
of love. Mystery of the matter is: The king extended to
Esther the golden scepter that was in his hand... (Esther
5:2). Do not say that He extends it to Her alone, but rather
to Her and to all those who join Her. Come, let us join as
one!”48

They sat down. Rabbi Abba opened, “YHVH Elohim said, ‘It
is not good for the human to be alone... (Genesis 2:18).
Why does the verse begin like this? Well, as has been said,
for this reason that it was good is not written of the second
day, because Adam was destined to be separated, so it is
written It is not good for 0IXn (ha-adam), the human, to be
alone.22

“It is not good for the human to be alone—now, was he
alone? Look at what is written: Male and female He created
them (Genesis 5:2), and we have learned: ‘Adam was
created with two faces’! Yet you say, It is not good for the
human to be alone. However, he did not engage with his
female, and she was not a helper facing him, since she was



at his side and they were as one back-to-back. So, Adam
was alone.

“I will make him a helper 11312 (ke-negdo), opposite him
(Genesis 2:18). What is ke-negdo? Facing him, to cleave to
one another, face-to-face. What did the blessed Holy One
do? He sawed him, and took the female from him, as is
written: He took one of his sides (ibid., 21). What is one?
His female.29

“He brought her to the human (Genesis 2:22)—He
adorned her like a bride and brought her so that she would
be facing him, face-to-face. As long as the female was
adjoined to his side, Adam was alone. Afterward, they
climbed [into bed] as two and rose six as one.2l

“Come and see: When she was adorned for Adam, the
blessed Holy One blessed them, as is written: God blessed
them... (Genesis 1:28), like a cantor blessing the bride with
seven blessings. From here we learn that once a bride and
groom are blessed with seven blessings, they cleave as one,
like the paradigm above.22

“Therefore, one who comes to unite with another man’s
wife spoils the Coupling—forming, as it were, two Powers
above—for the coupling of Assembly of Israel is with the
blessed Holy One alone, whether He is in Compassion or in
Judgment. It is as if he betrays the blessed Holy One and
Assembly of Israel, so the blessed Holy One does not
provide him the opportunity of teshuvah, which remains
suspended until he departs from the world, as is written:
This iniquity shall not be purged from you until you die
(Isaiah 22:14). And when? When he enters that world in
teshuvah and must receive his punishment.”33

Rabbi El’azar said, “If one betrays Assembly of Israel,
his teshuvah will not be accepted until he is punished in Hell;
all the more so, if he betrays Assembly of Israel and the
blessed Holy One; and all the more so, if he troubles the
blessed Holy One to form the image of a bastard in another
man’s wife, falsifying the royal solemnity.”24



Rabbi Hiyya opened, saying, “He who robs his father
and his mother and says, ‘It is no crime,’ is partner to a
destroyer (Proverbs 28:24). He who robs his father and his
mother—his father is the blessed Holy One; his mother is
Assembly of Israel. What is robs? As is said: That which
was robbed from the poor is in your houses (Isaiah 3:14).
And what is that? One who covets another woman, who is
not his mate.22

“There we have learned: ‘Whoever enjoys something of
this world without a blessing robs, as it were, the blessed
Holy One and Assembly of Israel, as is said: He who robs
his father and his mother and says, “It is no crime.”’
‘Whoever enjoys something of this world’—a generalization,
including a woman. Whoever clings to a woman to enjoy
her—if she is unmarried, and he enjoys her without a
blessing—it is as if he robs the blessed Holy One and
Assembly of Israel. Why? Because their coupling is by
seven blessings. If this is so concerning an unmarried
woman, all the more so with one who clings to another
man’s wife, who abides in the pattern above by coupling of
seven blessings.26

“Is partner to a destroyer (Proverbs 28:24)—]Jeroboam,
as has been established.2?

“And says, ‘It is no crime’ (ibid.)—for he says, ‘Look,
she is unmarried! Why is it forbidden?’ Thus, he robs his
father and his mother. Furthermore, he is partner to a
destroyer. Who is a destroyer? One who spoils the image
and arrangement above—all the more so, one who covets
his friend’s wife and clings to her, [45a] spoiling more, and
thus spoiled forever. A destroyer—spoiling above, spoiling
below, and spoiling his soul, as is written: a destroyer, and:
destroying his soul—it is he who does it (Proverbs 6:32).”28

Rabbi Hiyya opened, saying, “He said, ‘Let me go, for dawn
is rising!” And he said, ‘I will not let you go unless you have
blessed me’ (Genesis 32:27). He said, ‘Let me go!’—now,



was he bound in Jacob’s hand? Well, happy are the
righteous, for the blessed Holy One cares for their honor
and never abandons them, as is written: He will never let
the righteous totter (Psalms 55:23). Yet it is written: and
the socket of Jacob’s thigh was wrenched (Genesis 32:20).
Well, he collected what was his, as has been said.29

“It is written: He spent that night in the camp (Genesis
32:22), and it is written: He took them and brought them
across the stream (ibid., 24). What did Jacob have in mind
to bring them across at night? Well, he saw the Accuser
walking among his camps, and he said, ‘I will bring them
across the stream; perhaps he will not be there.’60

“What did he see? He saw his flame of fire flashing,
flying through his camps. Jacob said, ‘Better to move from
here, so the stream will divide between us and there will be
no disturbance.” Immediately, He took them and brought
them across the stream....51

“And Jacob was left alone (Genesis 32:25). From here
we learn: One who is alone in a house at night, or during
the day in an isolated house (What is ‘isolated’? Isolated
from other houses.)—all the more so at night—or one who
walks alone at night, can be harmed. Come and see: And
Jacob was left alone; then, and a man wrestled with him...
(ibid.).62

“Until the rising of dawn (Genesis 32:25). We have
learned: He came from the side of Judgment, and his
dominion was on the side of night. What is ‘on the side of
night’? To bring exile. As soon as light rose, his strength
weakened and Jacob overpowered him. Jacob saw that he
was a messenger and that he could not prevail against
Jacob because light had risen and his power was broken, as
is written: When the morning stars sang together, 0’m>X °12
53 W (va-yari'u kol benei Elohim), and all the sons of Elohim
shouted for joy (Job 38:7). What does va-yari'u mean? That all
those coming from the side of Judgment were shattered.
Then Jacob was empowered and seized him.63



“He said to him, ‘Let me go, for dawn is rising! Genesis
32:27). The time has come to sing praise to the blessed
Holy One and to gather together.” He said, ‘I will not let you
go unless you have blessed me’ (ibid.). Unless °1n272
(berakhtani), you have blessed me—the verse should read
unless °10712N (tevarekheni), you bless me. Why unless you have
blessed me? Well, Jacob said to him, ‘Surely, father
bestowed to me those blessings that he wished to confer
upon Esau, and I am afraid of you—will you acknowledge
them or not, or will you denounce me on account of
them?’64

“Immediately, he said to him, Your name will no longer
be 1pw’ (va’aqov), Jacob (Genesis 32:29). What was he telling
him? Well, as follows: ‘You did not gain those blessings by
crookedness or by your Xapw (ugba), deceit. They were not
by wugba, deceit; but rather Israel (ibid.)—Israel, surely,
acknowledges them, and from Him they issued, for you are
linked with Him. So I and all the legions acknowledge
them.6>

“For you have strived with divine beings and with
human beings, and have prevailed (Genesis 32:29). With
D°112X (elonim), divine beings—all those coming from the side
of harsh Judgment. And human beings—Esau and all his
multitude. And have prevailed—you prevailed over them,
and not they over you. Jacob did not let him go until he had
acknowledged those blessings, as is written: He blessed
him there (Genesis 32:30).66

“Come and see: When light rises, all those masters of
Judgment are subdued and disappear, and Assembly of
Israel converses with the blessed Holy One. That hour is a
time of favor for all, and the King extends to Her and to all
those who are with Her a scepter threaded with love, so
that they may share in the fullness of the Holy King, as has
been said.8’

“Come and see: When the blessed Holy One is with
Assembly of Israel, on those occasions when He is with Her



and She arouses desire toward Him first, drawing Him
toward Her with great yearning, then She is filled from the
right side, and many legions appear from the right side
throughout all worlds. But when the blessed Holy One
arouses love and desire first, and She [45Db] is aroused
afterward, not when He is aroused, then all is on the side of
the Female, and the left is aroused, and many legions arise
and are aroused on the left side throughout all worlds.68

“Similarly it is written: When a woman yields seed and
bears a male... (Leviticus 12:2), for the lower world
corresponds to the pattern above, one the paradigm of the
other.62

“In all things, one should unite his desire above with
the blessed Holy One, so that favor may prevail in the
world. Happy is the share of the righteous, who know how
to unite their desire with the Holy King! Of them is written
You, cleaving to yHvH your God, are alive every one of you
today! (Deuteronomy 4:4).”70

Rabbi Yehudah opened,
““NXIN OX (Al tiruni), Do
not look at me, for I am
blackish... (Song of

If a person has on the skin of his
body an inflammation or a rash

or a shiny spot... (Leviticus Songs 1:6). This verse

13:2).7L :

has been discussed, but
when the moon is concealed in exile, She says A/ tiruni—not
that She commands to not look at Her, but rather since She
sees how Israel yearns for Her, to see the light, She says 4/
tiruni, You cannot see me—‘you are unable to see Me.” Why?
For I am blackish—'for I am in darkness.” Why nmninw
(sheharhoret), blackish? The verse should read nmnw (shehorah),
black. Well, there are two darknesses. One, because the
sun has scorched me (Song of Songs 1:6)—‘for the sun has
withdrawn from Me, no longer illumining Me or gazing
upon Me.” And the other, ‘for my mother’s sons were
incensed at me (ibid.).’72



1o (She-shezafatni), Because [the sun] has scorched
me—the verse should read °inoiw (she-zafatni), because |[the
sun] has made me black as pitch. But it offers a hint, for
when the sun shines, it shines with six lights; and when it
withdraws, all those six are withdrawn.Z3

“My mother’s sons were incensed at me—those coming
from the side of harsh Judgment. 1m  (wikaru), Were
incensed, at me—as is said: My throat 1 (nihar), is hoarse
(Psalms 69:4). As is written: Our pursuers are at our necks
(Lamentations 5:5)—for when Israel went into exile, they
went with their hands bound tightly behind them and
millstones round their necks, so they could not open their
mouths.74

“They made me keeper of the vineyards (Song of Songs
1:6)—‘going into exile to guard the other nations for the
sake of Israel.” My own vineyard I did not keep (ibid.)—‘for
I cannot guard them. Previously, I kept my own vineyard,
and through it the other vineyards were kept; now I keep
the other vineyards for the sake of my own vineyard, that it
may be kept among them.’”7>

Rabbi Hiyya and Rabbi Yose were traveling on the road.
When they reached a certain field, they saw a biferous
balsam tree on the right side of the road. Rabbi Yose said,
“Enveloping smoke appears in our eyes! It is forbidden to
behold joy since the day the Temple was destroyed.”Z6

He opened, saying, “The earth and her fullness are
YHVH’ S, the world and those who dwell in her (Psalms 24:1).
Since he says The earth and her fullness are YHvH’Ss, why the
world and those who dwell in her? Isn’t the world part of
the earth? Well, this is what he is saying: yXi (Ha-arets), The
earth, and her fullness are YHVH'S—XWIp XUIX (ar'a gaddisha),
the Holy Land, called y X (£rets), Land of, the Living. The
world and those who dwell in her—the rest of the earth, all
as is said: He will judge the world in righteousness (ibid.
9:9), since the world depends on righteousness, and all is
one entity.”ZZ



Rabbi Hiyya said, “The earth and her fullness. The
earth, granted; but what is her fullness? Well, these are
souls of the righteous.Z8

“The world and those who dwell in her. The world—the
earth below. And those who dwell in her—humanity.”

Rabbi Yose said, “If so, how can we explain For upon
seas He founded her, and upon rivers set her firm (Psalms
24:2)?719

He replied, “Certainly so! Namely, Land of the Living—
upon seas He founded her, and upon rivers set her firm, for
they all issue from that supernal river flowing and gushing
from Eden, and by them She is arrayed to be crowned by
the Holy King and to nourish the worlds.80

“Consequently, Who shall ascend the mount of YHVH...?
The clean of hands and the pure of heart, who has not
borne wn1 (nafsho), his soul, falsely (Psalms 24:3-4)—written
wal (nafshi), My soul. What is My soul and his soul? Well, all
is one entity, as is said: vHvH has sworn by His soul (Amos
6:8); According to My heart and My soul he shall act (1
Samuel 2:35). King David was joined with that heart, with
that soul; so he has not borne my soul falsely.”81

As they were going along, they came upon a man whose
face was full of lesions, who rose from beneath a tree. They
gazed at him and saw [46a] that his face was red from
those lesions. Rabbi Hiyya said, “Who are you?”82

He replied, “A Jew.”

Rabbi Yose said, “He is a sinner, for otherwise his face
would not be marked with these evil illnesses—and these
are not called ‘chastenings of love.””

Rabbi Hiyya said, “Certainly so, for chastenings of love
are hidden from people.83

“Come and see what is written: If a person has on the
skin of his body an inflammation or a rash or a shiny spot
(Leviticus 13:2)—look, three types here, all called a scaly
affliction, as is written: and it becomes a scaly affliction on
the skin of his body (ibid.)—1710 (segiru), closing, completely



enclosed; and it is written he shall be brought to the
priest... (ibid.). But of those which are visible externally, it
is written When the priest sees it, he shall declare him
impure (ibid., 3), for surely those that are externally visible
in the presence of others come from the side of impurity
and are not chastenings of love.”84

Rabbi Yose said, “How do we know this?”82

Rabbi Hiyya replied, “Because it is written Better open
reproof NIMon 7anXNA (me-ahavah mesuttaret), than hidden love
(Proverbs 27:5)—if that reproof is me-ahavah, from love, it is
hidden from people. Accordingly, one who reproves his
fellow lovingly should conceal his words from others, so
that his fellow may not be ashamed. And if his words are
not loving, they are delivered openly, so that he will be
ashamed in the presence of others.86

“Similarly with the blessed Holy One: when He
reproves a person, He always does so lovingly. First, He
strikes his body internally. If he repents, good; if not, He
strikes him beneath his clothes, and these are called
‘chastenings of love.” If he repents, good; if not, He strikes
him on his face openly, in front of all, so that they will look
at him and know that he is a sinner, unloved by his Lord.”8Z

That man said to them, “Bound in single counsel, you
have come upon me! You are surely of those who dwell in
the house of Rabbi Shim’on son of Yohai, who fear nothing.
If my sons, who are following me, assail you—how could
you speak openly?”88

They replied, “So it is with Torah, as is written: At the
bustling crossroads she calls, in the gateways of the city
she utters her sayings (Proverbs 1:21). If we were afraid of
you regarding words of Torah, we would be ashamed before
the blessed Holy One. Furthermore, Torah requires
thirsting clarity.”839

The man opened, saying, “Who is a God like You,
forgiving iniquity...? (Micah 7:18).” He raised his hands and



wept. Meanwhile, his sons arrived. The younger one said,
“Heavenly help is here!”20

He opened, saying, “I have seen all in the days of my
mere breath: a righteous one perishes in his righteousness,
and a wicked one prolongs his life in his evil (Ecclesiastes
7:15). I studied this verse in the academy of Rabbi Dostai
Sava, who said in the name of Rabbi Yeisa Sava: I have
seen all in the days of my mere breath. Now, how could
King Solomon, who was wiser than all, say this—that he
saw everything when he journeyed through the darkness of
the world? For whoever delves into the darkness of the
world sees nothing and knows nothing.2L

“Well, this is what he meant. In the days of King
Solomon, the moon waxed full, and Solomon became wiser
than all inhabitants of the world. Then he saw all and knew
all. What did he see? He saw all, not withdrawing from the
moon, illumining Her like the sun, as is written: I have seen
all in the days of my breath. Who is my breath? The moon,
who is comprised of all: water, fire, and spirit as one—like
breath issuing from the mouth, comprised of all. He saw all
with that breath of his, to which he was joined.22

“A righteous one perishes in his righteousness. Come
and see: When the righteous abound in the world, this all
never withdraws from the moon, and this all absorbs
anointing oil from above, is filled and saturated joyously, so
as to couple with the moon, attaining for Her sake. But
when the wicked abound in the world and the moon
darkens, then a righteous one 721X (oved), perishes, in his
righteousness. It is not written A righteous one 71X3
(neevad), is lost, but rather A righteous one oved, loses, for
He is not reflected in the moon and does not absorb
anointing oil and joy to fill Her and couple with Her. Thus, a
righteous one loses. 177¥2 (Be-tsidgo), On account of his
righteousness—the moon, for since She is not present to
couple with Him, He Iloses, not drawing from joy, as He had
done.23



“Then the whole left side is aroused, and the wicked
prolong their lives tranquilly [46b] in the world, as is
written: and a wicked one prolongs his life in his evil. What
is in his evil? Through the side to which he clings.24

“Furthermore, A righteous one perishes in his
righteousness, for when the wicked abound in the world
and Judgment depends upon their sins, a righteous one
perishes in his righteousness—he is seized for their sins.
Consequently, my father was seized for the sins of his
townspeople, who were all impudent toward him, yet he
never admonished them or put them to shame. And he
restrained us from contending with the wicked, telling us,
For David. Do not challenge evildoers... (Psalms 37:1).”25

His father said, “Surely, the blessed Holy One has
punished me with this, for I had the power to restrain
them, and I didn’t put them to shame even secretly, nor
openly.”26

His son opened again, saying, “0’mox M ¥ (Va-yiytser YHVH
Elohim), YHVH Elohim formed the human, dust from the earth...
(Genesis 2:7). 079X M X (Va-yiytser YHVH Elohim), YHVH Elohim
formed—with two ¥ (yitsrin), impulses: a good impulse and
an evil impulse, one corresponding to water and one
corresponding to fire.27

“YHVH Elohim—a complete name.928

“0IXN DX (Et ha-adam), the human—comprising male and
female.99

“Dust from the earth—the Holy Land, whence he was
created, site of the Temple.100

“And blew into his nostrils nnwi (nishmat), the breath of,
life—the holy xnnwi (nishmeta), soul, drawn from supernal
life 101

“And the human became 7’11 w2l (nefesh hayyah), a living
soul—a human imbued with a holy Xwo1 (nafsha), soul, from
the supernal hayyah, living being, which the earth brought
forth, as is written: Let the earth bring forth nefesh hayyah, a



living soul (Genesis 1:24)—a soul of that supernal hayyah,
living being.102

“Come and see: As long as this holy soul cleaves to a
person, he is beloved of his Lord. Many guardians protect
him on all sides, he is distinguished for good above and
below, and holy shekhinah settles upon him. But when he
perverts his ways, Shekhinah withdraws from him and the
holy soul no longer cleaves to him; from the side of the evil,
mighty Serpent, a spirit is aroused—roaming through the
world, settling only in a place vacated by supernal holiness.
Then the person is defiled, blemished in his flesh, in his
face, in everything.103

“Come and see: Because this nefesh hayyah, soul of a
living being, is holy and exalted, when the Holy Land draws
her in and absorbs her, she is called neshamah, soul-breath. It
is she who ascends on high and speaks before the Holy
King, entering all gates, with no one hindering her. So she
is called ‘speaking spirit,” since all the other souls are not
permitted to speak before the King.194

“Consequently, Torah proclaims, Keep your tongue from
evil and your lips from speaking deceit (Psalms 34:14). For
if his lips and his tongue speak evil words, those words
ascend on high. And as they ascend, all proclaim: ‘Keep
away from the evil word of so-and-so! Clear a path for the
evil Serpent!” Then the holy soul is removed from him and
can no longer speak, as is said: I was dumb—in silence. |
kept still, deprived of good (Psalms 39:3). She ascends in
shame, utterly distressed, and is not provided a place as
before. Of this is written He who guards his mouth and his
tongue guards his soul from troubles (Proverbs 21:23)—his
soul, precisely: she who used to speak is reduced to silence
on account of evil speech. Then the Serpent is ready, for all
returns to its place.105

“When that evil word ascends by certain paths and
settles before the mighty Serpent, numerous spirits are
aroused in the world, and a spirit descends from that side



and finds the person who aroused it by the evil word—for
the holy speaking spirit has been removed from him, so
[the evil spirit] settles upon him, defiling him, and then he
is infected with scaly affliction.106

“Just as a person is punished for an evil word, so he is
punished for a good word that he has the opportunity to
speak but does not speak, for he taints that speaking spirit.
All the more so if people are following a crooked path and
he is able to speak to them yet keeps silent, as I have said,
for it is written: I was dumb—in silence. I kept still,
deprived of good, and my pain was intense (Psalms 39:3),
with afflictions, with defilement. This is what David said:
[47a] “With this I will be afflicted, 190X (ve-itpenei), and I will
be released, from it’—as is written: 7o (Peneh), Turn, to me
and grant me grace, [for alone and afflicted am I] (Psalms
25:16), as is said: 177X 1921 (Va-yiphen Aharon), Aaron turned [to
Miriam, and, look, she was stricken with scales] (Numbers
12:10).7107

Rabbi Hiyya and Rabbi Yose dismounted and kissed
him. They joined as one all along the way. Rabbi Hiyya
proclaimed for them, “The path of the righteous is like
gleaming light, shining ever brighter until full day
(Proverbs 4:18).”

Rabbi Yose said, “The
Companions have

If a person has a scaly affliction, already discussed all

he shall be brought to the priest the types, and the

(Leviticus 13:9) 108 priest recognized which
ones were pure and which were impure. He knew which
ones were chastenings of love and which ones appeared in
a person repulsive to his Lord, on whom He spat.109

“It is written: Incline not my heart to an evil thing, to
plot deeds of wickedness with evildoing men, and let me
not taste their delicacies (Psalms 141:4). According to a
person’s ways, so he causes affliction in the world. Incline



not my heart to an evil thing, to plot wickedness—f{rom
here we learn: One is led on the path one wishes to
take.”110

Rabbi Yitshak said, “This verse is difficult. Does the
blessed Holy One lead a person astray into a way of sin and
evildoing? If so, there is no justice in this world or in the
world that is coming, and the Torah is imperfect, for it is
written: If you hearken; if you do not hearken.lll

“However, David admonished his heart to lead him on
the path of truth, as is said: mawm (va-hashevota), Bring back,
to your heart (Deuteronomy 4:39). What is bring back?
Once, twice, thrice to come back to it, conduct it, and
admonish it. He said to it as follows: Incline not, O my
heart, to an evil thing—to his heart he said, Incline not.112

“According to a person’s ways, so he causes affliction in
the world, and Judgment prevails in the world. This is scaly
affliction. The Companions have already discussed this, but
scaly affliction, according to its translation.”113

Rabbi Yehudah said, “What is ‘according to its
translation’? 17730 (Segiru), closing, for it closes and does not
open, and is then called ux (nega), affliction.”114

Rabbi Yose said, “For the Patriarchs are not supplied,
much less the Children, corresponding to what is written:
When 07X (adam), a person, has scaly affliction (Leviticus
13:9)—adam, really! From here it descends to whom it
descends; affliction spreads to all from that segiry,
closing.”115

Rabbi Yitshak said, “Surely this is mystery of the word
that is written: He has spurned His sanctuary
(Lamentations 2:7). Why? Because inhabitants of the world
brought it about, as is written: for he has defiled YHVH s
sanctuary (Numbers 19:20)—he has actually defiled it.”116

Rabbi El’azar said, “Why? Because the one who has
withdrawn withdrew, and the mighty Serpent prevails,
injecting slime and defiling the one it defiles—all because
of sins of the world.11lZ



“It has been taught: When the Serpent begins to reveal
itself, the supports and edifice are withdrawn and removed,
and the mighty Serpent comes and injects slime, and then
the Sanctuary becomes defiled. Who is the Sanctuary? As is
written: I put a scaly affliction in a house of the land you
possess (Leviticus 14:34). And it is written: Now the
serpent was most cunning of all the beasts of the field...,
and he said to the woman (Genesis 3:1)—to the actual
woman, within whom is found the site of the Sanctuary.
Thus, he has defiled yHvH’s sanctuary by his sins, for the
mighty Serpent is revealed.118

“What is the sin? Evil speech, for because of evil
speech the Serpent appears, both above and below. And it
is written: YHvH sent against the people 0’oIwn Dwrin (ha-
nehashim ha-serafim), the fiery serpents (Numbers 21:6). It is
not written oo wn (ha-serufim), the burnt, or oMW (ha-
sorefim), the burning, but rather ha-serafim, the fiery. Who are
serafim? As is written: The heads of ©vin (taninim), sea
serpents (Psalms 74:13)—two, sometimes turning into one.
And it is written: Seraphim were standing Sunn (mi-ma‘al),
above, Him (Isaiah 6:2)—above Him, surely, as is said: to
take their stand u (al), above, YHvH (Job 1:6). Then segiry,
closing, entirely, with no one to open.119

“Of this is written Such is the way of an adulteress...
(Proverbs 30:20). What is an adulteress? An adulteress,
surely! She eats and wipes her mouth, and says, ‘I have
done no wrong’ (ibid.).”120

Rabbi Yitshak said, “Deficiency of all occurs below only
because it occurs above; and it occurs above only when it
occurs below by sins of the world, for all depend on one
another.”121

Rabbi Hiyya opened, “I
saw that wisdom has an
advantage over folly as
light has an advantage

If a man’s hair falls out, he is
bald; he is pure (Leviticus



13:40). over darkness
(Ecclesiastes 2:13). In

many places I have examined the words of King Solomon
and have observed his great wisdom [47b] and how he
concealed his words deep within the holy palace. This verse
should be investigated. Why did he say I saw? Don’t the
other inhabitants of the world know and see this? Even
someone who has never known or perceived wisdom all his
days knows this: that wisdom has an advantage over folly
as light has an advantage over darkness—yet he praises
himself by saying I saw!122

“But it has been taught as follows: Who is as wise as
Solomon, who is called by seven rungs, corresponding to
the pattern above? Six days above, seventh above them; six
days below, seventh above them; six steps to his throne, he
upon the throne, as is written: Solomon sat on the throne of
yHvH as king (1 Chronicles 29:23). Seven crowns of days
above; correspondingly, seven names for Solomon,
displaying his holy wisdom. Thus he is called by seven
names: Solomon, Jedidiah, Agur, Bin Yake, Lemuel, Ithiel,
Koheleth.123

“He uttered seven 0’93711 (havalim), breaths. What he saw,
no other human saw; and when he gathered wisdom and
climbed the rungs of wisdom, he was called n%mp (Qohelet),
Gatherer. He uttered seven breaths corresponding to seven
crowns above, and from each breath a voice was formed.124

“It has been taught in the name of Rabbi Shim’on: A
breath generates a voice by the spirit and water within it,
and there is no voice without breath.” And it has been
taught: ‘By seven breaths those above and below exist.’
Rabbi Yitshak taught, ‘Come and see that the world
endures by breath, for without breath issuing from the
mouth, no person could exist for even a moment.’125

“Similarly, Solomon spoke his words, by which the
world endures, with this breath by which the world
endures. And this breath by which the world endures issues



from breaths above, as is written: 0°%37 %31 (havel havalim),
breath of breaths (Ecclesiastes 1:2)—breath from breaths.
All his words were so. Of breaths above is written but on all
issuing from YHvH’s mouth does the human Iive
(Deuteronomy 8:3). What is issuing from vyHvH’s mouth?
Breaths above.126

“It has been taught: I saw that wisdom has an
advantage m>2071 11 (min ha-sikhiut), over folly—that is, min ha-
sikhiut, from folly, precisely, wisdom derives benefit! For if
there were no foolishness in the world, wisdom and its
words would not be recognized.

“It has been taught: It is incumbent upon a person who
studies wisdom to study some foolishness and know it,
because thereby wisdom derives benefit—just as light
derives benefit from darkness, for were it not for darkness,
light would not be recognized and the world would gain no
benefit from it.127

“It has been taught: That wisdom has an advantage—
wisdom, unspecified. For Rabbi Shim’on said to Rabbi
Abba, ‘Come and see mystery of the matter: Wisdom above
does not illumine nor become illumined except through
follies aroused from another place. Were it not for this,
there would be no radiance or abundant excellence, and
the benefit of Wisdom would not appear. On account of
foolishness, it illumines more and is more illumined, as is
written: that wisdom has an advantage—wisdom,
unspecified—from folly, unspecified.’128

“Similarly below, if there were no foolishness in the
world, there would be no wisdom. This is why, when the
Companions learned secrets of wisdom from Rav Yeisa
Sava, he would present them with a lesson of folly, by
which wisdom would benefit. This corresponds to what is
written: More precious than wisdom and honor is a little
folly (Ecclesiastes 10:1)—because it enhances wisdom and
makes it precious. Of this is written my heart guiding with
wisdom, while grasping folly (ibid. 2:3).”129



Rabbi Yose said, “712m mnann 9’ (Yagar me-hokhmah u-mi-
kavod), More precious than wisdom and honor—that is, what
constitutes the preciousness and beauty of wisdom, and the
preciousness of supernal kavod, glory? A little folly. A little
foolishness displays and reveals the preciousness of
wisdom and supernal glory better than any way in the
world.130

“As light has an advantage 1w 11 (min ha-hoshekh), from
darkness (Ecclesiastes 2:13)—the benefit of light comes
only from darkness. What always enhances white? Black.
For were it not for black, white would not be recognized;
because of black, white is elevated and glorified.”131

Rabbi Yitshak said, “This may be compared to sweet
with bitter, for a person does not know the taste of sweet
until he tastes bitter. What makes this sweet? You must
admit, bitter. This corresponds to what is written: One
against the other God has set (Ecclesiastes 7:14). And it is
written: [48a] It is good that you grasp this, and from the
other as well do not withdraw your hand (ibid., 18).132

“It has been taught: A person is named according to
various rungs—0oiX (adam); 723 (gever), male; wuX (enosh),
human; v’X (ish), man. The greatest of them all is adam, for it
is written: God created ha-adam, the human, in His image
(Genesis 1:27); for in the image of God He made ha-adam, the
human (ibid. 9:6)—and no other name is written.”133

Rabbi Yehudah said, “If so, look at what is written:
When adam, a person, from among you brings an offering to
yHVvH (Leviticus 1:2)—and it is not written: gever, male; enosh,
human; ish, man! Who must bring an offering? One who is a
sinner!”134

Rabbi Yitshak replied, “Come and see: The offering is
sustenance of the world, of those above and below—
pleasure of the blessed Holy One. And who is worthy of
offering before Him this pleasure? You must admit, adam,
most precious of all.”135



He said to him, “But look at what is written: When adam,
a person, has on the skin of his body [an inflammation or a
rash or a shiny spot and it becomes a scaly affliction on the
skin of his body...] (Leviticus 13:2)!”136

He replied, “This one the blessed Holy One desires to
purify more than all, for one who occupies the highest rung
of all should not remain like this. Therefore, of adam is
written He shall be brought to the priest (Leviticus 13:9)—
it is not written he shall come, but rather he shall be
brought, for whoever sees him must bring him before the
priest, so that the holy image may not remain like this. But
it is written If vX (ish), a man, or a woman has an affliction
[on the head or in the beard] (ibid., 29); If ish, a man, or a
woman has on the skin of their body [numerous white]
shiny spots (ibid., 38)—and it is not written he shall be
brought.”137

He said to him, “But it is written vXm (ve-ha-ish), And the
man, Moses was very humble (Numbers 12:3); Moreover,
v Xl (ha-ish), the man, Moses [was very great in the land of
Egypt] (Exodus 11:3)! Why wasn’t he called adam?”138

He replied, “Because he was called ‘servant of the
King,” as is written: Not so My servant Moses (Numbers
12:7); Moses, My servant (Joshua 1:2). So, too, he is called
ish, man, in relation to supernal Adam.”139

He said to him, “If so, look at what is written: YHvH is ish,
a man of, war (Exodus 15:3), and it is not written adam!”140

He replied, “The secret of yHvH is for those who revere
Him (Psalms 25:14).”7141

He said to him, “If so, I am one of them entirely—yet
here I have not been privileged!”142

He replied, “Go to Rabbi Abba, for I learned this from
him on condition that I not reveal.”

He went to Rabbi Abba and found him expounding as
follows: “When is there perfection above? When the
blessed Holy One sits on His Throne; and until He sits on
His Throne, there is no perfection—as is written: And upon



the image of a throne, an image like the appearance of
adam, a human being, upon it above (Ezekiel 1:26). The
word adam implies that this is totality and perfection of
all.”143

Rabbi Yehudah said, “Blessed is the Compassionate
One, that I found you expounding this! If so, look at what is
written: YHVH is ish, @ man of war (Exodus 15:3)!7144

He replied, “You are fine! Come and see: There,
perfection of all was lacking, so He is called ish, man; but
here, perfection of all, consummation of all, so He is called
adam.”145

[Rabbi Yehudah] exclaimed over him, “Better for me
the Torah of Your mouth than thousands in gold and silver
(Psalms 119:72).”

[Rabbi Yehudah] said to him, “It is further written: Adam,
Human, and beast [ You deliver, O yHvH] (Psalms 36:7), and
not ish, man, and beast.”146

He replied, “No? Look at what is written: wxn% (/e-me-
ish), from man, to beast (Exodus 11:7)! But as for the
expression adam and beast, this is similar to from the cedar
in Lebanon to the hyssop in the wall (1 Kings 5:13)—it is
the style of Scripture to employ the highest of all and
lowest of all. Here, too, highest of all and lowest of all.”147

He said to him, “But it is written PX 07X (ve-adam ayin),
and there was no human, to till the soil (Genesis 2:5).”148

He replied, “Come and see: Everything in the world is
only for the sake of adam, all existing for him. Nothing
appeared in the world—all was withheld—until the one
called adam arrived, as is written: No shrub of the field was
yet on earth... (Genesis 2:5), because the supernal image
had not appeared, as is written: and there was no adam.
Therefore, this image appeared only fittingly, as is written:
YHVH Elohim formed 01X (ha-adam), the human (ibid., 7)—by a
complete name, just as he is completion of all,
consummation of all.149



“It has been taught: Adam was created on the sixth day,
when the Throne was completed and called Throne, and it
is written, The throne had six steps (1 Kings 10:19)—adam
appeared, who is worthy of sitting on the Throne. And it
has been taught: Once Adam was created, all was
perfected, all above and below, and all was included in
Adam.”130

It has been taught: Rabbi Yose said, “The image of their
face was 07X °19 (penei adam), a human face (Ezekiel 1:10)—
totality of all, all included in this image.”151

Rabbi Yehudah said, “But look at what is written: and
on the right [the four of them had] a lion’s face [and on the
left the four of them had an ox’s face, and the four of them
had an eagle’s face] (ibid.)!”152 [48Db]

He replied, “They were a human face, and all aspects
and images appeared in that image of adam—as we have
learned: Its face was the face of an eagle...—not that it was
an eagle, but rather it appeared in the image of adam, which
includes all images.”153

Rabbi Yitshak said, “Come and see: Whoever is under
the control of adam is called ishn, for it is established on
behalf of adam from another rung, which he occupied
previously. For it has been taught in the supernal mystery
of the Book of Concealment: When Adam was created, he
descended in a holy supernal image, and two spirits
descended with him from two sides, from the right and
from the left, totality of adam. The spirit of the right is called
holy neshamah, as is written: He blew into his nostrils nnwi
(nishmat), the breath of, life (Genesis 2:7); and the spirit of
the left is called 7’1 wo1 (nefesh hayyah), vital soul (ibid.), and it
gradually descended from above to below and did not settle
calmly with the other.124

“When Adam sinned, from that spirit were formed
creatures, spreading through the world, whose bodies were
not completed; and they joined this body of adam, both male



and female, propagating in the world. Those are called
afflictions of the children of Adam (2 Samuel 7:14), as we
have established.155

“It has been taught: Superior to those—who did not
cling below and are suspended in the air, hearing what they
hear from above, and from whom information is known
below.136

“It has been taught: From the Lamp of Adamantine
Darkness issue 325 sparks—engraved in and joined to the
side of Gewuran, called Gewurot—and they converge as one,
becoming one body. When these enter the Body, it is called
Ish, Man—yet not ish, for we have learned: ish, a man,
blameless and upright (Job 1:8); a righteous ish, man
(Genesis 6:9), whereas the ish here is described as ish, a
man of, war (Exodus 15:3), entirely Judgment, and all is
one.”157
